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BAS REDAKTORDAN

Hormetli oxucular!

“Sosial tadgigatlar” jurnalinin 2021-
ci il igun ilk sayr oxucularin diggstine
teqdim edilir. Jurnal Sosial Tadqgigat-
lar Markazi (STM) tarefinden tasis va
nagr edilir.

Jurnalin  missiyasi  ¢oxsaxalidir.
“Sosial tedqgiqatlar” ilk névbads akade-
mik-elmi tayinath, analitik elmi-tadqigat
jurnahdir. Azerbaycandan ve basqa
Olkelerdan olan tedgigatcilara 6z elmi
baxis, movge va tohlillerinin naticela-
rinin derc edilmasi Uglun beynalxalq
bir platformanin formalasdiriimasini
nazards tutur.

Jurnal bu baximdan yerli alim, eks-
pert vo mutexassislorin sosial tadqiqat-
larini beynalxalq elm makanina, elaca
da xarici mualliflarin an yeni tehlillarinin
Azarbaycanin sosial tedqiqatlar kon-
tekstine inteqrasiya etmasini diggst
markazinda saxlayir.

Jurnalda ictimai ve humanitar elm
sahalarinda Umumi problemlarin birge
arasdirilmasina imkan veran, elmloar-
arasi-interdissiplinar problemlarin tad-
giqina, yeni sintez metodlarin igiglan-
dirilmasina énam verilir.

STM yarandidi qisa middatda bir
¢ox beynalxalg terafdaslarla amak-
dashq slagealari qurmaga nail olub.
Bu baximdan jurnalda terafdaglarimi-
zin da temsil olundugu, yerli vo bey-
nalxalg alimlerdan ibarst beynalxalq
redaksiya heyati formalasib.

Jurnalda derc edilocek material-
larin mdvzulari ictimai ve humanitar
elmlarin genis spektrini shate edacak.

Osas baslig-rubrikalar STM-in Ni-
zamnamasinda muayyan edilan sosi-
al tadqgiqatlarin nazeriyyssina, metod-
larina ve metodologiyasina, dovlstle

comiyyatin garsiligli slagasi masalale-
ring, sosial diagnostikaya hasr olunur

Jurnalda muasir cemiyyatin inkisa-
finin aktual sosial proseslerinin - dov-
lat-vetandas munasibatlerinin, sosial
islahatlar strategiyasinin, ictimai-siya-
si, hiiquqi, sosial-igtisadi problemlarin,
harbi, madani, milli maraqglarla bagli
olan qglobal va regional proseslarin,
habelo dlkads sosial is, elm va tahsil
sahasinda gedan proseslerin, etnosi-
yasi, dini munasibatlerin, demoqrafik
vo ekoloji siyaset, gencler siyase-
ti, kadr va dovlst idaragiliyinin sosial
aspektlarinin arasdiriimasi, sosial va
siyasi psixologiya elminin, sosioloji
sorgular esasinda ictimai rayin, ce-
miyyatda aparici trendlerin dyranilma-
si ile bagl tehlillar derc edilecak asas
movzular sirasindadir.

Nisbaten yeni sayilan elmi is-
tigamatlear - sosial gsebakalarin ve
muasir informasiya texnologiyalarinin
tohlili, elm va texnologiyanin tadqiqi,
(elm va texnologiya arasdirmalari
(STS - Science And Technology Stu-
dies), mugqgayisali (komparativ) sosio-
logiya kimi sahaler daxil olmaqgla sosi-
al-humanitar tedgiqatlarin an dinamik
inkisaf edan sahaleri do dnam veriloan
prioritetlar sirasindadir.

Dayorli oxucular!

Jurnalimizin  hadef auditoriyasi
kimi lokal va global migyas daxil ol-
magqgla muasir cemiyyatin ictimai-hu-
manitar problemlarini nazari vo em-
pirik saviyyada arasdiran tadgiqatgl,
alim, ekspert ve mutaxassislarin ahate
olunmasi nazardsa tutulub. Bununla
barabar, “Sosial tedgiqatlar” jurnalinin
tohlillari dovlst ve ictimai tagkilatlarin,




kommersiya strukturlarinin sosiolo-
ji ve informasiya-analitik xidmatlarde
caligsan auditoriyasina da eyni darace-
da unvanlanir. Hemginin, jurnal sosial
va humanitar profilli doktorant ve as-
pirantlara, cemiyyatin inkisafi ve fea-
liyyatinin sosial problemlarinin genig
spektri ile maraglanan, faydalanmaq
isteyan har kasa yonaldilmigdir.

Jurnal hem da sosial tadgigatlar
sahasinde yeni fikirlarin, yanasma-
larin, malumatlarin muzakiresi ugun
aclq bir platforma olmaq imkanidir.
Redaksiya Heyati “Muzakira-Polemi-
ka”, “Sosial publisistika ¢, “Ozel baxis”,
“Sosial kommunikasiya” ve s. baglig-
larla Azerbaycanda muasir tadgiqatci
va sosiologlarin yetisdiriimasinin aktu-
al, dunya ile muqgayisali masalalarini
prioritet masala hesab edir.

“Sosial tadgiqatlar” jurnali bu saha

ile bagl istanilan innovativ fikir ve tok-
lifler Ggun agiqdir.

Umid edirik ki, “Sosial tedgigat-
lar” jurnali ictimai ve humanitar elm
saholerinde elmi tedqgiqatlarin can-
lanmasi ve keyfiyyatli mezmun kasb
etmasinds, ekspertlor vo genis oxucu
kitlesi arasinda amali vasitaci statu-
sunu gazana bilecak.

Tadqigat¢l dostlart jurnalin  Re-
daksiya Heyati adindan emakdasliga
vo jurnalda elmi musllif maqalalari ilo
cIxis etmoaya davet edirik.

Zahid ORUC

Sosial Tedqiqatlar Markazi
Idare Heyatinin sadri,
“Sosial tadqiqatlar” jurnali
Beynolxalq Redaksiya
Heyatinin sadri




Note from the Editor-in-Chief

Dear readers,

We are delighted to introduce the
first issue of the "Social Research"
journal published by the Social Re-
search Center (SRC).

The mission of the Social Rese-
arch multifaceted. It is primarily an
academic research journal open to
all researchers in the social sciences
and humanities. It envisages the for-
mation of an international platform for
researchers from Azerbaijan and ot-
her countries to publish the findings
of their research.

In this regard, the journal focuses
on the integration of research from
social scientists, experts and speci-
alists into international discourse, as
well as the latest analysis of foreign
authors in the context of the social
sciences in Azerbaijan.

The Social Research emphasizes
the study of interdisciplinary issues
and the coverage of new synthesis
methods. This allows for the joint
study of common problems in the
social sciences and humanities.

In the short period of its existence,
the SRC has managed to establish
cooperation with many international
partners. From this point of view, the
journal has formed an international
editorial board consisting of local
and international scientists, repre-
sented by our partners.

The main Journal headings are
devoted to the theory, methods and
methodology of social research defi-
ned in the Charter of the SRC.

The journal covers the current so-
cietal processes of the development
of our modern society, state-citizen

relations, social reform strategy, so-
cio-political, legal, socio-economic
problems, global and regional pro-
cesses related to military, cultural,
national interests, as well as social
work, science and education in the
country. Among the main topics to
be published are analyzes of ongo-
ing processes, ethno-political, reli-
gious relations, demographic and
environmental policy, youth policy,
social aspects of human resources
and public administration, social and
political psychology, public opinion
on the basis of sociological surveys,
leading trends in society.

Relatively new areas of soci-
al science research, including the
analysis of social networks and
modern information technologies,
science and technology studies, and
comparative sociology are among
the priorities.

Dear readers,

The target audience of the Social
Research is the researchers, scien-
tists, field experts and other specia-
lists who contribute to study of the
public-humanitarian issues of mo-
dern local and global society, with
a theoretical and empirical approa-
ch. At the same time, the analytical
content of the Social Research is
addressed to the community of the
sociological and information-analy-
tics services of state and public or-
ganizations as well as of commercial
bodies. Furthermore, the Journal is
aimed at gathering the view of do-
ctoral and postgraduate students,
and all curious about the broad spe-
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ctrum of societal issues, social com-
mitment and development while be-
ing interested to take advantage of
corresponding research. The Social
Research provides the opportunity
of creating an open discussion plat-
form for fresh ideas , approaches,
and information in the field of social
research. The actual and comparati-
ve issues of cultivating the contem-
porary generation of researchers
and sociologists are considered as
the priority by the Editorial Board un-
der the thesis and topics of discus-
sion and polemic, social journalism,
specific approach, social communi-
cation etc. From this point, the Jour-
nal welcomes innovative ideas and

proposals regarding the above-men-
tioned areas. We hope that the jour-
nal of Social Research will be able
to gain the status of a practical me-
diator between experts and the large
reader audience in terms of renewal
and quality of scientific research in
social sciences and humanities. On
behalf of the Editorial Board, we invi-
te authors to mutual cooperation.

Zahid ORUJ

Chairman of the Board of the
Social Research Center,
Chairman of the International
Editorial Board of the Social
Research Journal
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AZORBAYCANIN DOVLITCILIK TARIXINDD
QARABAGDA Z9F9RLD BASLAYAN YENI MORHBL®:
STRATEJI HODOFLOR, VOZIFOLAR

Sosial Tedqiqatlar Merkezi idare Heyatinin sadri, millat vokili

BOYUK Q8LOBO. Miistoqil Azer-
baycan 6z milli doévlet quruculugu ta-
rixinin miqyas va derinliyi baximindan
gOrinmamis, ilk defe bas veran zafer
marhalesini yasayir.

Prezident ilham 8liyevin Ali Bas Ko-
mandanliq faaliyyati XXI asrin 44 gln
davam edan an muasir, harbi-texnoloji
muharibasinde ¢atin ve serofli sinag-
dan qalibiyyetle ¢ixdi, yasadigimiz yu-
zilliyin herb tarixine yazildi. Vatan mu-
haribasi Prezident ilham 8liyevin siyasi
lider saxsiyyatinin yeni nadir keyfiyyaoti-
ni - harbi sarkardalik fenomenini agkara
cixardi. Her glinunde Zafar tarixi yazi-
lan 44 gunlik mdharibada xalgimizin
torpaglarimizin isgaldan azad edilme-
si ile bagl onilliklerle basladiyi arzusu
gergakliya cgevrildi. Olkemiz ve diinya
Prezidentin faaliyyetinds parlaq sakilde
Uza cixan yeni saxsi keyfiyyato - mizaf-
for Ali Bas Komandan/harbi serkardalik
fenomenina sahidlik etdi.

Dunya va Azerbaycan xalqginin harb
tarixinde parlaq sehifeya cevrilon Qa-
rabagin azadlidi ugrunda “Damir Yum-
ruq” emaliyyatindan zaman 6tdikca,
gisa vaxtda, minimum itki ile tariximizin,
bir milletin tarixi nailiyyatinin na gadaer
azoamatli oldugunu gorlrik. Belalikla,
2020-ci ilin sonlarinda ay yarim erzin-
de Veten muharibasinde Azarbaycanin
gazandigl galeba gergoklikde, epoxal
prizmadan ¢ox qisa bir zaman hesab
edilen son 17 ilds ilham Sliyevin roh-
barliyi altinda gece ve glindiz fada-
karligla aparilan doévletciliyoe ve xalqa

Zahid ORUC

Baki, Azerbaycan

xidmat missiyasinin moéhtesam yeku-
nu oldu. 10 noyabr tarixi - Prezidentin
Azerbaycanda siyasi, igtisadi va harbi
gucun fasilesiz konsentrasiyasini temin
etmakla onu inkisafin avanqardina, milli
glc Unvanina gevirmak tgln apardigi
siyasatin real sibutu oldu. Muasir dév-
Iatcilik tariximizin harbi-siyasi teqvimina
har bir xalga nasib olmayan rasadatli
galebanin “Vatan miuiharibasi, Qalaba/
Zafer gunleri” adlanan sahifalari abadi
hakk edildi.

Mdistaqilliyimizin berpasi ila eyni
vaxtda baglayan va 30 il davam eden
arazi butdvluyunun pozulmasi ve iggal-
¢ihqg tarixini Boylk Qelaba vea Zafarlo
yazilan yeni tarixi marhale avazladi.
Halbuki, gelebamizden cemi bir nega
ay avval Ermanistan rasmileri 6z baya-
natlari ve davranislari ile sibut etmis-
diler ki, bu dévlet nainki isgal altinda
olan erazileri gaytarmaga hazirlagmir,
aksina, Azarbaycanin yeni arazilarini ig-
dal etmak magsadini bayan edir. Dagliq
Qarabagda yaradilmig gondarma reji-
min bascisinin Susada “andicma” me-
rasiminin kegirilmasi, oyuncag qurumun
“parlamentinin” Susaya kocglrilmasi,
isgal olunmus arazilere Ermanistandan
yeni yol ¢ekilmasi, ganunsuz maskun-
lagdirma siyasaetinin geniglandiriimasi,
danisiglarin  formatini  dayisdirmaya
cohdlar gostarilmasi, danisiglari davam
etdirmak Ug¢ln Azarbaycanin qarsisin-
da gulinc “7 sert” qoyulmasi, Erme-
nistanin dévlet bascgisinin irali stirdlyu
“Qarabag Ermanistandir ve noqgta”, Er-
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manistan midafie nazirinin saslendir-
diyi “yeni araziler G¢ln yeni muhariba”
iddialari isgalgi dovlsatin rahbarliyinin
asl niyyatlerini ortaya gqoymusdur. Bu
masuliyyatsiz davranis ve beayanatlara
beynalxalq tagkilatlar, elace da isgalgini
stilha s6vq etmali olan Minsk grupunun
hamsadr dlkaleri tarafinden heg bir mi-
nasibat bildiriimemesi Ermenistan Res-
publikasinin daha ¢ox al-qol agmasina
gatirib ¢cixarmisdir. 2020-ci il iyulun 12-
da Ermanistan silahli quivveleri ateskesi
kobudcasina pozaraq, cebha xattindan
¢ox uzaglarda, dovlet serhadinin To-
vuz rayonu istigamatinde Azerbaycan
Silahli  Quvvalarinin mdvgelsrini artil-
leriya atssine tutmaga baslamisdilar.
Munagqise tarixinde garginliyi an ylksek
hadda c¢atdiran ermani rehbarliyi bu ta-
rixi faktlari unutsa da, xalgimiz yaxsi
xatirlayir.

Azarbaycanin global migyas almis,
XXI asrin an uzunmuddatli, dondurul-
mus hesab edilon Qarabad munaqise-
sinin muharibe yolu ile hall edilmasi
Veten muharibesinda galabanin tamal-
lorinin hale 2003-cl ilden muayyen
edilon Boylk Strategiyanin hadsfi ol-
masini demaya tam asas verir. Bu gun-
lor xalgqimizin yasadigi Azaerbaycan mo-
clizasinin, galeba modelinin tamalinda
xalqin etimadindan glc alan lider sox-
siyyatin 17 il avval bu glnlare va qarsi-
daki perspektivlera hadeflonmis strateji
tofokkiirli dayanir. Prezident ilham 8li-
yev demisdi: “Biz bu illar arzinda giic
toplayirdiq, ham siyasi miistavido,
ham beynoalxalq toskilatlar ¢oargivo-
sinda, ham do 6lka daxilinds iqtisa-
diyyatimizi giicloandirirdik. Biz ordu-
muzu giiclondirirdik”.

44 glinlik Veten miharibasinds alda
edilan Boyuk Zafarin - daha vacibi hala
garsida alde edilacak nege galabalarin
zamin olan halledici amillerin da, gole-
banin beynalxalq shamiyyati de oldug-
ca ¢oxsaxalidir ve onlarin sadaca sada-

lanmasi xeyli zaman taleb edir. Homin
amillerdan biri - Vatan muiharibasinda
gelabamizin beynalxalq geosiyasi ahe-
miyyati hale darinden dark edilmalidir.
Prezident Azarbaycanin haqq isini do-
yus meydaninda mudafis edarak, BMT
gatnamalerini, beynalxalq adalsti barpa
etdi. Qarabag zaferi dinyada davam
edan hall edilmamis mulnaqisalarden
cixis yolu, érnak-presedent oldu. ilham
Oliyevin xarici siyasati, diplomatiyasi
yasadigimiz strateji qeyri-sabitlik as-
rinde yeni adaletli dinya nizamini qur-
maga dogru atilan ilk addim kimi tarixe
disdu. Bu yeni diinya nizaminda isgalci
siyasato, ikili standartlara yer olmamali-
dir. 9ks teqdirds, haqq ve adalst, siyasi
lider ve xalqin iradasi, an muasir harbi
texnoloji ingilabla silahlanan Ordu 6z
sdzunu demali olur. Azerbaycanin gale-
be modelinin xarici siyasi shamiyyati
bunu sibuta yetirdi.

ilham ®8liyevin rohberliyi ilo olde
edilen Qarabag zafari, global saviyyada
yeni beynalxalq muinasibatlor sistemi-
nin baslangicini sartlandirib. Il Dinya
muharibasinden sonra bas veran glo-
bal-epoxal xarakterli proseslerin gedi-
satini dayisen tendensiyalara yol agib.
Veten muharibasinin geosiyasi sedasi
regional c¢ergivelari asib. Dinya artiq
nainki XXI| asrin, o cimladan yeni minil-
liyin muharibe ve geosiyasat merhalasi
ile Uz-lzadir.

Boyuk zeferlo baslayan yeni mer-
halede biz xalgqimizi yeni qgalebslara
hazirlamaliyiq. Qarabag idealimiz idi.
Bu, millsti birlesdirdi. Biz indi garsimiza
yeni iddialar, yeni hadeflar goymaliyiq.
Didsmen ela bilmemalidir ki, biz idea-
limiza ¢atandan sonra alimizi alimizin
Ustine qoyacagiq. O Uzdan gsalecak
hadaflerin seciminda har birimiz istirak
elemaliyik. Bu galabani mdéhkemlandir-
maliyik ve Qarabagi yenidan qurandan
sonra hamimiz daha bdyuk Azerbaycan
ugrunda sefaerbar olmaliyiq. Millatimiz
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bu gelabadan bdylyub, Ali Bas Koman-
dan, sslinda, bizim erazi butévldylimui-
zU temin ederak butin sarhadlerimiz-
da suverenliyimizi barqarar edib, yeni
cumhuriyyat, yeni millat qurub. Bu ham
de bizim yeni keyfiyyotde mustoqillik
gazanmagimiz demakdir.

Bu qgoleba ile muizaffer Ordumuz
BMT gatnamelerini da yerina yetirdi.
Lacinin azad olunmasi ile kegan asrin
90-ci illerinde yaranmis harbi-siyasi ve-
ziyyat ortadan qalxdi ve Muzaffer Or-
dumuz BMT gatnamalerinin hamisini
yerina yetirorak, dinyada sulha va tah-
lUkesizliya cavabdehlik dasiyan an bo-
yuk qurumu 27 illik ginagdan ve nifuz
itkisinden xilas etdi. Artig hemin sanad-
lar yalniz tarix Ggln ahamiyyat daglyir.

Siyasi teqvimde 1 dekabr ginu eyni
zamanda Ali Bas Komandan ilham 8li-
yevin fadakar millatimiz ve sanh Silahh
Quvvalarimizle birge tekca harbi deyil,
elece do diplomatik-siyasi glicl, imza-
sinin hékmu ile torpaglarimizi tacaviz-
karlardan temizlemeaya qadir oldugunu
beynalxalq ictimaiyyete go6sterdi. 10
noyabr sazisinin islemasi, dovlatimizin
hesabina regionda formalasan yeni ge-
osiyasi, elocs do tehliukasizlik atmosferi
Qafgazda yeni arxitektura qurmaga im-
kan veracak. indi siratli bir sekilde Qa-
rabagda ermani silahli qlvvalarinin bol-
gaden gixariimasi, Rusiya sulhyaradici
glvvalerinin nazareti altinda olan era-
zilerin 6lkemizin suveren haglari altina
gaytarilmasi, gardas Turkiyanin istiraki
ile regionun galecayina dair yeni strateji
planlarin icrasi merhalasina baslamaq
garakdir. Onu da geyd edak ki, “Lagin
dohlizi’nin teklikasiz calismasi bizim
dovlet strukturlarinin zemansati altinda
oldugu Utgln Qarabagda ganunsuz se-
paratci strukturun har hansi galiglarini
goruyub-saxlamaq mumkin olmaya-
caq.

Diger terefdan, Naxcivanla kommu-
nikasiyaya dair birge bayanatda nazar-

da tutulan 6hdaliyin gecikmadan yerina
yetiriimoasina baglaniimasi Qarabagdla
comi bir yolla alage dahlizinin tahllikasiz
calismasinda an mihim faktorlardan
biri olacaqdir. Yeni dehlizler cografi ol-
masa da, siyasi ve ictimai islaklik baxi-
mindan bir-birinden ayrilmaz gsakilda
baglidir. Ali Bas Komandan ilham 8liye-
vin Naxcivani bir dahlizle Azarbaycan-
la birlesdirmak iradesi tekce 10 il avval
deyil, eleca da bir asr avval Azaerbaycan
Demokratik Cimhuriyysti dévrindas iti-
rilmis movqelarin barpasi demakdir. Bu,
dovletgilikde varislik ananalerine Pre-
zidentimizin verdiyi an boyuk deyardir.
Demokratik Clmhuriyyati quran insan-
larin da ruhu bununla sevinmis oldu.

Qarsidaki yaxin dévrde Ermanistan
Tarkiye ve Azarbaycanin arazi butdv-
IGyUnU taniyaraq, butlun tarixi iddiala-
rindan geri durdugunu bayan edarss,
eloca da asrlerle yurudulen mifik ictima-
i-siyasi, hamginin ideoloji kursun agir
mirasindan imtina edarsa, o halda bol-
gada daha genis arealda kommunikasi-
yalarin agilmasi mamkin ola biler.

44 gunlik Vetan muiharibasinda
Tarkiya ve Azerbaycan qardasligi esr
lor boyu oldugu kimi ¢ox ugurla tarixi
sinaqdan ¢ixdi ve bu, tekce iki dovle-
tin elitasinin, hokumatlarinin deyil, ele-
co doa sayl yuz milyonlari kegan turk-
lar-azarbaycanlilarin, hamginin dinya
ictimaiyyatinin mdévgeyini formalasdiran
matbuatin, televiziyanin, virtual medi-
anin fedakarligla c¢alisan informasiya
coebhasi ddyusculerinin igidliyi hesabina
oldu. Biz 44 guinde Tlrkiys ve Azarbay-
canin informasiya mekaninin birlesdiyi-
ni, vahidliyini gordik. Onlar Vatan mu-
haribasinin har guininu bizimla barabar
yasadilar, kaderimiz ve sevincimizle
bir oldular. Turkiyenin aparici televizi-
ya kanallari Ali Bas Komandanla genis
misahibeler apardilar, onu ddnyanin
glindamina c¢evirdiler, haqq sasimizi
yaydilar, eyni zamanda déyus bolgale-
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rinden, sengarden 44 gun arzinda daim
reportajlar verdilar, faktiki olaraq savas-
dilar, pesakarliq, operativlik ve fadakar-
lig nimunalari yaratdilar.

Demak olar ki, butln teleradiokanal-
lari, ¢coxmilyonlu tiraja, elece da farqli
auditoriyalara malik olan gazetler, vir-
tual media resurslarinin mutlaq akse-
riyyati Azarbaycani birinci planda daim
an muxtelif formatli mizakirelerin bas
modvzusuna cevirdilar, blatin arsenalla-
ri ile Qarabag ve Azarbaycan Ugun do-
yusdular, tekca xabaer yayicilari kimi qal-
madilar, eleca da bitlin dovlet-hokumat
adamlarini aktiv diskussiyalara, anali-
tik programlara celb etdilar, universitet
rektorlarindan elm adamlarina, pesakar
harbi-siyasi ekspertlorden sads ictima-
iyyat nimayandalerine gadar hamisini
savas Ucln saferbar etdilor. Bunlar qi-
rur doguran, unudulmaz sshifslerdir ve
biz 6zimuze borc bilirik ki, biutin Ttr-
kiya mediasina gostardiklori cefakesliyo
go6ra 6z hérmat ve ehtiramimizi bildirak,
onlara tesekklr edak va xisusi vurgu-
layaq ki, onlar Azarbaycan doévlstinden
goalecakda muxtalif teltiflora, orden vo
medallara layiq gortlmaleri ila barabar,
xalgimizin tikenmaz sevgisini gazanib-
lar ve bu, mahz 44 glnlik muharibadea-
ki salnamadir.

Qaleba ruhunu azad olunan era-
zilerimize Boylk Qayidiga, Boyuk Qu-
ruculug islerine va belslikle, Boylk
Azarbaycanin yaradilmasina yonalt-
mayi bacarmaliyiq. Bu istiqgamatda go6-
rilaecak is Vatoan muharibasinde canin-
dan kecgan sahidlerimizin, miharibada
istirak eden gazilerimizin, yarah va alil
doyulsculerin, onlarin ailalarinin dévlatin
diggsti va Umumxalq gaygis! ile ehata
edimesidir. Ali Bas Komandan bizs
goalebeni qazandiranlarla baglh fikrini
aydin bildirib: “Bunu da har kas bilsin,
bu 44 giin arzinda alda edilmis qolo-
ba bizim harbgilorimizin pesoakarligi,
gahramanhgi hesabina qazanilib.

Biz bu miiharibani sehidlerimizin ca-
ni-qani bahasina, harbgilarimizin ra-
sadoti hesabina qazanmigiq”.

iki osrlik tariximizde qazanilan en
boyuk galabamizin, minillik geleceyimiz
dcln har zaman iftixarla ve qurur hissi
ilo geyd olunacaq qalibiyyatin gergoek
gahremanlarinin emayini giymatlendir-
mak t¢un dovlet mikafatlari, xisusi ad-
lar tesis edildi. Ali Bas Komandanimiz
hamidan birinci, aslinde ise aktiv doyls
amaliyyatlarina beraber tutulacaq ad-
dim ataraq 6n cebheays - azad olunan
torpaglarimiza seferi zamani bayan
etdi ki, muzeffer Ordumuzun gahre-
manhgina dayaer verilmasi, onlarin toltif
olunmasi ham de dismanin orden va
medallarinin onlarin sinalarinden qopa-
rilmasi demakdir. Prezident diismena
“Cixarin atin o medallari!” - deya ¢agi-
ris da etdi. Taltiflor sistemi an mihim
dovletcilik hadisasi oldu.

Bildiyimiz kimi, Fransanin en mashur
dovlat mikafati olan “Faxri Legion” or-
denini Napoleon Bonapart 1802-ci ilde
0zU tesis edib. Bununla bagli yazib:
“Fransizlarin yalniz bir hissi var - soarof
hissi, buna gdére da bu hissi mUmkin
gadar guclandirmak, onlara 6zlerinin
forgli oldugunu gostermak lazimdir”.

Hazirki postmuiharibea  dovrin-
de, Vaten muharibesinda qgalib galen
Mizaffer Ordumuzun igtirakgilarinin
asas sosial mudafis ve imtiyazlar siste-
minin hazirlanmasina baglanilib va bu
isin tekmillesdiriimasi davam edir. Qa-
rabag miharibasinde istirak eden asger
vo zabitlerin bitln yaxinlarina qaygi ve
hassasliq gosteriimasi son derace va-
cib masaladir. “Qarabag muharibasi ve-
terani va olili” statusuna da yeni harbi
realliglar ¢arcgivesinde baxmali, Il Qa-
rabag muharibasinde bu statusu alde
edon bUutln qazilerimizi ylksak ad ve
hiquqda tasbit etmaliyik. “Sehid ailasi”,
yaxud “©Osger ailasi” ifadelaerina diggat
yetiriimasina, onlara sosial glzestle-
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rin tatbigine yeniden nazar salinaraq,
©mak va Bhalinin Sosial Mldafiesi Na-
zirliyinin nezdinda ayrica $ehid Ailale-
ri vo Qaziler Fondunun yaradilmasi
magsadauygun olar. Qarabag savasl
ilo bagh tarixi parklarin, Harbi Panteon
va s. makanlarin yaradilmasi ile yanasi,
toltif edilenlarin adlarinin xUsusi gseraf
Idvhasine yazilmasi da vacib hesab
edila bilar.

Qoelabamizin sosial-igtisadi, mane-
vi-maddi baximdan xidmsati olan har bir
insana faydasi olmalidir. Onlar hagl
olaraq 6zlerina diqgat ve qgayg telab
edirler.

Qalebamizi qorumagq Vatani cani ile
mudafie etmakdir, igid ve gahreman se-
hidlerimizle, asgar ve zabitlarimizle bir
sirada olmaqdir, onlarla vahid sangari
bolismakdir. Daha ¢ox gsahremanlar
yetisdirmek istoyiriksa, bele etmaliyik.

BOYUK QAYIDIS ve BOYUK QU-
RUCULUQ. 30 ilden coxdur azabli,
masaqqgatli macburi kockinlik hayati
yasayan insanlarimiz 6z dogma yurd
yerlarina qayidib yasayacaqlar. Azer-
baycanin hamin gusalari yeniden dir-
¢olacak, yurd yerlarimiz, isgaldan azad
olunmus arazilerimiz yenidan qaynar
hayatina dénacek. Biz yiz minlerla in-
sanl Qarabagda tehsile celb ederak
orada tshsil muassisalarimizi, universi-
tetlarimizi qurmaliyiq. Macburi kdgkin-
lerimizle yanasi, 1,5 -2 milyon vatanda-
simizin Boyuk Qayidigla azad olunan
torpaglarimizda yasamasina imkan ya-
ratmaliyiq. Qarabagda yasayan insan-
lara dovlet desteyi olmalidir.

Veten miharibasinde qalebamiz
Prezident ilham 8liyevin 2019-cu ilden
hayata kecirdiyi yeni hakimiyyat quru-
culugu siyasatinin dogru oldugunu sui-
but etdi. ©ks halda galeba gazanmagq
cetin olardi. indi diizgiin idareetmanin
an boyuk unvani Qarabag ve xilas edil-
mis torpaqglarimiz olmalidir. Qarabagin
har yerinde tamiz, pesokar, vatonpar-

var, elace do guclu siyasi tefekklrs va
darin intellekte malik saxslorin hakimiy-
yot organlarinda tamsil olunmasi, soffaf
va durUst idaregiliyin nUmunaya cevril-
masi ke¢gmisdas isgala saebab olan tarixi
sohvlerin bir daha tekrarlanmamasinin
zamanatidir. Biz sahid ganlari Gzarinda
Vatanin yenidan quruldugunu heg¢ vaxt
unutmamalyiq.

Gorundiyt kimi, azad olunan tor-
paqlara butin doévlet strukturlari ile
birge qayidirig. Bali, torpaq, xalq ve
hakimiyyat hamisa bir yerda olmagi
talab edir. Artiq ilk quruculuq islerina
- Yeni Yolun insasina baslanilib. Biz
inanirq ki, Qarabaga gedan yollarin
iki defe daha uzunomiirli, iki defa
daha abad va halal olmasi uglin har
kas cani-dildan ¢alisacaq. Bizi Qale-
baya aparan yollari ela qurmaliyiq
ki, “Lacin dahlizi” ifadasi yox olsun,
icimizde yeni sarhad, tomas xatti ya-
ratmaq va bir nega giin avval oldugu
kimi yeniden doyis meydani yarat-
magq istayanlarin plani iflasa ugrasin
va Qarabagin biitiin arteriyalari yeni-
dan Azarbaycanla birlagsin!

Biz yiz minlerle soydasimizi Qa-
rabagin tehsil hayatina calb edarak o
miqgaddas makanda an gicli maktab-
lerimizi - universitetlerimizi qurmali, qa-
baqgcil alim va ziyallarimizi ora toplama-
lyiq ki, Qarabag elmi cehatdan gucli
regiona gevrilsin, heg bir ordunun kege
bilmayacayi qoruyucu siparimiz olsun!

Biz ele etmalyik ki, butin milletler
orada yasaya bilsin. Agarunovun ca-
nini fada etdiyi torpaglarda yshudiler
da, Solntsevin hayatini qurban verdiyi
magsadler namina ruslar da, menan
yanimizda olan gurculer, ukraynalilar,
belaruslar da etnik-milli-dini bir harmo-
niyada xalqimizla birge o mekanda qu-
rub-yaratsinlar. Azarbaycanda eve-e-
siya ehtiyaci olanlarin hamisina serait
yaratmaliyiq ki, qoy gedib Qarabagda
Ozlerine isti ocaq qursunlar. Biz tok-
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co kogklnlerimizi deyil, balke, 1.5, - 2
milyon vetendasimizi “Béyuk Qayidig”
programi ile azad srazilerimza aparma-
liyiq!

Ordumuz “Ohanyan xatti’ni dagidib
galib galdi, lakin bizim kecilmez sad-
lorimiz ele olmalidir ki, 270 yash Susa
Qarabagin inzibati-siyasi-idareetma
markazinae cevrilsin. Xatirlatmaq ister-
dim ki, diz 170 il arzinde mahz bels
olub. Susa Qarabag rayonunun inzibati
markazi olmalidir! XX asrin 90-ci illarin-
da birlagandan sonra Almaniyanin etdi-
yini kicik miqyasda tekrarlamaliyiq...

Veten mdiharibasinde verdiyimiz
2881 nafer sohidimizi, veteran ve ya-
ralilari da nazere alaraq, Qarabagda
qurulan genc ailalere ve dogulan har
korpaya gore dovlat yardimlari sayasin-
do butin xilas edilms eraziloarde mas-
kunlagma an yuksak saviyyaya catmali,
milyardlarla manat xarc ¢akilib salinan
yeni soehar, gqoesaba ve kandlarimizde
daim hayat gaynamalidir.

Biz orada gadim tariximizi takce mu-
zeylaro yigmagqgla yox, elece da onu
boylyan milyonlarla gencin beyninas,
ruhuna yerlesdirmayin yollarini tapma-
lylg. Qarabag 6zu boyda kitab evina
cevrilmalidir!

Beynalxalq maliyye-igtisadi qurumla-
ri Ugln de oraya yol aciqdir. Xatirlayir-
sinizsa, 2000-ci illerde Avropa Birliyinin
resmileri Ulu 6nder Heydar Sliyevle go-
rigerkan Qarabagda dagiimis infrast-
rukturun barpasi Ugun 1 milyard avro
yardim etmaye hazir olduglarini sdy-
lamigdilar. Qoy indi vadlarini tutsunlar
va hagigeten slilha-gigceklonmaya in-
vestisiya qoysunlar. Qarabagda igtisa-
di gosterici butin bolgelerdan yuxari
olmahdir.

Bilirsiniz ki, harbi amaliyyatlar basla-
yan gunlarde ermeni terafi apardiglari
savasin adini “cehennama xos galmi-
siz” gqoymusdular. Diqget edirsinizss,
“‘Qafgazin mirvarisi” sayllan makana

hansi adi vermigdiler. Ali Bas Koman-
danimiz ise “Biz Qarabagi coennata ¢e-
viracayik!” dedi, Azarbaycan xalqinin
quruculuq ideallarini dinyaya namayis
etdirdi.

Qolebamize hicumlar da sistem-
li, planli va amansiz xarakter dasiyir.
Sads dille desak, harbi meydanda bizi
maglub eda bilmayanlar, 6lkemizi, o da
olmasa dusuncalerimizi 26 sentyabra
gaytarmaga cahd edearok, siyasi, icti-
mai, diplomatik ve informasiya moka-
ninda ugurumuzu alimizden almaga
cohd edir, tarixi zefarimizi gdézdan sal-
magda, onu tahrif etmaye, yaxud muixte-
lif sosial-iqtisadi problemlarin fonunda
adilesdirmaya calisirlar.

BOYUK QURUCULUQ. “indi isa
bizim dgilin yeni doévr baslayir - qu-
ruculuq dévrii. Manfur diisman isgal
edilmig biitiin torpaqlari yerla-yek-
san edib. Biz onlarin hamisini barpa
edacayik. Bundan sonra Azarbaycan
yalniz inkisaf edacak. Bizim azad
edilmis torpaqlara bundan sonra ho-
yat qayidacaq. Man demisam ki, bi-
zim her birimiz bu isda faal olmaliyiq.
Biz diigsmean tarsfindan dagidiimig
sohar va kandlarimizi birlikda barpa
edacayik. Bizim irademiz da var, im-
kanlarimiz da var”.

Harbi meydanda doyus bitse da, in-
formasiya muiharibasi tam gucu ile da-
vam edir. MUharibe tekce ddyus mey-
daninda getmadi, diplomatik sahada
da, beynalxalq KiV-larda da, hatta sosi-
al sebokalerds do davam etdi. Azarbay-
can diplomatiyasi mibarizeden alniagiq
¢ixdi. Dinyanin en niifuziu KiV-lerinde
demak olar ki, har gin Azerbaycanla
bagli malumatlar yayilmaga bagladi.
Prezident ilham 8liyev mixtslif xarici
matbu organlara 30-a yaxin musahiba
verdi ve Azarbaycanin haqli mévqgeyini
an yuksak saviyyade qorudu.

Cunki hazirda élkelarin tehlikasizli-
yi tokca silahh qlivvalerdan deyil, eleco
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Azarbaycanin dévlstcilik tarixinde Qarabadda zaferle baslayan yeni merhasle: strateji hadefler, vezifsler

dsa informasiya vasitalerinin pesakarli-
gindan, xarici ve daxili tehltkalera qarsi
operativ cavab vermak bacarigindan,
milli informasiya makanini qorumaq ve
beynalxalq reqabstls ayaglasmaq po-
tensialindan birbasa asilidir. Ordular
arasindaki ittifaq ne geder vacibdirsa,
informasiya muharibasini aparmaga
gadir olan media gUclarinin da bir araya
gatiriimasi bir o gadar shamiyyatlidir.
Bu baximdan “Azerbaycan ve Tur-
kiyo respublikalari arasinda media
sahesinda strateji amakdasliq haqqin-
da” Anlasma Memorandumu va onun
ahamiyyati boyukdir. Azerbaycan Par-
lamentinde tasdiglenan razilasma akti
tarixi shemiyyat kesb edir. “Azarbay-
can va Turkiya respublikalari arasinda
media sahasinde strateji amakdasliq
hagqinda” Anlasma Memorandumu
2020-ci il dekabrin 10-da iki dévlst rah-
berleri Prezident ilham 8liyev ve Pre-
zident Raceb Tayyib ©rdoganin istira-
ki ile Baki saharinde kecirilon bdyuk
Herbi Zafer paradindan sonra rasmi
nimayanda heystlori arasinda kegi-
rilen goris zamani imzalanib. Senad
iki 6lkanin media sahasinda alagalerini
inkisaf etdirmak va onu yeni hadaflere
catdirmaqg ideyasina xidmat edir. Bu
magqsadle yaradilan Birge Media Plat-
formasi Azarbaycan-Turkiys ikiterafli
alagslerini guclendirmakle strateji me-
dia ortagliginin qurulmasini nazardes
tutur. Qisa deyilss, media olaqgeleri
Ucln saglam infrastrukturun yaradilma-
sI, malumat, bilik, tacriba ve manbaler
mubadilssi, iki 6lkenin media sahasinda
¢alisan resmi qurumlarinin birge aras-
dirmalar hayata kecgirmasi asas faaliy-
yot istigamatleri kimi nazarde tutulub.
Talim ve mubadile programlarinin tes-
kil olunmasi, elace da fikir liderleri ara-
sinda rabite koérplslnin qurulmasi da
amakdasligin middaalari sirasindadir.
Razilasmanin muddeaalari sirasin-
da dezinformasiyalara qarsi birge mu-

barizenin movcudlugu da Turkiye ile
Azarbaycana gars! informasiya savasi
aparanlarin eyni olmasi ile baghdir. Yal-
niz birge diranisle onlara galib galmak
mamkindar.

Qolabalar - onlara géra yasanan qi-
rur vo sevinc, bayram taqvimlori ilo
yanasi, ham do milli yaddasa yazil-
masi, golacak nasillora 6tiiriilmasi,
abadilagdirilmesi li¢iin lazimdir. Bu
istigamoatde gdriilocok islor Boyiik
Qayidis va Boyiik Quruculuqg qadar
vacibdir. ©ks toaqdirda qalabalarin
mahiyyeti derk edilmemis qalir.

Dovletgiliyimizin yeni - Zafer mer-
halesine kecid aldigina dslalat edan,
Veten mduharibasinin ebadilasdiriime-
sina xidmat edan Harbi Qanimatlor par-
kinin acilmasi bu baximdan teqdirsla-
yiq hadisadir. Harbi Qanimatlar parki
tokco dagidici silahlarin, bir vaxtlar
kecilmaz sayilan istehkamlarin de-
yil, ilk novbada torpagin iistiinda
yasamaq haqqinin olmadigi siibuta
yetirilon “ermanigiliyin”, beyinlarin-
da mif diinyasini quran va orada ya-
sayan ermani ideologiyasinin port-
retidir. Ora ziyarata goalon milyonlarla
azerbaycanli Gg¢ln disman ordusunun
haqigi simasinin yeni adi “8 noyabr”
prospektidir. Tam 30 il middetinda Qa-
rabag ve otraf arazilor 6zl boyda ge-
nimatler parki olub, lakin sonda digman
o arazileri 6zU Ugin mazarhga cevirdi.

Mustaqil Azerbaycan doévleti son 100
illik tarixinda, o cumladen kecmis sovet
Olkaleri icarisinda ilk dafs qalibiyyat va
genimat meydanina sahib olan bir neca
Olkadan biridir. Harbi genimatler parki
olan London, Vyana, Paris ise 100-200
il avvalki tarixin irsini dagiyir.

Fasizm Uzerinde qealabadsa oldugu
kimi XXI asrde ermani asgeri texnika-
si ila birge teslim oldu. Umid edak ki,
ermanilerin icinda de alman xalqi kimi
fasizmden qurtulmagi, keg¢misi diz-
gun qgiymatloendirmayi bacaran, artiq
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demografik meydanda onlarin bir xalq
kimi sonlugunu gaetiren “ermanicilikden”
xilas olmaq barada duslnanler olacaq.

Zafar salnamasinin basladigi glindan
bizi yarim ile yaxin vaxt ayirir. Bir tarof-
dan, Azarbaycan xalqinin harb tarixinda
gazanilan tarixi nailiyyatlerinin ne qedar
azomatli oldugunu gortrik. Digar teraf-
den, galebamizdan qisgancliq, gisas-
¢ihq da, galib 6lkemize hicumlar da
sistemli ve planli xarakter dasiyir. Qeyd
edildiyi kimi, herb meydaninda bizi
maglub eda bilmayanler, 6lkemizi, xi-
susila ictimai sturu 26 sentyabr 2020-ci
il vaxtina qaytarmaga ceahd edir, siyasi,

ictimai, diplomatik ve informasiya me-
kaninda ugurlarimizi, tarixi ugurlarimizi
tehrif etmayae c¢alisirlar. Mahz bu baxim-
dan gealabamizin milli yaddasa kogii-
riilmasi yoniinda taleyiiklii masalalar
hallini goézlayir. Bu, torpaqlarimizin
azad olunmasi gadar vacib olan veo-
zifadir. Cunki tarixi diinanini diizgiin
oyranmak mifologiyalardan va ilgim-
lardan azad olaraq, daha gergak milli
hadaflar ve galacak ugrunda miiba-
rize aparmaq demakdir. Sozligedan
sahe tadgiqat¢i ve ziyalilarin, alimlarin,
seanat adamlarinin, bitlin vetanseverle-
rin fadakar birliyini gézlayir.
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Xiilasa. 2021-ci il dovlatcilik tariximizds ilk daefe alamatdar tarixi glinler adlanan
mohtagsam hadisaler - Vaten muharibasinds Zasfar tarixinin 1-ci ve mustaqilliyin bar-
pasinin 30-cu ildénUmleri isarasi altinda kegacak. Bu moéhtagsem taqvimlar diinyada
“tarix ve yaddas siyassti” adlanan hadisaler baximindan oldugca bdylk shamiy-
yate malikdir. Coxsayli diinya dlkelari geyd edilacak bels hadisalerin milli yaddasa
yazilmasinin dévlet siyasatine, tarixi ananasina, konkret konsepsiyasina, gergak
magsadlara va onun reallagsmasinin mexanizmlarina salahiyyatli olan institutlara
malikdir.

Bununla miqgayisede 6lkemizds tarix ve yaddas siyasati nainki ziyalilarimizin
tedgiqatlarinda, kollektiv yaddasla bagli istisna sayilacaq arasdirmalar nazers alin-
mazsa, hatta elmi leksikonumuzda belo halalik diggat celb etmayib, tehlil edilma-
yib. Dlnya o6lkalerindaki kimi “tarix siyasati ve yaddas siyasati” adlanan fealiyyatin
hayata keciriimasina salahiyyatli olan resmi institusionallasmis strukturlar Azer-
baycanda halalik formalagmayib.

Azarbaycanin muastaqillik tarixinde ilk defe Qarabagda Qalabs, Qayidis ve Zafer
tarixi adli merhalaye gadem qoyulmasi tarixe ve yaddasa minasibat masalelarini
tesavviragalmaz daracede aktuallagdirib. Bels ki, tarixan muharibaler xalgin kim-
liyine gosterdiyi fundamental tasir gucl ile yaddas siyasatinin alternativi olmayan
asasini teskil edir. Azerbaycan xalqinin Vaten muharibasinde gazandigi galeba
zofer tarixinin galeama alinmasini, onun daxili ve xarici siyasata, an baslicasi, icti-
mai siura ve raye tesiri masalasini glindemsa gatirir.

Maqalads dinyada mévcud olan tarix ve yaddas siyasati sahasinde tecriibs va
bu sahadaski fealiyyetlor - ABS, Fransa, Aimaniya, Rusiya, Polsa, Ukrayna, Israil,
Avropa Birliyi ve s. nimunasinde arasdirilir, Azarbaycanla migayisesi va gorlle-
cok iglerin saciyyslandiriimasina calisilir.

Acar sézlor: tarix, yaddasg, dovlet, yaddas siyasati, diinya tecriibssi, ilham 8li-
yev, Azarbaycan, kegmisa munasibat, tarix siyassti, yaddas muiharibasleri, yaddas
siyasati institutlari
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1. Tarix va yaddas siyasati: problemla bagli muzakirsleri diinyada aktual

edan amillar

“Veton miharibasinin har gini bizim sanli tarixi-
mizdir. Bu gin bizim yasadigimiz glinlar her bir azar-
baycanlinin yaddasinda ebadi qalacaq. Biz tarix yazi-
riq. Xalqimizin, 6lkemizin yeni sanli tarixini yaziriq. Bu,
Zofer tarixidir” [3].

“Azarbaycan genci 6z tarixini, adebiyyatini, ana di-
lini miikemmoal bilmalidir, foxr etmalidir ki, Azerbaycan
vetendasidir. Men gbriiram ki, mdsteqillik dbvriinds
dogulmus ve ya formalasmis yeni nsasil yetisir. Yeni
nasil élkemizin galacayini miisyyen edacsek. Olkemizin
mustaqilliyi onlardan asili olacaq. ©ger qloballagsma adi
ile bize yad olan ve faktiki olaraq manqurtlasma, kimlik
siyasoli idxal edilocaksa, onda bizim ganclerimiz gele-
cokdoa blkemizin maraqlarini qoruya bilmayacoaklor” [8].

Prezident ilham ®liyevin yuxarida
epigraf olaraq gatirilen “..6lkemizin yeni
sanli tarixini yazmaq” ¢agingi Zefer ta-
rixini yaddaslara yazmaq kimi aidiyyet-
li sahanin ziyali ve alimlerina, gelem
ahli va mediaya, Umumilikds isa har bir
vatandasa Unvanlanib.

Qalibiyyetli muaharibe her bir xalq
Ucln 6z zengin tarixi va madaniyyatina
bir daha derinden nazear salmagq, toplu-
mun tarix duyumunu formalasdirmagq ve
zanginlasdirmak Ugln boyuk fursatdir.

Hazirda Zafer tarixini yazan olke-
mizda milli qururla birlikde formalasan
galib xalga maxsus milli qUrur yasantisi
va milli kimlik, deyar oriyentasiyalarinin
ufaqglerinin  dizgiin muayyan edilme-
si, golaba darslerinin indiki ve gelacak
nasillerin yaddasina hakk edilmasi yo-
ndnds hayati vacib prioritetlarin dlizgin
qurulmasi xususi shamiyyat kesb edir.

Bununla yanasi, yuxarida qeyd
edilen, soni iller dinyada visatle artan
yeni trendlarin - tarix siyaseti ve yaddas
siyaseti adlanan tedgiqat istigamatle-
rinin, anana va mexanizmlarin forma-
lasmamasi qarsida duran maqgsadlera
adekvat deyil. Bu baximdan, élkemiz-

ilham 3liyev
Azarbaycan Respublikasinin Prezidenti

ds yaddas ve tarix, yaddas siyasati ilo
bagl nazeri ve tacriibs asaslarinin ma-
zakirasi, mitaraqqi nimunalarin tatbiqi
garsida duran asas masalalerdandir.

“Yaddas nadir, nece faaliyyat goste-
rir?” sual bu ve ya diger sekilde an
muxtalif sahelarden olan alimleri ma-
raglandirib. Qadim Roma yazigisi Bo-
yuk Pliniya gore: “Yaddas insani sexsiy-
yat edon bir nematdir.” Fridrix Nitse isa
aksina unutma qabiliyyatini istedad he-
sab edirdi. Yaddasla bagli elmi baxiglar
bu cur aks mdévqgelarde olmagla yanasi,
cesidli talim ve nazeriyyalarin ortaya
¢cixmasini sartlandirib.

Sovet ittifaqinin dagiimasi ile nehang
bir geosiyasi mekanda tarixi-sosial
yaddas parcalandi. Yeni tarixi “hekaya
quruculugunun-narrativlerin® formalas-
dirlmasina zeruret ve sosial sifarigin
yaranmasi bu sahada axtariglara tekan
verdi. Musteqilliya yeni govusan her
bir dovlaet gadir oldugu gadear keg¢migi-
ni yazmaqg, mévcud yaddas siyasatinin
transformasiyasi ve yeni strategiyalarin
yaradilmasi talebi ile Gz-Uzs galdi. Her
bir 6lke milli, siyasi, ideoloji, geosiyasi
kimliyi ile yanasi, heam da “tarixi kimli-
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yini - oriyentasiyasini” miayyen etmak
secimi ile Uzlasdi. Nazera alinmalidir
ki, sovet cemiyyatinin siyasi ve tarixi
¢oOklisu ham da globallagsma va texnolo-
ji-kommunikasiya inqilabinin dogurdugu
transfomasiyalarla Ust-Uste disdi. Bu
da kegmigin teqdimi ve tabliginda yeni
global hadsefli informasiya muharibasi,
manipulyasiya, vizuallagdirma va inter
aktivlesma vasitalerinin meydana gal-
masini sartlondirdi.

“Tarix ve yaddas” munasibatlori-
nin yeni, daha derinden aragdiriimasi
gOsterdi ki, ananavi olaraq onlarin ta-
mamile basga sahsler olmasi yaxud
da onlarin bir-birina qarsi qoyulmasi ile
bagli olan moévqgelera da yeniden baxil-
malidir. Msahz “tarix-yaddas-siyaseat”
Ucbucaginda formalasan “kegmisin
oyrenilmasi” yollarinin  muxtalif dovr-
larde, muxtalif cemiyyatlorde muxtalif
tarixi idrak modellarinin ortaya g¢ixma-
sini seartlandiren sabableri, proseslarin
mahiyyatini miayyan etmasi aksariyyat
terafinden Umumi ganaate cevrildi.

Molum oldugu kimi, kec¢cmisin mae-
nalandirilmasi, kegmis tacribaysa dair
sorhlar oldugca genis aspektlorde ve
coxsayll anlayiglar kontekstinde tesvir
edils bilar. Homin anlayiglara misal kimi
tarixi tecriiba (kegmis haqgqinda bilik va
tesavvdrler), tarixi yaddas, tarixi slur,
tarixi idrak ve s.-ni xatirlamagq olar. Keg-
misin dark edilmasinin artiq formalasmis
ananaleri, basqa sozle, tarixi tacrubaler
va ya tarixi idrak modellari mévcuddur.
Zaman gediginds tarixin bir-birini evez-
layen muxtalif inkisaf merhalalerinde
bas veran proses ve hadisalerin elmi
dark edilmasinin Usullari da, imkanla-
ri da yenilesir, dayisir ve zanginlasir.
Kegmis tarixe dair tesavvlrler coxcalar-
Il olub, tarixi idrak va biliklarla eyniyyat
toskil etmir.

Sosioloji ndqgteyi-nezarden kegmis
haqqinda tesavvdrler ixtisaslasdiriimig
elmi biliklerden daha genis olub, Umu-
miyyatle, arxaik tesavvirlarden tutmus
dinler, falsafsler, ideologiyalar, sanat va

s. kimi epoxal sosial yaddagi da shats
edir. Bu ndqteyi-nazerdan tarixi yad-
das ve tacriba kegmis hagqginda biliklar
Uglin asas rolunu oynayir.

XX asr dunya, Avropa va Fransa ta-
rixgilorinin goérkemli nimayandlarinden
biri, tarixi tadqigatlarin metodologiya-
sina inqilabi yeniliklor getirmis, mas-
hur “Annallar maktaebi’ni (“Salnamalar
maktebi”) yaratmis dinya sohratli ta-
rixgi Fernan Brodelin (1902-1985) ta-
rixa getirdiyi yeni yanasmasinda asas
anlayiglarindan biri - “tarixi yaddag” va-
cibliyinin giindemea galmasi metodoloji
baximdan yenilik oldu. Slbatts, tarixgilor
hamise yaddas fenomeni ile rastlagsmis-
lar. Lakin avvaller esasan tarixi xronika-
nin musalliflarini, hadisalari ne daracada
yaxgl xatirlamasi maraglandirirdi. Tarix-
¢i yaddasda bas vera bilacak sshvlers,
unutqanliglara lazimi duzsligler edirdi.
Bu prosesds ise tarixi yaddas arxa pla-
na kecir, “tarixi faktla” islemaya Ustlnlik
verirdi. indi ise hadise haqqinda yaddag
daha az tarixci tGi¢ln hadisenin 6zl qe-
dar, bazen ise hadisadan daha ¢ox ma-
raq kasb edirdi. Yaddasa cildlerle asar
hasr edon Pyer Nora F.Brodelin davam-
cilarindan idi.

Tarixa munasibat ve yaddas siyasaeti
son onilliklerin an aktual problemlari si-
rasindadir. Dinyada gedan globallas-
ma proseslori, beynalxalg muinasibat-
lor sisteminin radikal transformasiyasi
soraitinde tarixi yaddas - milli varligin
tahllUkasizliyi tgun, muxtslif dlkalerin
bdlgadaki global liderlik ugrunda toqqu-
san maraglarindan irali galan tehdidle-
rin dof edilmasina qarsi siper rolunda
cIXIs edir.

XX osrde yaddasin tedqigat obyekti
olaraq tarixin yazilmasina cahd edilma-
si naticesinda tadricen basqga bir tarixi
idrak modeli yarandi. Onun formalas-
masinin zirvasi 70-80-ci illoarde Qarb ic-
timai-humanitar elminde bu sahads bas
veran intellektual ingilab oldu.

Belolikls, yaddagla bagh tadqigat-
larin yasi nisbatan ¢ox olsa da, onun
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tecribada camiyyete tatbiqgi asasan XX
asrin 80-ci illerinden baslayaraq eksar
dinya Olkalerinde dovlatcilik tarixinin
yenidan arasdiriimasinin, indiki ve geale-
cok nasillora oturilmesini temin edan
‘yaddas siyasati” strategiyalarinin ha-
zirlanmasi genis yayildi. Qloballasma
va milli dévlet minasibatlerinde ziddiy-
yetler, ikiqutbli dinyanin ¢okmasi, din-
yani blrdyan ganh minagisaler va s.
proseslorin milli kimlik, tarix ve yaddas
problemini daha da 6n siraya cixardi.

XXl asrin avvallarinds - son otuz ilds,
Pyer Noranin da geyd etdiyi kimi, dlinya
ictimai elmi bir “yaddas dévri’nde mov-
cuddur va yasayir. P.Nora 2010-cu ilda
“Tarix, tarixgiler va hakimiyyst” mévzu-
sunda beynalxalg dayirmi masada ¢ixis
edarkan qgeyd edib: “1970-ci illarden
1990-ci illeradek tarixi sturda ve id-
rakda heyratamiz bir genisloanmanin ve
hatta bir ingilabin sahidi olduqg ...Yad-
das tarixa, kegcmise yeni yanasmalara
yeni tekan verdi va tedgiqatlarin batin
sahelarina nifuz etdi” [30].

ikiqUtblti diinyanin gokmasi va sosia-
list digergasinin dagiimasi tarix ve yad-
das masalalarinin yenidan nazarden ke-
giriimasina diqgatin artmasina daha bir
tokan verdi. Qits va region 6lkalarinds
yeni mustaqil dovletlerin yaranmasi ile
bu prosesler genis visat ald1.

Qeyd edildiyi kimi, yaddas fenome-
nina olan bu maraq ilk névbada muasir
dinyada bununla bagl bas veran sha-
miyyatli dayisikliklarle sartlonib.

Hansi global va lokal dayisiklikler ta-
rix-yaddas siyasatinin gindema gelme-
sina sabab olub?

ilk névbade, muasir informasiya ce-
miyyetinde zamanin gérinmamis surat-
lonmasi va cemiyyatin insan varligi ve
yaddasinda oynadigi alternativi olma-
yan rolu qeyd edilmaldir.

Bu dayisikliklerin marhalelari Gmumi
olaraq asagidaki kimi gosterile biler:

* Orta ssrlarde tarix yaddasa tabe idi.
Yaddaglarda yasayir, ondan asili idi.

» XIX asrdo tarix miistaqil elm sahe-

sine ve fenns, miivafiq olaraq da, milli
dovlsete xidmet edsan bir quruma gevrildi.
Bu qisimde tarixi hekayeo-narrativ ye-
gano tarixi “heqiqatin” dasiyicisi hesab
olundu. Mentiqi baximdan deyilss, bu
halda artiq yaddas tarixden asili olur-
du. Tarixin bu modelinde ke¢mis haqgda
“xalis” bilik ve“qeyri-xalis/qeyri-diizgin”
yaddas uygun galmir.

* XX asrin sonlari - XXI asrin svvallo-
rinde tarix ve yaddas bir-birindsn qarsi-
ligh asililiga ve six bagliliga malik olan
qgosa fenomenes, vahid sistemin torkib
hisselarins gevrilir.

Soéziugedan mearhalada Avropada,
daha sonra MDB dlkalarinda dévlatlarin
“yaddas siyasati” adlanan coxsaxali foa-
liyyetinin asaslari qoyuldu. “Muharibslar
tarixi’nin muzakirasini onun oksi olan
“tarix muharibeleri, yaddas muharibale-
ri” moévzusunda muzakirelor avazlayir.
Qlobal miqyasli radikal transformasiya
proseslarinin musayist etdiyi bu tenden-
siyanin inkisafi ilk daefe tarix siyasatini
beynalxalq minasibatlerin predmetine
cevirir. Avropa Birliyinde - Almaniya ve
Fransa arasinda, Asiyada - Yaponiya,
Cin va Koreya, Hindistan va Pakistan
arasinda, MDB makaninda - Rusiya,
Baltikyani dlkalar, Ukrayna va Polsa
arasinda, Orta Asiya respublikalarinda
tarix siyasati ile bagl getdikce daha qiz-
gin sakil alan muizakiraler bu gabilden
idi. Canubi Qafqazda Ermanistanin ta-
rixi saxtalasdirmaq yonunde saylari go-
rinmamis hadda catir.

Soézugedan ddvrdan baglayaraq, ta-
rixi kegmisin milli serhlarinin bir-birinden
forqli, bir gox hallarda aks mazmunlu
olmasi, az gala dovlstlerarasi qarsidur-
ma ve munagqisalara yol acan saviyyaya
catmasinin  sabableri arasdiriimaga
baslandi.

Bu mesale tadgiqgatcilar tarafinden
kegmis, indi vo galecak arasindaki mu-
nasibatlerin mahiyyatine yenidan baxil-
masini gundama gsatirir. Bas veranlari
1980-ci illerin tedqigatlarinda qirmizi
xott kimi kegan “tarixi idrakin ve biliyin
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bdhrani” adlanan problemin tarkib his-
sosi hesab edanlar da oldu. XX asrin
sonlarinda tarixi narrativlerin transfor-
masiyasini izah etmaye c¢alisan baxis-
lar formalasdi” [26, s.25-26].

Belalikls, tarix ve yaddas aktual, eyni
zamanda da mubahisali problemlarden
birina ¢evrildi. Bu mdvzuya maraq bo-
yuk élguda har bir cemiyyatin harterafli
inkisafi Gglin milli vo madani irsin tec-
rabalerini, toplanmig dayarleri, davranis
gaydalarini, qorumaqg ve galacek ne-
silloera 6tirmek masalaleri barede di-
sunmayin lazim olmasi ile de bagh idi.
Umumi formalasan genaati ise bels ifa-
do etmak olardi: kollektiv, tarixi yaddas
da psixoloji yaddas kimi itmaya mevyilli,
amneziyaya maruz galan fenomendir.
Yaddagla aparilan siyasst fasilali olar-
sa, naticasi Cingiz Aytmatovun badii ob-
razini yaratdid1 “manqurtlagsma” (tarixi,
madani kbklarin ve manavi oriyentirlarin
itmesi - T.A.) olan hadisa bas verir.

2. Yaddas vae tarix anlayiglarinin
mahiyyati v mazmunu

“Insanlarin xatirelerinde  kegcmi-
sin sanli hadisalerini, miharibse va
zoforlarini, ugursuzlug ve maglubiy-
yetlarini, qahremanlarin obrazlarini
isiglandiran milli tarixi yaddag yox-
dursa, millat de yoxdur” [29, s.63].

Psixologiya elminda daha gadimden
Oyranilan yaddas asasen foerdi mahiy-
yotli fenomen hesab edilib. Sonralar
fransiz sosioloqu Mauris Halbvaksin
(1877-1945) elma gaetirdiyi “kollektiv
yaddas” ideyasi 1925-ci ilde nasr olu-
nan “Yaddasin sosial gergivesi” adli ted
giqatinda genis oksini tapmasi ile sosi-
al-humanitar elmler sahasinda diqgat
markazina galdi. “Yaddasin sosial ¢ar-
civasi” monogqrafiyasinda M.Halbvaks
gOsterdi ki, insanlarin yaddasinin ger-
¢oklari xatirlamasi daha ¢ox onlarin
Uzvi oldugu camiyyatlerin qurdugu “so-
sial cergivalarle” - ictimai stur, kimlik,

nitq, makan ve zaman haqqinda tesav-
vurlar ve s. ile six baghdir. “Kollektiv
yaddas”, “enanaler” ve s. “indide yasa-
yan kegmisin varligi”’nin xdsusi forma-
laridir. Sosial gruplarin ve kollektivlierin
(ails, maktab, din, sosial tabagaler va
s.) darinliklerinde formalagan ve yasa-
yan bu formalarin dinamikasi cemiyyat
vo yaddas problemlari ile six baglidir.

Qeyd edildiyi kimi,“yaddas ve tarix
siyasati” hale 60-ci illarden ortaya ¢ixan
“yaddas bumu” (memory boom) adla-
nan, milli ve tarixi, kollektiv yaddasla
bagl trends gevrilan tadgiqatlarin man-
tigi davami hesab edilir. Yaddasa dair
tedgiqatlarin asasi fransali alimlar Pyer
Nora, M.Halbvaks ve amerikali Ceyms
Verg torafindan qoyulub.

“Tarixi yaddag” nezeriyyasi xarici ta-
rixciler, filosoflar, sosiologlar ve kulturo-
loglar tarefinden genis tedqiq olunub.
XX osrin ikinci yarisindan elmi dévriy-
yaya gelan bu terminle ictimaiyyatsu-
nasligda bir cox elmi istigamat, nazari
ve metodoloji yanasmalar formalasdi.
Tarixi yaddas ideyasi E.Durkheym, M.
Halbvaks, P.Nora, P.Hutton, C.Verg, C.
Rusen, P.Rikydr, L.Repina va basqgalari
kimi bir cox gorkamli alimlerin arasdir-
malarinin asas movzusunu taskil edib.

Azarbaycanda kollektiv yaddas mov-
zusu siyasi psixolog R.Qaragdzov tere-
finden genis arasdirilib [7, s. 22-25; 10,
s.145-155; 11, s. 3-97; 12].

Kollektiv yaddas sosial, etnik, milli,
dini insan birlikleri terafinden kegmis
hagqginda ortaq tasavvirlarin gabul edil-
masi, gorunmasi, yaradilmasi ve éturul-
masini tamin edir. Anlayis 6zina yaxin
diger anlayislarla - sosial yaddas, tarixi
yaddas, madani yaddas - banzar me-
naya va six baglihiga malikdir. Kollektiv
yaddasin elmi tadqiginin banisi de adi
¢okilan fransiz sosioloqu, filosofu M.
Halbvaks olub. ABS-dan olan tedgiqat-
¢l Ceyms Verg 6z aserlorinda kollektiv
yaddasi baslica olaraq tarixi mazmunlu
muxtelif hekaya-matn-narrativlerle sort-
landirilmis yaddas adlandirib. O, tarixi
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mazmunlu matnlera kollektiv yaddasi
goruyub-saxlamagi, xatirlamani temin
edan madeni Usul ve vasiteleri - sal-
namalari, tarixi sexsiyyetlar ve qahre-
manlar haqqginda xronikalari, maktab-
lords tarix darsliklerini ve s. aid edib.

Kollektiv yaddas muasir globallasma
dovrinda insanlarin va xalglarin, millet-
larin maruz qaldigr guclt “kimlik-iden-
tiklik” bdhraninin tesirine muigavimat
gOstara bilen, tarixi ve milli manavi
dayarleri gorumaga gadir olan funda-
mental amildir. Kollektiv yaddas psixo-
loji anlamda yaddas kimi unudulmaga
- amneziyaya maruz gala bilir. Naticesi
ise Cingiz Aytmatovun méhtesam badii
obrazini yaratdigi “manqurtlasma”dir.

Kollektiv yaddas fenomeninin vacib-
liyi Gmuman qebul edilse da, bu gun
ucln vahid ve bitkin nazeriyyasi hale-
lik formalagmayib. Bu ham da onunla
baglidir ki, tarixi yaddas multidissiplinar
sahadir va an azi 10 ictimai-humanitar
elmin tedqigat predmetini tagkil edir.

Boazi tadgiqatcilar hesab edir ki, ta-
rix bir yaddas formasidir. Tarixgtnasli-
gin markazi, balke de, yegans vazifasi
yaddasin gorunmasi ve har galen yeni
nasle oturilmasidir. ABS$-In Virciniya
Universitetinin tarix professoru, “ide-
yalar tarixi ve tarixi nazariyye” sahe-
sinde mutaxassis Allan Megil tarix ve
yaddasin gosa fenomenlar olmasi ila
bagl ferziyyenin gadim ndmunalarinin
olmasini vurgulayaraq yazir: “Herodot
“Tarix” asarinin ilk satirlorinde geyd edib
ki, 0, bu aseri mahz “insanlar arasinda-
ki hadisalerin zamanla unudulmamasi,
mahv olmamasi, ellin ve barbarlarin
toratdikleri boyik ve méhtesem amal-
lerin namalum galmamasi tgln galema
alib” [22, s.133].

Tarix ve yaddas mdvzusunu za-
man-zaman aktual edan digar halledici
masale muharibsler, tarix ve kollektiv
yaddas muinasibatleridir.

Muharibe faciesini, maglubiyyati,
yaxud da tam oksina qalibiyysti yasa-
yan camiyyaetlarde “yaddas ehtiyaci” for-

malagir. Sanki cemiyyatin yaddasinda
“miharibays gadarki ve postmihariba”
kimi farglenan bir serhad xatti yaranir.
Tarixgilorden, ziyalilardan, Umumilikda
gelam ohlinden yasanan hadiselarle
bagli postmiharibe yaddasinin forma-
lagdiriimasi, onun kasilmazliyinin tamin
edilmasi kimi gozlentiler yuksek saviy-
yaya ¢atir. Bu anlamda tarix daimi yada
salma, “isti olan” xatiralerin davam etdi-
rilmasi, unudulmasina imkan vermayan
silsila sayleri ifade edir.

Elmi baximdan yanasdigda bir ¢ox
hallarda toplumlar “yaddas azligindan
deyil, onun artighigindan”, daha daqiq
deyilsa, subyektiv tesavvirlera daya-
nan “tshrif edilmis, yanhs yaddasin”
birterafli tebliginden da oziyyst ¢akir.
Basga sodzle deyilss, tarixen ¢oxdan
bas veren mdinaqiselerin “yaddas!”
magsadyonlu ve agressiv soakilde teb-
lig edilir vo yeni qarsidurmalara ravac
verir. Bu vaziyyatds, masalen, “yaddas”
ham bu clr garsidurmalari tahrik edir,
hem da miunasibatlorde ortaya gixan
problemlari hall etmays ciddi manea
yaradir. Beloliklo da, deysa bilarik ki,
yuxarida geyd edildiyi kimi, yaddas ve
tarixin Gmumiliyi ile bagl fikirlerde on-
larin har ikisinin miharibe yaddasi ile
bagh olmasina minasibatde Herodot
dan baslayan ananade muayyan bir
yekdillik mévcuddur.

Tarixi yaddas ve onun gavraniimasi
coemiyyatda milli birliyin, vatendas hem-
rayliyinin, vetendaslarin dovlstciliys sa-
digliyinin formalagsmasinda, nasillarin
alagasinin tamin olunmasinda mihim
rol oynayir. Olkslerarasi ve beynalxalq
saviyyada tarixi matn ve hekayalarin
uygunlasdiriimasi ve bir-birine yaxin-
lasmasi, muasir problemlar mdvzusun-
da cemiyystlor arasinda konstruktiv
dialoqun, digar dovlstlerin ve xalglarin
gavrayisinin mévcud menfi stereotip-
lerinin aradan galdiriilmasinin zamane-
ti kimi gorandr. Belslikle, tarixi yaddas
ham sosial, heam da siyasi deyar statu-
suna malik olmagqla, ictimai davranisi
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toyin edan bir determinanta ceuvrilir.

Yohudi ssilli fransiz tarixgisi Pyer
Nora “Fransa kimdir?” sualina: “Fransa
yaddas va yeniden dusliinmak demak-
dir’ cavabini vermakls, 7 cildlik sser
hasr edib. O, tarixi yaddasda “yaddas
makani, yaddas yerlarinin” misilsiz ahe-
miyyete malik olmasini vurgulayib.

“Yaddas yeri ” (fr. Lieu de mémoire)
dedikde, Pyere Nora zaman kegdikca
xalqin iradasi ile onun milli yaddasinin,
irsinin simvolik bir elementina gevrilan
manavi ve maddi sarvatlerin vehdatde
ifadasini nazerds tuturdu. Bu baxim-
dan yaddas vyerleri ilo yanasi, “yadda-
sin Unvanlari” ifadasini da tetbiq etmak
magqbul sayila biler. P.Noraya goéra, milli
yaddasin tascessim olundugu yerlor
abideler (madeniyyet ve tebist), bay-
ramlar, remzler, emblemler, insanlarin
vo ya hadisalerin garsfine qeyd edilon
alamatdar gunler, tentenali marasimlar,
vida (cenaza) nitgleri, san-gohrat ithaf-
laridir. Onlarin asas rolu simvolik olub
comiyyatin 6zU ve tarixi haqqinda fikir
formalasdirmaga xidmat edir.

P.Nora bu yaddas arasdirmalarinin
an xarakterik xUsusiyyatlorini “yadda-
sin dinya zeferi” adlandiraraq yazir:
“Tarixin resmi versiyalarinin yenidan
nazardan kecirilmasi tenqidi va tarixi
prosesin repressiya edilmis komponent-
lorinin Uza ¢ixmasi; kdklera (ecdadlara)
parastis ve sacera tadgiqatlarinin inki-
safi; anim tedbirlarinin, tarixi muzeyle-
rin sayinda suretli artimin bas vermasi;
arxiv materiallarinin toplanmasina qarsi
yuksek hassasliqdir. “Yaddasin diinya
zoferi®, ingilisdilli dunyada “irs”, Fran-
sada “patrimoine” adlandirilan “miras”a
baglihgin yenilenmis bir tazahUradar.

Daha bir fransiz alimi M. Ferro “Farqli
Olkalerds usaglara hekayaler nece naql
edilir’ kitabinda tarixi yaddasla bagli si-
yasatin 3 saviyyasini qeyd edir:

1. “Institusional” - resmi, sanksiya-
lasdiriimis tarix; 2. “Kontr” - aks-movqge-
li tarix (narazi/maglub ve ya tazyiq
gOsteran sosial qruplarin “gizli” tarixi; 3.

Fardi va kollektiv yaddas.

Daovlatlarin milli quruculugunda, icti-
mai rayda yeni dayarlarin formalasdiril-
masi siyasatinda tarix ve yaddas mahz
bu baximdan asas rol oynamaga bas-
layib.

Soézugedon proseslar coxsayll te-
zahurlarle yanasi, ziddiyyatli milli-tarixi
hekaye quruculuguna - narrativlerin
ortaya ¢ixmasina sabab olub. Onlar-
dan bezileri movcud siyasate, yaxud
da diger dovlatlerin ve xalglarin siyasi
stereotiplarina ciddi tasirini gdstarmaya
basladi. Bazen tarixi yaddasla bagl fikir
ayrihglar “yaddas ve tarix muharibale-
rina” gevrildi.

Xatirladaq ki, XX esrin sonlarina
dogru Serqi Avropada praktik olaraq
biatin silahh garsidurmalarin  sababi
kimi bir-birini istisna edan tarixi narra-
tivler ictimai rayin qutblagmasinde ve
minagqigelerin artmasinda mihim rol
oynayib. Il Dinya miharibssinds Qale-
banin 75-ci ildBnimuandn geyd edilmasi
yeniden hamin doévrin giymsatlendiril-
masi ile baglh tarixi yaddas muharibale-
rinin siddatlenmasinin sahidi olduq.

Tarixi yaddas, qeyd edildiyi kimi,
Umumilikde deyar, o cumledan sosial
va siyasi deyardir. Munagigelarle bag-
[ tedqigatlardan malum oldugu kimi,
garsl duran tersfler arasinda dayer
ziddiyyaetlerinin hall edilmasi maragqlar
ziddiyysatlarinin hallinden daha ¢atindir.
Uygun olmayan maragqlarla har zaman
olmasa da, okser hallarda maqgbul bir
hall yolu tapmaq mumkundur.

Daeyaerler ise barismaz mustevidir.
Miayyen menada insan kimliyinin ve
davranigin temalinde durdugu Ugln
dayarleri bir araya getirmak son dere-
co ¢atindir. Ancaq burada vurgulamaga
dayer ki, tarixi yaddas 6zllyinds bir
dayar olsa da, yuxarida geyd etdiyimiz
kimi, tarixi yaddas formalasdirma si-
yasati dévletin maragindadir. Belaliklo,
dayerler togqusmasi manafeler toqqus-
masinin fovqinda durur.

Bu, bir terafden veziyyeti catinlog-
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dirse de, digar terafden hall yolu tap-
maq dc¢ln imkanlar yaradir. Burada
real tarixi faktlarin, bas vermis tarixi ha-
disalerin saxtalasdiriimasi ile mubarize
apariimasi 6namlidir. Bazan muayyan
obyektiv, yaxud da subyektiv sabablor-
dan yaddasin giindema gatiriimasindan
imtina edilir ki, bu da “yaddas qithgi, ¢ca-
tismazhgi” veziyyaetini formalasdirir.

Belaliklo, yaddas institutu yoxdursa,
tarix de yoxdur. Tarixin yaddas siyasati
olmadan mumkunsuzliyd an azi iki ve-
ziyyatds 6zUnU gosterir:

Birincisi, Pol Rikyorun (Paul Rico-
eur) vurguladigi tarixi arasdirma va ta-
rixin yazilmasinin zaman tacribasi ile
six baghhgidir. Zamanin tacribasi ol-
madan avvaller olan, indi bas veran va
sonra bas veracaklar arasindaki fargin
an elementar seviyyada heg¢ bir tarixi
tosviri mdvcud ola bilmaz. Hamginin,
malumdur ki, insanin zaman tacriibasi
yaddassiz movcud ola bilmez. Muay-
yan manada yaddas insanin ke¢cmisda
comlanmis zaman tacribasi qazanma-
sinin bir yoludur.

Yaddas tarixin yazilmasini mimkudn
edan asas konseptual ve ilkin sarti for-
malasdirir.  Yaddas olmadan zaman
toecrubasi geyri-mumkindir ve zaman
tocribasi olmadan hadisaleri kecmisde
dizgln “yerlagdirmak” mumkunsuzdur.

ikincisi, tarixlo yaddas arasindaki
alageya mazmun/kontent saviyyasinda
baxmaq olar. Tarix bir ¢ox hadisalarle
yanasl, tarixi faktlarla da masgul olur.
Tarixi arasdirmalarda bir terefden ob-
yektiv haqiqgetleri tapmaq ve bu aras-
dirmalarda “tarixcilerin 6zleri tersfinden
yaradilan” subyektiv haqgigatleri sezmak
yaddas amili olmadan mumkun deyil.

Diger muhum aspekt tarixin elmi-
akademik tadqiqi ve sosial-pedaqoji
sorhleri masaelasidir. Onun mahiyysti ta-
rixi tehsil ve tadris vasitasi ilo ganc nes-
lin, ictimai reyin manavi-ideoloji, axlaqi
hayat movqgeyini, vaetendaslig kimliyini,
vatenparvarliyini formalasdirmaq, yeni
ganclarin dayar oriyentasiyalarini, “kol-

lektiv tarixi yaddas” adlanan fenomeni
formalasdirmaga tesir etmak saylori
kimi mUayyen edils biler. Sosial pedaqgo-
ji istigamat elmi-akademik terafin sade-
co proyeksiyasi olmayib, 6zinemaxsus
xususiyyatlari olan sahadir.

Tarix ve yaddasin, dolayisile mil-
li kimlik ve cemiyyetda sosial sistemin
bir-birini qarsiligh sertlendirmasi darin
tedqiq edilmisdir. M.Halbvaks adi ¢e-
kilen “Yaddasin sosial c¢arcivaleri” adli
kitabinda yaddagin ham da sosial bir fe-
nomen oldugunu va buna gére de sosi-
oloji tedgiqatin obyekti olmasinin zaru-
riliyini esaslandirmigdir. M.Halbvaksin
asas ideyasl bundan ibarat idi ki, insan-
larin yaddasi ile xalgin identikliyi - kim-
liyi birmanali gakilde qarsiligh baglidir.
Tarixi matnler xususile onlar istehsal
edoen sosial gruplarin sturundan asili-
dir. Halbvaksin yaddas modelina gors,
“yaddas - kollektiv olsun, ya da fardi -
kimlik amili ile miayyan olunur” [28].

Qeyd edilmalidir ki, yaddas arasdir-
malarinda (memory studies) muxtelif
yanasmalar mdévcud olmagla yanasi,
bir-birini inkar etmamali, aksina, dovle-
tin tarix siyasati, yaddas siyasati va ya
memorial siyasati adlanan cargivelarda
bir-birini Gzvi sekilde tamamlamalidir.
Bu aspektlar tarixi ke¢cmisin izah ve
tehlili sahasinde, “vetandas kimliyi’ni
formalasdiran “dayerler platformasi”
gisminda dovlet siyasatinin hayata ke-
girilmasinin vasitaleridir. Tarixin derkina
yeni sistemli yanasma ve metodologi-
yanin banisi Fernan Brodel bununla
bagli geyd edirdi: “Tarix manim ugln
bitévlikds dinan, bu gln, sabah ve
perspektiviorde olacaq mumkin ta-
rixlerin  macmusudur. Onlarin yalniz
birini secib, digarlarindan imtina etmak
- mancae, bu, ¢ox boyuk bir sahv olardi.
Bu, eslinda sahvlerin “tarixilagdirilmasi”
demak olardi”.

Hamginin, yaddasin tarixin ayrilmaz
sorti (conditio sine qua non) olmasini
gabul etmak yaddasin artiq tarixin asa-
sI oldugunu tasdiglemak anlamina gal-
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mir. Yaddas Umumiyyatle tarixin man-
bayidir, tarix yaddasdan qaynaglanan
ve muiayyen menada yaddasda hakk
edilan “mekani” he¢ vaxt terk etmayan
manada basa dusulir. Bu mdévqgeyi Jak
Le Goff “Tarix ve yaddas” aserinds ifada
edib [13].

Son naticeda mantiqi baximdan dév-
latin, eleca da tarix elminin inkisafi Gglin
ortaqg maxrace, konsensus noqtelarine
ehtiyac movcud olur. Bu, bas veran tarixi
hadisalarin dovlatgilik tarixinin dayar-
landirilmasi, manavi mistaviya proyek-
siyasi baximindan zeruri magamdir.
Eynile da bu, gatiyyen o demak deyil
ki, hamin magamlar sert-mutlaq inzibati
resurslarin kdémayi ile asilanmalidir. Ta-
mamile aksina, tarix oldugu kimi aks et-
dirilmali, milletin inkisaf etdiyi, dévlatin
inkisaf etdiyi, Umumiyyatle, bageriyyatin
inkisaf etdiyi baslica miteraqqi - ma-
gistral yola yonaldilmasi Ug¢lin “tarixin
darslari’nin alinmasi zeruridir.

Oksina, bu movgelerin inkar edilma-
si arzuolunmaz naticalera sabab olur.
Malum olur ki, masale he¢ do “elmi de-
yil”, oldugca “praktiki” maqgsadlera xid-
mat edir.

3. Tarix siyasatinin ilk dafa siyasi
vo elmi dovriyyada tatbiqi, yaddas
siyasati ilo konseptual hiidudlari,
banzar va farqli magamlan

Tarix siyasstinin maqgsadi siyasi
elitanin har bir millatin bas veran tarixi
kecmisle bagl dovletin teqdim etdiyi
versiya, izah, teqdimat ssasinda bir-
liyinin, milli konsolidasiyasinin tamin
edimaesidir.

Xalqgin nainki siyasi-tarixi, hemginin
milli, sosial-madeni, genetik kodunda
toplanan tarixi kegmigin gqorunmasina
yoénalik bu siyasst he¢ bir vachla xalqi
ayirmaga deyil, onu birlagdirmaya xid-
mat edir va etmalidir.

Nainki har bir olkenin, hatta har bir
insanin bels 6zindn 6zal tarix siyasati
var. Dovlstler kimi insanlarin da tarixa

6z mdunasibatleri formalasir. Bununla
yanasl, tarix haqgqginda her bir kasin,
tarixcgi, yaxud siyasatgilorin sonsuz
mixtalif tesavvlrlerine baxmayaraq,
insan va camiyyata tarixi 6z ddvlatinin
gordayl kimi gabul etmasi xasdir va te-
biidir.

Dévlet 6z tarixi abidelerindan, yuk-
sok vazifali saxslerin bayanatlarindan,
kino, edabiyyat, saenat, xatire ve bayram
marasimlerindan istifade edarak veten-
daslara 6lke tarixinin sadalesdirilmis,
dizgln “qisa kursunu” teklif edir. Bun-
dan alave, tarix xalgin 6zinu tanimasi,
Kimliyini miayyan etmasi Ug¢un baglica
vasitadir.

Davlat har bir vetendasina milli bir-
liys xidmat edoen ortaq mansubluq - kim-
lik, batdvIlk hissini - ortaq tarixi kegmis,
ortaq indiki zaman ve ortaq galecak asl-
lamagq Uglun yasanmis tarixe asaslanan
kollektiv tesavvirli neca formalasdira
va inkisaf etdire bilor?

Elmi-akademik ndqteyi-nazardan fi-
kir muxtalifliyinin olmasi zaruri va tabii
oldugu halda, sosial, manavi-ideoloji
vo pedaqoji mustavilarda fikir ayrilg-
lar auditoriyanin tarixi derk etmasins,
yaddasda hakk edilmasina ziddiyyaetli
ve manfi tasir gosters, kollektiv yaddas
fragmentasiyaya ugraya (parcalana)
biler.

Tarixsiz xalq yoxdur. Ele ise tarix
siyasati anlayis olaraq ne zaman ya-
ranib? “Tarix siyasati” anlayis kimi XX
asrin 80-ci illerinde Almaniya Federativ
Respublikasinda (AFR) avvelca siyasi,
sonra isa elmi dovriyyaya daxil edilib.
Almaniyada “tarix siyasati” (geschich-
tspolitik) anlayisi 1980-ci illerin avval-
larinde yaranib. Hemin ddvrda Xristian
Demokrat Partiyasindan yeni segilmis,
ixtisasca tarixden elmi daracesi olan
kansler Helmut Kohl siyasi ugurlarini
mdhkamlendirmak Ugln tarixi masalele-
rin tabliginin vacibliyi fikrini bildirib va bu
imkandan istifade etmek gerarina ge-
lib. O, pesakar tarixci Mixael Stirmeri
Ozlne siyasi meslahat¢i tayin edarok
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Almaniyada “menavi-siyasi donugun”
zoruriliyini bayan edib.

Bu “cevrilisin” vacib elementi alman
vatanparvarliyinin yalniz Ugiincii Reyxin
cinayatlerinde glinahini etiraf etmays
asaslanmaq kimi ugursuz istigamatdan
forgli olan daha musbat xususiyyatini
gabartmagq, teblig ve tesdiq etmak idi.
Bu magsadle nasistlik cinayatlarine
gOre masuliyyat mdvzusuna yanasma-
ni, AFR-de 1960-1970-ci illarde sosial
demokratlarin hakimiyystds oldugu ve
siyasi coehatden yalniz onlarla slagali
olan aspektds ictimai fikre catdirilma-
sI kimi yanagsmaya dogru yonaldilmasi
nazards tutulurdu.

Bununla Alimaniyada basladilan elmi
muzakirelar tarixcilor Ernst Noltenin,
Stirmerin 6zinln ve bir sira hamkar-
larinin  ¢ixiglari  1985-1987-ci illarde
mashur “Tarixgilarin mibahisasi” (Histo-
rikerstreit) adlanan hadiseya tekan ver-
di. MUbahisanin mazmununu nasizmin
yaranmasi sabablari va onun Il Dinya
muharibasinde fealiyystine gére masu-
liyyet deracaesi taskil edirdi.

Tarix siyasaetinin tecribade tetbiqi
saylarinda diqgat gekan magamlardan
biri do Federal Prezident Rixard von
Vaytzekerin 8 may 1985-ci il tarixinde
Bundestagda muharibenin bitmasi ve
nasional ideologiyanin 40-ci ildonima
sorafine sdyladiyi yaddagalan“Milli sosi-
alist zUlmUndn aradan galdiriimasi” adli
cixigl oldu. Almaniya tarixinds ilk defe
yuksoek ddvlet postunu tutan bir gsexs 8
May tarixini “kapitulyasiya” ve ya “tes-
limgi-¢okus” guna deyil, “qurtulus gind”
adlandirdi.

Bu muzakire esnasinda Helmut Kol
alman tarixgilerinin baxislari arasinda
kaskin ziddiyyatlerle de Gzlesdi. “Gesc-
hichtspolitik” - tarix siyasati Almaniyada
hale yaranmamig bdylk migavimate
rast galdi. Alman tarixgilorinin bdylk
oksariyyatinin manfi reaksiyasi asasan
tarix siyasatinin kim terafinden, han-
sI magsadle, tarixin hansi hissasinin,
hansi vaxtda neca tebliginin, Holokost-

la bagl siyasetin necs olacagi ve s.
kimi suallarla bagl idi. Bununla yanasi,
“Geschichtspolitik” konsepsiyasi alman
s6z ehtiyatina “tarixin serh edilmasi, si-
yasi, yoni partiya, motivler Ggln secil-
mis va ictimaiyyati bela bir tafsirin diz-
gunldyuna inandirmaq cehdleri” ifadesi
olarag mdéhkam bir sakilde daxil oldu.

Tarix siyasatinin menasi dovlatgilik
manafeyi lUgcln camiyyatin resurslarin-
dan istifade ederak tarixi hadisalerin
dominant serhlarini misyyan etmayas
yonalik siyaseti Usul ve metodlar mac-
musu kimi gabul edildi.

Son onilliklarde Qarb dlkalarinin icti-
mai-siyasi muzakirelarinds tarix siyase-
ti (Geschichtspolitik), kecmis siyasaoti
(Vergangenheitspolitik), kimlik (identik-
lik) siyasaeti (Identitatspolitik) ve yaddas
siyasati (Erinnerungspolitik) anlayis-
lari Ustlnldk teskil edib. Bu da yaddas
madaniyyati (Erinnerungskultur), tarix
madaniyyati (Geschichtskultur) ve ta-
rixi suur (Geschichtsbewusstein) kimi
anlayisglari vahid mahiyyatli fenomenlar
kimi, har seydan evval, tarix ve (kol-
lektiv, milli, sosial) yaddas arasindaki
alageni miayyanlasdirmaya, yaddasin
sosial, siyasi, Unsiyyat, madani va s.
funksiyalarini mumi anlamda istifade
etmaye imkan verir [15, s.233].

Tarix siyasatini ve yaddas siyasatinin
muayyen aspektloerini milli va ya etnik
zehniyyata sdykanan daha genis kon-
tekstds izah etmaye calisacagig. Buna
baxmayaraq, qeyd etmak lazimdir ki,
tarix siyasatinin 6zU priori mubahisali
bir vasitadir. MUxtalif tarixi faktlarin taf-
sirinden istifade ederak, aktual siyasi
problemlari hall edir, bunlardan basli-
cas! siyasi hakimiyyetin legitimlasdiril-
masi, muayyan edilmis tarixi-siyasi pa-
rametrlorla kimliyin formalagmasidir. Bu
vazifaya uydun olmayan tarixi serhler,
onu teblig ve ifade edan insanlar dov-
letin muxtalif sanksiyalarina meruz gala
biler.

Gunki har bir xalqin dovlet yaradan
millats - siyasi millate ¢evrilmasi, tarixi
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subyekt kimi formalagsmasi Ug¢in zaruri
olan elementlerdan biri xalgin kollektiv
yaddasina pargimlanan tarixi hadise va
onu birlesdiran temal hekaya fenomeni,
“tarixin hadise terofi ve tarixin hekaya
(narrativ) tarafi’nin mévcudlugudur.

Tarix siyasati ilk ndvbade ddvlstin
mdvcud igtidarinin  fealiyystini qanu-
nilesdirmak Ucgln istifade edildiyi kimi,
yaddas siyasati bu fealiyyata dastek ol-
maq Ugun yaradilan tesisatlarin “kollek-
tiv kimlik-identiklik” yaratmaq ydninda
isini qurur. “Tarix siyasati” bazan “keg-
misin idars edilmasi” kimi de adlandi-
rilir. Bir ¢cox tadqigatgilar bu siyasatin
yalniz 6ten asrin sonlarinda yarandigini
bildirir. Bununla yanasi, ke¢gmisin idara
olunmasinin insan camiyyatinin inki-
safi Gg¢ln vacib sart olmasini gdstaran
amillerdan biri budur ki, insanlar hala
sivilizasiyanin gadim doévrlerindan keg-
misi izah edan bir ¢cox mifin kbmayi ile
kollektiv ve fordi sliura tasir gostermak
ananasini yaratdilar. Tabii ki, 0 zamana
nisbatde elmi-rasional musyyen edilon
tarix siyasstinden danismaq maeg-
bul olmasa da, bu enana-asrden asra
kegerak, tarixi ke¢gmisin varliq formasi-
na, mustaqil elm sahasina cevrildi.

Hazirda bu sahanin asas xuUsusiy-
yati kegmigin idare edilmasinin nainki
siyasatin, hetta geosiyaseatin an vacib
elementina ¢evrilmasidir. ©vvaller tarixi
yaddas asasen din, madaniyyat, psixo-
logiya, sosial falsafs ile six slagali idise,
bu gin demak olar ki, hatta mustasna
olaraq, dunya liderlerinin de yuksak tri-
bunalardan saslandirdiyi siyasetle ses-
losir.

Tadqigatgilar tarixin Gmumi siyasi
sorhini ifade eden mdvzulari - siyasi
tarix, tarix siyassti, yaddas siyasati, ta-
rixin siyasilagdirilmasi, siyasaetcilor tora-
findan tarixin “6zellesdiriimesi”, "yaddas
muharibsleri", "tarix cebhasi” ve s. ter-
minlarle faalmuzakira edirlor.

BUtln bu anlayislar bu ve ya digar
nov kimlik axtariglari ile slagelidir. Tad
-qigatlar gedisinde bu sahenin strateji

istigamati “tarix siyaseti” kimi musyyan
edilib. Maragli olan magam bazi 6lkaler-
da eyni mazmunlu siyasatin “yaddas si-
yasati” kimi adlandiriimasidir.

Beynalxalq praktikada “tarix siyaseti”
bas vermis real tarixin aktual, milli-siya-
si, sosial-psixoloji motivleri ile sartlon-
mis serhlari, cemiyysts, yetisen nasle
onu asilamaq cahdleri kimi basa dusi-
lar.

“Tarix siyaseati” mdvcud zamanda
hakimiyyatde olan siyasi elitanin dov-
Iatcilik tarixinin serhina six midaxilasini
nazarda tutur. Olkaler siyasi, inzibati va
maliyye menbalarindan istifade etmak-
la, siyasi elitanin tarixi stur ve kollektiv
yaddas sahasinde cemiyyatin ideoloji
indokrtinasiyasini - meanavi deayarlare
proyeksiyasini hayata kegirirlar .

Tarix siyasati nasillerin ve sosial mu-
hitin tekaml yolu ile dayisikliklera ug-
rayan, ritual (ayin ve marasimlarla) ve
tarixi hekayelarle (narrativlerla) realla-
san sosial shamiyyatli tarixi obrazlarin
vo soxsiyyat obrazlarinin formalagma-
sina yonslib. Demokratik cemiyyatlarda
tarix siyasati heg¢ bir halda siyasi sfera-
nin 6zl ile mahdudlasmir; siyasatciler
va publisistlerle yanasi, tarixi derketma
prosesina gatirdikleri fergli marag ve
strategiyalara sahib mixtalif diger pese
gruplarinin aktorlari da buraya celb olu-
nurlar.

Doévletler 6z tarixine hamise ahe-
miyyat verib. Tarixin abadilagdiriimasi
yonlinda faaliyyat, yaxud da onun sax-
talasdirilmasina garsi mibarize aparan
xUsusi markazlarin, komissiyalarin ide-
yasl bu gun ortaya ¢ixmayib. Kegmisin
giymatlendirilmasi 6lkanin ve xalqin 6zu
haqgginda ilk baxisdan gortndidytndan
daha ¢ox sey deya bilar.

Reallig bundan ibaratdir ki, siyasi eli-
tanin tarixle bagl siyaseti varsa, deme-
li, xalgin kimliyinin, onun tesavvdrlarinin
formalasdiriimasinda da rolu var, yaxud
da aksina.

Bu halda tarix siyasati 6lkanin inki-
safinin tarixi ke¢gmisi ile slagadar rasmi
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mdvgenin - dovlset ve vetendas arasin-
da yazilmamis bir ictimai migavilenin
asasini taskil edir. Eyni zamanda, tarix
siyasoati camiyyati tonzimlemak Ugin,
demak olar ki, esas vasite halina galir.

Tarix siyasati dovlst ve yaxin dovlst
qurumlar tarafinden kegmisa dair tarixi
giymatlendirmalerin va serhlerin sturlu,
maqsadyonli hazirlanmasi ve teqdim
edimasina ybdnalmis faaliyyati nazarde
tutur. Tarix siyasati mueayyen, yaxud
muxtalif siyasi quvvalerin tarixi ha-
disslerin muayyan sarhlarini dominant/
Ustin oldugunu tasdiglemaya yonalmis
tocrtbaler toplusudur.

ister tarix, istorse de yaddas siyase-
ti milli mansublugu, etnik kimliyi, doévlet
identikliyini,vetandas kimliyini ve s. aks
etdiran gcoxcalarl faaliyyati nezardas tutur.

“Tarix siyasati” “tarixin siyasilosdiril-
masi” adlanan hadissalerden shamiyyat-
li derecada farglanir. XXI asrin informa-
siya camiyyatinda, virtual makaninda
tarix siyassti kdhna, sovet-kommunist
metodlarina gayitmagq kimi anlamda de-
yil va ola da bilmaz. Mlasir cemiyyatda
tarixa hami Gcgln total/muitleq olan ye-
gana baxis asilanmasi hipotetik olaraq
magbul deyil. Bununla yanasi, tarixa
ve yaddas siyasetinae xarici tezyiq, ma-
nipulyasiya, midaxile cahdlaerine garsi
mafaviq muigavimatin  formalasmasi,
somarali yollarin tatbigi, yetisen genc
nasla tarixi yaddasi asilamaq zaruroti
moveud va labuddur.

Tarix ve yaddasin ferqi, birinin siya-
si-htiquqi, digerinin ise asasan manavi
sanksiyalarla baghligindan qaynagla-
nir. institusional mistevide yeni togki-
latlarin ortaya ¢ixmasi, muxtalif dlkaloer-
da milli tarix/yaddas institutlarinin tesis
edilmasi,onlarin funksiyalari ve prinsip-
lori baximindan banzaer fealiyyat gdstar-
masi buna misaldir.

Tarix siyasetinin farqini gosteran
daha bir cehat ganunvericilik seviyye-
sinde 6zUnu gosterir. Parlamentlor ta-
rixi hadiselarin bu ve ya digar sarhini
yegana dogru variant kimi tasdigleyan

“yaddas ganunlar’” adlanan qanunlar
goebul edirler.

Tarix siyasatinin daha bir fergi onun
ideoloji teminati masalesidir. ideoloji
teminat asagidaki muddealar tUzarinde
qurulur.

1. Daxili ve xarici raqib ve diisman-
lerle miibariza. Yeni “tarix o qader ciddi
sahadir ki, onu yalniz tarixgilero etibar
etmoak olmaz” deyimi, aslinds, bu sahe-
nin ne qadar béylik ehamiyyst ve mas
uliyysts malik olmasina isare edir.

2.Xarici ideoloji tezyiq ve manipulya-
siyalara qarsi fealiyyat; miixtslif cohdle-
rin qarsisinin alinmasi;

3. Béyliyan naslin vaetenparverlik tor-
biyasindes tarix amilinin rolunun artiril-
masi.

Tarix siyasetinin ve yaddas siyase-
tinin miayyen aspektlarini milli vo ya
etnik zehniyyats sdykenan daha genis
kontekstde izah etmak mimkinddr.
Buna baxmayaraq, geyd etmak lazim-
dir ki, tarix siyasstini apriori (ezali) ola-
raq tamamile inkar eden mdvqgelar da
maqbul sayila bilmaz.

Bela ki, mixtalif tarixi faktlarin tah-
lil/tafsirinin birterafli ifadasi, yaxud da
muxtalif baxislarin ifrat qutblesmesi
soraitinda tarixi hagiqgatin ictimai stur
torefinden derk edilmasi gotinlagir. ifrat
relyativizm deyilan vaziyyst formalasir.
Bu baximdan, tarix siyaseti kegmisde
bas veran tarixi proseslarin sirf subyek-
tivist izahlari arasindan dizgun olan
obyektiv _manzareni formalasdirmaga
xidmat edir, yaxud etmalidir.

Oks-toqdirde, basga dovlstlore ara-
zi iddialarinin “tarixi” asaslandiriimasi,
siyasi problemlerin kompensasiya edil-
masi Ugln tarixden sui-istifade edilmasi,
bu siyasati yuriden rejimlarin gicinun
legitimlagdiriimasina, subyektivliya sdy-
kanan parametrlerla ictimai sturun for-
malasdiriimasina xidmat edir. Sovet dov-
rinde SSRIi-nin tarix siyasetinde bununla
bagl coxsayll nUmunalar mévcud olub.

Bu manada tarix siyassti “siyasete
xidmat eden tarix’den daha genis bir fe-
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nomendir. Bu siyasat har clr xatirelarin
va tacrlbalerin 6tlrllmesini, unudulmus
faktlari ve radd edilmis alternativlerin
izlarini axtarmag! ahata etmakle yalniz
normativ ve ya dogmatik bir dinyago-
risun formalasmasi ve méhkemlandiril-
masindan daha genis manaya malikdir.

Tarix siyaseti ham da tarixi “serhler
konflikti”, onun siyasi garsidurmaya nece
cevrildiyi, bunu kimin ve hansi maqgsad-
la etdiyi vo bunun naya gsatirib ¢ixardigi
barade suallara cavab tapmaga calisan
elmi arasdirmalarin mévzusudur.

Tarixa dovletcilik ve siyasi maqsad-
ler Gglin istinad vacibdir ve mimkuindr,
bununla yanasi, heg bir halda tarix si-
yasati yalniz tarixin “resmi-subyektiv’
tefsirina ¢cevrilmamealidir.

Tarix siyasaeti tarixi yaddasla six bag-
g teskil edir. ElImi adebiyyatda tarixi
yaddasin muxtalif terifler verilib. Bir ¢ox
hallarda o, kec¢mis tecribanin teski-
li, gorunmasi ve ¢oxaldilmasi prosesi,
kegmis hadisalerin yaddasda qoruma-
din mental xususiyyatleri ve yollari, icti-
mai sturun xususi bir formasi, biliklarin
macmusu va cemiyyatin ortaq kegmis
haqqinda tesevvirleri, camiyyatin kol-
lektiv yaddasinin modeli, kegmisin sim-
volik xatirlanmasi va s. kimi ifads edilir.

Tarixi yaddas ke¢misin hadisa ve
proseslori ilo alagali bir sira bilik, fikir,
dayerlendirmae, inanc ve distinca toplu-
sunu 6zlinde ceamlesdiran xususi, daim
inkisafda olan bir sosial-madani feno-
mendir.

Tarixi yaddasin oyranilmasinin ze-
ruriliyi tarixi yaddasin cemiyyet haya-
tinin manalandirmasi, sosial gruplarin
davraniginin  bUtévlikde camiyyatin
tenzimlayicisi olmasi, madeani ve milli
kimliyin formalasdirmasi ile izah edilir.
Tarixi yaddas konsepsiyasinin nazari
tohlili, strukturu ve mazmununun muiay-
yanlasdiriimasi, cemiyystde formalas-
ma mexanizmlarinin dyrenilmasi ve iza-
hi dinyada ictimai elmlarin garsisinda
duran tadqigat vazifalari siyahisinda 6n
siralarda durur.

“Tarix siyasati” anlayiginda xronoloji
tarixin yerina “sosial yaddas” tipologi-
yasi da gslir. Mivafiq olaraq da 6zu
ilo yeni metodoloji prinsipler getirir [16,
s.20-21].

Yaddas siyasaetinin dyranilmasi, artiq
geyd olundugu kimi, humanitar elmlar-
da yeni bir paradigmaya - “yaddas aras-
dirmalari” (memory studies) fanlerarasi
tedgiqatlar sahesine cevrildi. Sosial
yaddasin tipoloji anlami, kegmisin ob-
razinin kollektiv, ortaq bir fenomen kimi
gormak noqteyi-nazarindan ireli galir.
Onun parametrleri comiyyatdaki ictima-
i-siyasi minasibatlerle miayyan olunur.
Buraya muxtalif hakimiyyat-camiyyat
muanasibatlerinde butlin saviyysler - re-
gional elitalar ve markaz, camiyyatin
sosial ve siyasi makaninin bitun aktor-
lar1 arasindaki minasibatler aiddir.

Dévlet quruculugunun, moévcud in-
kisaf proseslarinin, ictimai ray ve ganc
naslin identikliyinin formalasdiriimasi-
nin legitimliyi Gd¢cln kec¢misin obrazla-
rindan muahdm resurs kimi istifade edil-
masi muasir dinyada tarix siyasatinin
siyasi munasibatloerin ayrica névu ola-
raq movcudlugunu demaya asas verir.

Bazi muslliflera gore, “yaddas siyase-
ti” vo “tarix siyasati” terminlarinin bir-birin-
dan ayrilmasi zeruridir. Mesalen, A.Dyu-
kovun fikrince, egar camiyyat Veaten
gahramanlarinin mazarina gul goymaga
galdiyi zaman bu ham fardi (bunu Urak-
larin ¢cagirigi ile etdikleri ti¢lin), ham de
kollektiv olaraq (birga gigak qoymagq, yad
etmakloa) bir yaddas siyasatidir.

Tarix ve yaddas siyasatinda tarixin
tehrif edilmasi,siyasi manipulyasiya
baslayirsa, milli kimliyin unutdurulma-
sina, avez edilmasina caligilirsa, qur-
banlarin ve gahremanlarin yeri dayisdi-
rilir, yeni panteonlarinin yaradilmasina
cohdler edilirsa, bu halda paralel olaraq
ham dae tarixin unutdurulmasina ¢aligilir
[19].

Yaddas siyaseti 0 zaman 6n plana
¢IXIr ki, muasir ictimai va siyasi voziyya-
tin kegmise minasibatinin deyil, onun
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ayri-ayri elementlerine baxiglarin ye-
nilanmasini dikts edir. Tarixi hadisalerin
modvcud serhi ve aktuallasdirma strate-
giyalari kéhnalmis olur.

Belslikle, yaddasin yaratdigi emosi-
onal ve rasional dayerlarin milli siyasatin
prioritetlori ilo saslogsmasi onun ddvle-
tin informasiya ve maliyya resurslari ila
dasteklonmasi, tabligi ve galacek nasillere
Oturdlmasi Gglin mahim sertlordendir.

“Tarix siyaseti” mévcud zamanda ha-
kimiyyatde olan siyasi elitanin dovlstgi-
lik tarixinin sarhine hassas munasibatini
nazardae tutur. Siyasi ve ziyali elita dévletin
inzibati, maliyya, madeni va s. resurslarin-
dan istifade etmakls, tarixi kegmisin stur
vo kollektiv yaddas sahasinda cemiyyatin
ideoloji indokrtinasiyasini - manavi dayar-
lara proyeksiyasini hayata kegirirlar .

Dovlstin “yaddas siyasaeti” siyasi haki-
miyyatin bitin mimkun resurslarindan
istifade etmakla tarixi hadisalerin tahlili-
nin real tarixi hadisalars asaslanan, milli
maraqlara cavab veran, indiki ve galacak
nasillara gesidli formalarda catdiriimasi
vo tabligi ile bagl faaliyyat ve mexanizm-
lerin, vasite ve metodlarin macmusudur.
Yaddas siyasati - dévlatin ve camiyyatin
real tarixi, nece va nayi yadda saxlama-
ga mustaqil garar vermak imkani, xalgin
sovet dovrunda oldugu kimi, dikte edilen
ideoloji magsadlara tabe edilen tarixi de-
yil, onun kegmisle bagl nayi, na Ggln va
nece yadda saxlamaga mustaqil gerar
vermak imkani, 6z azad secimi ile muay-
yon etdiyi “yaddas suverenliyi"dir. Bu-
nun oksi suveren deyil, 6zga quvvalerin
yazdigi saxtalasdiriimis tarix ve yaddas,
“narrativ (hekaya quruculugu) muistem-
lokagiliyi”dir.

Yaddas siyasati ham keg¢misdoki
hadiselerin ictimai normalardan istifa-
doa edarok siyasi-ideoloji seleksiyasi vo
tenzimlanmesi, ham da onlarin kollek-
tiv yaddas Ugln serhini ifade edan du-
stnllmis magsadyonll prosesdir. Bu
siyaset bela bir inamdan ireli galir ki,
kegmisin formal (masalen, maktab) va
ya geyri-formal (masalen, aila) kanallar

vasitasile serhi va tesviri kollektiv safar-
berlik potensialina malikdir. Bu safarber-
lik xalgin “dahi saxsiyyatler panteonu”,
boéyuk tarixi, ideal-manavi standartlari -
asuda vaxt faktorundan siyasi tasir tgln
lazim olan maegsadlera ydnaldile bilir.
Yaddas siyaseti ke¢mis hadiseleri segim
etmak, sujetlari, yaxud unutdurmaq kimi-
selektiv yanagmalarla da misayist edilir.

Belaliklo, kollektiv yaddas camiyye-
tin siyasi va madani quivvaeleri terafinden
formalasdiriir. Dovlst siyassti va sosial
normalarla birlikde géturulen kutlavi infor-
masiya vasitslari, aylonca senayesi, hatta
siyasi korrektlik normalari — butin bunlar
hadisalerin cemiyyat terafinden xatirlan-
masina va qabul edilmasina tesir gosterir.

Buna baxmayaraq, “yaddas siyase-
ti” ile “tarix siyaseti” arasindaki hes-
sas fargin oldugu da geyd edilir. Tarix
siyasati “tarixin siyasi, yaxud partiya
motivleri, onlarin dizglin hesab etdiyi
sorhin dizgunlliydns inandirmaq cehd-
lorini aks etdirir” [23].

Onu da vurgulamagq lazimdir ki, bu ve
ya diger 6lkade yaddas siyasstinin asas
aparicisi tarixin bu ve ya diger sarhini
tesdigleamaya ydnalmis daxili qlivvalerin
maraglari, isteklari va sayleridir. Bununla
yanasl, ke¢miglo bagli yaddas siyasstina
tasir gostara bilan xarici oyungularin rolu
kaskin sakilde arta biler. Getdikca daha
¢ox yaddas siyaseti dovlstlerarasi qar-
siligh alagalerin mévzusuna cevrilir; bu
problemler atrafinda févgalmilli qurumlar
(ilk névbada Avropa Birliyi) 6z mévqele-
rini formalasdirmaga baslayir.

Yaddas siyassti ke¢cmisin element-
larinin muasir siyasi sistem ve ya ford
Ugln prioritet olan obrazlari miuxtalif
institusionallasmis Gsul, metod, mexa-
nizm, texnologiyalar ve tacribalerin
kébmayi ile yad etmaysa, xatirlamaga
yonalib. Yaddas siyasatinin asas vezife-
si kegmigin irsina millatin, dinya birliyi-
nin va s.-nin munasibatini, xalqin,elita-
nin dovletcilik maraglarina xidmat edan
yonda nasillerin yaddasinin formalas-
masina, nasillerarasi kollektiv yaddas
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baglarinin kasilmazliyine imkan veren,
maqbul sayilan konteksts gbére forma-
lasdirmaqdir [16, s.15-212].

Universal-Umumdunya kollektiv yad-
dasdan farqgli olaraqg, milli yaddas dovle-
tin tarix ve yaddas siyasati ile miayyan
edilir.

Dovlsetin yaddas siyasaeti, yaddas si-
yasatinin ¢oxsaxali formalarindan biri-
dir, burada subyekt ham doévlstin 6z0,
ham da milli yaddas siyasatinin forma-
lasmasinda istirak edan qurumlari ve
ya strukturlaridir.

Sirr deyil ki, fovgelads slrstle artan
informasiya axini, informasiya hucu-
mu, transmilli media fenomeni, sosial
sobakalar, qloballasma prosesi, milli
yaddasin hdkmranhgi strategiyasinin
hayata kecirilmasinin tesirini yumsaq
tesir mexanizmleri ile éturtlan kollektiv
yaddas lehina gisman neytrallasdirir,
masalan, madani globallasma va hu-
manitar diplomatiya bu siradadir [18].

Milli yaddas siyasatinin formalasdi-
rilmasina ydnalmis strategiya ve prog-
ramlarin yaradilmasi milli kimlikle six
alagelidir, buna gbére doévletin yaddas
siyasatine simvolik bir manba kimi da
baxmaq olar. Bundan alava, vahid milli
yaddas siyasaetinin olmasi 6lkenin diinya
siyasatinda ugurlu mévqe tutmasi, milli
kimliyin, tarixi dayarlarin ve ananalarin
gorunmasi, camiyyatin konsolidasiyasi
va s. Ugln ¢ox vacib sartdir.

Hazirki dévrde cemiyyatin ictimai-si-
yasi inkisaf proseslarina tarixin sarh ve
izahlar muxtalif tablig olunan versiyala-
rinin ragabsati, toqqusmasi ve qarsiligli
toesiri seraitinde mévcuddur.

Bir sira olkalerds “tarix siyasati” kimi
hayata kegirilan, realligda 6z xalgini teh-

Tarixin tahrifine, “unutdurulmasina”

rif edilmis hekayalarle yanlis yonaldan,
tarix duyumundan va perspektivierdan
mahrum edan faaliyyat ger¢aklikde “ta-
rixi unutdurmaq ve ya ona biganaliyin”
formalasdiriimasi kimi eks natice verir.
Azarbaycana qars! erazi iddialari irali
suran, torpaglarimizi 30 ilden artiq is-
gal altinda saxlayan Ermanistanin dov-
lat saviyyasinde hayata kecirdiyi tarix
siyasati buna ayani misal hesab edile
bilar. Bu baximdan tarix siyasatinin real
faktlara asaslanmadan, birterafli apa-
rilmasi aslinde “tarixi unutdurmagin 4
usulu” kimi saciyyelendirilir. Daqgiq de-
yilse, dovletgiliyin tarixinin yaddaglara
asilanmasi U¢lin mixtelif Gsul ve mexa-
nizmlerin sintezde deyil, fragmentar
aparilmasi tarixi yaddasa deyil, onun
unutdurulmasina sabab ola bilir.

Tarix enena kimi tarixin funksiyasi
muiayyen sosial qgruplarin enanalari-
ni teblig etmak ve glclandirmakden
ibaratdir

Qeyd edildiyi kimi, dovlst siyase-
tinde tarixin merkazi yerlora galmasi
tendensiyasi dinyada 2000-ci illerin
avvallerindan intensivlesib. Bu, bir sira
amillarla - yeni kimliklar axtarisi, sovet
kecmisinin qgiymatlendiriimasinde yek-
dil rayin olmamasi ile sartlenmisdi. Bir
torofden, SSRI tecriibasinin ideallagdi-
rilmasi, diger terafdan inkar edilmasi,
hamg¢inin yeni ortaya ¢ixan postsovet
realligindan mayuslug da mdévcud idi.

4. Diinya o6lkalarinin tarix va
yaddas siyasati

“Millat ruhdur, ruhi bir prinsipdir.
Gergoklikde vahid olan iki sey bu
ruhu, menevi prinsipi yaradir. Onun

sabab olan iisul/metodlar [22, s.141]

Tarix yaddas kimi: tarixi matn/
hekaye muayyan qgruplarin “madani
xatiralerini” tirajlamall ve ya
guclandirmalidir

Tarix bir xatire (kommemorasiya)
kimi: tarixin funksiyasi insanlara
acdadlar ile (“en bdyuk nesli” ila

va s.) faxr etmalarini tamin etmakdir
(tarix dina ¢evrilir, masalan, ermaniloer)
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Tarixi savadsizliq, cahalat kimi:
tarix hagda malumatsizliq ve ya ona
biganalik: tarix “6lt ve kegmisde
galanlarin” faydasiz éyranilmasi kimi

Tarix anana kimi: tarixin funksiyasi
muayyan sosial gruplarin
ananalarini tablig etmak va
glclandirmakdan ibaratdir

biri kegmis, digari bu giindir. Bun-
lardan biri zengin bir xatire mirasina
sahib olmagq, digeri heqiqi raziliq, bir-
likde yasamaq isteyi, miras qalmis,
béliinmemis irsden istifade etmoays
davam etmok iradssidir’.

Ernest Renan
fransiz tarixgisi, filosofu
(Sarbonna miihaziresinden, 1882)

AB$S

2020-ci ilde Amerika go6zlenilmaden
Uc¢ derin problemle qarsilasdi - koro-
navirus, igtisadi tenazzll ve kitlevi irqi
igtisaslar. “Black Lives Matters (BLM)”
- “Qara(derililarin)larin hayati da ahe-
miyyaetlidir’ harakati - son bir neg¢a ilin
irgi asash igtisaglari gosterdi ki, bu
Olkads tarix siyaseti butlin sahalare
nifuz edib. Qaradarililerin harakatinin
aksiyalara heykalleri ugurtmaqgla bas-
lamasi da simvolik manaya malik idi.
“Black Lives Matter” harokati garsisina
polis zorakiligi ile mubariza vazifasi-
ni goydugu halda, hazirda onun siyasi
avanqardi, yaxud kigik aktivist gruplari
abidslerin  sokulmasindan tamizlen-
malere qader aksiyalari da shats edan
daha genis ideoloji “6ztnutamizlema”
prosesina cevrilib. BLM tarefdarlarinin
fikrina gora, “yeni dislince” paradigma-
sini gabul etmayan saxslar har yerdon -
universitetlorden ve mediadan getmali,
Ozlari konullh tark etmalidir.

Hazirda ABS-da bas veran irqi ayri-
seckilik garsidurmasinin pik vaziyyste
¢atmasi, monumental-heykal miba-
hisaleri “Amerikada yeni bir millatin ya-
radilmasi hansi formada ola bilar, tarixin
temallarini mahv etmaden onu necae ye-
niden yazmagq, yaddaslarda saxlamaq
olar?” sualini gindema getirdi. ABS-
da esrlarle hayata kegcirilon “Amerika

mustesnaligi” suari va tarix siyasatinin
konseptual asasi kimi asasen agderi-
lilerin Gzerinde qurulmasi Gza ¢ixd1.

1994-1995-ci illerde ABS-In Smith-
sonian institutu tersfinden Yaponiyaya
atom bombasinin atilmasinin 50-ci ildo-
nimand geyd etmak Ugln taklif olunan
sorgi ile bagl ziddiyyst ortaya cixdi.
1995-ci ilin mayinda agilmasi planlas-
dirllan sargi bir qrup veteran, siyasi vo
madani serhgi ve siyasetcinin miha-
ribani sarhi ve onun bitmasina yanas-
masina etiraz etdikleri ugun legv edildi.
Problem yaradan suallar bundan ibarat
idi: Bu sergide kimin yaddasi giymat-
londirilmalidir? Yaxud yaddas tarixcile-
rin vo muzey iscilerinin tesavvurlerina
cavab veron teqdimata munasibatde
guzesta gedilmalidirmi?

Amerikada butovlikds “dlzgln yad-
dag” telebi Vyetnam miuharibasinin bir
naticesi kimi 1980-ci illerin avvallerinda
Vyetnam Veteranlarinin Milli Memoria-
Il ile bagll ortaya ¢ixan garsidurmalara
sabab olmusdu. Arxitektor Meya Linin
bu memorial Ggun taklif etdiyi layiha bir
cox veteran toskilatlarinin gézlenti-duy-
gularina cavab vermadiyi UGg¢ln onlar
terafindan “qara, silinmez utanc lekasi”
adlandirildr.

Har bir vetendasa ortaq bir butovIik
hissini asilamagq tg¢tn milli tarix haqqin-
da kollektiv bir anlayigi bundan sonra
necae inkisaf etdirmali?

Avropa, Rusiya ve Avrasiya Arasdir-
malari institutunun direktoru (IERES)
Marlene Laruelle hesab edir ki, ameri-
kalilarin bir quitbden basqga qutbas yuvar-
lanmasi, butin glnahlarda “ag irqgiliyi
ittiham etmasi” hazirki “yeni millet ya-
ratmaq” saylerinin altina “saath bomba”
gqoymaq demsak olardi. Bu, he¢ zaman
konsensusa gatirib ¢ixara bilmaz. Bu
yanagsma yeni millatin temelinde da-
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si-das Ustde qoymayacagq.

Amerikada tarixi saxsiyyaetlerin, abi-
dalerin, atributlarin va s. tahqir edilmasi
ilo elagadar “Kritik infrastrukturun qo-
runmasi ile bagh” ganunvericilikde ki-
fayet gader sert caza tadbirlari nazarda
tutulub. “Yaddas mekanlari” adlanan
infrastruktur “strateji shamiyyaetli dovlst
obyektlorina” aid edilir.

ABS-In tarix siyasati tarixgiler Carlz
Bird ve onun hayat yoldasi Meri Birdin
tedgiqatlari ile yeni marhaloys qadem
goyub. Onlarin tarixe tamamila yeni ya-
nasmas! Amerikanin 6zal missiyal bir
dovlset olmasi imicini, nikbinlik ve milli
birlik ideyasini asilamaga hesablan-

BINT

misdi. “Amerika tarixi”, “Amerika voton-

dasi olmaq”, “Amerika sivilizasiyasinin
yuksalisi”, “Amerika ruhu” ve s. asaerlari
“Boylk depressiya” va sonraki illarde
bir nege nasil amerikalinin yaddas si-
yasatinin, milli ruhun formalagsmasinda
taleyUkli rol oynayib. ABS tarixine hasr
edilon tarix derslikleri bestsellera gevri-
lib, 5 milyon nisxa satilib. Dersliklarin
ana xatti ganc nasilde inam ve rih yik-
sokliyi yaratmaq idi (Mesalon, “Yazili
tarix bir inam akti kimi” (“Written history
as an act of faith”)).

“Kegmisle muhariba”, yaxud ABS-da
va ya digar dinya dlkelerinde heykallo-
rin devrilmasi yeni bir trend deyil. Halo
Qadim Misirde ve Roma imperiyasinda
heykallar miintezem olaraq mahv edilib,
dagidilmaga ve ya vandalizm cahdle-
rine maruz qalib. ABS-da Konfedera-
siya gahremanlarini terennim eden
asasan Corciya, Virciniya va Simali
Karolinada texminan 1000 abida var.
Bundan slavs, 80 rayon va sahar, 100-a
yaxin orta maktab ve onlarla harbi baza
onlarin adini daglyir. Vetandas muahari-
basi ve vetendas huquglari harakatinin
remzlari ugrunda doyusler goxdan bas-
lamisdi. Son illarde milli yaddasla bagli
moévecud muibahisaler baslamamisdan
avval do Konfederasiya bayraglarinin
ictimai binalardan gétirtlmesinin zaruri-
liyi getdikca gindema gelmaysa basladi.

Bununla birlikde, qaraderili Corc
Floydun 6limd ve c¢oxsayl etirazlarin
baslanmasindan sonra abidalerin s6-
kilmasinin glindemdaki masalalerdan
yalniz biri oldugu mubahisslerde yeni
bir ddnls meydana ¢ixdi. Bir sdzls, ce-
miyyaetin qaraderili kesimi 6lke tarixinde
ve madaniyystinde “aglar’in rolunun
tamamile yeniden dusunulmasini talab
edir. Mlbahisanin irgi mustaviya cevril-
masi, “qara” sézunun boyuk harfle ya-
zilmasi takliflerinin esidilmasina ve “ag-
lar’in Trampin prezident secilmasi da
daxil olmaqla bitin sosial problemlarin
glnahkari kimi ittihamina sabab oldu.

On paradoksal magam, artiq geyd
edildiyi kimi, ag irqgcilik ittihamlarinin
asasan etnik azliglarin 6zleri terafindan
deyil, mutaraqqi “ag” elitalar terafinden
irali stirilmasidir. ideoloji safliq ugrun-
da baglayan yeni harakatin terefdarlari
Amerikanin azad muzakirs ve tolerant-
lig enanalerini avazlamaya c¢alisan yeni
axlaqi prinsipler va siyasi 6hdaliklar sis-
teminin artiq baslangicdan yanlis olma-
sini dusunan intellektuallar terafinden
ciddi qginanir. Onlar hesab edirlor ki,
“BLM” harekatinin avangardlar tere-
finden formalasdiriimasina can atilan
bu yeni ideoloji dézimsuzlik forma-
sI, aslinde, haminin ideoloji yekdilliyi,
formada tezahlrlina cevrila biler. Bir
cox tahlilgiler hesab edir ki, Amerikada
tarixin “qaralarin istraki ile yeniden ya-
zilmasi” telablerini irali siren bu hars-
katin asas meaqsadi liberal demokrati-
yaya son qoymagq, Qarb sivilizasiyasina
meydan oxumagqdir.

Tarix siyasatinin glindema galmasina
isare edan diger megam da yeni heykal-
lerin ucaldilmasi ile slagalidir. Mesalen,
Rusiyanin markezinds, Lubyankada
A.Nevski ve F.Dzerjinskiya heykallerin
goyulmasi ile baglh ictimai ray sorgusu-
nun kegirilmasi, yaxud ayalatlorde Sta-
line heykal qgoymaq cahdleri va s. buna
misal ola bilar.

Maragli magamlardan biri de yeni
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secilmis ABS Prezidenti C.Baydenin
Ag Evin “Serq” zalinda dlke tarixgilori
ilo qapali gorus kecirmasidir. Gérlsde
Amerikada bas veran, son derace bo-
yuk ve suratli tarixi dayisikliklerin tarix-
da analoqunun olub-olmamasi, neca
naticelonmaesi ve s. mlzakire predmeti
olub. XXI asrin elmda donus yaradan
Ruzvelt dévriinden tamamils fergli real-
lig olmasi, Cinin ciddi ugurlarinin ABS-a
tehdidleri, daha suratli addimlarla bagli
maslehatler aparilib. Gorls istirakgisi,
ABS prezidentlik institutunu arasdiran
tarixci Maykl Beslos geyd edib ki, Bay-
denin “6lkeni qisa muddatde vacib yol-
larla deyisdirmak” iddialari, 6ten asrdaki
prezidentlor - FDR (F. Ruzvelt) va LB-
J-un (L.Jonson) févgelada iddialan ila
tam muqayise edile bilar. Gorinan bu-
dur ki, C.Bayden 6z igtidarinin nahag
vozifalera koklenarek tamamile yeni
Amerika yaratmaq missiyasi kimi tag-
dim etmak Ucgun tarixcilars, tarix siyase-
tine yeni tezisler getirmak fikrindadir.
Artig mediada onun Ruzvelt dovrl ile
mugayise edilen, lakin Amerikanin daha
mdhtesem tarixini yazmaga iddiali pre-
zident kimi teqdim edilmasine rast gel-
mak mumkundar.

Fransa

Fransa Almaniyadaki “tarix siyase-
tinden” forgli olan “yaddas siyasati’
ifadesini tetbiq edir. Fransada kegmisi
asmaqg va onunla Uzlesmak anlayislari
alman dilinin semantik mena vae folsafe-
si anlaminda malum deyil. Bu nazariy-
yani fransiz alimler yaradib. Fransiz
leksikonunda “yaddas siyasetini” V
Respublika prezidentlori (1958-ci ildan)
Almaniya kanslerlerinden daha ¢ox ta-
rixini 6z siyasaetlarinin strateji aloti kimi
muqayiseolunmaz daracada genis mig-
yasda istifade edib.

“Tarix siyasati” anlayisi bu formada
Olke leksikonuna nufuz etmayib. Bun-
dan forqli olaraq, kegmise olan miina-
sibat “yaddas problemi” ve “yaddasla
ig” (travail de mémoire) problemi ila six

baglidir. 1978-ci ilde tarix¢i Pyer Nora-
nin “kollektiv yaddas” maqalasinin orta-
ya ¢ixmas! burada miayyan bir hadisa
oldu.

“Yaddas siyasati"nin ideoloji temal-
lari kimi milli birliyin remzlerinden olan
“Mugavimat harakatl”, milli azadlig mu-
barizesi kimi gavranilir. ictimai miiza-
kiralarde avvelca yalniz “yaddas siyaseti”
(politique de la mémoire = Erinnerun-
gspolitik) konsepsiyasindan ve daha az
- “kegmisin idara olunmasi” (gestion du
passé = Verwaltung der Vergangenhe-
it) konsepsiyasindan istifade olunurdu.
Belslikls, bir terefde yaddasla bagli si-
yasat - Fransa, digar terafda tarixle bagl
siyasat - AlImaniya tacribasi var.

Fransanin “yaddas siyasati’nin Al-
maniyanin “tarix siyaseti’nden ham
manba, ham da meagsad baximindan
forgli xususiyyetleri var. Mlasir fransiz
tarixi ve tarixstinasligi “yaddasin borcu,
vazifasi” formulundan “kegmisin siyasi
istifadesi” (politique du passé, bazen
politiques du passé istifads edir) formu-
lunu Ustan tutur.

De Qolldan Mitterana qoeder ta-
rix hem “terapevtik, hem de pedaqoji”
funksiyalari yerina yetirirdi. Yalniz keg-
migin millet G¢un faydali gériinan teraf-
lari muzakirs edilirdi. De Qoll Fransanin
bir nega il arzinde nehang mustemlaka
imperiyasini itirdiyi bir dovrda xalqin,
millatin har seyden ucada oldugunu
vurguladi. Ondan sonra Jorj Pompi-
dou, oksina, “Fransaya hdormaet olaraq,
fransizlari ayiran yaralari unutmaga”
c¢agirdi. Mitterran fransizlarin mibahisa
etdiyi ingilabg¢i diktatura ve s. siddet
movzularindan yan kegeroek, Fransani
ingilabin “sadiq ve gucaatli varisi” kimi
teqdim etdi. Mitterana gors, “ingilab yal-
niz insan haglarini tacassim etdirirdi”.

Fransa konstitusiya sistemi birin-
Ci soxso tarixin adindan danismaq ve
tarixi gorumaq imtiyazini verir. Millat
adindan tarixin muxtslif sarhleri ile bag-
I hakim-arbitr kimi ¢ixis edir. Fransada
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dord “memorial-yaddas ganunu” var. '
Qeyd edilmalidir ki, “yaddas qanunla-
r” lap avvelden Fransa ictimaiyyaetinin
etirazina sabab oldu. Bir terafdan, ¢cox
sayda qurban ve azliqg gruplarinin bu
“haquqlardan” istifade etmalarini va ya
“yaddas borcunu” yerina yetirmalerini
telab edarak yalniz 6z dar maraglarini
gldaceyi qorxusu, diger terafdan, ga-
nunverici organlarin fransiz milli tarixi
va tarixi kimliyi ile elagali maselalerdan
kenaragixma tehlikasi var idi. Masalen,
ermani  soyqiriminin  taninmasinda
mahz bels oldu. Buna asasen tarixgiler
ganunvericiliya yalniz tarixi aragdirma-
larin naticasinde mudaxle edilmasina
gars! ¢ixis etdiler. Fransanin mistam-
loeka metropolu kimi musbat roluna dair
ganun “rasmi tarixin tedrisine” qarsi
Olkada misilsiz etirazlara sebab oldu.
Etirazlarda tarix masllimlari va tarixgile-
rindan elavae, bitin “demokratik dévlete
layig olmayan yaddas ganunlarina” gar-
SI gixan bir gox mashur insanlar da isti-
rak edirdiler.

Yeri galmiskan, Fransanin 4 “memo-
rial-yaddas ganunu’nun yalniz 1-cinin
maddalarinin inkar edilmasi cinayat me-
suliyyati yaradir:

1) Holokost cinayatlarini inkar etme-
yin cinayat masuliyysti haqqinda “Gay-
so qanunu” (1990);

2) Tiirkiyedeki ermenilerin 1915-ci
ilde mahv edilmasini soyqirim kimi tani-
yan 2001-ci il ganunu;

3) Kole ticaratini “insanliga qarsi ci-
nayet” elan edsan “Tobir qanunu” (2001);

4) Kecmis miistoemlokolerde “Fran-
siz varligi” haqqinda 2005-ci il ganunu.

Qeribesi odur ki, hazirda Fransada
“kecmigin tenzimlanmasi ilo bagh yeni
ganunlarin gabuluna moratorium qo-
yulub. Ancaq qitanin digar dlkalerinda
va AB-nin markazi orqanlarinda kegmi-

sin subyektiv serhlerini “sbadilasdiran”
yaddas qanunlari ile bagl sayler hala
da 6ziunu gostarmekdadir.

Fransa prezidentlori tarixa heassas
olduglarini ictimaiyyetle temaslarda
xUsusile tasdiglayirler. Maselan, vazife-
sina basladigl gin (21 may 1981-ci il)
F.Mitterran “millatin boyuk insanlar” ile
siX alagasini nUmayis etdirmek Ucln
Panteonu ziyaret etdi. Tarixle slagani
Fransa prezidentinin 1984-cl ilde AFR
kansleri Helmut Kol ile gérismasinda
iki 6lkanin halak olmus 800 min doyus-
¢ustndn meazari Uzarinden bir-birinin
al sixmalari da gdsterdi. Kegmis “qari
dismeanlarin” barisiq alamati olaraq al
sixmalari siyasi tesebbus naticasinda
arsaye golan har iki 6lkanin ortaq tarix
dersliklerine - yeni “Alman-Fransiz ta-
rixi” dersliyine daxil edildi.

italiya

XIX osrde “italiyanin Birlik ve
Musteqillik harakati - “Risorgimento’nun
Haribaldi ve Madzini kimi gaxsiyyatlori
ilo yanasi Kamillo Kavur (1810-1861),
italiyanin ebadi varliq strategiyasina
cevrilen bu frazaya gore mustasna eh-
tiramla yadda qaldi: “Biz italiyani ya-
ratdiq. indi iss italyanlari yaratmalyiq’.
(“Abbiamo fatto I'ltalia, ora dobbiamo
fare gli italiani!”)

K.di Kavur, C.Haribaldi va C.Madzini
birlikde 1870-ci ilde Birlosmis italiyani
yaratdl ve Papa dovlstini buglnki Va-
tikanin hddudlarina sixisdirdi. O, silah-
daslarindan fergli olaraq, isgalgilarin
italiyadan musteqil sekilde qovulmasi-
na va yarimadani eyni bayraq altinda
yeniden birlagdirmakle yanasi, onun
sarsilmaz edilmasina yeterli gadar gic-
lari olmadigini basa dusurdd. Simali
italiya Avstriya imperiyasi ilo tokbasina
roqabat apara bilmazdi. Ancaq Olkeni

1) Holokost cinaystlarini inkar etmayin cinayat masuliyysti haqqinda "Gayso qanunu” (1990); 2) Tiirkiyadaki
ermanilarin 1915-ci ilde mahv edilmasini soyqirim kimi taniyan 2001-ci il ganunu; 3) Kole ticaratini “insanliga
qarsi cinayat” elan edan "Tobir qanunu" (2001); 4) Kecmis miistemlokslords "Fransiz varligi" haqqinda 2005-ci il
qanunu. Maraqli, hem da kuryoz sayilacaq hal odur ki, hazirda Fransada "ke¢misin tenzimlanmasi” ile bagl yeni

qanunlarin gabuluna moratorium qoyulub.
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birlesdirmek Ugln tekca vetenpaerverli-
yin yetoerli olmadidina,yaddasla birles-
masina qarar verdi.

XIX osrde xaritedaki “cekmasakilli”
Apennin yarimadasinda muxtalif era-
zilerdan ve tarixe malik onlarla dov-
latden vahid italiya ddvlstini yaratmagq
kimi missiya basladi. O zamanlarin
vahid italiyanin ilk hakim elitasi derk
etdi ki, “italyanlari yalniz ortaq tarixi
kegmigso dair gercak biliklar birlagdire
biler. italyanlarin vahid milli 6ziintigiu-
ra malik bir xalq kimi yaradilmasi Ugun
goanc nasla yalniz darin tarixi bilikler agi-
lamagla mimkundur. XUsusile ona gore
ki, asrlar boyu parcalanmis vaziyyatda
yasayan, dusuncelari yahz yerli erazilor
ve problemlar c¢argivesinde mdvcud-
luga alismis insanlarin vahid dovlatle
bagli tesevvurleri yox idi. Bu baximdan,
“italyanlari yaratmaq” kimi yegana milli
layihenin missiyasi - “yalniz imumi ta-
rixi yaddasi formalasdirmagla italyanla-
ri six birlesdirmak” stiari idi.

Yeni yaradilmig Italiyanin siyasi eli-
tas| ortaq yaddas ve milli birliya malik
Boyiik Italiya - “La Grande ltalia” xalqI-
ni yaratmagin yolunun ganclara asrler
boyu moévcud olan doévletcilik tarixine
dair bilikleri méhkam asilamaqgla mim-
kiin oldugu ganasatina galdi. Bununla da
“Religion of Fatherland” - “Ana Vaeten
dini” yeni yaddas siyasatinin asas xat-
tini toskil etmali idi.

Hemin vaxtdan tarixin milli ve mana-
vi dayarlarini agilamagla tadris, talim
prosesine baslanildi. “Risorgimento”
vatanparvarlik ritorikasi, Avstriya ile
“mustaqillik ugrunda” muharibalarin ro-
mantizmi, Birinci Dinya muharibasinin
songerleri, fasizm, kommunizm va s.-
indi bdtin bunlar arxada galib. Son iki
yuz ile yaxin middatda italyanlar milli la-
yihayae, regional, siyasi ve dini kimliklor-
lo bagh cagirislara nece cavab veriblar?
- bu da genis miizakirs edilir. italyanlarin
milli birlik sGuruna malik vahid xalq kimi
formalagmasi vasiyystine emal olun-

dugunu da, snenanin pozuldugunu da
deyanler var. Els italyanlar da var ki, iki
asr avval “Tesisci atalar” tersfinden ve-
siyyat edilmis “milli layihanin” yalniz ya-
risinin - 50 faizinin hayata kegirilmasina
nail olundugunu dasunrlar.

italyan tarixinin dersleri bu giin Avro-
pada gedan pargalanma (Breksit va s.)
proseslari gedisinde darin tahlil edilir.
Hesab edilir ki, Avropani “vahid yadda-
sa malik bir dlke kimi” qura bilmamayin
baslica sabablarinden biri avropalilar-
da inteqrasiya baglayandan “ortaq indi
nin oldugu halda, “ortaq kecmis, ortaq
tale va ortaq galacek hissi” yaratmagin
zaruriliyinin diggatden kanarda galma-
si olub. “Vahid Avropa formalasdirmaq
Ucun paralel olaraq avropalilari da for-
malasdirmaqg unudulub. Vacib olan gin-
delikde masalanin hamisa aktual olaraq
galmasidir.

Avropa Birliyi

Avropa Birliyi de onillardir davam
edon miharibelara ve parcalanmalara
tarix siyassti ile cavab vermayi garara
alib.

Avropa Parlamenti “Avropanin gele-
cayi ucln tarixi yaddasin gorunmasi-
nin vacibliyi haqqinda” getname qabul
edib. Qatnamadan sitat: “Hazirki Ru-
siya rehbarliyinin nainki tarixi faktlarin
tehrif etmasi va sovet totalitar rejiminin
tératdiyi cinayetlerin ort-basdir edilmasi
ile bagli narahatliq ifade edilib, hamgi-
nin, Moskvanin bu siyaseti demokratik
Avropaya gars! yonaldilmis informasiya
muaharibasinin an muihim komponenti
kimi saciyyalandirilib” [20].

Yaddas siyasaetinin problemleri heam
ayri-ayri 6lkalarde, ham da beynalxalq
saviyyada qargidurmalarin dinamika-
sinda bir amil kimi ¢ixis eda biler. Yad-
das siyasaetinin kdmayi ile ziddiyyetlor
alovlana bilar, eyni zamanda miunagqise-
dan sonraki hall vasitasina gevrila bilar.
Basqga s6zls deyilsa, muharibaden son-
raki Qarbi Avropa 6lkalerindaki yaddas
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siyasati, Ikinci Diinya miharibasinin
faciali tecribasinin, nasist rejiminin ci-
naysatlarinin islanmasina ve bu birlagdiri-
ci tarixi povest asasinda formalagsmasi-
na muhudm téhfe verdi. Holokost Avropa
yaddas siyasetinin esas elementina
cevrildi vo onun Avropa va Umumiy-
yatla, Qarbdaki yaddas siyasatindaki
asas rolu Beynalxalq Holokost Anim
ittifaqi, Diinya Holokost Forumu ve s.
strukturlarda tacessumunu tapdi. Holo-
kost tedrican 1970-1980-ci illorde Qarbi
Avropa Odlkslerinds yaddas siyasatinin
asas elementina cevrildi. 2000-ci illarin
avvallerinds ise ortaq Avropa anma tac-
rubslarinde méhkamloendi.

Avropa Birliyinin Daxili Siyasat Uzre
Bas Direksiyasinin “Avropa tarixi yad-
dasi: siyaset, cagirislar ve perspektiv-
lar” adli senadinin “Toklif va tdvsiyalar’
bolmasinda 7 konkret taklif aksini tapib:

1) Tarixi yaddasin févqelads zaruri
konsepsiya kimi qabul edilmasi;

2) Trans-Avropa tarixi yaddasinin
cotinliklerinin aradan qaldiriimasi;

3) AB-nin tarixi ugurlarina dair melu-
matliligr artirmaq ve tesdiqlemaekle yad-
dasin formalasdiriimasi;

4) Mbévcud AB yaddas siyasetindeki
catismazliqlarin hall edilmasi;

5) Avropa “yaddas medeniyysti’nin
inkigaf etdirilmasi;

6) Yaddas medeniyyastinin formalas-
masinda tehsilin merkszi rolunun tes-
diqlenmasi;

7) Milli seviyyelords siyasati dostok-
lemok Uglin Avropa meyarlarindan
maksimum istifade edilmasi” [31].

2007-ci ilde AB-nin 50 illiyi isiginda
foeal miizakirslers tokan verildi. Avropa
Parlamentinin kegmis prezidenti, al-
man-muhafizekar Hans Gert Pottering
bununla bagh qeyd etdi: “Bir ¢ox milli
muzeylarimiz var - Londonda, Berlinda
va milli tarixin nUmayis olundugu digar
yerlarda. Ancaq bunlarin he¢ biri biza
bUtov avropalilari birlesdiracak bir tarixi
gOstermir” .

Muzakirelar naticesinde analoji mu-
zey ucun biri Brusselds, digari Axenda
olmagla iki layihe hazirlandi. Brisselda
yunanlardan, romalilardan ve keltloerden
gaynaglanan vahid ayrilmaz bir Avropa
tarixi konsepsiyasi yaradildi. Konsepsi-
ya gadimliye alave olaraq, xristianligin
dovrlerini, Maarifcilik dévrini ve Av-
ropaya integrasiya proseslarini shata
edir. Axen saharindaki layiha tasabb-
sl Avropa tarixinin esas magamlar ot-
rafinda teskil edilmisdir. Yaradicilarinin
s6zlarine gore, bu tarix 800-cu ilde bag-
layir ve burada “Avropanin qurucu ata-
sI” Boyuk Karldir (Charle Magne).

2007-ci ilde Avropa Birliyinin 50 il-
liyinde avropalilari birlagdiracak tarix
muzeyi yaratmaq garara alinib. 2014-
cu ilde muzey Brisseldsa acilib. 52 mil-
yon avroya basa gelan muzey “Avropa
Tarix Evi” adlanir. Muzeyin sargisi Uzv
dovlstlerin 24 dilinde faaliyyst gdste-
rir. AB-nin yaddas siyasati fargli saviy-
yalerda siyasi aktorlarin - siyasatgiler,
“Avropa burokratlar”, “Avropa millat ve-
killeri”, tadqigatgilar, ictimai ray liderlori,
kitlavi informasiya vasiteleri, ayri-ayri
ixtisaslasmis toeskilatlar (masalen, Pol-
sadaki Milli Yaddas institutu ve ya isgal
muzeylari kimi), vetendas qruplari “qur-
banlar’inin 6z tohfalerini verdiyi vahid
faaliyyat kimi mévcuddur.

Rusiya

Son zamanlarda "Levada" Merkazi-
nin anketlerine gore, “Rusiyada qurur
hissi oyadan” fenomenler arasinda ta-
rixi birinci yere qoyan respondentlarin
sayinda ciddi artim muisahide edilmis-
dir. 2016-ci ilds tarix ilk defe “Rusiyanin
tebii sarvatleri"ndan 6na kegib ve qurur
simvollari siyahisinda birinci yeri tutub
[24].

Son ilde Rusiyada muxalifet tamsil-
¢isi A.Navalni ile bagh prosesler, onun
moahkemasi gedir. ©sas ittiham “Muha-
riba veteraninin tehqir edilmasi ile Rusi-
ya tarixi yaddasina gesd, Boylk Veaten
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muharibasinde onun rolunu kigiltmak”
kimi musayyan edilib. Navalninin mah-
kamaya verilmasina asas veran ganun
2009-cu ilde S.Soyqunun taklifi ile Du-
mada qgabul edilib. 2

Navalni mahkemasinden sonra ta-
rixe hassas munasibatle bagh tadbir-
lor daha da sertlosdirildi. Mahkemada
hakimin suali buna misal ola biler: “Siz
va terafdarlariniz magsadyonll sakilde
xalgimizin tarixi yaddasinin yox olmasi,
tarixin saxtalasdiriimasi ile masgulsu-
nuz. Rusiyaya nifrot edirsiniz. Sovet itti-
faqinin Il Dinya muharibssinde galebe-
sini gbézdan salirsiniz”. 24 fevral 2021-ci
il tarixinde Dovlet Dumasi veteranlari
tehqir etmaya gdra habs coezasi ile bag-
[ dayisiklikler edib. Nasizmin barpasina
va veteranlarin tahgir olunmasina goéra
coza ile bagli ganun layihasine dayi-
siklikler parlamentin asagi palatasinin
vitse-spikeri i.Yarovaya terafinden irali
surdlub.

Toklif olunan dayisiklikler sosial se-
bakaloerde nasizmin reabilitasiyasina,
Nurnberg tribunalinin tesbit etdiyi fakt-
lari inkar etdiyina va internetde Il Dunya
miiharibesi dévriinde SSRi haqqinda
bilerokden yalan melumat yaymaga
gOra cazani sartlagdirib, hiquqi saxsler
Ucln ¢ milyon rubla gader cerime ve
ya bes iladak habs slave edilib.

Onu da yada salmaq lazim galir ki,
“Il Dlinya muharibasi” amilinden basqa,
Rusiyada doévlstin inkisaf etmakda olan
demokratik dévlet quruculugu Ugln
maqgbul olan “yeni” tarix siyassti qur-
maq ugun etdiyi diger cehdlar - “4 No-
yabr - Milli Birlik GUnU” ve hazirda yal-
niz “Rus yurusleri” adi ile yadda galan
hékumaetydnld mitingler naticasiz olub,
effekt vermayib.

Rusiya Herbi doktrinasinin yeni re-
daksiyasina gore, “11.Rusiyada tarixi
ve manavi ananalara qarsl aparilan

istanilon faaliyyat, Vatanin muidafissi
sahasindaki tarixi, menavi ve vetenpar-
varlik ananalerini sarsitmagq magse-
dile shaliys, ilk ndvbada 6lkanin ganc
vetendaglarina informasiya axinlari ile
tasir gostarmak sayleri harbi tsahlike
kimi giymatlandirilir”.

Rusiyada tarix siyasati ile bagli on-
larla institut, fond, teskilatlar tesis edilib.
Maragli olan dlkanin ali resmi sexslari-
nin tarixe saygi ile bagh bu tagkilatlarda
cox feal igtirak etmasidir. S.Soyqu har il
dinya migyasinda Rusiyanin tabligi ila
bagli kegirilon, milyonlarin istirak etdiyi
“Cografi imla” aksiyasinin tagkilatgisi-
dir.

Diger maraqli magam Rusiyada Tarix
Camiyyatinin sadrinin Sergey Narigkin ol-
masidir. Bu faktlar Rusiyada tarix siyase-
tina verilon 6nami ifade edir. S.Narigkin 9
layihayae - senadli film, elmi populyar kitab,
mUsabiqaler, sargi ve s. saxsan rahbaerlik
edir. Onun rehberlik etdiyi “Vaten Tarixi
Fondu” 6lke Uzre bltln layihaleri gabul
edir, reallagdinr. “Rus imperiya dévriindsn
UzU bari halak olmus ddyusculerin reqgam-
sal elektron kitabxana-kartotekasi"nin ya-
radilmasi miqyasli tarix siyasatidir. Sohbat
10-15 milyon rus doylscusunin sayindan
gedir. “He¢ kim unudulmur” demak bir, bu
cur kitabxana yaratmaq basqa masaladir.

Resmi tarix siyaseti sahesinds ya-
radilan analitik markazlera misal kimi
Rusiya EA-nin EImi Malumat ve Stra-
teji Arasdirmalar institutlarini, “Tarixi
Yaddas” Fondunu, Tarixi Ekspertiza
Maerkazini ve s. gostermak olar. Batun
ictimai-humanitar, harbi profilli ali mak-
teblarde tarixi yaddas siyasati derindan
todris edilir. Rusiya XiN-in “Strategiya
XXI” sanadinda rus kollektiv kimliyinin
formalasmasinin asasi kimi tarixi yad-
das siyasatinin problemlarina xususi
diqget yetirilib. “1990-2000-ci iller or-
zinde hayata kegcirilon yaddas siyasati

2 || Diinya miiharibasinde SSRI-nin rolu barads "sahv" ifadslere gére cinayat taqibini tohdid edsn qanunun
qabul edilmssinin zaruriliyini ilk dafs irali siiran hamin dévrde Rusiyanin févqslads hallar naziri olan Sergey Soyqu
olub. 2009-cu ilds S.Soyqu Il Diinya miiharibssinde SSRI-nin qelebasini inkar etdiyi tigtin cinayat cezasinin tatbiq

edilmasini teklif edib.
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somarali olmayib. Rusiya hakimiyyat
organlarinin tarixi yaddas problemle-
rine yanasmasinda vahid bir strategiya
va ardicilig olmayib. Yaddas siyase-
ti cercivesinde hansi vazifalerin hall
edilmali oldugunun basa dusulmamasi
boylk o6lclide dlkanin galacayi ile bagl
asas suallarin hall olunmamasi ve tab-
lig edilon gsaxsiyyat modelinin uygun-
suzlugu ile alagadardir. Bu iller arzinda
dayismis sosial gertlora uygun yenilari
yaradilmamigdir. Tasirli yaddas siyase-
ti mexanizmlari, 6lkada heyata kegirila
bilacak bir media infrastrukturu yoxdur.
Son 20 ilde yaddas siyasaeti, milli ham-
royliyi seferbar etmak ve basqgalarini
hall etmak Ugln istifade olunan kegmis
simvollarin, hadisalarin, reqemlarin son
daraca clzi bir repertuari ilo xarakterize
olunur”.

BUtln dinyada miqyasli tarix siyase-
ti aparan Rusiya tacribasi son illerda
Baltikyani, Serqi Avropa ve g¢oxsayli
Olkelerin aks-kasfiyyatinin baslica fea-
liyyat istigamatlerindan birina gevrilib.

Qalabanin 75 illiyi, Il Dinya muhari-
basi Rusiyada doévlet resmilerinin has-
sas diqggeti altindadir. Miharibada Rusi-
yanin rolunun imumi baxis ve mévgeya
uygun verilmasinda ddvlat israrhidir ve
bu yonda tarix siyasati global miqyasda
aparilir. Son ddvrlarde Rusiyanin bu is-
tigamatde Boyuk Veten muharibasinde
fasizm Uzerinda gealabanin ddvlet tere-
finden desteklonen “Zafera ehtirami”
tendensiyasi, elace da sovet hdkumae-
tinin XX asrin bazi ddvrlerindaki faaliy-
yatinin gisman tasdiglenmasi haqgqginda
tedbirler diqgati calb edir. Burada asas
vurgu Qarbi Avropa dovlatlarinin analoji
narrativ siyasatinda teqdim edilon “biz-
onlar” dixotomiyasinda ferqgli oldugu
hesab edilan “rus xalqinin 6zalliyi, tarixi
missiyas! va s. kimi” magamlar vurgu-
lanir.

Bu istigamatda gorllen iglera mi-
sal kimi, Rusiyanin manafeyina ziyan
vuran “Tarixin saxtalasdirilmasi cehd-
lorine garsi komissiya” yaradilmasi,
onun dovlset mediasinda “aqressiv tab-
ligat kampaniyasini, hamginin, Il Dln-
ya mduharibasinin 70 illiyi erafasinda
basga darsliklerle miqayisada ideoloji
cohatdan tesdiglenmis ve dovlet struk-
turlari terefinden dasteklonan XX asrin
tarixina dair dersliyin nehang tirajla cap
olunmasi ve s. geyd edila biler.

Dovlat bir sira hallarda yaddas si-
yasatinde tegabbuskarligini itirib, bu
da xususile esas hadise olan “Milli Bir-
lik GUnU” bayraminin tarixinde 6zinu
gosterib. 12 iyun 1994-cl ilden Rusiya-
nin Dovlet Suverenliyi Bayannamasinin
gabulu gund kimi geyd edilib. 2002-ci-
ilden ise 12 iyun Rusiya Gunu adlan-
dirtib. Bununla yanasi, onun qeyd
edilmasi ugurlu alinmayib. Bu magam
tarix siyasatinin ne gadar hassas va
ictimai slurla saslesan sosial-psixo-
loji fenomen olduguna delalat edir.
Belo ki, 2018-ci ilde kegirilmis sorguya
go6ra, Rusiya shalisinin yarisi dévlstin
adi ile saslagen 12 iyun milli bayrami-
nin neca adlanmasini xatirlaya bilma-
yib. Respondentlorin 34 %-i ise onu
“Mustaqillik Gund” adlandirib. Belalikls,
demak olar ki,ehalinin 100%-a yaxini
12 iyunun Rusiya Ginl olmasi haqda
malumatsiz olub. Bu massle rusiyal
alimlar arasinda ¢ox ciddi mizakiralera
sobab olub. Dolayisils, tarix siyasatina
ehtiyacin olmasi da buna benzer hallar-
la bir daha subut edilib. Xalgin zehniy-
yotinde dovlstgiliyin gaynaqglarinin (im-
periyami, postimperiyami, yaxud milli
suverenlik marhalasimi?!) na Uglin 12
iyunda baglanmasina cavab tapiimasi
alinmayib.

Bundan farqli olaraq, fasizm Uzarin-
de galeba butun rusiyalilari birlesdiren

Onun bu teklifi 2014-cii ilin aprelinde Duma terefindsn tasdiglendi ve hemin il mayin 5-ds V.Putin terefindsn
imzalandi. Bela bir tegabblisiin esas maqsadi Il Diinya miiharibasi dévriinde bas veran hadisslerin tarixi yaddasa
tacaviiz cahdlerine qarsi durmaqdir. Bundan svval 2009-cu ilin mayinda Rusiya Federasiyasinin Prezidenti yanin-
da "Rusiyanin maraqlarina xslel getiren tarixi saxtalasdirmaq cehdlerine qarsi miibarize lizre Komissiya"yaradilib.
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vahid ideologema kimi ¢ixis edir. Rus
ictimai elminda tarix siyaseati konsep-
siyasini faal inkisaf etdiran tarixc¢i alim
Aleksey Millerdir.

A.Millero gore, “Dovlatin inzibati ve
maliyya resurslarindan istifade edarok,
hakimiyyatda olan siyasi quvvaler ce-
miyyetda tarixi siur va kollektiv yaddas
sahasinda ideoloji indoktrinasiya prose-
sini hayata kegirirlar. Tarix siyasati feno-
menini anlamaq Ug¢in nainki nayin tab-
lig edildiyi masalesi vacibdir, daha vacib
olan bu tabligat isinin nece ve hansi
metodlardan istifade etmakle apariima-
sidir" [23].

Polsa

Polsada dovlst tarix siyaseti tetbiqi
baximindan dinyada an qabaqcil tec-
ribe saylla biler. Polsada yaddas ve ta-
rix siyaseti, demok olar ki, eyni manali
olub, tecriibaden nazariyyaye dogru te-
kamul etmisdir.

2004-cu ilde bir grup Polsa tarixgisi
Olkanin tarix siyasatinin 6z versiyasini
hazirlamali ve hayata kegirmali oldugu-
nu elan etdi. Onlar bu termini (Polityka
historyczna) alman dilinde olan “Gesc-
hichtspolitik’”den goéturdiklerini inkar et-
mirdiler [27, s.44-64].

1998-ci ilde parlamentin qerari ile
analoqu olmayan “Polsa Milli Yaddas
institutu” yaradilib. Burada 1200 nafer
amakdas calisir. ©mak haglari 6lkade-
ki diger tarixcilerin maaslari ile miqa-
yisede bir nece dofe coxdur. institutun
tedqigat budcasi 6lkade XX asr Polsa
tarixinin Ayrenilmasi yoninde fealiyyet
gOsteran bitin diger merkezlerin bl-
dcalerinin cemindan ¢oxdur. Yaddas
institutunda tedgiqat fealiyyati ilo istin-
taq organlarinin bazi funksiyalarinin
birlesmasi onlara bdyuk salahiyyetlar
verir va tarixi yaddasin formalagmasi
ile bagli ham de an ciddi masuliyyati
muayyan edir. Masalanin diger tersfi
bu qurumlarin hem d&lkede lUstrasiya
hagqginda ganunlarin tetbiginda, yaxud
da antiddvlatci quvvaleri, siyasi raqiblari

nifuzdan salan malumatlarin gindema
gatiriimasi ile slagadar gulcllu ictima-
i-siyasi rayi formalagdirmagq silahi kimi
cixis edir. “Yeni tarix siyasati” adlandiri-
lan yaddas siyasaetinin asas sutar “ifrat
tenqidi vetenparvaerliyin” redd edilmasi
ve “gelacayin vetenparvarliyi” milli ideo-
logiyasina qayidilmasini sertlendirmek-
dir. Polsa tarixinin, prezidentinin, siyasi
sisteminin, Polsa xalqinin mediada ic-
timai sakilde tehqir edilmasi, rigxandle
alo salinmasi 4 il habsls cazalanir.

Polsada tarix siyaseti yaddas si-
yasatinden farqgli olaraq, sag muhafize-
kar manada agiq bir doktrina xarakteri
dastyir. Hakim siyasi partiyanin tarixi
kecmisa siyasi baxisi kimi ham 0&lka
daxilinde kegmisa dair 6z tesavvlrle-
ri olan muxtalif sosial ve etnik qruplar
arasinda, hem de dlka xaricinde artan
konfliktogen potensialla xarakterize olu-
nur. Tarix siyasati ti¢lin heg bir mizakire
aparilmir ve buna goéra kimin “glnah-
kar”, kimin “glnahsiz” oldugu aydindir,
asas masale bu fikri genis kitlalers cat-
dirmaq ve onu siyasetde baslica tezis
etmakdir [23].

Kacinski qardaslarinin Qarbi Avro-
panin Yalta muqavilalerina géra Polsa-
ya “pborclu olmasi” ile bagh agiglama-
lari, “milyonlarla polyak”in gatline gora
muasir Almaniyaya iddialarini”, hakim
dairalerin  Holokost ddvrinds yehudi
dhalisinin mahv edilmasinda kdénullu
istiraki vo ya Rusiyaya qarsl Katin at-
rafindaki veziyyatle bagl mibahisalera
asabi reaksiyasi - mahz 2000-ci illerds-
ki Polga tarix siyasetinin nUmunasinda
nazardan kegirilo bilar.

Ukrayna

2006-ci ilde vacib statusa malik Uk-
rayna Milli Yaddas institutu (UMYI) ya-
radilib. Bundan basqa, vaxtile xanim
Yussenkonun rahbarlik etdiyi “Ukray-
na-300” Fondu tarix siyasati ile masgul
idi. UMYi-nin emekdaslari Ukraynanin
Tehlikasizlik Xidmatinin (UTX) arxivle-
rine Ustlin icazeye malikdir. institutun
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direktor muavini V.Vyatrovi¢ eyni za-
manda ham da UTX direktorunun mas-
lehatcisidir. Vaxtile Prezident Yussenko
tarix siyasatini milli quruculugun ideoloji
asas! kimi miayyen etmisdi.

Ukrayna tarixi narrativlerine galdikda
burada iki asas tarixi hekaye bir-biri ila
reqabaet aparir. EImiolaraq her iki yanas-
ma bir sakilde Ukrayna tarixinin serhle-
rina asaslanir, esasen Mixail HrusevskKi
va onun terafdarlarinin asarlerinds teg-
dim olunur. Eyni zamanda, muasir gerh-
lor tarixi materiali postsovet Ukrayna
haqigatlerine uygunlasdirir. Masalen,
Kiyev Rusunun tarixinin “Ukraynalagdi-
rilmasi” ¢oxsayll nimunalardan biridir.
Ukraynanin Rusiya imperiyasi ve Sovet
ittifaqinin terkibinde oldugu dévrlerds
bele 6zal, 6zinemeaxsus kimliya malik
olmasi vurgulanir.

Bu xaettin sleyhdarlari, xtsusile dlke-
nin XX asra qodarki tarixi ile slagadar
olaraq milli narrativlarin bir cox elemen-
tini oks etdirmekdadir. Burada sovet
dovrl o gadar de manfi giymatlendiril-
mir, Qolodomor ahamiyyatli bir yer tut-
sa da, Ukrayna xalginin soyqirimi Kimi
teqdim edilmir. Radikal milletgilik manfi
gabul edilir. Kegmis prezident Leonid
Kugcmanin “Ukrayna Rusiya deyil” adli,
carpicl bashqgll kitabi burada nimuna
saylla biler. Ukraynanin yaddas mada-
niyyatlerindeki ferglerin, sutbhasiz ki,
2014-cu il muharibasindan sonra da da-
vam edan regional sababi - dl¢lsu var.

"Maydan" harakatindan sonra Uk-
raynada Avropa tarix siyasatindan
bshrelanma bas verdi. “Ukrayna - Av-
ropadir’ yaddas siyasatinin leytmotivi
bu stari Avromaydandan, Krimdaki ve
Donbasdaki hadisslerden sonra Ukray-
nanin yeni rahbarliyi simvolik makani
yenidan formatlasdirmagi ve o&lkada
gedan “yaddas miharibasini” inten-
siv marhalaya kecgirmayi faydali hesab
etdi. 2015-ci ilin aprelinde Ali Rada ar-
dicil 4 ganun - “Kommunist ve nasio-
nal sosialist (Nasist) totalitar rejimlarin

mahkum edilmasi haqqinda”, “Il Dinya

miharibasinde nasizm Uzarinds zaferin
abadilesdiriimasi haqqinda”, “XX asrda
Ukraynanin mdastaqilliyi ugrunda vu-
rusan doyusculerin hliqugi statusu ve
xatirasinin ebadilesdiriimasi haqqinda”
va “Kommunist totalitar rejimin repres-
siv organlarinin arxivlarina giris haqqin-
da “ ganunlar gabul etdi. Bu sanadler
Ukrayna ictimai makaninin resmi “de-
kommunizasiyasina” start verdi. Yeni
hékumatin bazi terafdarlari bu aktlarin
goabul edilmssini tahlikesizlik vezifslori
kimi izah etdilar, ¢clinki sovet kecmisina
milnasibat daqiq bir milli tehllikasiz-
lik problemi kimi gabul edildi. Aydindir
ki, bu tefsir Moskva ve Kiyevda gabul
edilen xeatta slbha ile yanasan ukrayna-
lilarla ideoloji garsidurma ¢argivesinda
ortaya ¢ixd1.

Burada Ukrayna Milli Yaddas institu-
tunun bu ganunlarin hazirlanmasinda
asas rolunu da vurgulamaq lazimdir.
Sosialist kegmisi olan digar 6lkalerin
komissiya ve tesisatlarinin nimuna-
sinda yaradilan institut son illarde bir
¢ox oks-sada doduran garar va bayan-
namalarin manbayina gevrildi. “Il Dlinya
muharibasinda nasizm Uzerinda zafarin
abadilaesdiriimasi haqgginda” ganunun
yeniliyi ondan ibarst idi ki, burunla da
8 may “Yaddas ve Barig GUnuU”, eyni
zamanda 9 may “ikinci Diinya miihari-
basinde nasizm uzerinde Zafer Gunu”
tesis edildi. Ukrayna rahberliyi Zefer
Gununa fergli bir mana verdi.

2017-ci ilde Milli Yaddas Institu-
tu dovlet bayramlar ve tarixi gunler
haqqinda ganunun yeni versiyasini tok-
lif etdi. ©hamiyyatli bir deyisiklik, hafte
sonunun 9 may tarixinden 8 may ta-
rixine kocirilmasi oldu. Bu gerar ikinci
Dinya muharibasinin basa c¢atmasini
Avropa ananasindaki minasibstle ey-
nilesdirildi.

Ukrayna yaddas siyasatinin postav-
romaydan versiyasli rasmi Kiyevin tehsil,
dil ve informasiya siyasati sahasindaki
diger herakatlari ila birlikde Ukraynanin
galacayi, Avropa Birliyi, Rusiya va diger

50



Tarix siyaseti ve yaddas siyasati: dlinya tacriibasi vo Azerbaycanda masalays konseptual baxis

Olkslerle slagsleri Gg¢ln uzunmuiddatli
naticelare sabab oldu va olacaqdir.

Latviya

Latviyanin Konstitusiyani Mdudafie
Birosu (KMF-aks-kagfiyyat qurumu)
Rusiya Tarix Camiyyastinin 2019-cu il-
daki fealiyystine dair hesabatinda geyd
edilir: “Kreml Baltikyani dlkelerds alve-
rigli tarixi yaddasi formalasdirmaq Ggln
birbasa va dolayi yolla bir sira yalangi
akademik qurumlar ve muxtalif nasr
ve videmateriallar d¢in maliyye ayirir.
Masalan, Tarixi Yaddas Fondu asasan
Baltikyani olkeler yoninde ixtisaslas-
misdir. Fondun on gérkemli sexsleri
Latviyada persona non qrata kimi soxs-
lordir”.

Latviyada 1998-ci ilde “Prezident ya-
ninda Tarixgilor Komissiyasi” yaradilb.
Bu strukturun asas vezifasi resmi soxs-
lori tarix siyasatinin tezislari il tamin et-
makdir. Latviya mustaqilliyini elan etdiyi
andan bu gina geder apardigi dovlst
tarixi siyasatini qonsu Baltikyani dlkaler
kimi hale yenidenqurma illerinden bari,
SSRi-de (imumiyystle gebul edimis
tarixin interpretasiyasini sirotle dayis-
dirmeaya baslayib. Mustaqillik gazandig-
dan sonra kegmigin giymatlendirmalari
yalniz siyasi mlbarizenin ayrilmaz bir
hissesi oldu, hem de daxili ve xarici si-
yasi kursun asaslandiriimasi Ggln asas
rolunu oynadi. Hazirda da rasmi tarix
elmi, maktab sistemi, kinematoqgrafiya,
muzeylar, elmi va populyar adabiyyatin
nasri - hamisi mévcud dovlat tarixi si-
yasatini tesdiglemak va populyarlasdir-
magq ugun ¢aligir.

Estoniya

Estoniyada 1993-cu ilde parlament
nazdinde Tarixi Arasdirmalar Komissi-
yasl, Prezident yaninda insanliq sley-
hina tarixi cinayetleri arasdirma komis-
siyasl, 2008-ci ilde onun asasinda Milli
Yaddas institutu yaradilib.

Belarus

2010-cu illerden baeri Belarus ME-
A-nin bélmasi tarixi yaddasin Belarus
coemiyyatinin konsolidasiyasi amillerin-
den biri kimi gsbul edan fundamental
tedqigatlar aparir.

Qazaxistan

Qazaxistan Prezidenti Tokayev Ru-
siya Ddvlet Dumasinin deputati, hakim
partiyanin Gzvi V.Nikonov Qazaxis-
tanin ona verilan rus torpaglarinin he-
sabina qurulmasi ile bagl iddialarla
¢ixigindan sonra tarix siyassti ile bag-
I program xarakterli magale ilo ¢ixis
edib, Qazaxistan tarixinin dyranilmasi
ile bagli serancam verib.

Dunya dlkelerinde tarix ve yaddas
siyaseti ilo bagl qurumlarin hamisini
sadalamaq qeyri-mUmkuindir. Yekun
olaraq, onu demak olar ki, “yaddas nazir-
likleri” de adlanan bu qurumlar Gmumi-
likde milli maraq va tehlUkasizliye cavab
veran, xarici tasirlori neytrallasdirmaga
yonalan fealiyyat hayata kegirirlor.

“Bu gln tesssifle geyd edilmsalidir
ki, 6ten iller arzinde tarix siyasati bir
¢ox dovletlerin anlaminda “tarixin si-
yasiloagsmasi” kimi basa dusultr. Nainki
barismaq ve siddatli polemikalara se-
bab olur, heam da garsidurma alstine
cevrilir. Bir ¢ox siyasetciloer tamamile
siyasi maqgsadler guderak askar mil-
letcilik movgeyindan yanasaraq tarixe
va kegmisa baxislarini basqgalarina da
zorla gabul etdirmak Ugln sllarinden
galeni edirlar. Bu, Avropa Birliyi, Polsa,
Ukrayna va Rusiya siyasatcilerinin tarixi
ganunauygunluglari va yubileylari neca
sorh etdiklerine aiddir” [25].

Tarixin  siyasilegdiriimasinea misal
kimi ilk ndvbada Ermanistanin adinin
cokilmasi daha duzgun olardi. Rusiyali
politoloq S.V.Lezov mif Uzerinde quru-
lan tarix siyasetine misal kimi ermani
mifinde U¢ komponenti muayyenlasdi-
rir: 1.Qadim irsa sahib olmaqg esasinda
Uzarina dusen sivilizator funksiyasina
inam; 2.Xristianhdin $erqde forpostu
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il eynilesdirme; 3.0ziine bageriyyst
namina “Serq barbarlarinin Gzindan”
abadi ezab ¢aken bir qurban obrazi
kimi baxmagq [21].

5. Dovlatgilik tarixinde muiihariba
fenomeni - tarix vo yaddas
siyasatinda onun yeri va rolu

2020-ci ilde mdusteqil Azerbaycan
dovletgiliyinin tarixine 1l Qarabag -
Vatan muharibasi, Boyluk Qalabs ve 8
Noyabr Zafar Guna qizil herflerle hakk
edildi.

Mdiharibs basa catsa da, XXI asr mu-
haribasinda galib dovlet statusunu temin
edarok, isgala meruz qalan o6lkalar Ugln
calbedici-inam/imid simvoluna cevrilan
Azarbaycanin regionun geosiyasi man-
zorasini kdkli sakilde dayisan beynalxalq
ndfuzu mazakiralarin mévzusudur.

44 gunlik muiharibe muddeatinda
Azarbaycan cemiyyati 6z tarixinda go-
rinmamis milli birlik, hemraylik, “10 mil-
yonluq xalqin bir drak kimi déyuinmasi”
marhalasinden kegdi. Ali Bags Koman-
dan eatrafinda six birlik, nasiller, siyasi
qglvvaler, sosial tebagelararasi miina-
sibatlordaki heyratamiz dastek ve yar-
dimlasma, “Azarbaycanli olmagin” an
ulvi, manavi meyarlarinin bir vulkan kimi
puskirmasi bas verdi. Xalg-ordu birliyi,
paylagsma ve xeyirxahliq har kasin can
atdigi celbedici qlivvaya cevrildi.

Azarbaycan xalqi Vetan muharibe-
sinda, balka ds, son yuzilliklards ilk dafs
comiyyatde helalik dark edilmayan,
eyni zamanda, Qaelaba ve Zafer gader
de fovgelade dayer kesb eden, milli
“passionar enerji” fenomenini yasadi.
L.Qumilyovun etnogenez nazeriyyssi
kontekstinda elma gatirdiyi bu fenomen
tarixan dovletlerin taleyinde halledici rol
oynaylb, dinya siyasi xeritesinin de-
yismasina tekan veran proseslare yol
aclb. Tarixden o da malumdur ki, passi-
onar milli enerji lider tarsfinden dizgln
macraya yonaldildikde mimkinsiz go-
rinan qalibiyyatler bas verir. Yaxud da

aksina, passionar enerji qurucu-yaradi-
¢l magsadlara yonaldilmazss, shatesin-
de xaos yarada, dagidiciliga meyillona
bilir. 44 gUnlik muiharibede “Birlikde
glcluydk!” cagingi ile xalgimizin Qa-
rabagl azad etmakle bagl gozladiyi
magamda milli enerjinin “demir yumruqg”
kimi birlegsmasi, gelabays yonaldiimasi
bas verdi.

Bu baximdan, Zafer tarixinin yeni
gelabalerin zamini olmaga ydnaldilme-
si, qalib vetendas yasantisinin enanayas
cevrilmasi boyluk deraceds ham de yad-
das ve tarix siyasstinden ¢ox asilidir.

Oz névbasinds bu vezife da ictima-
i-siyasi, ideoloji tabligat sahasinde mu-
vafiq dovlet siyasatinin, texirasalinmaz
tedbirlerin hayata kegirilmasini dikta
edir.

Batovlikds cemiyyatin sosial-psixo-
loji, elIm-tahsil, madaniyyat va informa-
siya makaninda muhariba obrazini tag-
dim etmasi tarix ve yaddas siyasetinda
avazsiz rola malikdir. Bu obraz muhari-
baya dair felsafi konsepsiyalarin miha-
riba obrazlarini cemyyate bu ve ya digar
formada teqdim edan sadalosdirilmis va
stereotip narrativeri ile baghdir. Homin
narrativlar bir-birina aks mazmunda ola
bilir. Bunlardan biri xalqin resadet va
gahramanliglarinda oaksini tapan mu-
haribanin qalibiyyat-qehremanliq obra-
zidir. Bu obraz ananavi olaraq foxarat,
cosaroet ve seraf anlayislari Uzarinda
dayanmagla, maglubedilmaz, sarsil-
maz milli birlik nUmunasina cevrilir. Bu
narrativ ¢gargivasinds xalqin 6z dévleti-
ni, veteninin azadhgini ve musteqilliyini
gorumagda qurban vermaya her an hazir
olmasi digget markazindadir.

Mduharibanin diger obrazi faciali,
maglubiyyatle bitan muharibe obrazidir.
Burada muharibe dehsati, coxsayl qur-
ban, insanlarin gatli, harbi cinaystler,
sonsuz kadar va facie timsalinda facie
yaddasl kimi modvcuddur. Qeyd edil-
malidir ki, facie yaddasi oldugca fun-
damental mahiyyate malikdir. Facislor
paradoksal olaraq, xalqin yaddasini
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formalasdiran mihUm hadisalardandir.

Azarbaycan xalqinin taleyinde 30
il avval maglubiyyatle basa ¢atan mi-
haribeya son qoyaraq, galibiyysta nail
olmagq, zefer yazmaq nasib olmusdur.
Facis tarixinden forgli olaraq, galeba
tarixinin yazilmasi, yasadilmasi tarix si-
yasatinin mihim vazifslerindandir.

Dinyada oldugu kimi, Azerbaycan-
da da polietnik va ¢goxkonfessiyali 6lka
kimi vatoendas kimliyinin tamali olan
kollektiv tarixi yaddasin formalasma-
sI aktual maesaeladir. Qalabenin, tarixa
govusan Zafar tarixinin yazilmasi, milli
kegmisin variantlarinin qurulmasinda
halledici rol siyasi elitalara mexsusdur
Tarixa qovusan Zafer obrazimizin milli
birlik temallarine ¢evrilmasinin, yaddas-
lara hakk edilmasinin yazili, vizual ve
sifahi mixanizmlaerinin nazari ve tatbiqi
metodlarinin aragdiriimasi, muayyan
edilmasi 6z ndvbasini gézlayir.

Belaliklo, hazirki magamda Azarbay-
canin tarix siyasati ve yaddas siyasati-
nin an aktual olan bir caginda yasayiriq.
Olkemizdas ssrlerin simvolu - Qarabag,
Zofer/Qaleba simvolunun xalgimizda
yasatdigr qurur hissi tariximiz Ggln,
onun yeni qizil sehifaleri yazildigi t¢ln
misilsiz faxaret hissini yasadir. Heg bir
basga ugur ve gelabas ile miqayisaedil-
maz deracayae ¢atir.

6. Miistaqil Azarbaycanda tarix ve
yaddas siyasatinin vaziyyati

Muxtslif dlkelarde oldugu kimi Azar-
baycan tarixinde de tarixi hadisalerin
siyasi konyunktura prizmasindan, sinif
va partiya yanasmasi ila sarhinin manfi
nimunaleri kifayaet gadar olmusdur ve
malumdur. Bu veziyyst klassik hesab
edilen, tarix ve siyasetin qarsiligli nis-
batini aks etdiren malum deyimla ugur-
lu ifade edilib: “Tarix kegmis siyasatidir
(ke¢mise miinasibst siyasetidir - red.),
onsuz indiki siyaseti basa dusmak
muamkun deyil”.

Xususile de, Azerbaycan cemiyyati

Ugun goxsayh diinya dovletlerinds “tarix
siyasati” konsepsiyasinin siyasi miza-
kiraye cixarilmasi va onun reallasdiril-
masinda tahsil sahasinda siyasi texno-
logiyalardan istifade edilmasi nisbaten
yeni bir fenomendir. Butlin bu prosesle-
rin derk edilmasi, tarix tahsilinin inkisafi
strategiyasinin hazirlanmasi Gi¢lin vacib
olan imumi tarix siyasatinin magsad va
vazifalari ile uygunluq daracasini miay-
yanlasdirmak lazimdir.

Hazirki veziyystds nasillerarasi va-
rislik vo munasibatler, “atalar ve ogul-
lar” problemi adlanan kontekstda kol-
lektiv tarixi yaddagin formalagdiriimasi
masalaleri vatendas ve milli kimliyin,
boyuk shatada dovlst identikliyinin da-
vamliliginin asasini toskil etdiyi tGgln
xususi ehemiyyete malikdir. Belo ki,
yasli nasil Azerbaycan vetendaslari
Ugln ortaq sovet kegmisi ile bagli olan
Umumi kollektiv yaddasi mdévcuddur.
Bu suveren Azerbaycan dovlstgiliyi se-
raitinde formalasan genc naslin yadda-
slI il kdkundan farglidir. Ganclar Ugln
yasli naslin ortaq sovet kegmisi artiq
kecmis tarixi yaddas sahasinda qalib.

Umumilikde Azerbaycan tarixinin
Umumi akademik tarixi tedqgigatlar ve
tarixi biliyin deyarlari, maqgsadleri, ve-
zifeleri va mazmununun dizayni ile bag-
Ih fergli metodoloji mdvgeleri mdvcud-
dur. Forqli fikirlerin olmasi fundamental
ahamiyyat asb etmokle yanasi, tarixin
derslarinin yaddaslara kogurulmasini
“bloklayan” manea saviyyssinde olma-
mali, tarixi biliyin yaddaglarda dovlst-
cilik dayerlari baximindan maksimum
dizgln proyeksiyasina imkan yarat-
malidir. ©ks-taqdirda, globallasma ve
informasiya texnologiyalarinin yaratdi-
g1 imkanlardan sui-istifade etmakla, bu
proyeksiya Uzerinde geca-gundiz cali-
san “maragqli” terefler 6z isini géracekdir
va gérmakdadir.

Azarbaycanda "tarixin folsafasi" adla-
nan elmi istigamatin de halalik tadqiq ve
tedris edilmemasi tarixin darki ile bagh
problemin moévcudlugunu aktuallagdi-
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rir. Yaddagla bagli siyasete dair tarixci
alimlar terafindan vurgulanan magamlar
da s6zugedoan sahada mufavig addim-
larin atilmasinin vacibliyine dalalst edir:
“Tarixin falsafasi adli xiUisusi saha var ki,
bu, bizde yox daracadadir. Universitet-
lords tadris olunan tarixgi tehsili muasir
standarta cavab vermir. Batin ali mak-
teblerda, demak olar ki, tarix ixtisasi var.
Bunlarin da hamisi yanhis yoldadir. Bir
fakultads tarixin folsefesi kecilmir. Azar-
baycanda tarix¢i kadrlar dogru metod-
larla hazirlanmir. Tarixi yaddas problemi
var. Tarixi yaddasin olmamasi da prob-
lemdir, mdvcud tarixi yaddasin spesifik
xususiyyati de problemdir. Masalen, Er-
manistan-Azerbaycan, Dagliq Qarabag
konfliktinda tarixi yaddas ¢ox bdyuk rol
oynayir (Bu fikir Vaten miiharibasinden
ovelki dbvrde seslendirilib — T.A). ATOT-
in Minsk grupunun Gzvleri taklif edirler ki,
galin problemi hall etmak Ugun tarixi bir
terofe qoyaq, tarixi yaddas bize mane
olur. Azarbaycanin bir ¢ox siyasatcilari
da bunlarla razilagir, deyirler, duz deyir-
siniz, tarix bize mane olur. Onu kanara
goyub diger gostericilerdan ¢ixis edarak
problemi hall etmays calisag. Amma
zannimca, bu, yanlis masaeladir. Biz ta-
rixi yaddas! bir kenara qoyaraq problemi
hall ede bilmerik. Clnki tarixi yaddasi
unutmaq manqurtluga gstirib ¢ixarir.
Tarixin ¢ox kaskin dayismaelar ddvrin-
da tarixi yaddasa xususila ehtiyac artir.
Dovlet Talaba Qabulu Komissiyasi (indi-
ki Dévlet imtahan Markazi — T.A.) tero-
finden Azarbaycan tarixinin buraxihg im-
tahanlar sirasina daxil etmamasi yalniz
toassuf yaradir” [9].

7. Prezident ilham ®liyev XXl asrde
tarix vo yaddas siyasatimizin
simvolu va garanti kimi

“Man defalarle demisem ki, tarixi-
mizin haqiqgeats uygun olmasi ile bagl
bizim alimlar garak dolgun malumat
versinler. Bizse saxta tarix lazim deyil.
Her kos bilmalidir, torpaqlari satan

kimdir, torpaqlari esarstdan qurtaran

kimdir” [4].

“Climhuriyyeat terefinden lIrova-
nin Ermenistana verilmesini heg cir
asaslandirmaq olmaz!” [1].
Miistaqillik tarixini yazan Umummilli

lider Heydar Sliyevin, Zafer tarixini ya-
zan doévlet basgimiz - ilham 8liyevin
ham de pesokar/akademik tarixgi ol-
malari, resmi dévlet saviyyasinde tarix
va yaddas problemini daim on siraya
¢okmaleri, Qarabagla bagh hagiqgatle-
ri dinyaya catdirmalari tarixi sahamiy-
yote malik hadisaler olub, s6zigeden
sahelarde, dovlat saviyyasinde boslu-
gun yaranmasinin garsisini alib.

Mdasteqil dovletgiliyin butiin sahale-
rinde oldugu kimi Azerbaycanda tarix
ve yaddas siyaseti sahesinda do foa-
liyystin @sasi Umummilli lider Heydar
Oliyev terafinden qoyulub. Bels ki, Hey-
der Oliyev terefinden 20 Yanvar tarixi-
nin Umumxalg Hizn Ginl elan edil-
masi, onun tagabbusu ile Azarbaycan
Respublikasi Milli Maclisinin  1994-cu
il martin 29-da “1990-ci il yanvarin 20-
de Bakida toradilmis faciali hadisaler
haqqinda” garar gebul etmasi, faciede
halak olanlar Ggin “20 Yanvar sahidi”
foxri adinin tesis edilmasi bu istiqgamat-
da atilan ilk addimlar idi.

Xocall faciesini “baser tarixinde ta-
yI-barabari olmayan bir vahsilik akti,
batdn insanhga gars! tarixi bir cinayat”
adlandiran Heydar Bliyevin tagabbisu
ile Milli Maclisin 24 fevral 1994-cu il ta-
rixli iclasinda soyqirima siyasi-hiquqi
giymat verilmig, her il fevralin 26-nin
“Xocali soyqirimi giini” kimi geyd olun-
masi ile bagli serancam verilmisdir.

Tarix siyasetina daha bir konkret misal
Heydar Sliyevin 26 mart 1998-ci il tarixli
saroncami ile 31 martin Azerbaycanlila-
rin Soyqirim Guinu elan edilmaesi, tarixi-
miz va soxsiyyatlarimize yonalik misilsiz
diggati ve s. dolayisi ile dévletin yaddas
siyasatinin nimunalari hesab edils biler.

Prezident ilham Sliyevin dlkays siya-
si rehbarliyi dovrl, demak olar ki, saxta-
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lasdiriimis tarixle savas isarasi altinda
kegmis, Qarabagla, kegmisimizle bagli
gergaklarin bitln global platformalarda
- Valday, Munhen, Asgabad va s. ¢ixis-
larl misilsiz yaddas hadisasina ¢evrilib.
Bolgalare saferleri zamani tarix diyar-
stinaslig muzeylarinda Prezidentin xa-
ritalordaki yanhgliglarla bagl oldugca
tefarrtath tovsiyaleri tarix siyasaetinin ali
digget merkazinda olmasini stibut edir.

Dévlet bascisi ilham 8liyevin gixis-
lari 6lkeamizds ziyall alim va tarixgilari-
mizin “yaddas-tarix siyasati” aspektinda
genis muzakiralerinin mévzusu olmali-
dir. Maghur deyime gora, “Tarixin dersi
ondan ibaratdir ki, onun darslari olmur”.
Prezidentin “tarix darslari” har bir vetan-
dasa Unvanlanan, tarixa hassasliq ve
sayginin, tarix duyumunun formalasdi-
rilmasinda avezi olmayan bir siyasatdir.

Prezidentin Tertorde Ddvlet Ramz-

mse
mse

mse

lari Muzeyinin acliliginda icra basgisina
iradlari ise tariximize nece minasibat
basleamayin 6rnak nimunasidir: “Bunu
pozun vo “Qarakilsa” yazin.. Usaqglar
bu xaritadan na basa diisacaklar? Bu,
neganci asrin xaritasidir? Har bir xa-
ritada yazilmalidir neganci asra aiddir,
c¢unki dovlatler dayisib, saerhadlar doa-
yisib. Bu xariteni siz haradan goétiir-
miusiiniz? Madaniyyat Nazirliyindan?
Qadim adlar, masalan, Sisian yazilib.
O vaxt Sisian adi yox idi, sonra kimsa
bunu uydurub. Xoritada indiki Azor-

baycan orazisinde Mingagevirdan
basqa he¢ bir tarixi ad yazilmayib.
Halbuki Barda, Qabala, Naxg¢ivan - bii-
tiin bunlar gadim saharlerimiz olub.
Ona gora sorusuram, bu hansi asra
aiddir? Cinki bu xeritedan he¢ na
basa diismak mumkiin deyil. Qafqaz
Albaniyasi dovleti do burada goste-
rilmir. Amma baxin, bu Urartu hansi
harflarle yazilib? Bu xarits da bilinmir
hansi tarixe aiddir. indiki Azarbaycan
arazisinde he¢ bir gaharin adi yoxdur.
Var buna cavab? Xoarita asmisiniz, he-
sab edirsiniz ki, bununla is duzalir?
Bu xarite bizim tariximizdir. Usaqlar
galib bu xaritaden tarix haqqinda na
basa diigsacaklar? Buna bela yanas-
maq olmaz. Eksponatlari doldurur-
sunuz, hesab edirsiniz ki, bununla is
bitir? Ozii da usaq otagidir. Usaq galib
sorusacaq ki, bu nadir, manim mam-

WALy 11se

lokatim nadir? Haradadir manim qo-
dim gaharlerim? Onun avazina orada
Urartu goriirak” [2].

Bununla yanasi, dlkenin tarixci ve
ziyalilarinin yaddas siyasati ile bag-
Il dinyadaki hamkarlarinin ideyalari-
na biganaeliyi, tesabbiskar olmamasi
Uzindan, har hansi konsepsiya, strate-
giya hazirlamasi, sistemli, kompleks va
ardicil yaddas siyasatini hayata kegiren
tesisatlarin yaradilmasi bas tutmayib.
Yaddas-anim siyaseti kampaniyaci-
lig formatinda reallagib. Halbuki geyd
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edildiyi kimi, doévlstin yaddas siyasati
dedikde milli yaddasla bagli davamli si-
yasatin mévcudlugu nzarda tutulur.

Prezidentin son illardeki 6lkeds ye-
tison neslin yaddas terbiyesi ile bagl
foal vo aydin movqgeyi do, genis “yad-
das infrastrukturu da - merkazlar, genc-
lar evleri, madaniyyat ve bilik evlari,
muzeyler, kitabxanalar, kitab magazala-
ri ve s. moévcuddur.

Dovlatcilik tarixindeki muasir siyasi
proses va tarixi biliyin mazmunu ara-
sindaki alaganin mahiyyasti siyasi elita-
nin, 6lkanin tarixi kegmisini oldugu kimi
real hagigatler lGzearinde duran muisbat
bir imicinin formalagsmasinda maraq]li

*

Discussion
Cube.

olmasi ile musayyan edilir. Bunu son iki
onillikde dévlet bas¢imizin mitemadi
cixiglart stbut edir. Siyasi proses, tarixi
kecmis ve tarix siyasstinin mazmunu
arasindaki six alage ham da bununla
izah edilir. Bu xUsusile do ddvlset bas-
¢isinin xalga, cemiyyete ilk dafs agig-
ladig1 “iravanin Ermanistana veriimasi”
fakti ile baglidir: “Kim asaslandira biler
ki, azerbaycanllarin tikdikleri irevan -
gadim ssharimiz Ermenistana verilsin.
Kim bunu esaslandira bilar? Qoy de-
sin, man hesab edirem ki, Azarbaycan
Demokratik Respublikasi diz edib, bu
isi gorub...Ona gore siz gancler tarixi
oldugu kimi bilmalisiniz. Onu da bildir-
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maliyem. Bu hadisa 1918-ci ilde bas ve-
rib. Ancaq ilk dafe bu tarixi faktla bagl
masalani man qaldirdim. Mana qader
he¢ kim bunu galdirmayib. Bizim tarixi
kitablarimizda buna rast gelmak, balka,
nadir hallarda mimkuindir. Sanki bels
bir fakt olmayib. Man bunu qaldirdim.
Muxtslif klirstlerden, o cimladan xaric-
da olarken galdirdim va dedim ki, bu,
bizim saharimizdir, bizim torpagimizdir.
Her kas tarixini bilmalidir” [6].

Xatirladaq ki, dévlet bascimizin ire-
vanin verilmasi ile bagh tarixi haqigeti
bayan edarkan tarixgilarimizin bunun-
la bagh serhlerinda tutdugu ziddiyysatli
movqeler heg clr izah edile bilmaz. Bu
masala tarix siyasatinin dinyada oldu-
gu kimi tenzimlenmasina dalalat edir.

Bela bir durumda batin dinyada tet-
big edilan “tarix-yaddas siyasstinin” na
Ugcln glindam olmamasi heg¢ clr asas-
landirila bilmaz. Dévlet basgimiz Veten
muharibasinda Qalabanin canli simvolu
ve milli-tarixi yaddagsimizin garanti kimi
cixig edir.

NoTIicCo

“Kecmisi idars edan galacayi,
indini idare eden kegmigi
idare edir” [14].

Corc Oruell

Qarabagin azad edilmasi, Zofer
tarixi ile yanasi, Boyuk Qayidis stra-
tegiyasi da yaddas ve tarix siyasatini
aktuallasdinb. Qarabagda yasayan
ermani ohalinin bdlgada reinteqrasi-
ya va birgayasayis maerhalasina kegidi
de gundamda dururkan, minaqisanin
yaddas aspekti, sosial-psixoloji kompo-
nenti istigamatinda tedbirlor ndvbasini
gozleyir: “Adsten, munagigenin siyasi
vo hlquqi aspektlarinin tohlili ile meas-
gul olan ekspertler an yaxsi halda sathi
yaddas - psixoloji megamin mdvcud-
lugunu geyd edarak buraya, bir gayda
olaraq, minagqise taraflerinin bir-birina

munasibatde gdstardikleri neqativ ste-
reotiplari, hissleri, dlismangilik ydna-
lislerini ve inkaredici fikirlari aid edirler.
Bununla yanasi hesab edirik ki, xUsusile
temas ve danisiglarin “canlanacagi” bir
vaxtda muinagisenin psixoloji-yaddas
“tarkibinin” tehlili gox vacibdir. Ola bilsin
ki, problemin psixoloji ¢ergiveda nazar-
dan kecirilmasi munagisaya baxigimizi
daha genis ve hacmli edar, bu guna
kimi gbza carpmayan yeni yanasmala-
rin va yollarin agilmasina imkan vers
biler” [7, s.22-25].

Postmiharibe ve Boylk Qayidis
dovra tarixi yaddasla isin apariimasinin
intensiv zamani hesab edilir. Dévlet bas-
¢imizin xarici media nimayendalarina
verdiyi ¢oxsayll musahibslerde azar-
baycanlilar - Qarabagda yasayan erme-
nilarle bagli seslanan suallarin goxunda
birgeyasayis moévzusu vurdulanib: “Pre-
zident kimi bunu deyirem, bizim erma-
ni xalqi ile birge yasamagimizin boyuk
tarixi vardir. Hem Ermenistanda, ham
Azarbaycanda, Rusiyada, Ukraynada,
Avropada. Onlarin arasinda heg bir ix-
tilaf yoxdur. Bizim mdvgeyimiz bundan
ibaratdir. Amma bu, birterafli masals de-
yil. Ermani xalqi da buna hazir olmalidir.
Amma afsuslar olsun ki, ermani xalqinin
beynini o gader zeharlayiblar ki, onlarin
bu xastalikden xilas olmalari Ggln garek
daha bdylk saylaer gosterilsin. Zannim-
co, orada yasayan ermani millatinden
olan adamlar da 6z azarbaycanli gonsu-
lari v kecmis dostlari ile Unsiyyst sax-
layanda bunu basa dusacakler, tezlikle
ortaq dil tapacaglar” [9].

Elmi-akademik, sosial-pedaqoji ve
yaddas siyaseti aspektinda ortag kon-
sensus noqteleri tapiimadigda dovlet-
cilik tarixinin dyradilmasinds metodoloji
butévllk itir, bu sahade ¢alisan insanlar
tarixin fragmentar taqdimati ve s. kon-
septual xarakterli ¢atinliklarle Gzlagirler.

Oger tarix haqqinda tarixgiler bir-bi-
rine zidd olan 10, hatta 100 “hagigata”
malik olurlarsa, burada artiq tarix si-
yasatinden danismaq mimkin deyil.
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Tarixgilor ke¢gmisin bas veran proseslor
asasinda bltdv menzarasini taqdim eda
bilmirlarsa, bele hal tarixi kegmise dair
“sarhlar konfliktini”, bdhrani gosterir.

XX asrin avvallerinds irevanin Erme-
nistana verilmasi ils bagh dévlet basci-
sinin tarixi haqigata sdykanan fikirlarina
munasibatde bazi mdvgeler mahz son
dovrlerda “sarhler konfliktinin® mévcud-
lugunu gosterdi.

Xalgimiz asrlerin sinagindan ¢ixan
bir aci haqiqgati taleyinde dafalarle yasa-
yib: ictimai guurda tarix unudulanda tek-
rar olunur. Tekce Otan yuzillikde xalqi-
miz nego agir milli facislerla Gzlagib.

Veten muharibasinde qalebamiz,
milli birliyin gacu balli antidovletci quv-
valeri narahat edir. Maglub dismaenin
revansizm psixozu, malum markazlarin
ise Qalebanin miqgaddassliyine kdlge
salmaq, har vachle dovlatcilik tarixinin
nahang Zeferini kigiltmak saylari gizli
deyil. Qarabagda 30 illik isgala son qo-
yulmasindan yaranan dmummilli qarur
vo sosial ahangi zaiflotmak, sengitmak
cohdleri g6z o6nundadir. Bu saylerin
garsisini almaqg, Qalebe tarixinin daha
azmle tabligi, onun shamiyyatinin ¢cesid-
li forma, Usul ve mexanizmlerle yaddas
siyasati ilo kollektiv zakaya kdgurilma-

si, bu proseslarin Umumxalq isi kimi zi-
yali vetandas istirakgilidi ile reallasmasi
atilacaq ilk addimlardandir.

Belalikla, bu glin, globallasma sera-
itinda istar global liderlik, istarsa da milli
dovlstin yasamas! ugrunda mubarizs
tarix siyaseti sahasinde infrastruktur
vo kadrlar, ekspert comiyyati olmadan
tesovvlragalmazdir. Bu clr qurumlar,
strukturlar elm sahasinde muhim me-
deni va tarixi programlarin maliyyalesdi-
rilmasina dair verilon tovsiyalari an yuk-
sok ganunverici va icraedici organlarin,
asas idaracilik institutlarinin sayleri ila
alagalendirmali, doévlet qurumlarinin
foaliyyatine informasiya-analitik destak
gOstarmalidir.

P.Noranin ifada etdiyi, milli yaddasin
butiin “makanlarinda” - madeniyysat, te-
biat ve gorkamli saxsiyyaetlerin abideleri,
bayramlar, simvollar, dévlst atributlari,
alamatdar va tarixi gunlar, tarixi sexsiy-
yotlerin ve ya hadisalerin sarafina geyd
edilen taqvim tadbirleri, anim gunle-
ri, burada saslenan rasmi ve goérkemli
soxsloer haqqinda qurur nitgleri, folklor,
epik hekayslar, an vacib vasite kimi
derslikler va s.-de tarix ve yaddas si-
yasatimizi israrla hayata kegirmaliyik.
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Tahira Allahyarova
History policy and memory policy in international practice:
conceptual approach to the issue in Azerbaijan

Abstract

For the first time in the history of our statehood, this year 2021 will be marked
by such significant historical dates as: the -1st anniversary of the Great Victory in
the Karabakh, Patriotic War and the 30th anniversary of the restoration of indepen-
dence. These magnificent calendar dates are of great importance in the context of
contemporary studies of “historical politics and the politics of memory” in the world.
In many countries of the world, academic organizations and institutions have alre-
ady been created, the basis of which is the study of this issue, the preparation and
definition of conceptual foundations and goals, as well as mechanisms for imple-
menting the priority directions of the policy of national memory.

In comparison with this, in our country the topic of historical politics and the
politics of memory has not yet only considered by researchers, as well as has not
even appeared as a term in the scientific vocabulary of social science in Azerbai-
jan. There are also no official institutionalized structures that carry out activities in
this direction.

The article examines the concepts of historical and national politics of memory
existing in the world, practical experience and activities in this area (on the examp-
le of the USA, France, Germany, Russia, Poland, Ukraine, Israel, in the European
Union, etc.) and their comparison, as well as an attempt is made to characterize
the work in this area to be carried out in Azerbaijan.

Key words: history, memory, the state, the politics of memory, world experien-
ce, llham Aliyev, Azerbaijan, attitude to the past, the politics of history, memory
wars, institutions politics of memory

Taxupa AnnaxbsipoBa

McTopuyeckas nonuTUKa U NOSIMTUKA NaMATU: MUPOBOMN ONLIT U
KOHUeNnTyanbHbIM Noaxoa K npobneme B AsepbangxaHe

Peslome

BnepBble B UCTOpUW HaLlen rocygapcTBEHHOCTM HblHewHun 2021 rog Oyoet
OTMEYEH TakMMW 3HaMeHaTeNbHbIMU UCTOPUYECKMMM AaTaMu, Kak: -1-9 rogosLUn-
Ha Benukon MNobegbl B Kapabaxckon-OtedectBeHHOM BolHe 1 30-neTtne BoccTa-
HOBIIEHNSA HE3ABNUCUMOCTU. DTN BENMKONENHbIE AaTbl Kanenaaps numetot 6onbLioe
3Ha4yeHne B KOHTEKCTE COBPEMEHHbIX UCCredoBaHUN «UCTopudeckasa nonutuka u
nonuTuka namatu» B mupe. Bo MHOrmMx ctpaHax mupa yxxe 6binmn co3gaHbl akage-
MUYEeCcKMe opraHmsaumm U UHCTUTYThbl, OCHOBA AeATENbHOCTM KOTOPbLIX COCTaBnseT
nccnegoBaHne gaHHoM npobnemMaTukn, NoLgroToBKa 1 onpegeneHne KoHuenTyanb-
HbIX OCHOB M Lenu, Tak e, MexaHM3Mbl peanv3auumn npuopmuTeTHbIX HanpaBneHum
NOMUTUKN HaUMOHarbHOW NamMATH.

B cpaBHeHWM C 3TMM, B HalLen CTpaHe TeMa Uctopuyeckas nonuTuka u nonu-
TVKa NaMATU eLle He NPUBIEKNN He TOMNbKO UccredoBaTenemn, He NoaBUICS gaxe
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Kak TepMUH B Hay4YHOW NEKCUKe Hallen rymaHuTapum. Het Tak xxe oduumnanbHbIX
WHCTUTYLMOHANM3NPOBAHHbIX CTPYKTYP, OCYLLECTBISIOWNX OEeATENBHOCTbL B 3TOM
HanpasneHun.

B cTaTtbe paccmaTpuBaroTCs CyLLECTBYHOLNE B MUPE KOHLEMNLMM UCTOPUYECKON
N HaUMOHANbHOW MOMUTUKN NaMATU, NPAKTUYECKUIA ONbIT U OEeATENBHOCTbL B 9TON
obnactn(Ha npumepe - CLUA, ®paHumn, N'epmanumn, Poccun, Monblin, YkpauHsbl,
WM3panng, B EBpocotose n ap.)v UX cpaBHeEHWE, a Takke AenaeTcs nonbiTka oxa-
pakTepusoBaTb paboTy B aTOM 06nacTu, KOTOPYH MPELCTOUT OCYLLECTBMASATb B
AszepbarngxaHe.

KnioueBble croBa: ncropus, namsTb, rocyaapCcTBO, NONUTUKA NaMsTU, MUPO-
Bou onbIT, inbxam Anves, AsepbarigxaH, OTHOLLEHWE K MPOLLSIOMY, UCTopuYecKas
NonuTUKa, BOVMHbI NAMSATU, UHCTUTYTbl NaMATH
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Abstract. The most important result of the capitalist production process, which
constitutes the main characteristic of today's world, has been the fact that it has
created a world independent of 'value'. The only approach that has remained unc-
hanged from antiquity to the present day is the search for a ‘fair order and a fair life’,
regardless of the type of the changes. Many values that have undergone a change
in meaning in this process will undoubtedly be re-evaluated and their contents will
be reshaped. Undoubtedly, one of the effective philosophies that reconsider these
values is Michael Walzer's approach to justice. Michael Walzer's understanding of
justice can be examined based on the question of what constitutes a just society.
The starting point of his understanding of justice is the criticism of the Rawlsian
theory of fair distribution, idealist arguments, and philosophers who act upon the
abstract human concept. According to him, the foundations of a just society cannot
be understood in a utopian manner, but within the framework of the values reflec-
ted by common life and an appropriate plan. His understanding of justice is based
on an egalitarian and pluralist argument in relation to contexts that are concrete.
Equality, which is the basic concept of Walzer's understanding of justice, is not a
norm. Although the concept of equality presents a variable or complex structure in
the context of pluralism, there are many areas of justice within the system. In these
areas, each set of goods has its own social meanings. Complex equality means
maintaining the unique structures of these different fields. Walzer, who is aware of
the difficulty of controlling power relations between the fields of justice, wants to
regulate the power relations between the fields of justice such as money, political
power, security, and membership in society. Our aim in this study is to examine
Walzer's understanding of justice and his critiques of his understanding of justice
in the new world order, which emerged in the context of power relations in con-
temporary philosophy by focusing on areas of justice and complex equality theory.

Keywords: Justice, Justice Spheres, Society, Complex Equality
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Introduction

Our century witnesses to many
events that lead to the rediscovery of va-
lues and humanity. How will the expres-
sion "new world and new world order" in
everyone's language have content? All
future philosophies and science are fo-
cused on this question. The only appro-
ach that has remained unchanged from
antiquity to today is the search for "a fair
order and a fair life" regardless of types
of changes. In this process many values
that have changed in terms of meaning
will undoubtedly be re-evaluated and
have a new content. In fact, the life sty-
le peculiar to today's world, which is the
result of a series of changes that occur-
red during the XVIII. and XI. centuries, is
under question.

As known, capitalist production mode
emerged as a result of change in the
production method developed based on
scientific knowledge in this world order
shaped by a series of economic, soci-
al, political, technological, scientific and
psychological changes formed by the
XVIII. and XIX. centuries, which we usu-
ally express as western world and emer-
ged particularly in Europe. The most im-
portant result of the capitalist production
process is it's creation of a "value inde-
pendent" world. In fact, a machine-ba-
sed mode of production deprives man
of his human qualities by alienating him
from his soul, nature and species be-
ing. There are many reasons for human
alienation from the world and society in
which they live in terms of economic,
scientific, technological, social and psy-
chological contexts. We can say that the
capitalist production process emerging
on the economic plane is an objectifica-
tion process and this process embodied
human creativity and regarded them as
different from the creator. Private ow-
nership of the means of production and
property relations, that is, capitalism,
which has fuelled the motive of owning

in human beings, has corrupted human
relations by transforming them into mar-
ket relations and it alienates the human
being to other people by evaluating him
with his place or status in the market rat-
her than his human features. The main
problem here is that modern human is
more isolated and alienated from him-
self and society than ever before. This
person, who broke his connections with
old and traditional values, has turned
into an insecure and unbelieving exis-
tence in new rational and bureaucratic
order and as Weber pointed out, while
personal relations between people dec-
reased against the rationalization and
formalization tendency in the social or-
der, the power and importance of the
impersonal bureaucracy increased. In
psychological level, Freudian doctrines’
limitation of human with vital functions
degrade him to just living creature [4, p.
366-368].

Contrary to the classical liberal un-
derstanding in which property is an
important category and which legally
includes the recognition of human as
a concrete subject, nowadays, we wit-
ness that the capitalist system, with its
extreme individualist perspective, alie-
nates human from being an individual
and a having rights. In this case we think
about some questions: Can focusing on
the profit enabling extremely individua-
listic capitalists’ workers and globalized
corporate capital to maintain it's econo-
mic, social and political domination over
the poor, be seen as a historical prog-
ress? Has the liberal capitalist state rea-
ched the stage of an ethical state oris it
an end? Or is there a humanizing aspect
of property? According to Costas Dou-
zinas, who draws attention to the fact
that the contradiction here is not only an
ethical contradiction, and the property
approach of the capitalist approach and
the features of creativity of property, sub-
ject-forming, and inter-subjective, “Ap-
proaching rights as means of inter-sub-
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jective recognition is a major advance
in atomism of rights discourse. But the
contradiction is not just an ethical cont-
radiction, and property is not particular-
ly benevolent. Despite its complexity...
(many thinkers) miss out the imbalances
of power on which contradictions are ba-
sed and property creates. Power is the
cause and result of contradiction. We
must leave the idealized world of ethical
communication and property rights be-
hind. Otherwise, the neo-Hegelians are
doomed to repeat the Kantian criticism,
despite accepting both the neo-Kantian
concept and the final triumph of human
rights” [9, p. 312]. We can say that the
problem of human value appears as the
most important problem of every period
and especially of the XXI century. The
situation, this century has created, is not
a war in the classical sense. However,
this situation is not less rough than the
problems after World War II. Today, mo-
dern human faces not only the problems
created by science and technology, but
also many human-related problems
such as environmental disasters, terro-
rism, corruption, mutual distrust, triba-
lism, ethnic intolerance and sanitation,
religious intolerance, and the spread of
mass destruction weapons [16, p.7].

According to Umberto Eco, ignoring
the mysterious or dark side of civiliza-
tion has become almost a habit when
it comes to Western civilization. It can
be seen that civilization was tried to be
understood by focusing on the idealized
world dominated by the philosophy or
age of reason [10, p.13-14].

When we look at the questions ca-
used by this point of view with a philo-
sophical consciousness, we feel that
we have to focus on a range of prob-
lems that shape the world. Especially,
“The victory of human rights was dec-
lared after the collapse of communism.
However, this coincided with the 'death
of man', as the world's dominant cent-
re of power announced in the seventies

and early 1980s through social theory
and philosophy... The announcement
of the 'death of man' was accompanied
by a long campaign to reintroduce the
individual as the victorious centre of our
postmodern world and declare freedom
(autonomy) as organizer ideal of our le-
gal and political systems. We have seen
this... in the context of returning to the
subject/ returning of the subject, the im-
portance of identity and identity politics,
turning from morality to politics and from
humanism to law. The return to the sub-
ject is obvious in liberal philosophy of
law; on the right, in the weight of recent
theories of rights, and on the left, in the
moralism of political correctness. While
philosophy and social theory insist on
social construction of self and the impor-
tance of structure, the system and lan-
guage used in coordination of the world,
desire rehabilitation of personality and
to revert its freedom and specificity..” [9,
p. 30-31]. What sceptical philosophers
such as Marx, Nietzsche and Freud ac-
tually opposed during this period was
the fundamental thesis of Liberal hu-
manism that "man progressed perfectly
throughout history." We can say that ac-
cording to the great doctrines of the XIX.
and XX. centuries, for example, Marxian
and Orthodox Christian understandings
of history, historical process is a natu-
ral process with its own laws of deve-
lopment and is a complex development
with close relations of socio-economic
factors with both technological and so-
cio-psychological changes. In our times,
all understanding of historical develop-
ment have, in principle, an important
common drawback. They are all based
on the idea of progress, even endless
progress in time. This idea actually goes
back to the perception of the future as
the kingdom of God on an unchange-
able earth. The concept of progress in
the human mentality is associated with
basic social knowledge and is neces-
sary for recognition and reproduction.
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But we must use this concept in the field
of social motivation to evaluate the na-
tural process as a whole, because unli-
mited progress (which naturally involves
the use of unlimited energy) is a state
of constant motion (recirculation) and
is against the basic natural law of con-
servation. In accordance with the law of
conservation of energy, it is necessary
to show and see at the same time that
gains on one hand are compensated
with losses on the other hand, that is,
every progress is actually a regression
simultaneously. In this context, while
theoretic thinkers and historians dis-
cuss progress, generally they consider
the progress of human and society as
a whole, the development of the con-
ditions of existence (attaining material
blessings) rather than the advancement
of thought and technology. Here again,
an unlimited, uninterrupted linear prog-
ression is impossible. The world of tech-
nology today is full of phenomena that
show precisely such a decline, espe-
cially in the domain of values, namely,
ethics and justice. If there is still hope
for humanity in today's world, it is a fact
that unlimited technological progress
has brought humanity to the brink of en-
vironmental disaster. Because there is
only one area of technology where prog-
ress has a direct impact on production
relations. This is the progress in weapon
production, no class society would exist
without high-quality weapons. In the his-
torical sense, it is possible to observe
the developments in weapon producti-
on in the eye-catching wars and military
events within the traditional narrative of
history. The unity of the laws of the his-
torical process allows us to check the-
se examples from Europe to Asia and
America [8, p.1-13]. “Time is out of joint”
[8, p.245] expression of William Shakes-
peare (1564- 1616) with Hamlet’s tragic
words seems like telling us our world to-
day.

In our century, the concept of state

and international relations inclined away
from traditional definitions. The most
important reason for this is to try to un-
derstand the question of the world order
in the context of global power relations.
Dividing politics between international
and local is no longer tenable, according
to Cox. In an old intellectual approach
contributed to the understanding of in-
ternational relations in the XIXth century
in a traditional sense, the distinction
between state and civil society is focu-
sed. On the one hand, there is a society
based on contract and market relations
that is beginning to replace a status-ba-
sed society, on the other hand, there is
a state that is limited to provide work
and domestic peace, security against
the outside, and the necessary conditi-
ons for the market. However, in today's
world, by expanding and diversifying the
concept of the state, Marxian thinkers
who dealt with the social dimensions
of the state in particular, attempted to
redefine the state. For example, while
the state was defined by Althusser as a
"zone" of the capitalist production mode
perceived as a reaction; Habermas drew
attention to the motivational crisis in cul-
ture and ideology resulting from the sta-
te and class conflict. On the other hand,
E.H Carr and Eric Hobsbawm, who are
sensitive to the relations between so-
cial forces and the changing nature of
global relations, and Wallerstein, author
of works such as "Historical Capitalism,
The End of The World As We Know It
and The End of Liberalism", which pro-
poses a theory of world systems and
produces the most radical alternative
to the theory of international relations
evaluate the world of the XXIth century
with a perspective based on the theory
of world systems defined by social re-
lations. The concept of "world system"
is the one Wallerstein used to analyse
the current world economy since the
XVI. Century (1450-1640). The world
system, which he expresses in his work
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named World Systems, includes free la-
bour in central areas, oppressed work-
force in the neighbourhood, and inter-
mediate forms in side areas. According
to him, the modern world system differs
both structurally and in content from the
pre-16th century imperial structure. In
this sense, the concepts of sovereignty
and war have also changed in mea-
ning. According to Wallerstein, there are
3 different areas (or categories) in the
world system. All the economies of the
world are located in one of these areas
(core, semi-periphery and periphery) in
this modern world system according to
their degree of development and size. In
this system, the economies in the centre
have position and power to sell their pro-
ducts in the most expensive way and to
buy the raw materials from the environ-
ment at the lowest price. The result of
this is that while one side develops, the
other side is left behind. In this context,
progress does not occur on all sides at
the same time. Central economies are
economies with the highest level of te-
chnological development, producing
sophisticated and high-tech products
and controlling the world market in these
areas. The surrounding economies are
those with the most backward techno-
logical development and therefore have
nothing to sell other than their own raw
materials [26].

When it comes to above evaluations,
it seems that there are two important
theories on international relations and
world order since World War II: Realism
and Marxism. The basis of realist theo-
ry in international relations appears as
a historical way of thinking. The origins
of this approach are quite different from
the general norms spread by the Ch-
ristian Church, the ideologically domi-
nant institution of medieval society and
go back to Machiavelli's political theory
and the diplomacy of the Renaissance
Italian city-states and are based on the
"understanding of specific interests of

certain states". According to Cox, since
World War II, some scientists (such as
Hans Morgenthau and Kenneth Waltz)
have turned realism into a kind of prob-
lem-solving theory, which is no coinci-
dence. This trend in theory, despite re-
markable knowledge in history, adopts
unhistorical framework of action specific
to problem-solving theory. This tenden-
cy coincides with the Cold War which
imposed the bipolar category on inter-
national relations and the concern for
supporting American power to maintain
order and in this trend, the ideological
form abstracted from the real historical
framework imposed by the Cold War is
called neo-liberalism [6, p.392-396]. Ac-
cording to Cox, the general form of the
framework of action envisaged by the
new American realism is considered at
three levels. Each of these can be per-
ceived in the context of what classical
philosophy calls essence, that is, basic
and unchanging lower layers of events,
changing and incoincident. These ba-
sic realities are conceived as follows: 1)
Human nature understood in the con-
text of Augustin's concept of first sin or
Hobbes' understanding of permanent
and uneasy desire for power only dest-
royed by death, 2) The nature of states
that differ in their internal structures and
capacity to mobilize power, but are simi-
lar in identifying a particular concept of
national interest as a guide to their acti-
ons, and 3) The nature of states system
that imposes rational obstacles to the
uncontrolled pursuit of opponent natio-
nal interests through the mechanism of
the balance of power. After reaching the
perception of these determining factors,
history has become a mine of materials
for making variations on recurring the-
mes for Neorealist. Although the mate-
rials taken from history, the way of thin-
king is not historical. Furthermore, such
reasoning, on the basis of principles, di-
ctates the idea that the future will always
be like the past. In addition, this core of
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neo-realist theory has extended itself to
what is like game theory. In the game
theory, a rationality in which human is
assumed common with competing pla-
yers who similarly evaluates their sel-
f-notions, existing interests, alternative
strategies and own benefits is proposed.
This idea of common rationality reinfor-
ces the non-historical way of thinking.
Other forms of thought are used beca-
use they are inconvenient and incom-
prehensible within their boundaries [6,
p.396].

In the light of the developments men-
tioned above, Foucault, who marks the
birth of biopolitics and first articulates this
concept in the first volume of his History
of Sexuality, indicates that the concept
of management has undergone a sys-
tematic transformation [11]. In the late
1970s, Foucault started the pedigree of
Western biopolitics from the religions of
antiquity and while creating the idea of
pastoral dispositive, he presented the
future biopolitical management of the
west as prototype. Managing in pastoral
dispositive is determined as an activity
focused on 'peace’. In other words, ma-
naging means a rational and planned
activity directed towards the goal of sa-
luting the multitude of living beings, that
is, the herd. The object of this practice is
the multiplicity of living beings in motion
rather than belonging to any particular
area or region. Pastoral practice tries to
keep this multitude of living things "on
the right track" in a progressive deve-
lopment aimed at peace. This approach
requires biopolitical management, pri-
marily, steady and constant observation
of herd by the ruler, the god, the pastor
or the king. Guidance for happiness, he-
alth and well-being can only be realized
through all-encompassing knowledge of
such an observation and life of such a
multitude. It should be underlined that
that the biopolitical dispositive mobili-
zes is thinking and experience in a cer-
tain form. So, herd or majority of living

creatures is perceived as a whole with
each member in their distinct identities
and discernibility suitable for testing, in-
terrogation, classification and diagnostic
operations to be conducted in terms of
its multiplicity, needs, virtues, flaws and
immoralities, and so on. Anything that
leads to indifference, darkness, and am-
biguity that imposes restrictions on the
understanding of objects from the pas-
toral point of view can only be a threat
or a barrier. Observation and dispatch
will struggle against temporal clarity and
uncertainty to eliminate all this and to
transform the object perfectly [24, pp.7-
86, p. 9-10].

On the other hand, the Psychoanaly-
sis of Freud and his successors have
radically shaken the belief that we have
dominance and control over ourselves.
On the contrary, "the person is divided"
and is inadequate, and is product of for-
ces and influences beyond our control
and even perception. In this context, our
century, from the social and economic
environment to language and communi-
cation structures, has rediscovered fate
in the form of limitation and conflict. Fate
was reinterpreted as social determinati-
on or individual necessity, and individual
freedom was placed under permanent
martial law. It was threatened not only
by right or left dictators, but by all kinds
of forces that determine and constitute
the individual, and the subject was disin-
tegrated. Therefore, the values of Hu-
manism (self-establishment, conscious-
ness, domination, free will, autonomy)
have been weakened [9, p.31].

As can be seen, in today's world
where the subject is weakened and the
state is understood in a value-indepen-
dent manner with power relations, it can
be said that all the developments we
have tried to identify have revealed a
number of important insights: the inter-
dependence of everything in world sys-
tems and the importance of struggles for
equality in such a world, the importance
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of the complex trade and economic re-
lations network created by the changes
and developments in the world system
and lastly, the high number of uncertain-
ties and the lack of accurate predictions
in the world we live in. According to Rus-
sell, who points out that existing system
dominated by ambition of property acqu-
isition and retaining it and greed, that is,
capitalist system is the main source of
war and all the evils the political wor-
Id complains about and its failure, “the
most obvious evil of the current system
is economic injustice” [23, p.32].

In this context, Walzer, one of the
contemporary political philosophers, as
a thinker who is aware of all these de-
velopments, put forward a philosophy
that expresses the political world design
that he thinks will lead people to a better
society and life by answering questions
about human problems and conflicts that
he sees in relation to the government,
and by inventing his own terminology at
this point. The most important concept
used to organize political life in its own
philosophy is undoubtedly the concept
of justice.

In this study, we aim to focus on
how justice in Walzer’s, who deals with
the relations between the concepts of
power, authority, sovereignty, indepen-
dence and the fields of justice with a dif-
ferent perspective on justice in today's
world where contemporary political phi-
losophy focuses solely on justice in ter-
ms of economic distribution, philosophy
means in the new world order and what
it promises.

1. Walzer’s Understanding
of Justice

As a communitarian philosopher,
Walzer's understanding of justice is ba-
sed on the concepts of society, culture,
ethnic structure, nation and politics that
many contemporary philosophers deal
with in their philosophies. For examp-

le, when we look at thinkers, who cont-
ribute to the theory of culture, society
and multiculturalism, Rawls and Wal-
zer handles the subject with concept of
justice, Young with notion of difference
policy, Kymlicka with minority rights ap-
proach and a view to multinational and
multi-ethnic states, Barry with the point
of view of individual rights, Habermas
with constitutional citizenship approach
and Taylor with the concept of recogniti-
on and they relate justice to the concep-
ts of culture and society.

In this study, we will try to examine
the concepts determining Walzer's ap-
proach including equality, simple and
complex equality, intergroup fields, spe-
cific structures of these fields and the
relations of these structures with each
other.

Walzer basically wants to examine
the basis of complex and simple concep-
ts such as equality, distribution, power
relations for the discovery of the concept
of justice in society. He says, "it is not my
purpose to draw a Utopia that is nowhe-
re to be found or a philosophical ideal
applicable everywhere" [27, p. xiv] and
points out the need for heading to conc-
rete social sphere rather than ideal and
utopian ideas. If we begin to understand
a culture in a concrete sense, we will
also begin to perceive this culture’s own
-authentic- power relations. Because
power relations and tools (race, capita-
list wealth, sexual superiority) have dif-
ferent functions and methods of applica-
tion in every society. These power tools,
including birth and blood, capital, divine
grace, political power and similar areas
have been seen in different ways histo-
rically. These areas are allocated as so-
vereignty, power and hegemony through
social goods. Walzer, who examines the
foundations of distribution and equality
in his book Sphere of Justice, deter-
mines the way to truly understand the
distributive justice approach as follows:
"Until this time, if domination is driven by
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social goods, different external and in-
ternal causes of these social goods must
be analyzed" [27, p. xvi]. In this context,
first question of Walzer is: “When we
consider the human being a member
of a community together with the relati-
onship between overwhelming concepts
such as oppression, power, domination,
freedom, how should sharing, dividing,
exchanging and distributing of goods
be? We have to say that perhaps the
oldest known answer to this question of
Walzer was given by Aristotle. Aristotle
refers to the distributive justice appro-
ach in his work named Nichomechean
Ethics. He treats justice as distributor
and commutative. His division of the
concept of justice into distributive and
equalizer influenced later legal thinking
[14, p.160]. Distributive justice, honor
and distribution of goods in society are
made according to everyone's abilities
and status in society. The second type
of justice, commutative justice, means
that both parties are subject to the same
treatment in law. Distributive justice is
on the basis of commutative justice. He
considers distribution as wealth and the
things shared by those who participate
in government and politic community
and he indicates that distribution is as-
sociated with these [1, p.108-109]. The
relationship that Aristotle saw between
the concepts of distribution and justice
is important for the history of philosop-
hy. According to Aristotle, distributive
justice involves both internal and exter-
nal spheres. Although internal sphere
includes concepts such as love, honor
and family, the external sphere includes
areas such as money, domination, and
political power. The external sphere is
degraded to more concrete, the internal
sphere to concepts of social value or spi-
ritual. Walzer emphasizes that, just like
Aristotle, internal and external spheres
are important for the future of society.
Although Aristotle states that the internal
and external spheres are related to jus-

tice, he does not examine the relations
between them. So, Aristotle does not re-
fer to the conflict of power and domina-
tion between these external and internal
spheres. Walzer, unlike Aristotle, states
that establishing justice in a society can
only be possible by understanding the
power and domination relations betwe-
en internal and external spheres. Accor-
ding to Walzer, understanding the rela-
tionships between internal and external
spheres is a way of understanding the
concept of justice. According to him,
there are simple and complex types of
equality to understand the relationships
between internal and external spheresin
a society. To examine the relationships
between these spheres, the complex
equality type leads to the right way, the
simple equality type leads to the wrong
way. We shall examine simple equality
which is wrong way.

1.1. Simple Equality

According to Walzer, there are inter-
nal and external spheres in a society
to understand the concept of justice.
It is difficult to understand justice wit-
hout understanding these spheres. The
simple concept of equality ignores the-
se spheres while trying to understand
the concept of justice. Because simple
equality is an understanding that provi-
des concentration of sovereignty in one
hand with a uniform perspective. In this
respect, since simple equality does not
make its distribution in consideration
of equal justice spheres, uniform he-
gemony spheres emerge. According to
him, in order to establish the relationship
among equality, justice and distribution
in a society, distribution should cover
all areas, internal (family, love, honor)
and external (money and goods, office)
distribution spheres must be formed. A
simple state of equality manifests itself
as the spheres of distribution of internal
and external spheres become narrower.
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For him, basic equality can be thought
of in a society where everything is ready
for sale and every citizen has surplus
money [27, p.14]. In societies where this
simple equality is tried to be established,
justice is idealized in a uniform way. Ac-
cording to him, Rawls is a contemporary
philosopher who interprets this idea of
society, or simple equality, in terms of
ideal order.

Rawls addresses fair society estab-
lishing problem from a concept called
“original position” ' similar to “state of
nature” of the hypothetical Hobbes and
Locke and he also reveals a transcen-
dental political situation by being influ-
enced by Kant's transcendental philo-
sophy. Thus, he accepts principles of
justice determined by the irrational or
intuitive method, like social contract the-
orists. However, Rawls develops a met-
hod for explaining the principle of justi-
ce, unlike the social contract theorists.
For this new method, he deals with two
concepts as "original position" and "veil
of ignorance". 2 Considering this facts,
main purpose of Rawils is to reveal the
understanding of justice as fairness in
order to reconcile equality and freedom.
Rawls, with Walzer, puts the concept of
justice at the center of order.

According to Walzer, the understan-
ding of justice that Rawls tries to estab-
lish has a transcendent, utopian, ideal
basis. According to him, Rawls wants
to construct a universal justice system
based on his original position. Therefo-
re, this will create a monist understan-

ding of justice. In this case, as simple
equality increases, constant state inter-
vention will be required to break up and
limit pluralism, different areas [27, p.15].
Simple equality reveals dominant areas
of social goods (political power, religion,
etc.). Walzer opposes domains of domi-
nation among social goods. Ultimately,
the result for Rawlsian theories is that
moral subjects and groups are detac-
hed from their goals, characteristics,
community or history [2, pp. 895-928, p.
895]. According to Orend, who evalua-
ted Walzer's criticism of Rawls, Walzer's
philosophy should be reduced to three
concepts as inventing, discovering and
commenting on existing ones. However,
in Rawls's theory, there is no system of
concepts to reveal these three concepts,
because his system has been invented,
discovered, and is therefore difficult to
comment on [20, pp. 207-229, p. 213].
According to Walzer, Rawls's simple
understanding of equality suggests a
uniform solution that ignores different
solution proposals. Walzer divides the
uniform solution proposals in the basic
understanding of equality into four in
his article titled "Civil Society Thinking:
A Step Towards Social Structuring" and
he reveals that these solutions have four
types of ideology within themselves.
According to Walzer, who treats two
of the four types of ideologies as left and
the other two as non-left ideologies, “the
first of these will be the political commu-
nity, the democratic state in an environ-
ment where a good social life will con-

" The preliminary stage is the problem of examining the principles of justice impartially, without making any

distinction between disadvantaged and advantageous ones [21, p.47]. According to Rawls, the initial situation is
seen in a hypothetical form of expression that people agree. According to Rawls, if people adopt justice as fairness
in the initial situation, the problem of justification cannot be a problem anymore. In this respect, if the initially formal
features are adopted fairly together with fairness, it can gain a fair meaning in further social sphere. A problem that
will arise, if the initial situation is hypothetical, why should we accept the concepts of morality and interest within
these principles? According to him, the answer is: "The conditions embodied in the initial state are conditions that
we will also accept” [21, p.50].

2 According to Rawls, the veil of ignorance is a concept put forward to bring people in original position to an
exactly equal position. While individuals are behind the veil of ignorance, they have no knowledge of any concepts
such as individual gender, property, or religion. When individuals do not know that they are advantageous and
disadvantageous in social and coincidental aspects with the veil of ignorance, definitions can be made within the
framework of the principles of justice as fairness [21, p.48].
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tinue” [30, p.34]. According to Walzer,
there is a necessary link between poli-
tical life and citizenship in the pursuit of
the first type of good life with roots dating
back to Ancient Greece. When we look
at the political philosophies of Plato and
Aristotle in Ancient Greece, good know-
ledge has a meaning oriented towards
good living and good society [25, p.32].
In the contemporary world, there is no
good life; there is criticism of whether
there is real life. Because in modern
life, the interest of citizens necessarily
shifts to economic reasons. Therefore,
economic values and citizenship values
do not match. The relationship between
citizens and politics, which they try to
establish through methods such as de-
mocracy and republicanism, cannot be
fully provided.

The second left thought for a good
life is that they prioritize economic acti-
vities, not the harmony that republicans
are trying to establish between the con-
cepts of state, freedom and citizen [30,
p.35]. This view constitutes the abolition
of the compulsory power of the state,
which is also supported by Marx. Accor-
ding to Walzer, there are ambiguities in
this socialist arrangement. Since there
may not be a parallelism between sta-
tes' abolition of the political system and
the harmonious operation of the system.
Even if the political power that ensures
the effectiveness of the state is remo-
ved, there is a need for a power to sus-
tain this. Socialist ideology does not fully
explain this situation. Also, from the so-
cialist point of view, while a person in the
factory is both a citizen and a producer,
the individual remains in the machine of
necessity (capitalism). After Walzer pre-
sents these two points of view, he switc-
hes to other points of view.

The third answer that Walzer empha-
sizes is the concept of Market, which is
the key concept of the problem of a good
life [30, p.35]. It is the capitalist definiti-
on that carries the concept of market to

the relationship between citizenship and
political community. The capitalist defi-
nition is based on the fact that citizens
have a lot of choice in the market and
their transformation into autonomous
individuals. In the capitalist definition,
there is no internal preference, namely
sharing in the sense of creating value
and love, but an external preference,
namely money and power-oriented sha-
ring. In capitalism, an external choice is
shaped by money and power. According
to Walzer, a network of sharing develops
between corporate organizations and ci-
tizens with the domination of money and
power in capitalism. In the market, citi-
zen does not share his own position and
share with another person. Thus, indivi-
dualism comes to the forefront instead
of social solidarity.

Another definition of a good life is
nationalism supported by other factors
such as loyalty, blood relations and his-
tory emerged as a response to capitalist
definition [30, p.36]. According to this
definition, a good life is something that
is earned from birth, not by choice, as
in capitalism. A good life is not shared,
but a description that comes with history
and blood. Because nationalism is ba-
sed on historical, traditional concepts, it
emphasizes the qualities of mutual aid
and solidarity that are so rare in capi-
talism. Thus, social unity and solidarity
reach a high level. But nationalism can-
not produce a social program other than
protecting and maintaining a lifestyle.
That is, it is far from developing new
programs for the concepts of economy,
class, citizen and politics. Therefore,
distribution in society remains ineffecti-
ve and incomplete.

Ultimately, according to Walzer, ac-
ting with any of the definitions of de-
mocracy, socialism, capitalism, natio-
nalism, which we discussed above, in
sharing the good life or good life can
reveal meanings through simplicity and
unidimensionality. Therefore, according
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to him, we cannot attribute good life of
a society to uniform ideologies.® Inste-
ad of these, the idea of civil society that
shows a pluralistic structure and has a
historical identity should be brought to
the forefront. In this respect, it is impor-
tant for society to get rid of simple equ-
ality or to limit domination areas for civil
society. The way to save a society from
a situation of simple equality is to break
up monist ideology and distribute their
power. According to Walzer, the type of
equality that will distribute the domains
of domination in a society and put civil
society thought in the forefront is comp-
lex equality. Complex equality is valuab-
le in ensuring the correct functioning of
the relationships between the spheres
of justice. We shall examine it now.

1.2. Complex Equality Theory

Walzer tries to explain the relations-
hip between complex equality and dist-
ribution after showing the lack of simple
equality through his criticisms. According
to him, he tries to establish the concep-
ts of simple equality, domination, hege-
mony and sovereignty. Simple equality
adopts the understanding of uniformi-
zation. Walzer consults complex equa-
lities to eliminate the dominant domains
of simple equality. People in a society
are more comfortable or unique than
simple equality in a situation of complex
equality. There are singular principles
or similar historical arrangements and
methods in simple equality distribution.
In distribution of complex equality, plu-
ralism, difference in the purposes of va-
rious social goods and the relationships
between various procedures come to
forefront. Joseph Carens explains Wal-
zer’s complex theory of equality as fol-
lows: Rawls's simple theory of equality

is fundamentally a construction activity,
like an engineer's system building, but
Walzer's complex theory of equality is
an impressionist painter's perspective
for the existing system, just as the ar-
tist offers a constructive interpretation
by drawing attention to colors, shading,
and connections, he likewise re-designs
an interpretation on existences based
on concrete reality [3, p.47].

Walzer's system presents a unique
structure that focuses on the relations-
hip between social meaning and social
goods, based on concrete one. In or-
der to better illustrate the relationship
between this complex equality and dist-
ribution, he deals with the basic featu-
res of distribution associated with social
meaning. He presents 6 basic features
for this. These are briefly;

“1- All goods related to distributi-
on justice are social goods. 2- People
have a series of relationships with goo-
ds. Their transaction histories affect the
relations of social goods not only with
each other but also with the moral and
material world in which they live. 3- If we
take into account moral values as well
as physical needs for distribution, the
requirement range is very wide and the
rank order is very different. 4- Distribu-
tion criteria and regulations are speci-
fic to semantically social within itself. If
we understand what it is, for whom it is
good, or what it means to him, we will
understand how, by whom, and for what
reasons it should be distributed. All dist-
ributions are fair or unfair according to
the social meaning of the goods said. 5-
Social meanings are historical in terms
of character; and thus distributions and
fair and unfair distributions change over
time. To be sure, some key goods have
the meanings we think of as characteris-
tic normative structures repeating along

3 According to Walzer, the concept of good life depends on many concepts (complex equality, justice fields,
pluralism, etc.). For the good life to emerge, concepts such as justice and equality must be separated from the
concept of hegemony. The more domination and hegemony in a society, the less good life is. In short, the meaning
of good life can be revealed in a free civil society. A free civil society has a unique meaning.
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the lines of time and space (not all).
6- Distributions should be autonomous
when their meanings are clear. Every
social good or commodity group, as it
is, constitutes a distribution sphere whe-
re only certain criteria and regulations
are appropriate. Money is not suitable
for religious offices; it is an attack from
another area. And as it is generally un-
derstood in the market, religiosity should
have no advantage in the market” [30,
p.7-10].

According to Walzer, this rules of dist-
ribution of social goods, form the basis
of complex equality. In a system where
complex equality prevails, autonomous
areas and meanings are fundamental.
Based on this, it is difficult to establish
dominance or sovereignty between the
areas. Because in complex equality,
borders are not obligatory like crowns
and thrones, it offers cultural diversity,
autonomy and a pluralistic structure.
In other words, there can be no search
for a universal law of justice in Walzer's
system. Alternatively, justice is a con-
cept that occurs with different commu-
nities and has specific criteria specific
to each community, meaning differently
in different communities [18, p.2]. In this
respect, it is wrong to reduce justice to a
purely mandatory principle. For examp-
le, aristocracy prioritizes land and repu-
tation based on a mandatory principle,
governments such as the theocracy
prioritize divine supremacy based on a
mandatory principle and free exchange
prioritizes mobile welfare based on a
mandatory principle. According to him,
groups compete with these practices
and tools to create a domain. Walzer,
who defends the understanding of auto-
nomy against this situation, seeks solu-
tions to eliminate oppressions (political
power, religion, money, and property)
with his complex theory of equality.

Walzer treats complex equality theory
not as an ideal map or a specific princip-
le, but as an autonomy-based method

in which societies reflect their common
life to organize and systematize the
spheres of justice. Walzer talks about
the competition among fields. From his
point of view, a society with competing
justice areas (competition between reli-
gion and political power, money and reli-
gion, education and political power, etc.)
gains dynamism, eventually as compe-
tition and conflict continue, the spheres
of justice will have a pluralist meaning
[22, p.37]. This pluralist structure crea-
tes its own distribution method with the
semantic autonomy of social goods. At
this point, a question arises: How will
complex equality provide the harmony
tried to be provided by simple equality
and criticized by Walzer? He answers
this question as follows: “I would not
like to claim that complex equality will
necessarily be more stable than simple
equality but | tend to think that this will
pave the way for more dispersed and
specialized forms of social conflict” [30,
p.18]. According to him, complex equa-
lity offers us the equality of difference.

According to Walzer, complex equ-
ality means not only participating in
different distribution spheres, but also
realizing the dominant and self-control-
ling mechanisms for individuals. This re-
alization, in a sense, is not about ideal
fields, but about turning to real, speci-
fic insights. With this orientation Walzer
means understanding the various crite-
ria of complex equality. In a sense, the
dispersal and fragmentation of forces
will create various fields, or it is about
discovering the limitation of the influ-
ence and power of the dominant fields
that have been created [30, p.19]. In this
sense, by denying the idea of the domi-
nant area itself and defending the dist-
ribution of equality over different social
areas, he states the tendency to shat-
ter the power of all forms of oppressi-
on (religion, political power, money). At
this point, Walzer begins to examine the
spheres of justice.
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1.3. Spheres of Justice

After briefly examining Walzer's theo-
ry of equality, simple equality and mixed
equality, distribution justice and the re-
lations between these concepts, now
let's start to examine the spheres of
justice. He approaches the understan-
ding of justice, especially the understan-
ding of a state independent of value, in
a distant manner. In order to establish
the relationship between equality and
justice, he re-emphasizes some valu-
es that will re-establish value field. He
tries to reconstruct the political ground
on values. From here on, he moves on
to design spheres of justice. He defines
eleven spheres of justice that are soci-
ally, culturally distributed. Each field has
its own equality criteria that differ from
other fields. He marks appropriate boun-
daries for these spheres that are just or
guided by justice. These eleven spheres
of justice are listed as follows: (1) mem-
bership in the community, (2) security
and welfare, (3) money and property,
(4) office, (5) hard work - jobs that no
one in the society wants to do (6) leisure
time, (7) education, (8) kinship and love
(family), (9) divine grace, (10) recogniti-
on, and (11) political power [19, p.1805].
According to Walzer, the more relations
between these spheres are specific to
their sphere and the more their borders
are defined, the more socially complex
equality comes to the forefront. But the
distribution of these areas may not ful-
ly provide equality, because the ideal of
achieving full equality is a mistake. Be-
cause the purpose of equality is to ref-
lect differentiation and distribution, only
communities create equality. To him,
equality basically doesn’t mean domina-
tion efforts of justice spheres on it and
it should preserve its own area. Thus,
justice and equality establish a semantic
link. Although there are eleven spheres
of justice that we have mentioned at this
point, these spheres of justice are seen

in different ways in every society. There
are many subsets of these spheres of
justice in the communities. These sub-
sets also present many variations and
ties of meaning. The inner justice sphe-
res of each culture are formed in diffe-
rent ways. According to Walzer, althou-
gh there are different forms of formation
of justice spheres in every society, his
aim is for the areas of justice to have
a unique functioning without interfering
with each other. Complex equality is
therefore necessary for these spheres
of justice to be uniquely formed. In this
respect, the complex fields of equality
and justice offer a necessary meaning
for each other.

The first sphere of justice is commu-
nity membership. Hence, Walzer estab-
lishes the relationship between distribu-
tion and membership in the community.
According to him, while first groups of
people learning to share social goods,
their culture and values have fundamen-
tal importance rather than how groups
are formed [30, p.31]. He features the
individual who lives within the desc-
riptions of his own cultural values and
areas rather than the atomic individuals
living in different cultures. Therefore,
when the community is called member-
ship, the state of autonomy between the
members within each society is explai-
ned. In other words, Walzer determines
the membership of individuals living in
cultural areas in a holistic way by con-
sidering the share of individuals in other
spheres [7, p.520]. Correspondingly,
membership can manifest itself in cultu-
rally valuable meanings. From this point
of view, we can say that he adopted He-
gel's understanding of the individual as
a cultural entity, not Marx's revolutionary
stages.* In other words, Walzer differen-
tiating from the Marxist understanding
with his communitarian perspective or
communitarian approach, he advocates
neither the revolutionary process nor
the idea of a future society, he discus-
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ses social practices, cultural traditions
and common social understanding [17,
p.292].

According to him, individual gradu-
ally lost his value relations in case of
membership with modernity and liberal
theories. The meanings attributed to
the individual and more material one
have changed dimensions. In fact, while
more emphasis was placed on the sta-
te of cultural unity in the past, physical,
monetary union or physical health dis-
tinguishes now [27, p.87]. Material con-
cepts started to be brought forward with
the enlightenment. With the emphasis
of capitalism on money, cultural values
and social relations started to be com-
modified. Now, not the values but the
concepts of expression have emerged.
But these expressions are reduced to
short-term perception states, not a long
memory. According to Walzer, most of
us have a direct experience of what a
country is or what it means to be a mem-
ber. But perceptions on this issue have
been dulled over time. Rather than a po-
litical community or place for the indivi-
dual, he states that each subgroup has
autonomous group meanings ® while
small groups that we only see their sym-
bols, offices and representatives, make
no sense [27, p.5-36]. Because each
individual is a member according to the

values and norms of different groups,
and has difficulty understanding diffe-
rent groups. According to Walzer, there
are two groups in societies; foreigners
and members of the community. The-
re is a constant conflict between them.
Walzer takes modernist tolerance and
postmodernist tolerance in his book On
Toleration. While describing the moder-
nist tolerance or the modernist project,
he mentions two groups; while some
groups want to be free of their religious
or ethnic responsibilities by demanding
citizenship, others want to be recog-
nized as members of society with the-
ir religious beliefs and ethnicities [31,
p.103]. Walzer explains this fragmen-
tation by emphasizing the individualism
adopted by liberal thought, because he
suggests there is liberal subject is sepa-
rate or disconnected from society on ba-
sis of modern liberation. Similarly, post-
modern tolerance was first formed with
the problem of avoiding internal identity
feud. The relationship between accep-
ting and not accepting our other side,
alien to society and within us, is about
tolerating otherness or not more easily
[31, p.106]. In this respect, it is important
for the originality of societies that the
continuous intergroup conflicts do not
end with modernity. Because, being a
member of the community, which is the

4 Hegel's understanding of human goes parallel with his understanding of history. History and man are stakehol-

ders of value and meaning in themselves. While history is in a flow, a being, man tries to comprehend the temporal
meaning of being. “The past has flowed into the present; the future arises from the present and will become reality in
the future. According to Hegel, historicity should be understood as the present, which is in the past and the future, is
a kind of nodal point between the past and the future" [13, p.246]. In this flow of meaning and time, the individual is a
consciousness. The nature that is external to which it is directed and what is directed are actually expressions of the
same consciousness. Because it makes itself meaningful with what is directed towards. This situation shows itself
in the opening of the cultural world. He sees that self-consciousness reveals its meaning in culture, meaningfully.
These processes are not a revolutionary rupture, but a systematic whole. This system is thanks to the truth in the
whole. The concreteness of man emphasized by Walzer is clearly seen in Hegel. Because, according to Hegel, the
truth process is an embodiment. The journey to freedom of the whole becomes concrete and meaningful.

5 According to him, the historical values of a society or culture can only be seen in life, in practical action. The
historical meaning of this culture is the truth of that culture. But with modernism, the values that are owned have
started to be reduced to human nature, body or appearance. The historical truths of cultures have started to be exp-
ressed with certain concepts. These truths have now become a linguistic pragmatism or linguistic symbol. According
to Walzer, cultural values have been reduced to symbols or cultural elements to the body rather than to the spiritual
and social relations to the economy with capitalism. Ultimately, with the mechanization of human capitalism, values
came and turned into transience, into everyday things. However, human beings are the only creatures in the univer-
se that puts and attributes value. Capitalism's conception of commaodification has transformed man into a worthless
entity in crisis and depression, not a value-added.

77



Yildiz Karagéz YEKE, Muammer AKTAY

first sphere of justice, makes continuous
area conflict a commonplace. Merging
of mutual conflict areas, continuing with
membership to the community, in an or-
der constitutes social prosperity area.
Even if this seems a bit contradictory,
according to him, it is necessary for the
conflict areas to have meaning in an or-
der without interfering with each other.
According to Walzer, because of
membership in the community, members
of a political community adopt a seman-
tic and valued approach to each other.
According to Walzer, in connection with
membership in community, members of
a political community take a semantic
and valued approach to each other. Ac-
cording to Walzer, members encounter
with peace and prosperity area in their
first relationship. “And the first need of
members for each other is to ensure so-
cial security and welfare. This claim is
reversible: Social judgment is important
because it teaches us the value of mem-
bership. If one did not provide peace and
well-being for the other, or if no distinc-
tion was made between members and
foreigners, we would have no reason to
create and maintain political communi-
ties” [27, p.64]. In relation to this, Walzer
voices Rousseau's question "How will
people love their country? He believed
that citizens like Rousseau should love
their country, and of course their country
should give specific reasons to do so.
According to Rousseau, social unity or
common good is achieved by conside-
ring the common benefit of individuals
from the fields of social justice. Accor-
ding to Rousseau, as long as the com-
mon good is provided, spiritual unity will
be achieved in the society. Likewise, for
Walzer, social unity or adaptation of in-
dividuals to their culture is only possible
when the spheres of justice are open
to everyone. For members to learn the
meaning of the state and society, pea-
ce and welfare areas, main factor is to
learn about the relationships between

other fields. For security and prosperity,
the state should participate in the needs
of its members, and the idea that goods
should be distributed according to nee-
ds should have a value and distribution
needs to recognize the underlying equ-
ality of membership and support value
in meaning. Walzer makes two specific
claims about true social values: (C1)
Objects of social value have different
meanings for different groups of peop-
le. (C2) Different communities typically
have pluralistic values [5, p.460]. Ac-
cording to him, equal access of people
to this opportunity of value distribution
among areas is related to autonomy of
distribution spheres. For instance, cri-
minal justice basically offers an autono-
mous meaning, but even if just being fair
seems a simple equality, complex justi-
ce of equality emerges when the con-
cept of fairness is combined with con-
cepts such as race, language, religion,
party, belonging to groups, and so on.
Because, being fair can include many
conditions now. Therefore, being fair is
not simply expressed as being fair. Simi-
larly, in the field of health, if doctors only
serve the elite as in ancient times, this
may reveal that only their souls express
a curable meaning. For health to have
a social meaning, they should turn to
service for society, not just for rich. For
peace and welfare state, as the doctors
and teachers start to devote their time to
the rich, the priests start to sell salvation
to those who have money, and soldiers
start to have money, individual requests
begin to precede the peace and security
of the society [27, p. 89-90]. According
to him, the state is based on educati-
on, legal aid or medical care, and these
should be shared regularly in a social
sense. However, due to inability to cont-
rol the money field, which we will menti-
on later, it is very difficult to eliminate the
wealth tool in the field of need. For him,
the welfare area is a very important situ-
ation indicator that determines whether
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or not the justice spheres of a state are
autonomous. If this field cannot regulate
its relationship with areas such as poli-
tical power and money, a major conflict
may arise between individuals and ins-
titutions.

Another sphere associated with the
welfare sphere is money and property.
According to Walzer, there are three qu-
estions about money: What can it buy?
How is it distributed? Can we address
its distribution sensitively? According
to him, money is a source of comfort,
warmth and security. We know actually
how important money is. Undoubtedly,
in relation to the money sphere, each
culture has its own mode of production,
social organization and specific good
group determined by range of trade [27,
p.104]. The money sphere is one of the
most important areas that actively steers
every property, social area and network
of relationships. Marx is the philosop-
her who put forward the most influential
views on the value and meaning of the
money sphere. According to Marx, even
if we think that the value of many things
is defined in terms of money, it is difficult
to define the money sphere precisely.
Accordingly, what creates value but is
worthless basically makes everything
insignificant. Like Marx, he treats money
as the instrument that regulates the re-
lationship between human and property,
moral and natural sphere. According
to him, Marx's thoughts on money are
valuable in understanding human and
explaining human psychology. Accor-
ding to Walzer, as Marx points out, if the
concept of money starts to influence the
spheres of justice, in one sense it can
express an abstract meaning that rules
everything. Money and value expressed
by it can commodify tools in society. At
this point, the mocking definition of the
universality of money referred to Oscar
Wilde discusses “a person who knows
the price of everything but the value of
nothing” [27, p.97]. According to him,

the reason for this is that money inter-
feres with areas where cannot be bou-
ght. Those areas that cannot be bought
are such as speech, gathering, religion,
press, individual's self-sphere, marri-
age, love, family. These areas have a
value in themselves. The money sphe-
re can commodify these valuable are-
as. The most important reason for this
is that applications and methods do not
limit the money sphere. Unless the mo-
ney sphere is limited, fair distribution is
out of the question in a government.

He emphasizes the inadequacy of
methods to historically limit sovereign
areas such as money. For example, he
states that liberalism is a method mo-
del that is most closely related to mo-
ney, therefore it cannot protect relations
among spheres or a just society effort.
It is a success that liberalism has his-
torically limited power but his extreme
individualism and feature of carrying
economics to every field creates a big
problem [28, p.326-327]. Liberalism ten-
ds to disrupt distribution by blessing mo-
ney, putting individualism to the fore too
much, crossing borders in a sense and
trying to dominate many spaces in the
public sphere. The reason for this is that
individuals in liberalism use power to be
seclusive individually showing more cul-
turally distant structure and in this con-
text, atomic individual in liberal societies
expresses a materialistic meaning, alie-
nated from a value or cultural point of
view [15, p.2-6].

According to him, in liberal socie-
ties on a deeper level, market morality
created by atomic individuals involves
a commemoration situation in which
commodities are acquired, created, and
changed. At this point commodity fetis-
hism manifests. According to Walzer,
commodity fetishism is the reduction of
social relations to material elements in
the capitalist system. For this situation,
"Sociologist Lee Rainwater gives a ra-
dical and worrying answer by examining
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the "social implications of income": "Mo-
ney buys membership in the industrial
society" [27, p.105]. In other words, fe-
tishism dimensions emerging with mo-
ney take over the value spheres (family,
relatives, love, honor, etc.) between so-
cial spheres. The money sphere tries to
dominate everything with its purchasing
power. If this limit is exceeded, see-
mingly free property begins to buy other
sphere. If this sphere dominates other
spheres, social welfare and autonomy
decreases. In this case, it causes many
problem areas. On the basis of Walzer’s
understanding of justice, the distribution
spheres we discuss should be indepen-
dent and should not affect the indepen-
dence of other spheres. However, mo-
ney sphere puts independence of other
spheres into background for power re-
lations. For example, the money sphere
can influence the sphere of education,
which should be autonomous for the be-
nefit of governments. And this causes
the state to spoil the human profile pre-
pared for the future and restrain it from
knowing its own autonomous value. In
this respect, the sphere of education is
the most important sphere that should
not be affected by the money sphere.
Walzer describes the sphere of edu-
cation as follows: “Every human society
educates their children who are their
current and future members. Education
perhaps expresses the thing we wish
deeply to continue, move forward and
endure time. It is a program for social
survival. And therefore it is always relati-
ve to the society for which it was desig-
ned” [27, p.197]. According to Walzer,
Aristotle defined education as producti-
on of society's own character. Because,
according to Aristotle, one of the most
important duties of the state is to open a
space for people to receive an educati-
on that will make them virtuous. Aristot-
le's education system is called realism
or essentialist education system. The
essentialist education system provides

that the basic elements of culture are
preserved and transferred together with
education. In other words, education
has a great role in forming or revealing
the character of the society. Therefore,
the sphere of education is very impor-
tant for preserving culture and values
and transferring them to future genera-
tions. And education positions based on
justice, student’s places, authorities in
school, marks and promotions, different
types and knowledge levels should all
be distributed with complex equality the-
ory. These distribution models should
not be mirrors reflecting the patterns
of the economy and political order, be-
cause education is not such a simple
field to be forced into obedience of one
field. If they do not see the educational
sphere as an anonymous production in
itself and other political and economic
superstructures try to take over educa-
tion, this situation adversely affects not
only the sphere of education but also the
culture and social character. Because
of this, according to Walzer, just as the
sphere of education should not be influ-
enced by spheres such as money or po-
litical power, similarly, it must be sepa-
rate from the realm of religion, which is
divine grace or its social reduced form.
Even if the sphere of religion is seen as
a part of the culture, the impact of this
area outside of itself or affecting other
areas harms the society.

According to Walzer, the sphere of
religion is convenient to being influen-
ced by spheres such as money, political
power but it can influence many other
spheres as well. Walzer uses sphere
of divine grace by including concept of
religion. For Walzer, in general, grace
is a command of God or transcendent
power. We have no rational knowledge
about these commands of God. There-
fore, the understanding of this sphere is
mediated by religious doctrines and reli-
gious organizations. To him, this area is
not significant in every society but this

80



New World Order and Rethinking Walzer's Understanding of Justice

graceful meaning is very important in
the history of the west and east. There
are many debates about the attainment
of this grace, which varies from society
to society and has ancient origins, and
where this grace is found and how it was
acquired is relative. “Divine grace often
has a controversial goodness, this is not
because it is necessarily scarce and re-
duces my chances of having it, but it is
controversial for two different reasons.
First, its existing is sometimes thought
to depend on certain public regulations;
second, some are thought to have cer-
tain political privileges” [27, p.243]. For
him, because of the involvement or in-
terference of this sphere of religion in
politics and many levels of society, the-
re are a lot of oppositions to this area.
However, this area has not completely
left its close relationship with the politi-
cal power and money sphere. Another
important sphere used by the authorities
like divine grace is the office. It is also
active among the domains of other aut-
horities such as religion. When we look
up the dictionary, according to Walzer,
an office is a place of trust, sovereignty
or service, an official post or employ-
ment under established authority. Wal-
zer proposes a broader definition for the
office to cover the expanded established
authority spectrum in the modern wor-
Id. The office specifies what the political
community as a whole should deal with.
“Distribution of offices is not a matter in
discretion of individual or small groups.
Offices cannot be paid by private indivi-
duals, transferred to families, or sold on
the market. This is, of course, a definition
of specification for the social and econo-
mic positions of this species distributed
in all these ways in the past” [27, p.129].
This area varies from society to society.
In some societies, the definition network
is wide and in others it is personal. For
example, according to Walzer, in socie-
ties that Weber calls "patrimonial”, even
positions in the state bureaucracy were

held as property by powerful individuals
and handed over from father to son. He
specifies two important factors for office
expansion; firstly, political control of ac-
tivities and employments for the welfare
of a community, secondly "fair equality
of opportunity". Walzer, particularly, war-
ns about the fact that expansion of offi-
ces under political power can lead to a
dangerous growth of central power [12,
p.331]. He emphasizes that fair equality
of opportunity is indispensable to control
this power. This equality of opportunity
can create a protective and autonomous
space against the destructive innovati-
ons of the political power field. According
to Walzer, offices belong to the people
who serve them. However, the involve-
ment and expansion of the sphere of po-
litical power and religion in this sphere
causes being under influence of office.
There is a more autonomously distribu-
ted sphere than these; hard works.

Another area is hard work or jobs that
no one in society wants to do. According
to him, this area is seen as a negative
concept as it has few attractive alterna-
tives and is not highly preferred and it
usually carries negative meanings such
as poverty and dishonor, but still someo-
ne has to do this for the good of society.
These jobs that nobody wants to do can
be distributed gradually to people under
ideal conditions, a suitable distribution
sphere can be created by offering short
working hours and high wages to those
who try to do this job. Although these
regulations and measures to be crea-
ted will not change the work itself, it will
at least change its moral character [7,
p.521]. According to Walzer, meaning of
justice for this sphere involves regulati-
on, eliminating wrong perceptions and
gaining a cultural meaning. Similarly,
leisure time is a sphere about involve-
ment of working classes’ freedom into
distribution.

Walzer describes leisure time as
follows: “Unlike money, office, educati-
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on, and political power, the leisure time
sphere is not in a dominating or dange-
rous sense. It does not easily transform
into other products; it cannot be used to
control other distributions" [27, p.184].
According to Walzer, Marx was aware of
the importance of leisure time. Hence,
Marx states that work must be done to
increase the leisure time that workers
will allocate themselves. While leisure
time is meaningless in itself, it makes
sense to use it as a continuation of the
actions to rest or relax. Leisure time has
begun to be translated into a holiday
concept over time. According to Walzer,
the concept of vacation is not very old;
its use as a noun dates back to 1970,
and its use as a verb to 1890. In the
late nineteenth century, escaping from
the city and town soon became popular
and entrepreneurial reaction has slowly
encompassed resorts and available en-
tertainment has become cheaper. The
invention of the railroad made rest and
relaxation possible for many workers
by the nineteenth century. Massive ex-
pansion of particularly popular leisure
times began after the World War | and
more time, more place and more money
made the holiday attractive [27, p.190].
Therefore, according to Walzer, leisu-
re time and money have relation with
each other. Walzer divides leisure time
as special days, feasts (holiday) and
long-term holidays, public holidays (va-
cation). While every vacation has certa-
in logic, holiday has a special sub-logic
that we can understand its history and
rituals. Every society has a semantic
basis of feasts and holidays. In other
words, Walzer states that the meanings
within the concepts included in the lei-
sure sphere are relatively different cul-
tural phenomena but these phenomena
can only be meaningful when they are
part of a culture [19, p.1808]. Sharings
such as holidays, special days, and fe-
asts contain a leisure time in itself and
this leisure time creates a space where

members of a free society can live col-
lectively or individually in different ways.
This sphere is followed by the field of
kinship and love that emerges as sphe-
res offered by culture to human beings.

According to Walzer, kinship ties,
gender ties and love ties create an area
beyond the boundaries that distributive
justice will reach. Distribution of the kins-
hip and love space happens within the
family and with the alliance of families.
For Walzer, gifts, legacies, alimonies,
many different types of mutual distribu-
tive assistance have a traditional mea-
ning. The love, respect, anxiety and bad
attitude among father, mother and child-
ren constitute the reflective situations of
this sphere. “For example, "Honor your
father and mother" is a distribution rule”
[27, p.228]. For him, family is basical-
ly the place of private relationships. As
mother, father and child are expanded,
ties of relationships such as uncle, aunt
and nephew consists. A father loves a
child or an uncle loves a nephew more
than others. In this relationship network,
Walzer states that it is an ambition and
jealousy world in which members want
monopolism in each other’s feelings.
According to him the inequality first be-
gins in the family, as the emotional sta-
tes in the families move to other parts of
the society through them. But although
family is seen as foundation of inequ-
ality, it is the emotional foundation of
society. “Even in early modern political
thought, family is often the place where
children are taught “virtues of obedien-
ce” and in the larger state it is defined
as "small state" prepared for citizenship
to the political community (or more often
obeyed) as a whole" [27, p.232]. Accor-
ding to him, the Greek word from which
our family economy is derived simply
means "home management". This area
is important in terms of being the basis
of both the body and the soul of society.
Correct distribution objects in this area
are essential for the future of society. In
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other words, being autonomous of it is
important, since this spreads the emo-
tion into the social area. For example,
marriage, the laurel wreath signifying
honor traditionally, means something
with value, not with the rule of distribu-
tion [7, p.520]. According to Walzer, sin-
ce this sphere is important for the value
structure of a society, it should not be
under the influence of spheres such as
money and political power. Because,
value shows historical background of a
society, not temporary or populist con-
cepts. This sphere is followed by anot-
her sphere that affects the relationship
between human personality and public
sphere; it is recognition.

Recognition sphere reveals the mea-
ning of the person in society. It has very
different meanings from society to so-
ciety. For example, according to Walzer,
"To call a person with his title, to honor
or not honor him depending on his pla-
ce, is to place him in social order" [27,
p.249]. In this sense, the recognition
sphere Walzer considers has a cultu-
ral meaning, not an individual meaning.
That is, relationship between recogni-
tion and complex concepts of equality
implies not recognizing one's behavior,
but recognizing boundaries of society
among spheres [19, p.1805]. Therefore,
recognition brings along many discrimi-
nations between cultural boundaries.
Titles in societies, discriminations at the
top, reveal the intensity of the struggle to
recognize signs. According to him, this
state of recognition is experienced hea-
vily in the upper classes, while people in
lower classes are called more impolitely.
There are many degrees between the
upper and lower layer. For each person,
there is an appropriate attitude determi-
ning the degree of recognition deserved
by a particular graded name. According
to Walzer, in hierarchical levels in so-
cieties, degree recognition is dominant
when climbing from lower to higher le-
vel. The meanings of this definition vary

from culture to culture. For instance, for
him, if society is hereditary, blood is do-
minant over degree; if purchasing power
is at the forefront, money is dominant; if
rulers of the state are dominant, political
power is dominant. According to Walzer,
as the struggle between the lower and
higher levels of society expands, the so-
cial benefit becomes infinitely diversified
and multiplied. For example, concepts
such as honor, status, reputation, res-
pectability, and value represent a social
accumulation over time and justice and
morality evolve with them. Actually, in
a sense, recognition is reduced to the
traditions and experiences of different
societies, justice and moral concepts
[29, p.13]. According to Walzer, every
society takes these concepts in different
ways and gives meanings to them. This
situation also affects the limits of poli-
tical power and the scope of meaning
that we will consider.

Walzer, who points out that political
power is the most important field regula-
ting not only the individual but every ot-
her sphere, states this as follows: “| will
begin with sovereignty, political order,
authoritarian decision making, which are
the conceptual basis of the modern sta-
te. Sovereignty by no means exhausts
the sphere of power, however, it focuses
our attention on the most important and
dangerous form that power can be. Be-
cause, this power is not just among the
goods desired by certain people, at the
same time, as a state power, it means
regulation of all different pursuits inclu-
ding government itself’ [27, p.281]. This
sphere may set limits to other spheres
and arrange borders in different ways.
The most essential aspect of this sphe-
re is desire to continue its power. Accor-
ding to Walzer, there are different forms
of political power prevalence in history.
The political power sphere seizes sphe-
res such as divine power, money, religi-
on, and education in order to increase
its dominance. As this area dominates
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other areas, the concepts of freedom
and equality of the current society suffer.
Totalitarian, monarchic governments al-
low political power to intervene in other
spheres. According to him, the more a
state wants to be free, the more its he-
gemony over other spheres of political
power should decrease.

Even if political power controls some
social well-being, singularized power
monopoly captures spheres such as
money and dominance to completely
capture relationships among spheres.
According to him, Engels also mentions
that with the expansion of sovereignty it
will occupy the concepts of money and
office. This power immediately dest-
roys the good gains of previous political
power by affecting other areas such as
money, religion, office, education and
increasing totalitarianism in the new are-
as created. This cruel power will make
tyranny functional again in all instituti-
ons. Power holders will see the harm-
ful aspects of power by distributing it to
people who do not deserve it. Political
power will then be unable to control the
misuse of this power. For Foucault, this
is a process that all institutions look like
prisons [27, p.290]. According to Walzer,
institutions will become imitation coor-
dination as they cannot be free. In this
case, political power will begin to crea-
te sovereignty areas outside of its own
sphere. As it goes beyond its own sove-
reign, it will restrict or damage freedom
among spheres. In other words, the use
of justice turns into the use of force.

Walzer states that the most approp-
riate theory of justice is the complex
theory of equality In order that political
power in a state does not turn into a
single authority and it does not take over
the spheres of justice. In a society with
this complex theory of equality, the go-
vernment that will work properly is social
democracy. Because social democracy
offers a suitable system for breaking up
political power. When democracy ma-

nagement and complex equality theory
come together, among social spheres
of political power, they become a struc-
ture preserving borders and meanings.
At this point, the only function of political
power is not regulation but protection.
Political power seen as superior power
does not define social goods, even if its
special function is seen as regulation of
social goods, this regulation is not in the
form of defining like Aristotle but in the
form of protection [12, p.332]. Briefly,
according to Walzer, the function of po-
litical power is to protect the boundaries
and meanings between the spheres of
justice as a technical expertise. In ot-
her words, Walzer advocates that the
understanding of social democracy will
prevent the tyranny that will occur in the
society. According to him, civil society
has been added as a new answer to na-
tionalist, leftist, capitalist answers given
to the question of what is the best life.
Civil society thinking should be based
on social democracy and citizens should
be more effective and take responsibility
in the field of politics. According to him,
a system in which citizens are effecti-
ve should be introduced instead of the
central administration to provide these.
However, a pluralistic structure should
be acquired in terms of local and histori-
cal identity of the society. Thus, political
power can be reduced.

According to Walzer, when social
groups whose limits are protected by
political power develop various criteria
that reflect the diversity of the spheres
of justice, autonomy of spheres of jus-
tice begins to exist. In order to regula-
te these relationships, Walzer presents
three criteria as (1) free exchange, (2)
deserve and (3) need [27, p.21]. Even if
all three have intrinsic value, during the
distribution of pluralistic social spheres,
it is not possible for them to participate
effectively in all distributions in terms of
their value structure, that is, each of the-
se properties is valid for only their own
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sphere. First, free exchange regulates
the spheres of kinship, love, and mo-
ney. For Walzer, for example, marriage
is a free love between two people and
should not be regulated by any other
criteria. "Every change is an expression
of social meaning" [27, p.23]. Free exc-
hange also reveals the order of society.
Free exchange distributions are entirely
in the hands of individuals. But the me-
aning of social culture also has a limit
within itself. For example, money can be
seen as free exchange, but more often it
fills pockets of bourgeoisie. Voting may
seem like a free change, but it carries
many limited factors. Secondly, concept
of deserving regulates the recognition
sphere. Positive recognition and crimi-
nal justice require one to get what he/
she deserves in terms of honor or pu-
nishment. According to him, it would be
very difficult to understand which sphere
means what if there wasn’t the concept
of deserving. “No x can be distributed re-
gardless of its social meaning; because
without paying attention to what x is, it is
conceptually impossible to say that x is
deserved" [27, p.23]. In this respect, the
concept of deserving tells us the basic
principles of distribution. Finally, need
has to manage the sphere of security
and welfare. Walzer states that the need
reflects the life of everyone in society in
a certain way, and need cannot be eva-
luated in an equal sense as Marx put it
[27, p.25]. Because meeting their nee-
ds make people have living effort. The
concept of need is therefore important
for dynamism of society. It is necessary
to establish a space for people to act in
and meet their needs freely. According
to him, this area is hidden in civil society.
Relationships that have complex areas
such as family, love, money and security
can be considered as civil society in ter-
ms of desire. Although desire and need
are interdependent in the thought of civil
society, mind includes them [32, p.122].
In this sense, in Walzer's system, even

if a dualism is seen in terms of desire
and reason, ultimately the mind on whi-
ch desire depends is brought to the fore.
The idea of civil society is basically con-
sidered as the mental system to which a
desire is directed.

Conclusion and Evaluation

As a result, after explaining Walzer's
understanding of justice through the
spheres of justice, we need to mention
about or criticize some of the proble-
matic aspects of the understanding of
justice. Firstly, Walzer's support of his
understanding of the spheres of justice
with his complex theory of equality cre-
ates some problems. Although the mea-
ning of sharing social goods supported
by complex equality comes together
with the search for a common consci-
ousness, history, language and culture,
national character tends to alienate from
the concrete one. Because sharings are
increasingly divided into much smaller
units and these units can make natio-
nal one have semantically abstract va-
lue. For him, even though this complex
theory of equality offers more cultural
and social differences, since these dif-
ferences tend to generalize; their distri-
bution spheres offer different distribution
methods to various societies with false
sharing networks. Although complex
equality offers us many unexplainable
functions, because it distributes and li-
mits sovereign areas, we can say that
originality between spheres comes to the
fore and this originality enables to disco-
ver and interpret concrete one. The con-
cept of originality has a very important
place in Walzer's philosophy. Although
he does not convey this concept clearly,
it is fundamental to good life of society
or the flexibility of civil society. Another
important concept for him is the concept
of discovery related to its originality. The
concept of discovery reveals only in the
case of originality, but it is necessary for
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living authenticity. In other words, disco-
very and originality engages. Concepts
of originality and discovery make interp-
retation necessary. These concepts can
emerge in a free civil society.

Secondly, Walzer states that with mo-
ney and sovereign spheres singularized
by the simple equality theory, spheres
of sovereign can be formed and sove-
reignty destroys equality. In contrast to
this simple equality theory idea of estab-
lishing sovereign spheres, he specified
eleven spheres of justice and empha-
sized autonomy among these spheres.
He introduces the complex equality the-
ory, but he does not explain what the
boundaries among these spheres will
be and whether these boundaries can
indicate absoluteness or not.

Thirdly, while he speaks of libera-
lism as an order in which equality is put
background because it creates atomic
individuals or because individuals are
sanctified, he prioritizes the individual
as a cultural entity and avoids specif-
ying whether the boundaries, varying
from culture to culture, differ from indivi-
dual to individual. Therefore, he makes
culture an important concept in terms of
social goods.

Fourthly, according to Walzer, beca-
use there are borders and meanings
among justice spheres varying from cul-
ture to culture, one sphere cannot have
another. For example, based on this
view, he stated that there is no singu-
lar connection between hard work and
volunteering and that this connection is
provided by culture. Although he tries to
prevent individual privilege, he also pa-
ves the way for the idea that some pe-
ople are more equal than others.

Fifthly, even if he emphasizes the au-
tonomy of each sphere, he avoids regu-
lating the relationships among them. For
example, he advocates heavy work are-
as, but does not provide an explanation
for how it should be transformed.

Sixthly, according to him, as we have

stated before, the education sphere
should not be largely influenced by mo-
ney and office spheres and family sphe-
re should not be influenced by money
and political power spheres. While dis-
cussing the relations among these sphe-
res, he criticizes Rawls and says that
the idea of universal justice is wrong,
because different spheres of justice in
different cultures are different. However,
since he could not necessarily explain
which countries and which social struc-
tures are suitable for this inter-spheres
relationship models, he approaches the
universal justice system he criticizes.

Finally, although the spheres of jus-
tice he discussed, autonomy and relati-
ons among spheres have a cultural me-
aning, he does not address what they
should mean to resolve social conflicts.
Unlike these criticisms and the spheres
he examined express mixed and diffe-
rent situations, it is important his appl-
ying the idea of justice to different sphe-
res with a synoptic perspective and to
developing a unique perspective while
doing this. We should say that Walzer
structured his understanding of justice
with the complex theory of equality and
justice spheres and tried to put forward
a free view. He has revealed the neces-
sity of distribution and fragmentation of
not only external but internal spheres of
domain by considering justice together
with culture and he has put equality at
the center of his system. Since he did
not want to confuse passive moods of
individual human nature with spheres
of social justice, he established these
spheres in a cultural sense. In other
words, he tried to make justice effecti-
ve distribution method with the complex
equality theory and autonomous justice
spheres. To put in a different way it can
be said that he tries to see and place
the sphere of value, neglected or igno-
red by neoliberal policies, as the basis
of redistribution.
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Yildiz Karag6z Yeke,
Muammer Aktay
Yeni diinya nizami va Valzerin adalat anlayisini yenidan diigiinmak

Xiilaso

Muasir diinyanin asas xUsusiyyati olan kapitalist istehsal prosesinin en vacib
naticesi "deyar"den asili olmayan dinya yaratmaqdir. Antik dévrdan bu giine gader
dayismamis yegana yanasma har hansi dayisikliklorden asili olmayaraq "sadaletli
bir nizam va adalatli bir hayat"in axtarigidir. Bu axtarisda manasini dayisdiren bir
cox dayar, subhasiz ki, yenidan giymatlendirilacak ve mazmuna gevrilacakdir. S6-
ziigedan bu dayerleri yeniden nazarden kecgiran shamiyyatli felsafi nazariyysler-
don biri de Maykl Valzerin adalat konsepsiyasidir.

M.Valzerin “adalet” anlayisi ilk névbada “©dalstli bir cemiyyastin nadan ibarat
oldugu?” sualina cavabla arasdirila biler. “©dalat” anlayisinin baglangic néqtesi
mucarrad insan konsepsiyasina asaslanan adalatli bollisma nazariyyssinin, idea-
list dalillerin va filosoflarin tanqgididir. Onun fikrinca, adalatli bir comiyyatin temalleri
utopik sakilda deyil, imumi hayatin ve magsadydnll bir planin aks etdirdiyi deyar-
lor ¢arcivasinde basa disule bilar. Onun “edalat” anlayisi konkret kontekstlarla
alageli berabarliysa va pluralist prinsiplera asaslanir. Valzerin adalst anlayiginin
temal konsepsiyasi olan “berabaerlik” bir norma deyil.

Baraberlik anlayigi pliralizm kontekstinde dayisken ve mirekkab struktura ma-
lik olsa da, sistem igerisinde goxsayl adalat sferalari var. Bu sferalar daxilinde har
bir minasibatler sisteminin 6z sosial manasi var. Kompleks barabarlik - bu, forg-
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li sahalarin unikal strukturlarinin gorunmasi demokdir. ©dalet sahasleri arasindaki
glc alagalerini idare etmayin ¢atinliyini bilen Valzerin pul, siyasi glc, tahlUkasizlik
va coemiyyate UzvlUk kimi adalet sahaleri arasindaki gic munasibatlarini tanzim-
lemaya c¢alisir. Teqdim edilan maqalads maqsad Valzerin adalst anlayisi ve ¢ag-
das falsefeda hakimiyyat munasibatleri kontekstinde ortaya ¢ixan yeni dinya ni-
zaminda adalat anlayisina dair tenqidi munasibata, adalsat sahslarine ve kompleks
baraberlik nazeariyyasina nazer salmaqdir.

Acar sozlear: adalet, adalst sferalari, comiyyat, kompleks baraberlik

Mbinabi3 Kaparos Aake,
Myammep AkTan
HoBbii MMPOBOI NOPAAOK M NEepeocMbICIIEHUE MOHUMaHUS
Teopuu cnpaBeanuMeocTy Yonuepom

Pesome

CaMbIlM BaXKHbIM pe3ynsraTtoM KanutanncTMyYeckoro npon3BOLCTBEHHOMO Mpo-
Lecca, KOTopbli COCTaBNSAET MaBHY XapaKTepUCTUKy COBPEMEHHOIO MUpa, ctan
TOT aKT, YTO OH co3dan Mup, HE3aBUCUMbIA OT «CTOMMOCTUY. EANHCTBEHHbIN
noaxon, KOTOpbIN OCTancsa HeM3MeHHbIM C APEBHOCTU A0 HALUUX SHEN, - 3TO NOUCK
«CnpaBeanuBoro nopsiika v cnpaBeanMBON XXU3HW», BHE 3aBUCMMOCTU OT Tuna
namMeHeHuin. MHorme LLeHHOCTY, 3Ha4YEeHME KOTOPbIX M3MEHUIOCH B 3TOM npoLiecce,
HECOMHEHHO, ByayT NepecMoTpEHbI, U UX cogepXaHne byaet n3amMeHeHo.

HecomHeHHO, oaHOM 13 ahdekTUBHLIX hrnocoduin, nepecmaTpmBatoLLnX 3TH
LeHHocTH, aBndaeTcd nogxon Marnkna Yonuepa k cnpaseanveocTtu. [NoHmaHue cripa-
BenimBocTn Mawknom Yornuepom MOXHO UCCeqoBaTh Ha OCHOBE BOMPOCa O TOM, YTO
npeancraenseT cobon cnpaeseanveoe oowectso. OTNPaBHON TOYKOW €ro MOHUMaHKS
crnpaBeanMBoCTU ABNAETCH KpUTUKA TEOPUM CNpaBeanvMBoro pacnpeneneHuns Poynaa,
noeanucTniIecknx apryMeHToB 1 onnocodoB, KOTOpbIE ONUPaTCa Ha abCcTpakTHOe
yenosedeckoe noHaTre. Mo ero crosam, OCHOBbI CNpaBeasIBOro obLecTBa Hemnb3s
MOHMMAaTb YTOMWYHO, @ B paMKax LIEHHOCTEN, oTpaaembix OBLLEN KN3HBIO U COOT-
BETCTBYIOLLMM NNnaHoM. Ero noHnmaHve cnpaBegiMBOCTU OCHOBAHO Ha aranmMTapHOM
1 NAOPaANUCTUHECKOM apryMeHTe B OTHOLLEHUW KOHKPETHBIX KOHTEKCTOB. PaBeHCTBO,
KOTOpOe SABNAETCSH OCHOBHOW KOHLIENUMen NOHUMaHWUs CNpaBeanvMBoCcTy Yonuepom,
He ABNSETCS HOPMOW. XOTS KOHLEMNLIMS paBEHCTBa NpeacTaBnsaeT cobor nepeMeHHyH
WM CROXHYIO CTPYKTYPY B KOHTEKCTE Mropanvama, B CUCTEME CyLLEeCTBYET MHOXe-
cTBO obriacten cnpaBeanmBocTu. B aTux cdepax Kaxabii Habop ToBapoB MMEET CBOE
coumarnbHoe 3HadYeHne. KomnnekcHoe paBeHCTBO O3HAYaeT COXpaHEHNE YHUKarbHOM
CTPYKTYPbI 3TUX Pasnu4HbIX Nonen. Yonuep, KOTOpbIi OCO3HAET CIIOXKHOCTb KOHTPOSS
BMACTHbIX OTHOLLEHMI Mexay obnactamm npaBoCcyausi, XOMET perynupoBaTtb BNacT-
Hbl€ OTHOLLUEHUSA MexXay obracTamm NpaBocyausd, TakuMK Kak AeHbr, NonmTnyeckas
BracTb, 6e30nacHOCTb M YNeHCTBO B ObOLlecTBe. Hala uenb B 3ToM UccreaoBaHnm
- U3y4nTb NOHMMaHUe YoruepoM cripaBeanMBoCTU U ero KpUTKKY, CBOEro NOHUMaHUs
crnpaBeanMBoCTV B HOBOM MMPOBOM MOpsiAKe, KOTopasi BO3HMKIA B KOHTEKCTE BacT-
HbIX OTHOLLEHWI B COBPEMEHHOM hrriocodmm, COCpeaoTO4MB BHUMAHME Ha 0bracTax
crnpaBeanMBoCTU U CIIOXHOM TEOPUN paBeHCTBa.

KnioueBble cnoBa: npaBocyave, cdepbl NpaBocyausi, O6LIECTBO, KOMMIEKC-
HOe paBEeHCTBO.
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Abstract. The most ancient forms of worldview and the initial sources of scien-
tific ideas about the world are mythological, religious and philosophical pictures of
the world, the existence of each of which was extremely important in the formati-
on and development of human civilization. The mythological picture of the world
prevailed in the early stages of the development of human society and still retains
some elements in the consciousness of individual individuals. A higher stage is the
religious picture of the world, which was a priority in the middle Ages. In the era of
high technology and the digital economy, the scientific picture of the world is alre-
ady beginning to prevail, but at the level of everyday consciousness, the influence
of a religious worldview is still noticeable.

In this article, we will try to analyze some aspects of the Buddhist, Christian, and
Islamic worldviews through the prism of philosophical categories of the general,
separate, and special.

Key words: worldview, mythology, religious worldview, world religions, Budd-
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Introduction

Any world picture whether it is a
combination of mythological represen-
tations, philosophically reasoned views
or scientifically proven facts, in its es-
sence, is a system of views on the ori-
gin and structure of the universe, on the
purpose and meaning of human life.
For the main component of the world pi-
cture is the search for the answer to the
questions: by whom and how the world
is created, what driving forces set it in
motion, what is the place of a person
in the universe, what is the relationship
between life and death, etc. Thus, in the
picture of the world, space and time are
represented as finite or infinite, objects
that fill the world space and differ in li-
ving and non-living are distinguished.
These objects are in various relations-
hips with each other and make up an
integrated system.

The picture of the world should
describe this system of interconnection
of objects. It manifests laws and rules
to which the elements and parts of the
world obey. As they say, “light and heat
give life, while darkness and cold are
markers of death” [12, p. 94].

If in the scientific picture of the world
these laws are the laws of physics, then
in the religious picture of the world, in
particular, in Buddhism, this is the law of
karma, i.e. responsibility of man for his
actions that violate the balance in the
world. In defining the purpose of life and
world processes, one can also observe
differences, for example, in the Christi-
an picture of the world, the merging of
the world with God is confirmed, and
achievement of supreme bliss and har-
mony for all that exists. However, in the
scientific picture of the world, the ques-
tion of the expediency and goal-setting
of the world (teleology) is considered
meaningless, the world has no goal; it
exists according to the laws of nature.
“The influence of religious conscious-

ness and cognition on the comprehen-
sion of truth requires special attention
in the framework of understanding the
role of the rational and the irrational in
them” [1, p.20].

Therefore, the place and role of man
in the world is a fundamental question
of any picture of the world, for the main
task of man is to solve the problems on
which the existence of all forms of life
depends. Thus, the variety of pictures
of the world implies their interconnec-
tion and interdependence, but differen-
ces in world outlooks are also assumed.

Methodology and methods

In the preparation of the article,
such philosophical methods of scienti-
fic knowledge were used as compara-
tive analysis; induction and deduction,
logical and historical, and systemic,
structural and functional approaches
were used. The authors cite the works
of A.M.Khamidulin, M.l.Bilalov, P.A.Po-
lomoshov, A.V.Smirnov, A.l.Osipov,
O.Nikolayeva, K.M.Magomedov, enter
into polemics with other scientists. The
authors in their studies substantiated
common features in the pictures of the
world of Buddhism, Christianity and Is-
lam, their significance in the spiritual
and moral development of society, as
well as their distinctive features in un-
derstanding the universe, man and his
freedom.

Main part

An ancient and ordinary picture of
the world is mythology, in which space
and time are simultaneously presented
as finite and infinite. For example, space
is represented as infinite space, as well
as many finite small spaces, like a large
space. And time is understood as a lar-
ge time, consisting of endless cycles of
short times. In general, in the mythologi-
cal picture of the world there is an end-
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less appearance of new worlds inside
the big world, and each of them has its
own space and time. According to my-
thology, the world in which people live
is surrounded by other worlds, and is in
constant relationship. They are popula-
ted by their inhabitants; they have their
own laws and regulations, their goals.
These worlds are connected with the
world of people, for the natural forces of
other worlds actively influence a person
and become part of their lifestyle.

To achieve his goals and satisfy his
material needs, a person must know
about other worlds and be able to influ-
ence other worlds, to negotiate with for-
ces from these worlds. Therefore, you
must simultaneously live in the world of
people, outside this world and in the ge-
neral world, which allows you to move
from one world to another and see each
world a little from the side. Therefore, a
person in the mythological picture of the
world has a dual beginning. As one side
of its existence, the human body lives in
its small world, and the other side of the
human soul is between all worlds.

The rudiments of hylozoism, a phi-
losophical doctrine of the animation of
all matter, were formed in mythological
consciousness. Although the term hy-
lozoism (Greek UAn - matter and Cwn
- life) was introduced only in the 17th
century by Ralph Kedworth who toget-
her with Henry More (1614 - 1687) spo-
ke of “plastic nature” - the unconscious,
incorporeal substance that governs and
organizes matter, this theory was deve-
loped by representatives of the Milesi-
an school of natural philosophers. The
roots of such ideas go back centuries.
In the mythological picture of the wor-
Id, all objects are considered as living,
having a soul. It follows that a person
should not incur their anger with his
wrong behavior, even with stones you
need to be careful. Also, all worlds and
the entities that inhabit them obey a
huge variety of different laws and rules.

So, for example, for a stone thrown by
a hunter to hit the target, you must first
agree with the stone or subordinate it
to your will, otherwise it will never get
where you need it; to cross the river,
you must first ask her for permission. To
communicate with a person, you need
to know in advance what he worships
and what he hates; then, by offering his
beloved or threatening what he fears,
you can try to influence this person. The
same applies to all living beings inhabi-
ting any worlds. Even the laws gover-
ning people and other entities are also
a special kind of living creatures, with
which you can either try to negotiate or
defeat them.

From a mythological point of view,
the world is a large battlefield where a
wide variety of creatures strive to achie-
ve their goals. All of them are subordi-
nate to the great world Law. However,
this Law itself is divided into many small
laws called fate, and each person has
his own individual fate. The law of fate
leads everyone along the path of his
life, and everyone is subordinate to his
Rock until he outgrows him and cannot
overcome him. The meaning of human
life in mythology is determined in two
ways, the first is the path of complete
submission to fate and humility with
what is given by Rock. Another path
is the path of a hero who conquers his
own destiny and conquers a new, hig-
her fate, which again needs to be over-
come, etc.

There are plenty of studies devoted
to mythology, but interest in this layer of
culture is not waning, as evidenced by
the defense of a number of dissertati-
ons, the publication of monographs and
a dozen articles recently [2; 3; 6; 11].
Answering the rhetorical question: “why
do we need a myth?” researchers em-
phasize that “Myth is an integral part of
the overall human cultural foundation.
Wisdom (with a capital letter) accumula-
ted by mankind since time immemorial,
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found its fixation in it. But we, modern
people, are extremely far removed from
this Wisdom, which to ancient people
seemed timeless, eternal [8].

The authors also argue that "over
the centuries there has been a process
of accumulation of unbelief, denial and
rejection of the Wisdom embedded in
the Myth ... In many ways, we still feel
this attitude to ancient knowledge" [8].

It is hardly possible to agree with
the authors about the negative attitude
of modern people to mythology. Obser-
vations show that there is no total de-
nial of myths and cannot be, and that
in the era of scientific and technological
progress, you can meet millions, maybe
billions of people who have not "grown"
to the scientific picture of the world and
are content with superficial knowledge
about the world around them. There is
no particular need for an ordinary wor-
ker, who then obtains his daily bread, to
think that the change of day and night
does not occur with sunrise or sunset,
but with the rotation of the earth around
its axis; or for a farmer who grows grain
or vegetables, neither the theory of the
expanding universe, nor the theory of
the “big bang” makes much difference.

Thus, the mythological picture of the
world, like the process of myth-making,
has not completely "died out" and reta-
ins a certain charge in the modern era.
In so doing, it supports and “nourishes”
the religious picture of the world.

A distinctive feature of the religious
picture from the mythological one is
manifested in the idea that the head of
the world is the supreme God, who has
absolute power, and no one has the ri-
ght to violate his will. God is eternal and
unconditional, he created all living be-
ings, and only he can decide the fate of
everyone. God is omnipotent; He cre-
ated the world for good, and gave the
world the ability to freely come to good
itself.

However, freedom is also a possibi-

lity of evil. Therefore, God puts up with
this opportunity for freedom. To the end,
a person can never understand how to
combine the omnipotence of God, on
the one hand, and the reality of euvil,
on the other. If God is omnipotent, then
there must be no place for evil.

If there is evil, then God is either not
omnipotent or not all-good. Any attemp-
ts to choose one of these two extremes
always turned out to be wrong in so-
mething. Religion claims that this is a
great mystery: it is also true that God
is omnipotent and omnipotent, and that
evil is real in the world. For the human
mind, this is incompatible and paradoxi-
cal. But this is not antagonism, not a
mistake, but a necessary contradiction,
expressing the transcendence of God's
nature beyond the limits of the human
mind and requiring faith from a person.

According to the religious picture,
God creates a world with finite space
and time. But world time is irreversib-
le; everything created by God is moving
farther and farther away from its begin-
ning, approaching God or moving away
from it. God creates an infinite num-
ber of inanimate bodies, living beings,
matter. Man is in the center of the uni-
verse between beings above man (an-
gels) and beings below man (animals,
plants). However, of all created beings,
man most fully expresses the nature of
God, and over time, man can raise abo-
ve all created beings in the world.

It should be noted that Islam, unlike
many other religions, considers a per-
son to be a beautiful and intelligent cre-
ature, the crown of creation. In this re-
gard, the position of Islam was perfectly
expressed by the great Uzbek poet and
thinker Alisher Navoi. Turning to Allah,
he exclaims:

“You are an unrivaled creator, you
have shown so many marvelous things,

Everything, as in a magic mirror, en-
dowed with beauty.

You have created a lot of valuable
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things,

Chains of mountains and ribbons of
rivers -

But the treasure of all was dearer to
you than man’.

Continuing this thought, Navoi ad-
mires the Creator’s skill, the beauty of
everything he created:

"The world of animals, bowels, water
and plants emerald -

The most perfect work has been in-
vested in it all by you.

There is a stamp on any of your cre-
ations,

More than all creations, man will de-
light us” [5, p.58].

All laws in the world are an expressi-
on of God's will. Evil is a violation of this
will, and its fulfillment, since no one and
nothing can go against the will of God.
The law of love is the highest law in the
world. In the world, love, and even hat-
red, is the only expression of the thirst
for love.

Thus, universal love for everything
represents the meaning of the world in
the religious picture of the world, but
the path to this lies through freedom
and the possibility of evil. God does not
want to force love and do good, free-
dom is given to the world so that the
world itself, from within itself, comes to
Divine love as the only true law of life.
And in order for this to be understood
by the world, some deviations from its
goal are possible.

The meaning of human life and for
everything created by God is to freely
accept the will of God, to overcome the
blind love of freedom in oneself, to com-
bine the freedom and love of God into
a single whole. And at the same time,
in violation of the will of God, man con-
tinues it, only changing the ways and
terms leading him to God. This is the
great secret of the meaning of human
life. Consequently, the religious picture
of the world, as an integral system of

ideas about the general properties and
laws of nature, arises as a result of the
generalization and synthesis of the reli-
gious experience of people. It proceeds
from the distinction of being in itself and
by virtue of its creation. This difference
is manifested in the dualism (duality) of
the religious concept of being, since it
contrasts absolute being, which is iden-
tical with God, to the whole variety of
natural things endowed with being. In
fact, this picture provides for distinctive
ontology: the ontology of uncreated be-
ing and the ontology of created being.

Absolute being cannot be known ra-
tionally. A person who accepts the world
as something self-sufficient believes in
the possibility of reason. According to
the religious concept of peace, the only
thing the human mind can do is to su-
bordinate itself to faith in the existence
of the Absolute, and what the Absolute
is not a matter of reason. From here fol-
lows the semantic content of the world.
It acquires meaning not by virtue of how
a person relates to it, but by virtue of
how the will of God is realized in it. This
determines the strategy of human be-
havior.

We will try to consider all the abo-
ve philosophical discussions about the
religious picture of the world from the
point of view of three world religions:
Buddhism, Christianity and Islam.

Buddhist picture of the world, i.e.
ideas about space, time, and higher
personal and social values differ from
the traditional picture of the world in
all basic respects. The space in Bud-
dhism consists of three main spatial
zones (worlds) located one above the
other: the “world of feelings” (kama-lo-
ka), the “world of forms” (rupa-loka) and
the “world-without-forms” (arupa-loka).
By “sensory world” is meant the phy-
sical world as a place of residence for
five types of living creatures - the in-
habitants of hell (narak), hungry spirits
(preet), animals, people and celestials,
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that is "Sensual world" covers the un-
derground, earthly and heavenly worl-
ds. The “world of forms" is an illusory
world where living things are liberated
from sensory experiences while main-
taining their outer physical shell. It is di-
vided into 16 levels, correlating with the
four main types of yoga concentration
and their steps. “World without forms” is
a sphere of pure consciousness consis-
ting of 4 levels.

The terrestrial and elevated space
in the Buddhist picture of the world is
marked horizontally (as well as Chine-
se). The Center of the world stands out
- the sacred mountain Sumeru (Meru),
on four sides of which are the four main
continents of Buddhist cosmography
- Jambudvipa (southern, associated
with India), Purvavideha (eastern), Ava-
rogadaniya (western) and Uttarakuru
(northern) it seemed to be the habitat
of physically and spiritually perfect hu-
man beings living in an ideally utopian
society, and the location of miraculous
plants and objects that have the ability
to grant immortality. It is believed that
on the top of Mount Meru is the second
of the six heavenly spheres, where the
gods live, headed by the Lord of the
world - Indra.

All creatures inhabiting the worlds
obey the general law of rebirth (samsa-
ra), depending on the committed acts
(karma). According to Buddhist beliefs,
the world (the Universe) did not have a
beginning, but an end is possible - ac-
hieving an ideal state - nirvana. Achie-
ving nirvana - the salvation of all living
beings and stopping the eternal process
of change and suffering in the world - is
possible only through the efforts of all
people, with the help of perfect beings -
bodhisattvas and buddhas.

Buddhist thinkers believed that this
process is infinitely painful for a per-
son, transferred from death to death,
from one suffering to another, from trial
to trial. “Here we are dealing with the

meeting of each person after the end of
his life's journey with the invisible reality
surrounding him, access to which only
mystics have access to during life” [12,
p. 98].

The Buddha, who argued about the
painfulness of life, formulated the con-
cept of change. Life is nothing more
than a series of manifestations, forma-
tions and disappearances. The world is
a constantly renewed cycle of birth and
death. All things are changing. Accor-
ding to Buddhism, there is nothing per-
manent neither among the divine, nor
among the human. For Buddha, fire is
a symbol of the endless stream of be-
coming without beginning and end. The
world is a stream of fleeting events, ap-
pearing and disappearing, to be repla-
ced by other, karmically related events.
There is only movement; there are no
leaders, but an act; there is nothing but
becoming. Thus, “for a speedy awake-
ning to reality, it is enough for a person
to see, understand, realize and finally
merge with the Pure Unfading Unlimi-
ted Light that is in the first moments
after dying, which personifies Buddha
Amitaba, a symbol of Life and Wisdom”
[12, p.99].

In order to explain the continuous
existence of the world in the absence of
a constant substrate, the Buddha proc-
laims the law of causality and makes it
the basis of continuity. Everything that
exists arises from causes and conditi-
ons and in all respects is impermanent.
Everything that has a cause must pe-
rish. Everything that is born and or-
ganized ultimately disappears. Every
substance is limited, and its existence
changes sequentially, in accordance
with the preceding conditions. The past
is drawn into the stream. Causal evo-
lution cannot be regarded as a mecha-
nical sequence of movements. This is
a single state in which the past defines
the present.

In Buddhism, the past determines
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the fate of the present. Even in a soul-
less universe, the eternal cosmic law
manifests itself. This is a huge maze
that moves according to plan. The whe-
el of the cosmic order moves without a
creator, without a certain beginning, and
will exist forever due to the cohesion of
causes and effects. And Buddhists are
trying to avoid this continuous move-
ment. To the question of who created
this world and movement, Buddhism
does not answer, considering it not the
main one. However, they acknowledge
the fact that things are volatile. There is
no being in the world, only becoming.
Hence the indifference of Buddha to the
existence of things. There is nothing to
waste time on futile attempts to grasp
that which always eludes. Hence, the
indifference of Buddhism to the earth-
ly world in which the tormented human
heart cannot find inspiration. “A person
has very bad karma, he does not mana-
ge to make a choice” [12, p.99].

Man suffers from attachment to thin-
gs. A radical break with them is neces-
sary, the search for a state in which
there is no place for variability that pro-
vokes suffering. Finding complete equ-
animity and peace is possible only in
nirvana. Reaching nirvana above reac-
hing heaven is a state of superhuman
peace. Nirvana is causeless, but there
is a reason to achieve nirvana, the octal
path. Nirvana reaches a person with a
pure mind, free from sensual pleasures.
Thus, Buddhism is aimed at the forma-
tion of a kind of ethical-cosmic vertical
overcoming karma, the law of reincar-
nation. The creative principle is the vo-
litional mental activity of a person. The
acting person is interpreted as the only
noteworthy reality.

Initially, Buddhism did not imply the
presence of God, nor the immortality
of the soul, nor free will. Real “eternal”
questions for man and human consci-
ousness have always been put at the
center, and man himself was perceived

as an organic part of the Cosmos. The
main goal of Buddhism is to compre-
hend the soul through the rejection of
comfortable environmental conditions -
nirvana. Only having lost dependence
on worldly goods, is a person able to
take control of his consciousness. Bud-
dha, in his thoughts, came to the conc-
lusion that people suffer primarily from
themselves.

An excessive dependence of a per-
son on the opinions of other people,
an illusory faith in the immutability of
the soul leads to its degradation. The
thinker himself did not consider his te-
aching divine. The philosophy of Bud-
dhism does not contain dogma, and
the results depend only on the efforts
of man. A new view of man is being for-
med. He is not a master of nature, but
a kind of consciousness that occupies a
special place in the world order.

From the point of view of our picture
of the world, it is important that Budd-
hism is a doctrine of the salvation of all
living beings. However, it was recogni-
zed that not every person in this life will
achieve enlightenment, because human
consciousness is individual in nature
and not everyone is able to understand
the philosophy of Buddhism. Absolutely
anyone can adopt the Buddhist religion
to achieve certain goals, following the
path of self-improvement regardless of
social status, ethnicity, etc.

The fact that a person is doomed to
suffering, to the torment of an endless
rebirth of the soul, but he has a choi-
ce, he himself determines his fate, the
form of future rebirth. The form determi-
nes the amount of actions accumulated
over a past life, and such a force is cal-
led karma. Karma determines the future
fate and suffering of a person, while the
behavior of a person remains an im-
portant factor. From this point of view,
Buddhism provides a logically correct
critical assessment of the world.

In the course of further development,
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Buddhism comes to the recognition of
a higher spiritual principle. Nirvana is
identified with the Buddha, who from the
personification of the moral ideal turns
into his personal embodiment, into the
object of religious emotions. Simultane-
ously with the cosmic aspect of nirvana,
the cosmic concept of Buddha arises.
The cult of the Buddha embraces all as-
pects of the life of a believer, starting
with family and marriage relations and
ending with general public holidays.

The proposed way to save Budd-
hism caused the democratization of re-
ligious beliefs. The conditions of virtue
in Buddhism are independent of exter-
nal things, no matter which the person
is all imperfect, only an honest, righteo-
us life matters. Buddhism, being in op-
position to the caste system, followed
the principle of absolute autonomy of
the individual, so long as it does not
require liberation from the fetters of real
existence, considering all human con-
nections with the world, including social
and political ones, as evil and therefore
should be eliminated. The ideal of abso-
lute detachment from the outside world
leads the most orthodox followers of the
Buddha to abandon the improvement of
social orders.

A peculiar feature of Christianity is
the creation of a kind of religious pictu-
re of the world about a transcendental
God. The supernatural nature of God is
represented in his power and will. This
correlates with the idea of Christian cre-
ationism about creating the world, not
by force of necessity, but by the free will
of God. The act of creation is the will
of God, and not a natural phenomenon
and does not proceed from its causal
determination. No one can answer why
God created the world, but His free will
is consistent with His mind, will and go-
odness. In accordance with them, God
creates the world.

God created the world “out of not-
hing”, because before him there was

nothing. All created things come from
God. All that is not is nothing. Form, be-
auty, unity in the world has as their ca-
use the Creator. The instability of form,
the incompleteness of unity and beauty
result from falling away from God. The
seal of “insignificance” lies on all crea-
ted things, bodily and spiritual.

Having created the world, God knows
and predetermines not only the general
principles of the device, but also the fate
of each individual thing. The divine idea
of a thing intended for creation is its
complete individual concept, where it's
past and future are given in the present.
In the divine plan, all ideas are perfectly
coordinated; wisdom contemplates the
idea of each thing in its correlation with
all things in general. For created thin-
gs, ideas act as patterns by which they
are created, as the basis and causes of
their being.

The order of the created cosmos ref-
lects the order of the wisdom that cre-
ated it: the order of things reflects the
order of ideas. Thanks to order, the wor-
Id is an ordered hierarchy of creatures,
distributed in their places and having
different relative values. The closer to
God, the greater the value of creation.
“For in the series,” Augustine writes,
“that somehow there is, but not God,
who created it, the living is placed abo-
ve the inanimate, capable of giving birth
and experiencing desires - above that
which is not capable of this. And among
living beings, the sentient are superior
to the non-sentient, as, for example,
animals stand above the plants. Among
those who feel, the rational are superior
to the unreasonable, as humans are su-
perior to the other because of the order
of nature” [4, p.55]. Thus, in Christianity,
the world of divine order is God’s arran-
ged ascending ladder of beings.

Creationism encouraged Christian
theologians to see order, harmony, and
beauty in the world. But to man, much
in the world is presented as unreaso-
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nable, nasty. How to justify God for the
existence in the world of disorder and
evil? Believing Christians felt the gap
between the earthly and heavenly wor-
Ids. This is how Calvin put it: “If heaven
is our homeland, then what is earth, if
not a place of exile?” If leaving the wor-
Id is an entry into life, then what is the
world like than a tomb? What is being in
it, if not immersion in death? If liberati-
on from the body is entry into complete
freedom, then what is the body, if not
prison? If one rejoices at the presence
of God, there is a limit to happiness, is
it not a misfortune to be deprived of this
... S0, of course, life should be despised
and without any value” [4].

Christianity offers two options for
justifying God. The first option is me-
taphysical theodicy, in which the world
is created by the perfect Creator, it is
created - in particular, man - free; from
here, from the freedom of the creature,
evil penetrates. Evil and lack are not
from God, but from creature. The wor-
Id is something paradoxical: created by
the creator, he is not Him, but there is
something else, i.e. independent. How
God’s omniscience and freedom of cre-
ation are combined is the secret of his
providence.

The second option is aesthetic the-
odicy, based on the contrast between
the world and man, the perfection of the
world and the imperfection of human
perception. According to the theologi-
ans, a person sees disorder and evil
in the world because of the inability to
embrace the whole. Just as one cannot
judge the beauty and meaning of a mo-
saic picture by stopping his gaze at one
fragment, one cannot understand the
world, appreciating particular events
and chance events. Even what seems
to be evil actually serves the general or-
der, i.e. the maximum good of man.

Aesthetic theodicy leads to the idea
of a "natural order, which should exc-
lude" miracles "from nature, i.e. somet-

hing going as opposed to its general
laws. Unique events from the point of
view of the system are natural. Nothing
made by God contradicts nature, for
him nature is that which he created. A
true miracle should be recognized un-
less the very creation of the world and
man, the existence of which is recogni-
zed by all so ordinary and natural.

In the Christian picture of the world,
the natural origin of everything in natu-
re is explained by the initial consistency
of divine ideas. The created nature of
God receives his laws of his existence
from him. Violation of the laws of natu-
re would mean a violation of the divine
providence with which it was designed.

So, the proposition that God conti-
nuously rules the world is a universal
principle of the Christian picture of the
world. In cosmology, this principle leads
to the idea of world harmony and me-
aningfulness of events taking place in
the world. Human life acquires meaning
only in concordance with divine provi-
dence, and human history under the
sign of divine good. However, the achie-
vement of Christianity, the main achie-
vement for understanding by everyday
consciousness, is the idea of the free
will of man, and with it the relative inde-
pendence and complete distinctness of
the created world from the Creator God.
“Christianity gives each person a chan-
ce through the development in himself
of the potential of true divine freedom
to become a god-like, genuine son of
God” [9, p. 88].

This is due to the presence of evil in
the world, as opposed to the private will
of the universe, but also that the conne-
ction of man with God is declared un-
conditional, i.e. absolutely free love. In
turn, the connection of the created wor-
Id with God is carried out through His
rule, which would not be necessary if
the world was completely initially deter-
mined. Christianity, as the pinnacle of
Hellenic wisdom, is paradoxical, antino-
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mic, aporic, and dialectical through and
through. The latter is the most difficult to
understand, especially in a tradition far
from Hellenic sophisticated intellectual
culture. So there are simplified, vulga-
rized versions of monotheism - monop-
hysites who considered Jesus not to be
a man, only to God.

God in Christianity is forced to main-
tain the attribute of omnipotence more
gently than in Islam, but to program the
consequences of the freedom granted
to him by man and to initially coordinate
these consequences with the world or-
der established by him [9, p.88].

Man in Christianity, as in many world
religions, is represented as an individu-
al who opposes nature and society. A
man should not be equal to the same
person, which follows from the concept
of his equality not before people, but
before God. In the Christian religion, a
special position is occupied by the ne-
gative equality of man before God, the
opposition of all sinners to a single and
sinless god.

Man’s earthly existence is a priori
sinful, since his body carries the original
sin of his ancestors — Adam and Eve.
Jesus helped everyone to get rid of sin-
fulness by cleansing them of original sin
by their death. But the life of every per-
son does not immediately become sin-
less, in order for this to happen, it must
be devoted to the knowledge of God
and unlimited love for him.

A little later, in the medieval scho-
lasticism, statements of a slightly diffe-
rent nature can be found. Scholastics,
in particular Thomas Aquinas, ceased
to deny the importance of not only spi-
ritual, but also intellectual knowledge
of man. According to their concepts, a
person in Christianity should not only
love and accept the teachings of God,
but also not forget about his own intel-
ligence when understanding the world
around him and realizing the beautiful
in nature and living beings that sur-

round him.

After such a rethinking of the role of
man according to Christian dogmas,
without going beyond them, in the theo-
logy of Christianity he gradually begins
to acquire value as an independent
individuality. They begin to appreciate
a man for his existence and for his in-
tellect, capable of understanding God
and his teachings, and not for his divine
predestination. The church dictated the
doctrine of the higher divine and lower
human principles, which enabled the
theologians to talk about the value of
human life on Earth, and not just about
its divine future.

A completely different person ap-
pears in the Islamic picture of the uni-
verse. First of all, he is the governor of
God. This is what the Qur'an says: And
the Lord said to the angels: “Verily, | will
make a viceroy on earth [a man, Adam,
from whom the human race will des-
cend]. (Quran, 2:30)

Each person is a unique and unique
creation of Allah, moreover, a perfect
and wonderful creation. Yes, the Qur'an
emphasizes the shortcomings of the
sons of Adam (such as impatience, ing-
ratitude, ignorance), but nevertheless,
perfection prevails in the human form.
The 64th sura of the Holy Quran says:
“He created the heavens and the earth
in truth, gave you [human] appearance
and made this appearance beautiful
(Quran, 64: 3). This thought also oc-
curs in Sura 95: “We created man in the
most beautiful form” (Quran 95: 4).

Man also has a special function, real
possibilities and abilities, laid down in
him by the Creator. Islam recognizes
the dual nature of man, that there is
good and evil in him. The confrontation
of these two principles, as well as the
confrontation between faith and unbe-
lief, brought and bring human civilizati-
on from one level to another; the rivalry
of individuals, peoples, states, civiliza-
tions tempers people, reveals new fa-
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cets in them; the replacement of wars
(military operations, conflicts, informati-
on wars) with creative peaceful perio-
ds has moved and continues to move
science and culture to new heights.

We cannot agree with the Russian
researcher P.A.Polomoshnov, who cla-
ims that Islam arises to a large extent
from the processing by the Arab cons-
ciousness of the Christian idea of mo-
notheism. “In the Islamic civilizations
of the East, the personality principle is
poorly developed, the person is repre-
sented as a member of the community,
the community,” he says. - Therefore,
freedom is the possession of status in
the community. In the West, in Christi-
an civilizations, where the principle of
personality is developed, freedom is
the ability to be an individual persona-
lity and independently determine one’s
behavior” [9, p. 89].

First of all, from a historical and the-
oretical point of view, the assertion that
the emergence of the youngest and fas-
test growing world religion is connected
with the Arab consciousness, with the
processing of Christian monotheism is
untenable.

In Islam, freedom implies submis-
sion to the will of Allah, thereby remo-
ving the contradiction between the will
of God (predetermined) and the will of
man (free).

The differences between Islam and
Christianity can be reduced to the dif-
ferences in the words and deeds of the
founders of these religions. Jesus Ch-
rist did not achieve any visible success
and died a "slave death." This death
was his main deed. The less visible, ex-
ternal success here, the greater should
be “invisible success”, the grander the
scale of the deed of the founder of reli-
gion - victory over death, atonement for
the sins of mankind, the giving of be-
lievers eternal life. And the more in the
minds of his students become the scale
of his personality.

Now, from this point on, the “proces-
sing by the Christian consciousness”
of the Old Testament monotheism (the
Jewish Torah) begins, since it is not a
mere mortal who can atone for the sins
of all mankind, but only God.

As A. Khamidullin correctly empha-
sizes, “God in the Qur'an is called light:
“Allah is the Light of heaven and earth.
His light in the soul of a believer is like a
niche in which there is a lamp. The lamp
is enclosed in glass, and glass is like
a pearl star ... Allah directs to His light
that He wills” [12].

According to Islam, Allah chose a
simple man from the Arab tribe of Qu-
raishites as his messenger. The image
of Muhammad and his activities are
different from the image of Jesus and
his deeds. Muhammad is the prophet
through whom Allah speaks. His is that
his words come from Allah and Allah
himself guides him and does not requi-
re faith in his resurrection from the dead
and his divinity. The speech of Muham-
mad is completely simple than the spe-
ech of Christ. He is only a transmitter of
"revelation."

Different personalities of the foun-
ders, their different lives, different in-
terpretations of their mission are the
main elements of the differences of the
religions generated by them. First of all,
different interpretations of the relations
of the founders of religion with God and
their mission also imply differences in
the idea of God. Both in Christianity and
in Islam, God is one and only. But the
monotheism of Christianity is combined
with the belief that God crucified on the
cross, which gives rise to the doctrine of
the Incarnation and the Trinity. Here a
paradox is introduced into monotheism,
into the very idea of God and his rela-
tionship with creation, that which can-
not be understood by the human mind,
contradicts it and can only be an object
of faith.

The monotheism of Islam is “pure”,
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devoid of Christian paradox. The Qur'an
emphasizes the uniqueness of Allah.
He has no companions. Recognizing
the existence of “companions” of Allah
is the main crime against Islam.

Different ideas about God in these
religions are inextricably linked with dif-
ferent ideas about man. In Christianity,
man was created “in the image and li-
keness of God,” but Adam's original sin
“‘damaged” man's nature so much that
it required the atoning sacrifice of God.

“The fact of the matter is that the
whole meaning of human freedom, and
this, perhaps, is recognized by all theo-
logy, that man through likening to God
receives only the opportunity, and the
measure of this assimilation depends
on the man himself, on how he will use
this freedom of his own [7, p. 63].

Islam has different ideas about man.
He is not thought to be created in the
image and likeness of God, but he does
not experience such a grandiose fall. A
person is rather weak than "damaged".
Therefore, he does not need redempti-
on from sins, but the help and guidance
of God, showing him the right path in
the Qur'an. “The human soul does not
appear in Islam as the arena of the wor-
Id battle of good and evil; this is not an
area where, in each particular and indi-
vidual case, not only the personal fate of
a person is decided, but also the metap-
hysical fate of the world” [10, p.46-70].

Different systems of ideas about a
person also imply differences in ethical
values. Faith in Christianity is inextri-
cably linked with love for God, who so
loved a man that for his sake he un-
derwent crucifixion. Islam also implies
faith, but it is a slightly different faith.
The very word "Islam" can be translated
as humility. Faith here is not faith in the
paradox of the crucified God, not sepa-
rable from love for him, but submission
to the instructions of Allah given throu-
gh the prophet in the Qur'an. These di-
rections are clear and understandable

to people. They relate to the few and
uncomplicated (therefore, they must
be strictly observed) ritual prescriptions
and the legal standards regarding the
marriage, divorce, inheritance, and pu-
nishments for crimes that have already
been developed in the Qur'an. All this is
real and feasible, and the Qur'an emp-
hasizes that Allah does not require an-
ything supernatural. He demands from
people ordinary, normal, but orderly
and ennobled by Islam life. The simp-
licity of religious claims stems from the
fundamental idea of Islam about divine
predestination. Allah acts in accordan-
ce with his plans and determines all wit-
hout exception, even the most insignifi-
cant events.

One of the six pillars of the dogma of
Islam (iman) is faith in the predestina-
tion of Allah (kadar). The word "kadar"
was originally understood as "power",
in the sense of the power of God to
perform any action. Hence the “cadar"
began to be understood as "predesti-
nation". The doctrine of predestination
stems from the theistic nature of the Is-
lamic religion. The Qur'an portrays Al-
lah Almighty Creator - anything in this
world fulfills His will, any event occurs
only with His will. Man’s actions and
actions depend entirely on the creative
action of God. Let us pay attention to
the following verses:

“There is no deity but Him, the Crea-
tor of everything” (Quran 6: 102);

“The Lord creates what He wills and
chooses, but they have no choice” (Qu-
ran 28:68);

“You will not wish it if Allah, the Lord
of the worlds does not want it” (Quran
81:29).

God does not just maintain the wor-
Id, freely disposes of it, but creates it
every second, creates it again and aga-
in, so that in every subsequent moment
anything, creature, person becomes dif-
ferent. The created world does not even
have a relative ontological status; Allah
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can change everything when he wants.

A literal understanding of these ver-
ses reduces the essence of predestina-
tion to coercion. Allah forces all his cre-
ations to the result that was previously
determined by Him. In extreme form,
this tendency was expressed by jabari-
tes (jabr - coercion, torment), represen-
tatives of the first worldview schools of
early Islam. It was a one-sided unders-
tanding of predestination, a denial of a
person’s freedom, belittling his respon-
sibility for his actions. In this case, the
censure of the sinner and the encou-
ragement of the righteous are equally
meaningless. The manifestation of the
prophets and God's books, it turns out,
do not play any role, since the salvation
of man does not depend on himself.

Opponents of the fatalists - cadarites
(cadar - the ability to do their actions)
consider freedom of choice obvious.
Cadarites proceeded from the thesis
that God can only be thought of as just.
It is impossible to imagine that God, ha-
ving predetermined people to evil dee-
ds, would demand from them responsi-
bility for these deeds. God, possessing
the quality of free will, had to create
people with the same quality. Cadarites
also went to extremes, absolutizing hu-
man freedom.

Overcoming these extremes, Abu
Mansur Maturidi created the Islamic
doctrine of freedom of choice, without
which the appearance of the prophets
with the aim of leading people would be
senseless. “Who follows the direct path,
he acts for his own good. And he who
falls into error, does harm to himself ...
We never punished people without sen-
ding an envoy to them” (Quran 17:15).
“Let's say: Truth is from your Lord. He
who wants, let him believe, but he who
does not want, let him not believe” (Qu-
ran 18:29).

Human trials also confirm freedom of
choice. “Verily, all that is on the earth,
We have made adornment for it in order

to test people and reveal whose deeds
will turn out to be better” (Quran 18: 7).

Moral responsibility can be assigned
to a person only if he has the freedom
of choice. “Everyone is responsible
for their deeds.” (Quran 74: 38). “Stop
them, they will be asked” (Quran 37:24).

Man deserves paradise and hell
thanks to his actions, which once again
proves the freedom of his choice. “Allah
promised the believing men and women
of the Gardens of Eden.” (Quran 9: 72).

The strictest monotheism of Islam
and freedom of choice logically lead to
the unsolvable antinomy of man’s ob-
vious responsibility for his actions and
ideas about the exclusive prerogative
of God in the creation of all things. The
resolution of this contradiction in theo-
logical disputes stretched for centuries,
during which several most important
concepts took shape. So Kalam was
born - speculative theology, rationalistic
Muslim philosophy.

Thus, it can be safely asserted that
at the center of the religious picture of
Islam is man as the crown of creation.
The Holy Quran states: “Everything
created by Him [Allah] is perfectly [done
masterfully, in the best way, in harmony
with everything else]. And [He] gave rise
to the creation of man [the progenitor
of humanity Adam] from clay. Then he
made [the creation] of his descendants
(Adam) [that is, people originating from]
a clot of insignificant liquid. Later he
prepared it [by starting the development
of organs and body parts] and breathed
into it from His spirit [that is, he revived
the matter in the process of formation].
He gave you [people] a hearing, a visi-
on, and a heart. But you do not thank
much” (St. Quran 32: 7-9).

While a person is alive, he has the
opportunity to rise to the level from whi-
ch the ancestors of mankind, Adam and
Eve, were once reduced by God's wis-
dom. The main assistant to him in this
is faith in the Creator and its postulates,
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and the main opponent is the damned
Satan, who received a reprieve to the
End of the World. The Lord gave him
the right to test people for strength, de-
termination and steadfastness.

“Adam received the words of prayer
from the Lord [prayed for forgiveness
with Eve] and was forgiven [and both
were forgiven]. Verily, He is All-Forgi-
ving and Gracious” (Quran, 2:37).

Although Satan contributed to the
transgression of Adam and Eve, but
still it was their personal choice. And
repenting of sin, they received the for-
giveness of the Most High. God created
man not aimlessly and meaninglessly.
Although his existence is temporary, he
has been entrusted with many functi-
ons and responsibilities related to the
development and prosperity of life on
earth, through which a person reveals
his potential and proves to himself what
he deserves after death, the End of the
World and the General Resurrection -
or Hell (by the justice of the Creator), or
Paradise (by His mercy).

“We [says the Lord of the worlds]
said: “All of you [Adam, Eve and Sa-
tan] get down from here [to Earth]! You
[Adam and Eve, as well as all sub-
sequent generations of people] will be
shown the right path from Me [through
the prophets, messengers and the Sc-
riptures], and those who follow My path
will not be subject to fear [will not be
enslaved to them; such people should
not be afraid of what is to come after
death] and will not be saddened [for be-
ing left in the mundane, turning into the
eternal]” (St. Quran, 2:38).

“We [says the Lord of the worlds]
give you an inheritance [and your fa-
mily as well as each of the people pro-
vides many opportunities, benefits and
gifts for a while]. [And in the pursuit of
the worldly or the eternal, do not forget
that] in the end [the most important qu-
ality of a person] is piety [manifesting
itself, among other things, in the vision

of apparent sin as sin, and obvious evil
as evil. After all, sometimes imaginary
piety is able to turn a person into a de-
vil, dressed in the cape of a prophet,
whose true essence is revealed to us
by the fruits (results) of his deeds and
actions]” (see: Quran, 20: 132).

“God's color (coloring) [by which the
hearts of believers are painted. The fa-
ith of these people is natural and is rep-
resented not so much by arguments on
religious topics, not so much by indivi-
dual attributes in clothes or style of be-
havior, but by sincerity and altruism [5]
in actions that are responsible for life,
time, and God's gifts]. Who can give a
color better than that of God?! We wor-
ship him” (Quran, 2: 138).

Each of people has his own mission,
each is destined to have his own des-
tiny. Having understood and experien-
ced this, a person should concentrate
on his life path, on what God has given
him to realize his potential, for worldly
accomplishments and achievements.
Here is what the Messenger of Allah
said on this occasion: “He who makes
all his worries [circling] one [main] - wor-
ries about what [sooner or later] he will
return to God, will have all his earthly
troubles (troubles) allowed by the Lord
[after all, with all his inclusion and acti-
vity of the soul, the heart will be calm].
[When a person learns to maintain
the graceful whirling of the fall foliage
around his main meaning in life, then
anxieties and worries will cease to fall
in his path, interfering and rustling un-
der his feet like withered autumn folia-
ge. The center of all his aspirations will
be the mood of the heart and mind to
understand what this or that choice can
turn into for him in eternity].

Whose attention will be scattered
between worldly concerns (anxieties,
anxieties) [and nothing more; he who is
likened by his carelessness or over-emp-
loyment to a tree with numerous branc-
hes directed in different directions], will
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deprive himself of divine attention [will
be beyond the mercy and generosity
of the Lord of the worlds. From such a
vain person the Almighty will turn away].
The creator will not even be interested
in where [and how] he will die.”

“For whom worldly life will become
[main] his alarm [vanity will begin to eat
him; fears, anxiety and anxieties will
not allow him to sleep and eat; every-
thing and everything in his deeds and
actions, aspirations and desires, even
a prayer addressed to God, will revol-
ve around the transient, worldly], that
the Almighty will make it torn (His affa-
irs will be torn by Him) [to shreds and
scattered everywhere, he will try hard
put them together and have time to do
something], and [in the end, having
achieved nothing serious, losing hope
and confidence in his own abilities and
capabilities, he will come to the conclu-
sion that the Lord] will put him [the seal]
of poverty [directly ] between the eyes:
in a secular monastery he will receive
only what is already [minim it is] deter-
mined for him [and will deprive himself
of God's mercy and generosity].

Whose aspiration (the end point of
aspiration, the essence of his intenti-
ons) [will be] eternity [how worldly thin-
gs will return to him on Judgment Day
in the form of irreversible punishments
or Divine retribution], the affairs of that
Almighty will bring together [necessary
circumstances, opportunities, people
will appear in time on his life path, unex-
pectedly, will be nearby;

The Creator will bless him with fo-
cus, concentration, a clear vision of
worldly and eternal goals, tasks, as well
as the optimality of their solution]; and
also fill the heart with his happiness (full
self-sufficiency); worldly life, wishing
it or not, will fall at his feet [the gates
of earthly abundance and all-round
well-being will, as necessary, open un-
hindered before him]. ”

Thus, the nature of Islam predeter-

mines the penetration of the religious
model of the world into the very fabric of
the socio-political life of Muslims. Such
a system is much more stable than the
Christian. That is why, obviously, it did
not create the prerequisites for a break-
through to a new, already non-religious
civilization.

Conclusion

On the whole, the religious picture
of the world as a whole is presented as
the superiority of the ratio of the rational
and the irrational. The religious world-
view as a cognitive culture contributes
to the transformation of value attitudes.
As a result of a comparison of religious
pictures of the world, we came to the
conclusion that different understanding
and representation of the world cannot
be the basis for the superiority of one
picture of the world over another. It can
be argued that they developed in accor-
dance with the socio cultural environ-
ment and performed certain communi-
cative and compensatory socio cultural
functions.

The elements of the correlation of
religious pictures of the world in the
modern world can be the basis for in-
ter-confessional dialogue in the general
matter of educating a modern person.
Concepts on educating human morality
can be a means of humanizing modern
society and preserving human sincerity.
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Diinyanin dini manzarasi "umumi" va "xususi" falsafi kateqoriyalar
aspektinda

Xilaso

©n gadim dinyagoéris formalar ve diinya haqqginda elmi fikirlarin baslangic
manbaleri dinyanin mifoloji, dini va falsafi manzaralaridir ki, bunlarin har biri in-
san sivilizasiyasinin formalagmasinda va inkisafinda son derace vacib rol oynayib.
Dunyanin mifoloji manzarasi basar camiyyatinin inkisafinin ilk marhalalerinde mdv-
cud olub va indi de ayri-ayri fardlarin stiurunda bazi elementlorini saxlamaqgdadir.
Daha ylksak bir marhale orta asrlarde prioritet, hakim diinyagoéris olan diinyanin
dini manzaresidir. YUksak texnologiya ve reqemsal iqtisadiyyat dovrianda dinyanin
elmi menzarasi artiq Ustinlik gazanmaga baslamis, lakin gindaslik stur saviyye-
sinda dini diinyagdrisindn tasiri hals de nazers gcarpmaqdadir.

Bu maqalade buddizm, xristianliq ve islam dinyagoéruglerinin bazi aspektlori
Umumi, ayri va xususi falsaefi kateqoriyalar prizmasindan tahlil edilir.

Acar sozlar: dinyagorisl, mifologiya, dini diinyagérusu, dinya dinleri, bud-
dizm, islam, xristianliq, kosmogoniya, kosmologiya, hayatin manasi, hilozoizm va
fatalizm, azad irade
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Huruna WWepmyxamepnoBa,
Acan bab6aeBa, [I>xaBnoH6ek Kogupos
O6wee n 0co6eHHOe B PENIUrMO3HON KapTUHE Mupa

Pesome

OpeBHenwMMn popmamm MMPOBO33PEHUA N UCXOOHBIMU UCTOYHUKAMU Hayu-
HbIX MPeACTaBeHN 0 MUpe ABASTCS MUGONOrMYeckne, pennurno3Hble n guno-
cocpbckme KapTuMHbI MMpa, CYLLECTBOBAHME KaXKA0M N3 KOTOPbIX MMESO Ype3BbIvai-
HO BaXXHOE 3HayeHue B CTAHOBMEHUU U Pa3BUTUM YENOBEYECKON LIMBUNU3aLNN.
Mudonornyeckas kaptvHa Mvpa npeobnagana Ha paHHUX 3Tanax pasBuTUs Yeno-
BEYeCKOro obLiecTsa U 4O CUX NOP COXPaHAET HEKOTOPbIE AfIEMEHTbLI B CO3HAHWUM
oTAenbHbIX Ntofen. Boiclwaga cTyneHb - 9TO penuruo3Has kapTuHa Mmupa, Kotopast
Oblna NpMopuUTETHON B cpeaHue Beka. B anoxy BbICOKMX TEXHOMOMMI 1 LMdpoBOM
3KOHOMMKN Hay4yHas KapTuMHa MUpa yXe HaudumHaeT npeobnagatb, HO Ha YPOBHE
06bIAEHHOIO CO3HAHMSA elle 3aMeTHO BNNSHUE PENUIMO3HOr0 MUPOBO33PEHMS.

B aton ctatbe Mbl NonbITaeMcsa NpoaHanM3nMpoBaTb HEKOTOPbIE acnekTbl Oya-
ONNCKOro, XPUCTMAHCKOrO M MUCNaMCKOro MMPOBO33pEHUS Yepe3 npuaMy uno-
COOCKMX KaTeropuin obLiero, OTAenbLHOro 1 0CobeHHoro.

KnioueBble cnoBa: M1POBO33peHne, MUGONOMUs, PENUIMO3HOE MUPOBO33pe-
HVMe, MUPOBbIE penurun, byaansm, ncnam, XpUCTUaHCTBO, KOCMOFOHUS!, KOCMOJTO-
MMsi, CMbICI KW3HK, TMN030M3M U cbaTanmam, ceoboaa Bomnm
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BUPTYAJIbHOE MNOIJE
PEKOHCTPYKUUU NTINYHOCTMW:
COUNANBHO-®NNOCO®CKMN AHANNG

Aramann MAMEOB

OOKMOp coyuono2u4ecKuX Hayk, rnpogeccop, 3agedyrouwuli kagpedpol
coyuoo2uu KOMMYHUKamMUBHbIX CUCMEM COUUOI02UYEeCKO20
akynsmema MI'Y umeHu M.B.JTomoHocoea

Mocksa, Poccus

E-mail: akmnauka@yandex.ru

Apu3 F'E3AJIOB

0okmop ¢puniococbuu, pykogodumersb uccriedosameribCKoU epyrrbl
«AUVATIOI KYJTIBTYP: ¢cbunocoghCcKo-MuUpo8033peHYecKUe rpobreMbiy»
Poccutickoeo ¢punocogckoao obwecmea PAH

Mockea, Poccusi

E-mail: arizkam@mail.ru

AHHOTauums. B npegcraBneHHoW cTaTbe aBTOpbl OOpawiatTcst K npobneme
camougeHTuduKaumMm n penpeseHTaLmMm NMMYHOCTN B BUPTyaribHOM CoLManbHOM
none. NMNogpo6HO onuckiBaeTCsA akTyarbHbIN B KOHTEKCTE MHAPOPMALMOHHON PEBO-
nouun eHoMeH BUPTYanbHOW NIMYHOCTU, pacCMaTpUBatoTCA NpUCyLLne emy OCo-
©eHHOCTM 1 xapakTepHble YepTbl. Bceobuwasa nHdopmatmsaums n cumMeHTu3aums
0BbIYHbIX NPaKTUK AernaeT HeobxoaMMbIM UccregoBaHUe npoLecca noncka HoBoW
NMOEHTUYHOCTN B HOBOW cpefe, LEenocTHOe BMAEHME U CUCTEMHOE OCMbICNEHNE
cTaTyca NIMYHOCTM B KNBepnpoCcTpaHCTBE B NepCcnekTuBe TpebyeT NoNHOro Teope-
TUKO-COLIMONOrMYECKOro aHanmaa.

KnrouyeBble cnoBa: BMpTyanbHasi IMYHOCTb, BUPTyanbHoe CoobLLEeCTBO, MAEH-
TUYHOCTb, UHEOPMALMOHHO-KOMMYHUKATUBHbIE TEXHONMOMNW, MHOpMaUus, Ku-
©epnpocTpaHCTBO, Npe3eHTauns, caMon3obpeTeHme.
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OKCMnoHeHUunanbHoe pasBuTue UH-
hopMaLMOHHO-KOMMYHUKALNOHHbIX
TEXHOMOMMM N WMHHOBALWMA MOCnocoo-
CTBOBAII0 PEKOHCTPryKLMM HOBOW COLIU-
OKYNbTYPHOW pearnbHoCTU. MNpouncxoguT
UMBUIN3aLMOHHOE «nepexuBaHme»
N  OCMbICIIEHME HOBbIX (HeBWAaH-
HbIX Jocene) TPeHOoB, a Takke MHoe
KyNnbTYpHOE MpPOYTEHME COoUMarnbHOro
KOHTEKCTa, TeX pa3HOHanpaBreHHbIX
NpoLeccoB, YTO CErofHs MNpoTekalT B
obLlecTBe — ycurneHne npoLeccoB pe-
rmoHanmsaummn, pasyKpynHeHus, UHau-
BMAyanusaumm n gp.

Hoeenwune TexHomnoruu, Kak nna-
HMpOBaNocb, MOIMM CcnocobcTBOBaTh
npeogoneHunto rnobanbHOro Kpuauca
COBPEMEHHOW UMBMAM3aLMKN, OTBETUTb
Ha HoOBble BbI3OBbl. HO, B uTOre ot-
MeYaeTcs nanuTpa yrpo3 1 BbI30BOB,
CBSI3@HHbIX C OCYLLECTBMEHNEM CaMUX
npeobpas3oBaHMii B pasnnyHbiX cde-
pax C Mcnonb3oBaHWEM WHGOPMaLMK
N Hay4HbIX 3HAHWN, KaK-TO KapguHanb-
Has NIOMKa CNOXWUBLUNXCSA COLManbHbIX
WHCTUTYTOB, (DOPM MMPOBO33PEHUSA U
B3rNa40B, CUCTEM LEHHOCTEW, Moae-
nen noBeAeHus, KOTopble WMHKOpPMopwu-
pylOTCH B HOBYK COUManbHyH TKaHb.
MaHyanb KactenbCc KOHCTaTUpyeT, 4YTo
B Mupe «ObICTpon ucTtopun» Habmto-
JaeTca «TpaHcopmaLlms Hawen Mma-
TepuanbHOM KynbTypbl 4yepe3 paboTty
HOBOW TEXHOMOrM4yeckon napagunrmol,
NOCTPOEHHON BOKPYr WHGOPMaLMOH-
HbIX TexHonornm» [25]. «PeBontouUmoH-
Hble» npeobpa3oBaHNsA Ha rMyGUHHOM
YPOBHE OCYLLECTBASAT NHpopmaTmnsa-
LM 1 MYBUHHYO CUMEHTU3auunio pas-
nnyHbIX cdep (cembsi, obpasoBaHue,
TPyOOBble OTHOLLEHUSA U Ap.), a Takke
noBcegHEBHOro 6GbiTa M coumanbHbIX
NpakTUK. TEXHONMOMMN HaYMHAKOT aKTUB-
HO peann3oBbLIBaTbLCS Ha BCEX YPOBHSX
couuManbHOW opraHu3aunn, rge «CraH-
AapTbl X13HW, POpMbI Tpyaa 1 oTabIXa,
cucteMa obpasoBaHUS U PbIHOK Haxo-
OATCS NOA 3HAYMTENbHBIM BINAHUEM
OOCTUXeHUA B cdepe WHMpopmaLmm

n 3HaHus» [10, c.40]. OaHHbIn TpeHa
npegnonaraet nHoe opmMynmpoBaHue
N MOHMMaHME 3K3UCTEeHLUMarnbHbIX BO-
MPOCOB, OTMMYHbIA OT NpeablayLero
noaxon K BOCMPUATUIO CBOEN «ObITUR-
HOCTU» B HOBbIX peanusx. K uicny Ho-
BbIX BbI30BOB OTHOCUTCS NpEeXae BCEro
«CaMOCTb» FIMYHOCTU, camonaeHTUdu-
Kauusi 1 penpeseHTaums B pasHbIxX CO-
umarnbHbIX NONsx, B TOM YMCne 1 B BUP-
TyarnbHbIX, PEKOHCTPYKLMSI HOBOTO «S1»
N «reMMepusauns» coumnanbHbIX Npak-
TUK.

VccnepoBaHne ocobeHHOCTeN npea-
CTaBIIEHMS CBOETO «51» B HOBOM KOMMY-
HUKaATUBHOM MpPOCTpaHcTBe, opmu-
pyeMbIM 3M1EKTPOHHbLIMWN CPeacTBaMMU,
Ha4yanocb NPaKTU4YECKN OOHOBPEMEH-
HO C BO3HMKHOBEHMEM W pacnpocTpa-
HEeHMEeM HoOBOW cpedbl. Bmecte ¢ Tewm,
AaHHaa npobnemaTtuka npuobpena
0Ccobyr0 OCTPOTYy B CBSI3W C aKTyanu-
3aumnen nccnegoBaHUin B €BPONEncKom
Hayke npobnem ngeHTnyHocTu [26; 20],
KOTOpble npaBga WUMENM U MHble OC-
HOBaHWs (Cekynspusauus, mMurpauus
n 14). Boobwe TO, nepBblie «BOSMHbLI»
nccrnegoBaHnin cobCTBEHHONO «si» B
ApYrux coumarnbHbIX MNonsax (aHOHUM-
HOCTb MeccemKel») NosSIBNSITCS eLle
B XIX B. anoxy Tenerpada [15]. OgHako
BCMNEecK MccrneaoBaTenbCkoro MHTepe-
ca K yKasaHHOW TeMaTuke BO3HUK, 6es-
YCITOBHO, C MacCOBbIM pacnpocTpaHe-
Huem VHTepHeTa M OPMUPOBAHMEM
«HOBOW» BUPTYyanbHOW CcouUManbHOM
peanbHOCTU. OTa peanbHOCTb, MO MHe-
Huto 3. baymaHa, obnagas «Kuokum»
OHTOSOrMYECKUM CTATYCOM U «BbICTpOW
NUcTopuen» okasanacb npUHUMNuanb-
HO He nogJaloLLencsa nccnegoBaHulo B
paMKax KItlacCU4eCKnx METOAOB M napa-
AWM 3noxu mogepHa. B cuny vero cam
peHOMEH BUMPTYyarnbHOW JIMYHOCTU He
Nony4nst LLerIoCTHOrO, CUCTEMHOIO UC-
cnepoBaHus, a onucbiBancs (M TONbKO)
NPUMEHUTENBHO K BapuaTMBHbLIM MO-
NSAIM 3NEKTPOHHbIX KOMMYHUKaLUWIA, Kak
TO — MHOrOMOosb30BaTENbCKNE POSEBLIE
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BupTyanbHoOe none peKoHCTPYKLIMU ANYHOCTU: CoLManbHO-OUIOCOBCKMIA aHanmsa

urpbl (MUDSs) [16], TenekoHepeHunn
(Usenet) [5], IRC, guckyccnoHHble dho-
pPyMbl, FOCTEBbIE KHUIW, BUPTyalbHble
Mupbl [3], NepcoHarbHble gOoMallHue
CTpaHuubl [4], counanbHble ceTn U T.4.

B naHHOM uccnepoBaHun mMbl Npu-
JepxmBaeMcsd No3nLmmn, COrnacHoO KOTo-
POV NOHATME BUPTYasnibHOW NINYHOCTHU, C
HepaspbIBHO CBS3aHO C NMOHATUEM BUP-
TyanbHOro coobuwiectBa (SNEKTPOHHO
ornocpenoBaHHOM aKTUBHOW coumanb-
HOW cpedbl), B KOTOPOW MpoucxoguT
KpYyroBopoT 1 B3auMOLENCTBUE BUPTY-
anbHbIX nuyHocTen [13]. B wmpokom
CMeKTpe [UCKYyCCUMA O BUPTYyaribHON
cpege M cratyce B Hel yenoseka, B
COBPEMEHHON €BpPOMNeENCKon MbICIN,
Kak npaBuIio, UCMonb3yeTcsi TeopeTu-
YeCKUN annapaTt MNOCTCTPYKTypanuama
W NOCTMOAEPHU3MA, F4e NNYHOCTb Onn-
CbIBaeTCH B ANCKYpPCE «TEOPUN MACOK»
(B NPOTMBOMONIOXHOCTb  «CTapOMYy»,
MOOEPHUCTCKOMY WU 3CCEHUManucT-
ckomy B3rnsaay). MNpu 3Tom NUYHOCTL (K
€€ HoBble aTpubyTbl) B UHOCKhepe onpe-
JensieTca Kak JeueHTpanu3oBaHHas,
MHOXECTBEHHAs, TeKy4yasi, CYLUHOCTb
KOTOPOW COCTaBMsAOT ONOCPeAOBaHHbIE
NpakTUKWM, npegocTaBnsieMble oo6Lle-
CTBOM M KynbTypOMr, @ HE UMMaHEHTHbIe
nepcoHaneHble KadyecTtBa. Wccnenosa-
HUe «JIMYHOCTU B KNBGEpnpOoCTpaHCTBE»
[1] BkntoyaeT paccmoTpeHne NogobHbIX
ANCKYPCOB, KOTOpble MbICAATCA Kak
«YCTOMYMBBIE OCU» WU KOHCTPYKTUB-
Hbl€ NPVHLUMNbI CO34aHUSA BUPTYaribHON
nunyHocTn. Croga OTHOCATCH, B YaCTHO-
CTW, HaUMoHanbHOCTL [8], reHaep [6; 7;
11], cekcyanbHoCTb [2; 17] 1 knacc [9] n
PSA VHBIX «OCEBbIX» CTPYKTYP.

HecmoTpsa Ha WMPOKUI CNEKTP MHe-
HAA B TEOPETUYECKOM OCMbICIIEHUN
NHTepHeT-npocTpaHcTBa, 0coboe BHU-
MaHue yaenseTcs psay XapakTepHbIX
MOZYCOB BUPTYyasibHOW JINYHOCTM:

1) pegykums nMYHOCTM npexae
BCEro K 3HaKOBOW AEATENbHOCTU U eé
pesynbraty, K TekcTy (HappaTumBy) B
CaMOM LUMPOKOM CMbIcrie. AKTyanu-

3upyetcs eé€ 6ecTenecHoCTb , OHTOMO-
rMYecKylo HeonpeaenéHHOCTb U He3a-
BEpPLUEHHOCTL npoekTa. ([eTe: «HO ABe
Ay XUBYT BO MHE 1 06e He B nagax
APYr C APYrom»).

2) CcTpemneHne K aHOHWMHOCTMU
N cosHatenbHomy BblGopy 6e3nuko-
CTW, FOTOBHOCTb OTKa3a (OTpeveHus)
OT peanbHOro «s» W MCMnonb3oBaHWe
BapMaTUBHOCTU  «MNPE3EHTALMOHHbIX
obonoyek». B uenom, aHOHMMHOCTb
npeacTtaéT He TONMbKO Kak 3abBeHue
COBCTBEHHOrO MMEHU, HO M Kak CO3Ha-
TenbHoe (B cuny psga NpuYmH) COKpbI-
TMe peanbHOro cratyca unu cosgaHve
NMPOM3BOIbHOM CBA3W MexXay «pearnb-
HOM» W «OHMAWMHOBOM» JIMYHOCTAMU
(A.IN. Yexos «Yenosek B pyTnsape»);

3) paclumMpeHure NnoTeHUMn 1 cnekTpa
noeHTudukaumm, csoboga KOHCTpyu-
pOBaHUA W HageneHus BUPTyarbHOW
NIMYHOCTN HeorpaHMYeHHbIM (CHATUE
KyNbTYPHbIX pamMok) Habopom npouns-
BOSIbHbIX XapakTEepUCTUK, MOCTOsSIHHasA
npumepka 1 anpobaums HOBbIX COLM-
anbHbIX «Macok» — pasHoobpasue u
ANCKPETHOCTb «f», cocyLlecTBOBaHWE
psida pasnuyHbIX BUPTYanbHbIX NNY-
HOCTeNn(3a4acTyto HECOBMECTUMBbIX)
OOHOBPEMEHHO MIM MocreaoBaTenbHO
(Kobo Aba «HenoBek-ALmnK»).

4) Tenmudukauma  coumanbHbIX
NPaKTWK,MCMONb30BaHNE  KOMMbIOTEP-
HbIX NporpaMm Ans CUMynMpoBaHUSA
aKTMBHOCTU MHOVBMAA B BUPTyaribHOM
npocTpaHcTBe. 34eCb MOXHO rOBOPUTb
O BHEAPEHWM U CaMOCTOSITENbHOM Cy-
LLLeCTBOBAHUS WUCKYCCTBEHHOrO WHTEnN-
nekta, nosiBrieHne pobotexHukn [18].
lNepeHeceHne 1 nNepefaya peLleHnin n
OTBETCTBEHHOCTW COOTBETCTBEHHO UHO-
my. MNpeBpalleHne cybbekta B 0ObIYHO-
ro Habnoparens.

Hapsgy c atum uccnegosatenu
BblAensAlT npobnemHble obnactn uc-
crnegoBaHna peHoOMeHa BUpTyarbHOM
nuyHoctn [22, ¢.78-88]. [ns Hekoemn
pedriekcun 1 nonyyYeHus LenoCTHOro
npeacTaBrneHns o cratyce fMYHOCTU B
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KnbepnpocTpaHCTBE M OCYLLECTBMNEHMUS
CUCTEMHOIO aHanusa HOBOW (OpMbI
ObITnA Yyenoseka B kMbepumBmMnmMsaumm
TpebyeTcss  TeopeTuKo-coumonornye-
CKMA NOAXOA, KOHUeNnTyasnbHbIA aHa-
nn3, npegnonarawvwWmMi B Ka4vecTBe
BBEOEHWsI B TeMaTuKy BKIoveHne 6o-
nee LIMPOKOro CMeKTpa HanpaBreHumn
ucecnegosaHusa.B gaHHoM onTuke:

1. JlnyHOCTb NpeacTaBnsieT cobon
OObEKT, KOTOpbLIN OTpaXkaeT, B CuUny
psiga NpUYnH, MHOXECTBO Ka4yecTB COo-
unanbHocTM cybbekTa, HO cam cTaTtyc
CYLLLECTBOBaHMS OHTONOMMYECKN He ak-
TyanuampoBaH MU He onpegenéH. YTo,
B CBOK o4epenb, MO3BOSSET FOBOPUTH
O HeuTpanusauun mexagy pearbHbIM
W BUPTYyanbHbIM  CyLLECTBOBaHUEM.
«JedpenmmpoBaHue» XXU3HEHHOrO
npocTtpaHcTea NuyHocTtu. (MHopa Cun-
xa «Knbep-ubiraHe»).

2. B TpagnumMoHHOM AnCKypce «BUp-
TyanbHOE» MNPOTUBOCTOUT «MaTepu-
anbHoMy». BwupTyanbHaa nMYHOCTD,
B OTNU4YME OT peanbHOW, He WMeeT
dm3nyeckoro, MartepuanbHoro, Tena
N NOMHOCTLIO COCTOUT U3 CUMBOMOB(K-
epornndoB) 1 Aencteun. EE€ MOXHO
onpegenuTb Kak KOMMJEKC 3HAKOB, Cy-
LEeCTBYIOLNIN B SrEKTPOHHOW cpeae,
KoTopas BbICTynaeTr Hocutenem-cy6-
cTpaToM 9Tux 3HakoB. OpHako, Kak
OblNO OTMEYEeHO BhiWe, peanusauus
3HAYEHU 3HAKOB MPOUCXOAUT, Mpe-
Xge Bcero, B ronioee (B co3HaHmm). Kak
N peanbHas NUYHOCTb, BUPTyanbHas
NIMYHOCTb MOXET BbI3bIBaTb Yy APYrux
YYaCTHUKOB KOMMYHMKaLMN OTKINK-pe-
aKkumio B BuAe 4yBCTB, 00pa3oB M MbiC-
nen. YKasaHHbI MOCbIN onpegenser
KOPEHHOE pasnuune Mexay Cpedon u
CYLHOCTbO, 4TO ObIIO Hamu npensa-
pUTENBHO OrOBOPEHO.

3. B kauecTBe cybcTpata (HocuTtens)
BUPTYanbHOW JIMYHOCTU MOTYT BbICTY-
natb, HapsiAy C 3NEKTPOHHbLIM YCTPOWn-
CTBOM, BIMOJTHE pearbHbIe N 0CA3aeMble
mMaTepuanbHble 00bekTbl — ©Oymara,
KaMeHb, XOICT, KMHOMMEHKa M T.A., a

Takke cam 4ernoBek, ero Teno. Hanpu-
Mep, TaTy WM NUpCuHr. 34ecb cama
dopma peanumsauunm UMEET CcKopee
nMwb pyHKUMOHaNbLHoe(NPon3BOAHOE)
3HayeHue, B OTNINYME OT TOW pedhnek-
CWMX, YTO NPOM3BOAMUTCS B NCUXMKE CO-
OTBETCTBYHOLUMM KOMMIIEKCOM 3HAKOB.
Takoe NoHMMaHWe No3BonseT onpene-
NSATb BUPTYanbHYH IMYHOCTb He Yyepes
cBoWncTBa cpefpl, a ,6onee cUCTEMHO,
Kak MmeTacpopumyeckoe paclumpeHme no-
HATUSA BUPTYanbHOW NIMYHOCTU B Y3KOM
CMbICNne, BO3HUKaloLWee npu BOCMpUs-
TWUM peanbHOCTW NO aHanornm ¢ BUPTY-
anbHOW peanbHOCTbIO (Tak NuTeparypa
cbnmxaetca c KnbepnpoCTpaHCTBOM)
[28].

4. K OCHOBHbIM KayecTBaM BUPTY-
anbHOM NIMYHOCTM OTHOCATCHA Hanuuve
cobCTBEHHOro MMeHn (BO Bcew na-
nNUTpe BapuaHTOB), a TaKke Cnocob-
HOCTb JIMYHOCTM K HeorpaHuyeHHOMY
aBTOHOMHOMY fAewncTeuto. OTcyTCTBME
COBCTBEHHOrO  UMEHW,  YHUKanbHOro
(onpegensitowero) o6o3HadeHus cebs
Aenaet  3aTpyaHUTENbHbIM,  MNPaKTU-
YECKM HEeBO3MOXHbIM OTMMYUTL OAWH
cybbekT B3aumMogencTsus OT ApYyroro.
Mo cyTn, oTcyTCTBYET onpegensowas
coumanbHasa MapKMpoBKa NU4HocTu. B
CWny 9TOro, aHOHMMHbIE KOMMEHTapumn
B OHMaMH ANCKYCCUAX BOCMPUHUMAOT-
csl Kak 6e3nuyHble, gaxe NPUTOM, YTO
cogepxaT opurMHanbHble ngen, obna-
AaloT nNpusHakamu WHAUBUMAYaANbHOMO
CTUNS U CyObEKTMBHOMW HanpaBrieHHO-
CTbiO.

B cnyyae oTtcyTcTBUA OENCTBUS CO
CTOPOHbI O6BbEKTA TPYAHO OMNpPeaenuTb,
ABNSAETCHA NN 3TOT OOBLEKT CyOBbEKTOM,
TO eCTb SBMSETCS NN OH JIMYHOCTLIO
Kak TakoBow. [Ina ycTpaHeHus ykasaH-
HOrO poda HeonpegenéHHocTu cne-
AYET MPUHUMATbL B PACYET He TOMbKO
CEMaHTUYECKYD COCTaBMSOLLYI0 BUp-
TyanbHOW NIMYHOCTU, HO U pe3ynbTaT eé
AEeATENbHOCTU — pasnuyHble uaeun (Mx
NPUHATOCTb) B OOLWECTBEHHOM MHe-
Hue. Torga yxe CyLecTBYHOLWNA B KU-
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6epnpoCTpaHCTBE KOHTEHT U €ro aBTop
MOTryT BOCMPUHUMATBLCH Kak peasibHble
cyObekTbl B3aumogencTtemd. K nx unc-
ny MOXHO OTHECTW cosaaTtenen BUpTY-
anbHOW NIMYHOCTM N BOCMNPUHMUMAOLLNX
eé cybbekToB, a Takke B psiae cnydva-
€B B KadecTBe Y4YaCTHUKOB KOMMYHU-
KaTMBHOIo npoLecca MOryT BbICTynaTb
NnocpeaHuKN B Nuue nagaTtenen, Kputu-
KOB, 9KCMepToB U T.A.

B cnyyae, korga BHELWHWE CUnbl BO3-
OEVNCTBYIOT M HanpaensooT, Unn gaxe
npegonpenensoT, OeUCTBUS KOMMY-
HUKaHTa, Mbl MOXEM FOBOPUTb O HEM
WCKMOUMUTENBHO Kak 06 obbekTe, a He
cybbekTe B3aumogencTeus. B kaue-
CTBe npumepa HeobxoauMMoO YykasaTb
3anucu B oopyme unm B OHMANHOBOM
OHeBHUKe. [1ns Hac, ecnn yBepeHbl B
CYyLLLeCTBOBaHMM NNCABLLErO, 3TN 3HAKK
BOCMPUHUMAKOTCA HE KaK nposiBreHue
BUPTYanbHOW IMYHOCTU, a Kak Oewn-
CTBUA peanbHoro 4yenoseka. OpgHako
BO3MOXEH N «obmaH», Korga B Xxode
obLieHna ¢ nporpamMmmon nnn poboTom
Mbl OLlEHVBaeM WX Kak CMOHTaHHOEe W
BO3HMKAET MM03NSA JIMYHOTO OBLLEHNS
(cnyyan «Pobot Oautok» [27]). Ctepe-
OTUMHbIA XapaKkTep OEeWNCTBUN 4ernoBeK
(BOCNPOM3BOACTBO OAHOTUMHOIO Ha-
Gopa peakuui, TEKCTOB, wuaewn) pac-
cMmaTpmMBaeTCcs Kak Aencteus poboTa.
lMonyyaetcss cBoeobpasHasa «kubep-
KOHBEpPreHums» CUCTEM,B3anmonepe-
X0of4a pasHbIX NSIOCKOCTEN.

5. B BupTyanbHOW cpefe pasMmbl-
BaeTcs peanbHad(ctapasl) rpaHuua
peanbHOro M HepearnbHoro. Kak npa-
BWO, Mbl MMEEM LEeNo C pesyrnbraTa-
MU OEeNCTBUS MHAMBMAA, NpodyKTamu
ero TBOPYECKOW [eATEenbHOCTU, ero
«He-s1», 4TO NO3BONSAET HaM OTHOCUTb
KaXKayto BUPTYyanbHYH NUMYHOCTb K Npo-
N3BEOEHNI0 UCKYCCTBA, CO34aHHbIX MO
«obpa3sy 1 nogobuto» aBTopa.

6. OgHONM N3 BaXKHENLLMX XapaKTepu-
CTMK BMPTyanbHON JINYHOCTM ABMISIETCS
aKTMBHasA MNoaTMyeckas crpaterus ca-
mMounsobpeTteHns [22] (M3obpeTeHne u

ee peanusauus). Tak, 3anagHbli MbiC-
nutenb Y. CneHremaHH [14] B aHanun3se
XaHpa asTobuorpadun (ot ABryctuHa
no Kadbkn) Bbigenun Tpu mogyca camo-
OonucaHus: ucTopudeckui, doumnocod-
CKUI 1 No3aTnvecknin. Kaxgomy moaycy
COOTBETCTBYET onpedernéHHas npoLe-
aypa: UCTOPUYECKOMY — CaMOObbsCHe-
Hue, cdmnocodckomy — camomnceneno-
BaHWe, N03TUYECKOMY CaMOBbIpaXXeHue
1 camomnsobpeTteHune. IMeHHo 3Tu cTpa-
TEerMm Kak NpaBuNo MCNonb3yrTCa Ans
npeacTaBneHnd(npeseHTaunm) JmMyHo-
CcTn oHnaurH. Tak Curriculum vitae, gB-
NALLWNACA NpakTMyeckn obsasaTtenb-
HbIM 3fIeMEHTOM [OMAaLUHUX CTpaHwuL,
B LIeSIOM OTHOCUTCH K MCTOPUYECKOMY
Modycy W npeacrtaBnsieT cobon Kom-
neHauyMm OCeBbIX 3TanoB pPasBUTKUS.
PecbnekcnBHoe  camouccnenosaHve
XapaKTepHO ANdA 3KCnepuMeHTanbHbIX
WNN UrPOBbLIX CETEBbIX MPOEKTOB, W3-
yyalLmx B3aMMOOTHOLLEHNE Mexay
OHNanHOBLIM N 0ddNIaNHOBLIM «s1» U
npobnemy «a» B Lenom. B oHnamnHoBbIX
OHEBHMKaxX npesanupyet npenmyLle-
CTBEHHO CTpaTerusi CamMOBbIPaXKeHUSI.
Kak npaBurno, roBopsi 0 co3gaHum Bup-
TyanbHOW NIMYHOCTU Mbl KOHCTaTUpyeMm
3HaUMTENbHYIO ponb M npeobnagaHve
He hakTa N ero COOTHECEHHOCTL C TON
UM MHOW pearnbHOCTbIO, a akTyanuaa-
LMIO TBOPYECKOro Havana, TBOPYECKOro
camoun3obpeTeHus.

7. BupTyanbHas cpefa rnpu HEKOTO-
pOM JonycKe MOXET ObITb conocTasrne-
Ha NO CBOMM CBOWCTBaM C WHTennek-
TOM 4YenoBeka. HemarepuanbHOCTb,
BGecTenecHoCTb, NMIACTUYHOCTL U Tal-
Hbl KpeaTMBHOCTM MO3BOMSAIOT CO34a-
BaTb LUMPOKY MNanutpy pasHoobpas-
HbIX obpasoB, uepornudo, HopM U
3HavyeHun. I B aTOM CBOMCTBa HOBOW
coumnarnbHOW pearibHOCTU TOXOECTBEH-
Hbl BOOOpaxeHuto (MpUYéM B JAHHOM
crniyyae — HeorpaHudeHHomy). Bmecte
Cc TeM, 6e3ycrnoBHO CyLLeCcTByeT U Cu-
CTEMHOE pasnuune Mexay TBOPYECKUM
aKTOM B cpefie 3NEKTPOHHbIX KOMMYHMU-
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Kauum n B Opyrnx TBOPYECKUX cpenax
(nuTepatypa, My3blka U XuBonucs). B
BMPTYyanbHOM MPOCTPaHCTBE MOpoXae-
HUS BOOBpaXKeHUN pasHbIX Nogen Mo-
ryT B3aMMOOENCTBOBaTbL Mexay cobon,
co3gaBaTb CBOM COOCTBEHHbIN MUP.

8. AHanorom (c oroBopkamu, pasyme-
€TCs1) BUPTyaribHOW FIMYHOCTU B Y3KOM
CMbICIIE MOXET SABMASATbCS MEPCOHaX
— cO34aHHOE BOOOpaKeHNEeM KOHKpET-
HOMO akTopa CyLleCTBO, MapKMpOBaH-
HOe onpegeneHHbIM  UMeHeM(CUMBO-
NIOM) M CMOCOBOHOCTLIO K aBTOHOMHOMY
«nnaBaHMO» B BoobOpakaemon cpene.
Mpn npoBefeHHbIX aBTOpaMmn onpocax
,aBTOPbl OTMEYaloT, 4YTO CO3AaHHbIe
BUpTyanbHble MepcoHaxu obnagatoT
CaMOCTOATENBHOCTBIO U HAYMHAOT Cy-
LecTBoBaTb HE3aBUCMMO OT BOMM WX
cospatensi.[lJaHHbln (heHOMEH aKTMBHO
nogxeayeH 3anagHbiM KUHemaTorpa-
dom.

9. Ewé ogHum cBOWCTBOM co3aaBa-
€MOro aBTOpOM nepcoHaxa (BMpTyanb-
HOW NMIMYHOCTU) ABNSAETCH €r0 OTOXAECT-
BreHne B BUPTyasibHOM MPOCTPaHCTBE
C cospgarernieM BUpTyanbHOM NIMYHOCTU.
Takoro poaa gsoncteeHHoOCTb [30] B OT-
HOLEHMsIX (CTpeMneHne ob0beauHUTb
TBOPLA U ero «npoms3BedeHne, a Tak-
e OBWKeHne B CTOPOHY 0b6ocobneHns
OT co3pgartens, BedeHne He3aBUCUMOro
CYLLECTBOBaHMSA) MOXET BbICTyNaTb B
KayecTBe NPeanochiSiku COBEPLUEHHOM
BUPTYaIibHOW JINYHOCTW.

B cnyvae, dukcauum nonHom n ab-
COMOTHOM 3aBUCMMOCTU BUPTYyarnbHOWM
NUYHOCTM OT aBTopa, €€ aOeuncTBud
onpeaensaTCcs BHELIHEN CUITON 1, cre-
[oBaTenbHO, OHA He MOXET paccma-
TpMBaTbCHA KaK JIMYHOCTb, €Cnn Jaxe
obnagaer mHAMBMAYyanbHbIM MMEHEM.
Ecnn xe npoucxoant nonHoe o6o-
cobrneHne OT Hero, TO BUpTyanbHas
NIMYHOCTb CO BpeMeHeM 0ObI4HO yTpa-
YMBAET CMOCOBHOCTL K pasBUTUIO, He-
3aBUCMMO OT TOro, SIBMSAETCS NN OHa
nuTepaTypHON KOHCTPYKLUNEN, KOMMbIO-
TEPHOWN NPOrpamMmmMomn, KOHKPETHbLIM NpPo-

ekToM U1 T.N. Kak oTmeyvaeT lNopHbin E.A.
[22], Takoro poga OTHOLIEHUS Mexay
aBTOPOM W MNEpPCOHaXamwn TOMNbKO Ha
nepBbIv B3NN KaXyTca NpoTMBOpeYa-
wmMmn. Ho npoTtmBopeune paspeluaet-
Csl, €CNN Mbl NPUMEM BO BHUMaHWE Te-
3UC, YTO «BOMbLIMHCTBO U3 HAC 3HaOT
cebss BecbMa npubnuauTensHoy». [le-
pedpasvpysa epaknuta, MOXHO CKa-
3aTb-Henb3s ABa pasa cMoTpeTb cebs
B 3epkano,Tbl yXe He ToT. B npouecce
co3gaHusa BooOpaXkaemMblX MWPOB UMK
y4yacTus B BUPTyarilbHOM MUpe YernoBek
MOXET [OCTUYb CaMOMO3HaHUSA Yepes
0ObeKTUBALMIO CBOETNO «S» (MM HEKO-
TOPbIX €ro CTOPOH) B MEepCOHaxe, Ko-
TOPbIA OH CaM CO34aET UM B KOTOPOTO
urpaet (remmepmsaumsi coumanbHbIX
npakTuk). loaTtomy cosgaHue BUPTY-
anbHOM NUYHOCTU MOXHO paccMmatpu-
BaTb OAHOBPEMEHHO M KaK TBOPYECKUI
akT, U Kak NyTb K CaMOMO3HaHuio, pe-
anus3auuio TBOPYECKOro mnoTeHumana.
[Mpn 3TOM B TBOPEHMM 3a4acTy0 MOryT
NPUHUMATb ydacTue HECKOSbKO aKTo-
poB. (Hacumu: «B meHsi BMmecTaTCs oba
MMpa, HO B 3TOT MUp S HE BMeELLYChb.
A-cyTb. A He nmeto mecTa u B GbiTHE He
nomeLLyCb».)

10. Ob6sA3aTeNbHBIM 3N1EMEHTOM BO
B3aWMOOTHOLUEHWSIX BUPTYaribHON Nny-
HOCTU U eé cosfaTtens sIBNSeTcs nces-
AOHMM-NPUHATasA A3blkoBas Macka. 9T0
Hebe3bI3BECTHOE nuTEpaTypHoe (Kyrb-
TypHOE) 9BreHne, npeacTaBnAlLL MM
cobor BbIMbILIEHHOE U (PUKTUBHOE
NUMS1, UICNONb3yeMOe BMECTO pearibHOro
MMEeHN 4YernoBeka, Nno3sBonstLiee ocy-
LWEeCTBNATb Kak MAEHTUMKaUMO nny-
HOCTW, TaK U CKpblBaTb MAEHTUYHOCTb
aBTopa (3Ta NpakThKa akTUBHO MUCMOSb-
30Banacb pasnM4YHbIMU PEBOSIOLNOHE-
pamu, apTuctTamu, nucaTenamm n gp.).
lMceBOooHUM paccMaTpuBaeTcss Hamu
N Kak NonbiTKa NepeHeceHnss BMHbI Ha
NHOE, He CBA3aHHOE C KOHKPETHbIM aK-
TOPOM,B 4YACTHOCTW MCEBOOHUMbI WH-
cypreHToB. B NHTepHeTe npumeHeHve
Takoro poga WMEHW, Kak KI4yeBOro
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KOMMOHEHTa ngeHTndmkauumn, aenser-
csi 06sA3aTenbHbIM M Kak NpaBuio uc-
nonb3yeTcs B hOpMe «MMEHW MOorb30-
BaTens» AN NOAKMYEHNS K cepBrcam
UNn BXoA4a Ha CanTbl C OrpPaHUYEHHbIM
poctynom. Ob6sasatenbHbl Takue dop-
Mbl NepcoHanu3aumm B OHMAMHOBbLIX
dopymax, pasroBopHbIx cpefax (chat),
cnyx6ax MOMeEHTarnbHbIX TEKCTOBbIX
coobuweHnn 1 1.4. Hapagy ¢ umeHem
nonb3oBaTens Kak npasuno Tpebyet-
Csl, MPU KOHCTPYMpPOBaHMM BUPTyasb-
HOW NW4YHOCTKM, co3gaHue Guorpadumn
«nepcoHaxa», pasBeTBMEHHON CUCTe-
Mbl CBSI3€l, BblAeneHne XxapaKTepHbIX
NIMYHOCTHbIX YepT.

MpekpalieHne CyLLLeCTBOBaHUSA
BMPTYanbHOW NUYHOCTM OOYyCNoBRNEHO
OTCYTCTBMEM afanTaLMOHHOIO Mexa-
HM3Ma, no3BonsoLwero npucnocabnm-
BaTbCH K UBMEHSIIOLLIEMYCS OKPY>KEHWIO,

cpepe. daKkTMyeckn Mbl MOCTYNMpyeMm
OTCYTCTBME CNOCOBHOCTEN K pasBuTuio,
B CUNy 0COBEHHOCTEN NOSIBIEHNE TaKO-
ro poga fNMYHOCTU KaK TakoBOoW. B uH-
TEePHET-NPOCTPAHCTBE 3TO BblpaXXaeTcs
nnbo B peanbHOM YHUYTOXEHUM 06pa-
3a, KOHCTPYKTa, KOTOpbLIN NpeacTaBns-
€T NUYHOCTb (MOTeps KOMMbIOTEPHbIX
OAHHbIX, YHUYTOXEeHME ©a3bl OaHHbIX,
NM4YHbIX den un T.n.), nmbo B yTparte
nnn GNokMpoBke AocTyna K uHgopma-
LUMOHHLIM KOMMOHEHTaM BWUPTYanbHOW
NINYHOCTU (OTCYTCTBUE KHUMM B OMONu-
OTeKe, HEBEPHbLIN JIOMMH UMK Naposib n
T.n.). HenpepbiBHOE MpupalleHre pas-
NIMYHOTO pofda AaHHbIX B BUPTyanbHOM
NPOCTPaHCTBE YacTo BEAET K AeakTy-
anu3auun unHgopmaumm, NOSBAEHMIO
HeBOCTPeOOBaHHbIX TEKCTOB, HeakTy-
anbHbIX aKKayHTOB W T.M.
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Agamali Memmadov,
Ariz G6zalov
Saxsiyyatin virtual mistavide rekonstruksiyasi: sosial-falsafi tahlil

Xilasa

Maqalada sexsiyyaetin virtual sosial mistavide dzunuidentifikasiya ve taqdimet-
mao problemi arasdirilir. informasiya ingilabi kontekstinde aktual olan virtual sox-
siyyat fenomeni toferruatli sekilde tesvir olunur, ona xas xususiyyatler nezerden
kegcirilir. Total informasiyalasdirma ve reqemsallagsma naticasinda yaranan yeni
muhitda yeni kimlik-identilik axtarisini arasdirmagi zaruri edir, galacekda soxsiyys-
tin kiber makanda butév obrazini sistemli sekilde anlamaq yéninde tam nazari vo
sosioloji tehlil talab edir.

Acar sozlar: virtual sexsiyyet, virtual cemiyyat, identiklik, informasiya-kommu-
nikasiya texnologiyalari, informasiya, kiber makan, teqgdimat, 6zlinutasdiq

Agamali Mammadov,
Ariz Gozalov
Reconstruction (reform) of personality in virtual platform:
social and philosophical analysis

Abstract

The authors of this article examines the problem of identity and representation
of identity in the virtual social field and describes in detail the phenomenon of vir-
tual personality with its features and characteristics, relevant in the context of the
information revolution of the new century. Total computerization of social practices
and scientization of daily life makes it necessary to study the process of the pro-
cess of finding a new identity in the information environment, and holistic vision
and understanding of personal status in cyberspace requires a complete theoreti-
cal and sociological analysis.

Key words: virtual personality, virtual community, identity, information and com-
munication technologies, information, cyberspace, representation, self-assertion
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CPEJHWM KNACC B COLMANBHOW
CTPYKTYPE OBLUECTBA
NMOCTCOBETCKOIO ASEPBAVIXAHA

Pacphann NacaHos
3asedyrowuti kagpedpol Coyuonoauu BI'Y, npogheccop
baky, AsepbatidxaH

E-mail: has_rm62@yahoo.com

Pe3rome. CTaTbs NocesillieHa MUccneaoBaHUO TEOPETUYECKUX NpobnemM cpen-
Hero kKnacca u ero opMnUpoOBaHMIO B MOCTCOBETCKOM A3epbanmxaHe.

MupoBow (hbrHaHCOBbIV Kpu3nuc, HavasLmincs B 2008 roay, ABUNCA cepbe3HbIM
ncnbliTaHNeM A5l BCEN COUManbHOW CTPYKTYpbl OOLLECTBa, a Takke and gopmMmu-
pOBaHWs 1 pa3BUTUS CPEAHErO Knacca, kak 3a pyoexxom, Tak 1 B AsepbanmgxaHe. B
Gnuwkanwem Gyaywem peluaroLlyo pornb B rmobanbHon 3KoHoOMuKe ByaeT urpatb
cpenHuin Knacc.

[MpYMEHUTENBHO K CEerogHsWHeMYy COCTOsIHMIO adepbangkaHckoro obliecTtsa
bonee npuemMnemMbiMu SBAAOTCA NOHATUSA rpynna, Cron nnu ctpatndukaumns, yem
«Kraccy. [leneHve cpegHero kracca Ha "BbICLUMI cpeaHuin”, "cpegHuin cpegHnin n
"Hn3Wwnn cpeaHnn” cerogHs B AsepbanmpkaHe npobnemMaTuyHO: 4OX0Abl Y Noaen
HecTabunbHble, a B PYHKUMOHMPOBaHUN 1 3awmuTe npaB COGCTBEHHOCTU OTCYT-
CTBYIOT TpaAMLMN N CTabUNBHOCTb.

CpenHuin knacc B AsepbarigxaHe BUOUTCA, C OAHOW CTOPOHbI, OCHOBOW «MHEPT-
HOWM CpeaHeN MaccChly», OCTaBLUENCS B HACNEACTBO OT CTapblX COBETCKUX CPEAHUX
CIl0€eB, a C APYron - areHToM POPMUPOBAHUS HOBbIX OTHOLLUEHWIA, MHCTUTYTOB U
HopM. OTctoga MbICIb O ABYX CPeOHUX Krlaccax - CTapoM (COBETCKME cpegHue
crnowv) n HoBoM (MpoToKnacc 3anagHoro obpasua) CpegHUX Kraccos.

B AsepbangxaHe cyLecTBEHHO N3MEHMUNACh CpaBHUTENbHAsA 3HAYMMOCTb pas-
HbIX pecypcoB B (hopMmupoBaHnn coumnarnbHbIX CTaTycoB. Ecnn B coBeTckoe Bpems
B chepe hopmMMpOBaHUA CTaTyCOB peLualroLyto porfb urpann agMuHUCTpaTuUB-
HO-AOJMKHOCTHLIE PECYPChI, CBA3AHHbIE C MECTOM B YMNpaBfeHUM SKOHOMUKOW W
0o0LecTBOM, TO TENEPb NX 3AaMETHO NMOTECHUITN SKOHOMUYECKNE PECYPCHI.

MocTmaTtepmanbHble LEHHOCTU, CBA3aHHbIE C NPO(EeCCUOHaNM3Mom 1 LyXOB-
HbIM Pa3BUTUEM NUYHOCTU, BbITECHSIOTCS NEPBUYHBLIMU U Gonee NPUMUTUBHBIMU
ueHHocTaMun. o cpaBHEHUIO ¢ COBCTBEHHOCTLIO, 4OX04aMN U AOMKHOCTHBLIM MNO-
NOXXEHUeM, coumarnbHble U OCOBEHHO KyIbTYpPHbIE PECYPCHI FPaXXaaH yYnTbIBAKOT-
csa B OPMMPOBaAHMM CTaTyCOB WMHOMBUOOB M TPYMn NOKa MUHMMAaInbHO. TeM He
MeHee, B AMHAaMMKE HamMevyaeTcsl HEKOTopasa TeHOEHUMS K MOBbILLEHNIO 3HAYEHWS
KyNbTYPHbIX PECYPCOB.

MeTogonorusi uccnegoBaHns OCHOBBIBAETCS HA U3YYEHUN TEOPETUYECKON nNnuTe-
paTypbl, ONPOCOB, NPOBeAEHHbIX B AsepbarakaHe n B ApyrMx cTpaHax, Ha ctaTtu-
CTMyeckom aHanmse n ob3ope matepuranos CMW oTHOCKMTENBHO CpeaHero knacca.

KnioueBble crnoBa: cpedHuin knacc, TpaHcdopmaumd, NOCTCOBETCKUIA, COLN-
anbHas CTPYKTypa, coumanbHbIn cTaTyc
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BBEAEHUE

lMog cpedHMm Knaccom B HayvyHOM
nutepatype MNOHMMAaETCHa coluManbHas
rpynna rnogen, nveruiasl yctonvmeble
A0Xoabl, OOCTaTOuHble Ans YOOBNET-
BOPEHUS LLUMPOKOro Kpyra martepuarb-
HbIX N coumManbHbIX NoTpebHocTen [5,
C.72-73]. bnarococTosiHMe cpegHero
Knacca gocrtaTodHo anst obecneveHus
«[JOCTOMHOro» KayectBa XusHu. B cuny
3TOr0 CPedHuin Knacc otnuyaetcst 6o-
rnee BbICOKOW COLManbHOW YyCTOMYUBO-
CTblo. Bbicokun npectnx, cneunduye-
cKasi cucteMa LeHHOCTeW u KyneTypa,
OxXBaTblBaloLLL@s aKTUBHOE OTHOLLEHUE
K XXW3HW N CTPEMIIEHME K paunoHarb-
HOMY W COBpeMeHHOMY noTpebneHunto
BaXHbII KOMMOHEHT cTaTyca CpeaHero
knacca. OTcioga u cTabunusmpyoLwmi
adhpeKT, KOTOPbIA CPegHMI Kracc npu-
HOCMKT OOLLECTBY B LIENTOM.

1. TeopeTnyeckasn paspaboTka
npobnemMbl cpegHero Knacca

lMoHATMe «cpegHuin Kracc» Teope-
TUYecKylo pas3paboTKy Brepsble Mnony-
yuno B 3anagHon EBpone B cepeanHe
XIX Beka 1 TeCHO CBSI3aHO C UCTOPUEN
BO3HWKHOBEHUS UHCTUTYTOB UHOYCTPU-
anbHoro obLecTsa.

B Hayane XX Beka B CBA3U C pa3Bu-
TMEM WHAyCTpUanuama 4YUCIIEHHOCTb
TPAOVLMOHHBIX CPedHuUX KnaccoB U
paboyero knacca Ha4yana CHMXaTbCa U
MeXay HUMW MOSIBNSAETCH HOBbIVA CroOW
— NonyyawLLmX XanoBaHbe Criy>aliux,
3aHATbIX B Odmcax W Ha WHXeHep-
HO-TEXHUYECKUX [OOSMKHOCTAX. IMWUMb
Jlepepep (1912) HasBan 3Ty rpynny
«HOBbIM cpefiHMM Kriaccomy» [21]. A yxe
B COBMECTHOW kHuUre ¢ Akobom Map-
wakom (1937) BHumaHue obpatyanoch
Ha CPEeOWHHY NO3ULNI0 HOBLIX paboT-
HWKOB, Ha PasnuMynsg UX UHTEpPecoB OT
NMHTepecoB Bypxyasuun, KOTopble onpe-
AensnMcb UxX 0cobbiM  coumarnbHbIM
CTaTycoM, Hexenu cneunpunyeckumm

9KOHOMMNYECKMMU
[22].

B 1930 - 1940 rr. B cucteme npouns-
BOACTBa Obln OCYLIEeCTBIEH nepexon K
dopamsmy. 1o cnocobcTBOBano yBe-
NINYEHNIO 3HAYEHUS] TEXHUYECKOro U
KOHCTPYKTOPCKOro nepcoHarna B maTte-
puanbHOM NPOU3BOACTBE C AOMUHMPY-
OLLMM AOXO40M B BMAeE 3apnnarbl.

Mo wmbicnin Y.PMwunnca, HoBbIN
CpeaHuin knacc, unu T. H. «bernble BO-
POTHUYKNY, SBMSETCS Onpenensowmnum
Ana amepukaHckoro obuwecTtsa. Cpe-
AN coumanbHbIX XapaKTepUCTUK 3TOro
CpedHero knacca OH Bblgensn Takue
YepTbl, Kak BblCOKas 03abOYEeHHOCTb
MECTOM XWUTENbCTBA, BbICOKUA YPOBEHb
3a60Tbl O 300pPOBbE, CTPEMIIEHNE K MNO-
Ny4YEHUIO NPECTUXKHOro 06pas3oBaHUs
N WHBECTUpOBaHME B o0bOpasoBaHue
AeTen, NoBbIWeHHbI nHTepec k CMU,
0COBEeHHO K nponaraHae cTabunbHo-
CTU coumnanbHOM CTPYKTYPbl, OCHOBaH-
HOM Ha LEHHOCTAX HOBOIO CpeaHero
knacca [23, ¢.189]. TpaHcdopmauus
CTaporo cpefHero Kriacca B HOBbIN BO
MHOIroM onpefensanacb MNepexogom B
paccMOTpeHUM cTpaTudukaumm ot cob-
CTBEHHOCTM K HOBOM Kateropum — pogy
3aHaTUn, npodpeccun [23, c¢.191]. OH
BblAENUN [MaBHbIE pasnuunsa Mexay
CTapbiM M HOBbIM CPEAHMM KIaCcCOM:
1) BO3MOXHOCTb MPOAaXM CBOUX YCIlyr
Ha pblHKe Tpyga HOBbIM CpegHUM Krac-
COM, HexXenu BbIroga MOKYnKM u npo-
AaXn cobCTBEHHOCTYU; 2) n3HavanbHas
3aBUCMMOCTb MNpeacTaBuTenent HOBOro
cpepnHero Kracca oT KpynHbIX CTPYKTYP,
B TO BPEMS KaK CTapbli CpeaHuii knacc
oTBepran KpynHyr COOCTBEHHOCTb; 3)
HenocpeacTBEHHbIN KOHTPOMb npea-
CTaBUTENAMM HOBOrO CpeaHero Knacca
B HEKOTOPbIX BUAax AeATENbHOCTN Hag
ApyrMMn paboTHMKamMn — criyxawimmm
n paboymmun; HakoHew, 4) genervposa-
HWe Bractu 60mnbLIMHCTBY «Benbix BO-
POTHMYKOB» BMECTO HEMOCPEACTBEHHO-
ro obnaganus eto [23, ¢.198-200].

AmepukaHckme coumonorn Y. Yop-

XapakTtepuctnkamum
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CpenHuin knacc B coumanbHOM CTPYKTYpe obLiiecTBa noctcoBeTckoro AsepbanmkaHa

Hep u I1. JlaHT B X COBMECTHbIX pabo-
Tax BnepBble Janu LerioCTHoe onuca-
HWEe cpedHero Kracca: 3Ha4uMTerbHbIN
ypoBeHb Aoxoda u ob6bemM UMmyLLecTBa;
OTHOCUTENbHas nMYHas aBTOHOMMUS,
WHULUMATUBHOCTb WU BbICOKAs 3KOHO-
MUYeckasi akTUBHOCTb; Hacrnegyemblii
KyNbTYPHBIN  Kanutan, CBsiI3aHHbIA C
nonyyeHnem xopoluero obpasoBaHus;
BbICOKas OLeHKa CeMbW Kak LIEHHOCTH.
Mmn Gbino npoBegeHo Takke nepsoe
CpaBHUTENbHO OTYETNINMBOE pa3srpa-
HUYEHNE MexXay BbICLUIMM WU HU3LINM
cpegHuMKn knaccamu. Tak, K nepBomMy
OHM OTHecnu npodeccnoHanos, me-
He[XXepoB, CryXallMx BbICOKOro paH-
ra C BbICOKMM ypoBHeM goxoaa. OHu
OPWEHTMPOBANNCh Ha KapbepHbIV POCT,
npvHMMasi akTUBHOE y4yacTtue B obLe-
CTBEHHOWN XW3HW, MMeEeSI BO3MOXHOCTb
yCTpauBaTtb AE€TEN B aNUTHbIE KOMnea-
XM U YHUBEPCUTETbI U XXUIK B NPECTUXK-
HbIX rOPOACKMX panoHax. Ko BTopomy
- TOCYMHOBHWKOB CpefHero u Huale-
ro 3BeHa, KBanUUUUPOBAHHBLIX Cry-
Xawux, Menkux npegnpuHuMmaTenen,
TOoproBueB, hepmepoB n gp. paboTHu-
KOB Hedu3n4eckoro Tpyaa, UMeRLLnx
cpegHee oOpasoBaHMe. YCUIEHHbIN
TPy4, 3KOHOMHOCTb, YBaXXeHWe, noyet
N NOPSAO0YHOCTb B OTHOLUEHUSAX M Ap.
KayecTtBa Obinv MK onpegeneHbl Kak
OOMVHMPYIOLLME LIEHHOCTIN 3TOrO Knac-
ca [26].

B 1950-1980-x rr. - B nepuog dgop-
MMPOBaHUA U pPas3BUTMSA FOCyAapcTBa
BceoOulero 6narogeHCTBUst - cpeau
YyY€eHbIX YCUNMBAETCA Bepa B BO3MOX-
HOCTb JWKBMAAUMWN HeKBanuduumnpo-
BaHHOro domsmyeckoro Tpyda. Ha ato
ObINN BECKMe OCHOBaHWUA: BO BCEX WH-
AycTpuanbHbIX CTpaHax 4onsa Tpaguum-
OHHbIX OTpsAoB pabodyero knacca cra-
na pesko nagatb, B TO BpEMS Kak Jons
3aHATbIX B cdpepe ycnyr - poctu. 3T0
CcrnocobCcTBOBArnoO YCUMEHUIO TEXHOKPaA-
TUYECKUX UNNH03MIA. Tak, aBTOPUTETHbLIN
couyuorior Jl. PancmaH oTmevan, 4To
CLWA cranu cTtpaHoi, B KOTOpOW npe-

obnapaet cpeaHuii knacc [24].

Mud o conuxkeHum pabodero knac-
ca Cco cpegHummM crioamun 6bin pasBesiH
3HAaMEHUTON KeMOPUAXKCKOM Trpynmnown
coumonoro — [x. Mfongropnom, . Jlo-
kByoom, @. beuxodepom n [1. MNnatom.
Mmn Gbinmn caenaHbl cneaytolme BbiBO-
Obl: @) HECMOTPSA Ha ynyylleHne bGnaro-
COCTOSIHUA npeacTasuTenen paboyero
Knacca, CTUMb UX XWU3HU N OTHOLLEHUe
K paboTe CyLeCTBEHHO He W3MeHU-
nuce; 6) y npeacrasutenen paboyero
Knacca OTNM4Hble OT «6enbix BOpPOT-
HWYKOB» TPYAOBbIE MOTMBbLI: UMU OBU-
XyT B OCHOBHOM fMLUb MaTtepuarbHble
(haKTopbl, @ OTHIOAb HE BO3MOXHOCTU
KapbepHOro pocTa); B) y npeacraBuTe-
newn paboyero krnacca HmKe LaHCbl Ha
NPOABWXEHNE W MOBbIWEHNE YPOBHSA
goxoga B OyayLueM rno CpaBHEHUIO CO
cnyxawmmu; r) matepuanbHoe 6naro-
nonyuuve y pabo4mx He CTUMynMpoBano
Yy HUX COOTBETCTBYIOLUME COUMarbHble
amMbumLmMmn: OHM He BbINN CKMOHHbI K A0M-
FOCPOYHOMY MII@HMPOBAHUIO CEMENHO-
ro 6ookeTa, pacluMpeHuto counarnbHo-
ro n KynetypHoro kanutanos [20].

MM Tarke BbINO OTMEYEHO, YTO 3Ha-
ynTenobHas Aons paboTHUKOB YMCTBEH-
HOro Tpyada nonyyarna gONOMNHUTENbHbIE
NbroTbl - Nocobusa no 6onesHu, NneHcum
M T.0. A ecnvm NpuHATbL BO BHUMaHue
9KOHOMMYECKME BbIrOAbl, AOCTYMHbIE
paboTHUKaM pr3nM4ecKoro n ymcTBeH-
HOro Tpyga, TO cneayeT OTBEPrHyTb
naew o Kakom Obl TO HM ObINO «Crnu-
AHUM» 9TUX AByx rpynn [17]. OgHako
MHOIMe COUMONOru Bblpaxkanu COMHe-
HMA B LenecoobpasHOCTU OTHECEHUS
K cpegHemy kraccy no marepwuanb-
HO-ObITOBbIM KpUTEPUSIM ObecneyeH-
HbIX KBanMUUUPOBAHHbIX paboumx,
cnpasegnvBo npegnonaras, 4To no oc-
HOBOMoOMarawLWwuM npu3Hakam OHWU He
noaxogsaT K cpegHeMmy kKnaccy. 970 cae-
nano HeobxoAMMbIM BbIsiBNEHWE cpea-
Hero Knacca He no aTpubyTUBHbLIM, a No
PYHKUMOHAMNbHBIM  XapakTepuCTUKaM.
C oton T. 3. NpenctaBnsieT MHTEpEC
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OOMUHUPYIOWMIA Y €BPOMENCKUX CO-
LIMOMNOroB NoaxoAd, Bbl-paXKeHHbIn [Ix.
longropnom. [ongTtopn, onpegenss
KnaccoBble No3uLmMKn Mo cTaTycam 3aHa-
TOCTW, BblAENWI TPN OCHOBHbIE KNacco-
Bble No3uummn: paboTHUKOB, HaHUMaTe-
nen n caMmo3aHATbIX. 3aTeM OH NpoBen
pasgeneHne paboTHUKOB MO XapakTepy
3aHATOCTM M MO TUMY 3aKIMHYEHHbIX UM
KoHTpakToB [19, ¢.36-39].

BaxHbIM BKNnagoMm B MNOHMMaHue
CpegHuX KnaccoB cTana rongrpono-
BCKasi KoHUenuusa «cnyxebHoro knac-
ca», copMynupoBaHHas 1 pasBuBa-
emas Takke [x. Yppu, H.Abepkpombu
n gpyrumun. CornacHo UM, B «CpeaHun
Knacc» akTUyecKku BXOOAT Tpu rpyn-
nbl: 1) oBbl4HbIE KOHTOPCKME CriyXa-
wue (BO MHOMMX OTHOLUEHUAX Maro
OTNUYaoLWmMxXcs OT pabounx, 3aHATbIX
husnyeckum Tpyaom); 2) «cnyxxebHbln
Kraccy» (cocTosawmi n3 npodeccuoHa-
NIOB U MEHEIKEPOB); U 3) KIacc MEenNKnx
npegnpuHnmarenen. o nMx MHEHWH,
BaXXHEWNLLMMW XapaKkTepUCTUKaMn «Cry-
XebHOoro knacca» SBMSKOTCS: BbICO-
KOKBanNMMuLUMpPOBaHHbLIA  YMCTBEHHbIN
Tpya, onpeneneHHas cteneHb Bnactu B
opraHu3auun n gosepue B CriyebHbix
OoTHoweHusx [15; 19, ¢.169].

OpTogokcanbHble MapKCUCTbl N He-
OMAapKCUCTbl CTanu KpUTUKOBaTb rpa-
AyanucTckum nogxog nunbeparnbHOro
Tonka. Mo MX MHEHU0, OH NULWb GOUK-
cupyeT pasnuyuusa no 3Ha4YUMbIM, HO
He onpedensilonM XapakTepucTukam
coobuiecTtB ntogen (Hanp., OTHOLIEHWI
akcnnyataumu). OgHako KpuTuyeckoe
BoCnpuaTne nubepanbHOro nogxoaa
TpeboBano yyeta TaKkKe XWU3HEHHbIX
peanuin (Hanp., NPU3HaHUA ycTapeno-
CTM YNPOLLEHHOW MNOMSPHON KapTWUHbI
MUpa, OOMUHUPYIOLLEN Y MapKCUCTOB;
BMMCaHMe B MexaHuM3M knaccoobpa-
30BaHNS «HOBOFO CpegHero Kraccay)
N CyLEeCTBEHHOr0 MNepeoCMbICeHUs
Teopun OBLLECTBEHHbIX KNaccoB U CO-
uManbHON ctpatudukaumm B Ux B3au-
MoCBA3M. JTa 3ajadva Obina pelueHa

HeoMapKcucTamu, cpeam KoTopbix pe-
LIaLWNIA BKNag B NOHMMaHWE N ob0b-
ACHEHWEe KIlaCCOBOW CTPYKTYypbl CO-
BPEMEHHbIX 06LLecTB BHeEC Qpuk OnuH
Pawnt. Mo Panty, daktop coGCTBEHHO-
CTW onpefenseT CyllecTBOBaHME Tpex
6asncHbIX knaccos: 1) kanuTanucToB
(akcnnyatupyrowmx), BrnageroLmnx
cpeactsamu NPOU3BOACTBA U HAEMHbI-
MK paboTHUKamu; 2) pabounx (akcnny-
aTnpyembix), He BnageLmx cpeacraa-
MW NPOM3BOACTBA W NPOAALLUX CBOIO
pabouyto cuny kanutanuctam; 3) men-
Kon BypxKyasunn (He aKcnnyaTupyroLux,
He 3KCnnyaTupyemblx), BnagewoLen u
ncnonb3ylollen cpeacTsa MNpou3Boa-
cTBa 6€3 NpUMEHEeHUs1 HaeMHbIX pabo-
4nx.

Paspewas npobnemy c pasmelle-
HMeM cpedHux knaccos, Paunt, B npo-
TMBOBEC KIJTACCUYECKOMY MapKCU3MY,
pasnuyaroLemMy Knaccbl TOSMbKO MO
OTHOLUEHMIO K COBCTBEHHOCTU, nNpea-
NoXun gBa OONOMHUTENbHbIX BaXHbIX
Kputepusi: 1) OTHOLIEHME K BRacTu,
yyacTne B KOHTpOfe npou3BOLCTBEH-
HOro npouecca 1 2) obnagaHve ymeHu-
MK 1 KBanudukaumen.

Kputepnin  KnaccoBbIX  MO3MLNA,
NMEHYEMbBIA UM «y4aCTUEM B KOHTPO-
ney, BKMNIOYAET: KOHTPOSb YYXOro Tpy-
4a, a TakkKe KOHTPOSib HaL OEHEeXHbIM
Kanutanom u Hag Kanutanom maTtepu-
anbHbIM. MecTo B 3TOM cucTeme u cob-
CTBEHHOCTb Ha CpeacTBa NpoOu3BOA-
CTBa UCYepnbiBalLLEe XapakTepusyoT
KnaccoBblIv cTaTyc 6ypxyasun. [laHHbI
Kputepui no3sonsaet PanTy o6bsaCHUTb
KnaccoBble No3uLnN MEHEOXKEPOB pas-
HOr0 YPOBHSI KaK OCYLLECTBSIOLNX
BMacTb, AeNerMpoBaHHy0 MM Kanuta-
nmMcTamm ns KOHTPOss Hag NpPoLeccoM
Npomn3BOACTBa. JTOT acnekT nopoxaa-
€T NPOTUBOPEYNBOCTb UX MOMNOXEHNS B
CUCTEME KITaCCOBbIX OTHOLUEHUN: OHWU
OOHOBPEMEHHO MoryT 6bITb paccMo-
TPeHbl Kak npeacTtaBUTenu M Knacca
KanuTanucToB, 1 Knacca pabo4nx: 4yem
Gonee BbICOKOE MOMOXeEHWE ynpasre-
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Hel, 3aHMMaeT BO BIACTHOW Mepapxuu,
TeM bGnuxke ero MHTepechl kK MHTepecam
cobCTBEHHMKOB, M HaobopoT. MecTo-
nonoxeHne npodeccnoHanos, obna-
JaloWMX 3HAHUAMWU U AUNIIOMaMu, Tak
Xe Kak u ynpasneHueB, ABONCTBEHHO,
OnnM3Kko OAHOBPEMEHHO U COOCTBEH-
HWKam, n pabovemy knaccy. [1Be Ha-
3BaHHble KpUTepun no3sonsT Panty
BAMCaTb B WCXOOHYH MapKCUCTCKYH
KIiaccoByto CXxemy cpegHue crioun [14].
KoHuenuusa Panita cnocobcTBoBana
KCHATUIO» KPUTUYECKUX CY>XOEHUN Op-
TOOOKCanbHbIX MapkCUCTOB C MX OTPU-
LaHMEeM CyLLeCTBOBaHUSA HOBOrO Cpea-
Hero krnacca.

MapgeHne rocypgapctBa BceobLEro
onarogeHcTBUS U nepexoq K MHgopma-
UMOHHOMY obLiecTBy cnocobcTBoBano
nageHuo 3HayYeHnss HOBOTrO CPeadHEero
knacca. MaHyanb Kactensc ogHuMm 13
nepBbIX onucan U O0bACHUN 3Ty TeH-
aeHumto. OH BbISIBUI, YTO B COBPEMEH-
HOW rnobanbHOW 9KOHOMWKE, C OLHOMN
CTOPOHbI, ycunuBaeTca parmeHTaums
paboTHMKOB Ha MHMOPMaLMOHANbHYH
N YUCNEHHO [OOMMHUPYIOLLYHO POAOo-
BYtO pabouyto cuny u, ¢ gpyron ctopo-
Hbl, pa3MbIBaeTCs cpedHun knacc [16,
€.199-333]. B pesynbraTe cknagbiBatoT-
cs HebonblUMe MO YMCMEHHOCTU Crou
«NNAaTUHOBBIX» W «30M0ThIX BOPOTHMWY-
KOB» C BbICOMAWLLMM YPOBHEM XMU3HW,
BbICOKMM npecTmxkem un 1.4. OgHoBpe-
MEHHO MWAET MNPOLECC HUCXOXOEHUS
TPaAOMUMOHHBLIX «BenbiX BOPOTHUYKOB»
C rnoTepen YCTOMYMBBLIX MNO3ULUN Ha
CBOWX CerMeHTax pblHKa Tpyda. HoBble
npovsBoanTeNnn B WHOpPMaLMOHanb-
HOM KanuTanmMame CyTb Te co3gatenu
3HaHMs 1 obpaboTumkm MHdopMauuu,
yen BKNag Hanbonee LeHeH Ansa Hauu-
OHanbHOW 3KOHOMMKK. JTa KaTeropus
MHOPMaLMOHarbHbIX  Npou3BoaAUTe-
nen BKMYaeT Oonbllyk rpynny me-
HeKepoB, NPOJECCMOHANOB N TEXHU-
KOB. BONbLUMHCTBO OpyrMx paGoTHUKOB
npuHagnexart K paboyemy knaccy, no-
TeHUManbHO 3aMEHSIEMOM MalluMHaMu

[6, c. 497-501].

P®nopuga ytBepxpaer, uto XXI
BEK OTMETUT TreremMoHu KpeaTUBHO-
ro Krnacca: KpeaTUBHOCTb CTaHOBUTCSH
BCce Oonee n 6onee LEHHLIM PECYPCOM
Hapsgy C 4erioBeYEeCKMM Kanutarom.
OTctopa oHa MoxeT ObiTb 3axBayveHa
opraHusauuamn, Byayun dyHaameH-
TanbHbIM pecypcom 4vernoseka [16].

Takum obpas3om, B koHUe XX — Ha-
yane XXI Beka cTanu nNPOUCXOAUTb
cepbesHenwme TpaHCHOpPMaLMOHHbIE
npouecchl, MNPUHUMNNANBHO MEHSIHO-
LLIMEe CUCTEMY CoLManbHbIX OTHOLLEHWUNA,
a Takke No3nuumn 1 06NmnK coumnanbHbIX
rpynn B Havboree pasBuTbIX CTpaHax
[21].

2. CpegHum Knacc
B ObiBwem CCCP

CornacHo nepBON TOYKU 3pEHMs,
cpenHero knacca B CCCP He cyule-
CTBOBamno: cpefHun Kkracc gopmupy-
eTCsl B YCNOBUSX OJMTENBHOIO (OYHK-
LUMOHNPOBAaHUSA U pa3BUTUS cBOOOAHOM
PbIHOYHOW 3KOHOMWKM W BKIOHMAET KO-
HOMWYECKN HE3aBUCKMMbIX CyObEKTOB
XO3AMCTBEHHOW OeATenbHOCTU. [103TO-
MY OH HE MOXET HW CyLLEeCTBOBaTb, HU
"npeacyLecTsoBaTh" B MPUHLUMNNANILHO
MHbIX COLManbHO-3KOHOMUYECKNX YCIOo-
BUsIX. BHe aTMX ycrnoBui MOXET cyLue-
CTBOBaTb NNLIb MPOTOCPEAHMIA Kracc,
N3 KOTOPOro cnocobeH copMMpoBaTh-
Cs NpeacTaBUTENbHbIA CPEAHUIA Knacce.

CornacHo BTOpPOM TOYKU 3peHUs,
cpegHuin knacc B8 CCCP cywectsosan.
370 06bACHAETCH, BO-NEPBbLIX, TEM, YTO
noboe 0OLLECTBO CTPYKTYpPHO Bcerga
nMeeT cepeguHy. B aToM OTHOLLIEHMM
OH He MOXeT ObITb YHUYTOXEH, Me-
HAOTCA TOMbKO €ro pasmepbl, Xapak-
Tep u coctaB. OTcloga cpegHuiA knacc
ofHO3Ha4yHO cyulecteoan B CCCP;
BO-BTOpPLIX, B CoBeTckom Coto3e cno-
XWUIcst NPOTOTUN CPedHero Kracca, Tak
HasblBaeMasi MNpPOCroMKa HapOAHOM
WHTENNUreHuun, BKNoYaroLllas B cebs
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HM3WKME W CpedHue crion napTUNHOM
HOMeHKnaTypbl, "6enble BOPOTHUYKN",
cnyXxawumx ¢ BbICLLUMM OOpa3oBaHMEM,
oonuepcTBO; [12] B-TPETbUX, K KOHLY
cyuwiectBoBaHms CCCP cnoxwuncst mac-
COBbIA CpedHuin knacc, obnagaroLumi
MarepuanbHbIMWU U LEHHOCTHO-HOPMa-
TUBHbIMW XapakTepucTukamu, npucy-
LWnMK cpegHuM knaccam 3anaga. OTa
Obina rpynna obpasoBaHHbIX ntogen,
3aHATasd MHTENneKTyanbHbIMM BUaaMm
Tpyga, a Takke BbICOKOKBaNMuLmpo-
BaHHble paboune, 3aHATble B MaTepu-
anbHOM NMpOu3BOACTBE.

CoBeTtckoe 06L1ecTBO ObINO, C 0gHOM
CTOPOHbI, MOHOSIUTHO-FTOMOFEHHbIM, a
C Opyron — Mepapxm3oBaHHbIM He Mo
NPUYMHE OTHOLLEHUSA K COOCTBEHHOCTMN,
a no oTHoweHuto Kk Bnactu. OTcroga
«CTpaTtbl» ObINN NULLEHbI CTabUbHOM
CTPYKTYpbl WM YETKMX cucTemoobpa-
3ytowmnx daxktopos. B aToM cmbicnie
«3NNTON» B COBETCKOM 0OLLEecTBe cuu-
Tancs Cnow BbICWUMX agMWHUCTpaTO-
poOB, a TakKe OYeHb He3Ha4yuTerbHas
rpynna nogdepXuBaemblX BracTbio
npeacrtaBuTenen Haykm M UCKyccTsa.
COOTBETCTBEHHO K HEAMUTHBLIM CIOSAM
MOXHO ObINO OTHECTU BCE HacCeneHue,
He BbIMOMHAWLWEe Kakmx-nmbo agmu-
HUCTpaTUBHbIX (PYHKUMIA. YTO Xe Kaca-
€TCsl cpedHero knacca, To B COBETCKOM
obllecTBE MOXHO ©Obl1IO BblOENUTH
BEPXHUN, CPEAHUN U HWKHUIA CIOU, HO
NPaKTU4YECKN HEBO3MOXHO BbIOENUTb
Kakue-nmbo oaHO3Ha4YHble, C YEeTKUMU
rpaHMuamMm ctpatbl, ECIN HE MMETb B
BMOy HeKoTopble npodeccuoHasibHble
rpynnbl, a Takke OTpacreBble KraHbl.

Wtak, cywectBoBaBwas B CCCP
cTparta, XoTsa M obnagana HeKoTopbl-
MU YepTamMu KNacCU4YecKoro CpedHero
Krnacca, BCe e He gaBnanacb UM Mo
CBOMM coumasnbHbiM  YHKUMSAM. 3TO
Obln  KBA3UCPeOHWM Knacc, KOTopbIn
npu CyLeCTBOBABLUEM pPEXMME He
MMEI HUKaKUX LUaHCOB NPEBPaTUTLCS B
HaCTOSALLNN.

3. OcobeHHOCTU U NpobneMbl
chopMupoBaHuAa cpegHero Krnacca
B A3sepbangxaHe

Mpobnema cpegHero knacca B YcC-
noeusax TpaHcdopmauum asepbana-
XaHckoro obuiecTtBa NOHMMAaETCa Kak
cosfaHne B CTpykType obliectBa [o-
MUHUPYIOLLEN MO YMCINEHHOCTU COBO-
KYNMHOCTU [AOMOXO3SNCTB, UYS€Hbl KO-
TOPbIX B LENOM fOANbHO OTHOCATCSH
K cywecTsylowemy obLecTBEHHOMY
YCTPONCTBY U BbIMOMHSAT PYHKUUN NO
ero noggepxaHuo. MIMEHHO BO3HUK-
HOBEHME Takoro npeobnagaHuns Gyget
O3Ha4yaTb CO3[aHWe HOBOro KayecTBa
obuwectBa 1 ero ctabunbHocTb. Cpepn-
HWUIA KNnacc paccMaTpuBaeTca Kak rnas-
HbI dhakTop M onopa hopMUPOBaHUS
OnaronpuaTHOM  UHCTUTYLMOHASbHOW
cpefbl M Kak OCHOBHOM OXuOaeMblin
NpoAayKT aToro npouecca [13, c. 29].

MpUMEHUTENBHO K CEerogHsiLHeMy
COCTOSIHMIO a3epObarmkaHcKoro obue-
cTBa ynoTtpebrneHve Takoro MOHATUS,
Kak "knacc" He COBCEM KOPPEKTHO.
Bo-nepBbiX, coumanbHasi CTpyKTypa
CerogHs xapakrepuayeTcst OTHOCUTESb-
HOW AEe3UHTErpupoBaH-HOCTbLIO: CTapble
knaccbl (pabounii Knacc M KOnxosHoe
KPECTbSIHCTBO), [OEeTEePMUHUPOBAHHbIE
€OVHOM  rocygapcTBeHHON  cbopmom
COBCTBEHHOCTU M XECTKOW BEPTUKambLO
BMacCTHbIX OTHOLUEHWI, aBHO paspyLue-
Hbl, @ HOBblE HAXOOATCS eLle Ha cTagun
dopmmpoBaHusa. bonee npuemnembl-
MU SBNAOTCA MOHATUSA rpynna, Criow,
ctpatudmkaums [8, c. 47]. Bo-BTopbIX,
dopMMpOBaHME CIOEB, 3aHMMAOLLMX
NMPOMEXYTOYHOE MONOXEeHNe, elle He
O3Ha4yaeT, YTO [aHHas rpynna MoxeT
npeTeHaoBaTb Ha CTaTyC CpeaHero
knacca. B-TpeTbux, Ha HbIHELLHEM 3Ta-
ne passutua B AsepbangxaHe Kpu-
cTannmuaaums 4YacTHbIX MHTepecoB na-
neka ot 3aBepLueHuns. CnegoBaTernbHO,
He npuobperna oTYETNIMBO BbIpaXXEHHOW
HanpaBneHHOCTN M coumnanbHas CTPyK-
Typu3sauus obuiecTtsa.
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MeTtogonornyeckn npu onpegene-
HUX cpedHero knacca B MNOCTCOBET-
CKOM MpPOCTPaHCTBE MOXHO PYKOBOA-
CcTBOBaTbCs [AByMdA nogxodamu [11,
c. 43