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BAS REDAKTORDAN

Hormetli oxucular!

“Sosial tadgigatlar” jurnalinin 2021-
ci il igun ilk sayr oxucularin diggstine
teqdim edilir. Jurnal Sosial Tadqgigat-
lar Markazi (STM) tarefinden tasis va
nagr edilir.

Jurnalin  missiyasi  ¢oxsaxalidir.
“Sosial tedqgiqatlar” ilk névbads akade-
mik-elmi tayinath, analitik elmi-tadqigat
jurnahdir. Azerbaycandan ve basqa
Olkelerdan olan tedgigatcilara 6z elmi
baxis, movge va tohlillerinin naticela-
rinin derc edilmasi Uglun beynalxalq
bir platformanin formalasdiriimasini
nazards tutur.

Jurnal bu baximdan yerli alim, eks-
pert vo mutexassislorin sosial tadqiqat-
larini beynalxalq elm makanina, elaca
da xarici mualliflarin an yeni tehlillarinin
Azarbaycanin sosial tedqiqatlar kon-
tekstine inteqrasiya etmasini diggst
markazinda saxlayir.

Jurnalda ictimai ve humanitar elm
sahalarinda Umumi problemlarin birge
arasdirilmasina imkan veran, elmloar-
arasi-interdissiplinar problemlarin tad-
giqina, yeni sintez metodlarin igiglan-
dirilmasina énam verilir.

STM yarandidi qisa middatda bir
¢ox beynalxalg terafdaslarla amak-
dashq slagealari qurmaga nail olub.
Bu baximdan jurnalda terafdaglarimi-
zin da temsil olundugu, yerli vo bey-
nalxalg alimlerdan ibarst beynalxalq
redaksiya heyati formalasib.

Jurnalda derc edilocek material-
larin mdvzulari ictimai ve humanitar
elmlarin genis spektrini shate edacak.

Osas baslig-rubrikalar STM-in Ni-
zamnamasinda muayyan edilan sosi-
al tadqgiqatlarin nazeriyyssina, metod-
larina ve metodologiyasina, dovlstle

comiyyatin garsiligli slagasi masalale-
ring, sosial diagnostikaya hasr olunur

Jurnalda muasir cemiyyatin inkisa-
finin aktual sosial proseslerinin - dov-
lat-vetandas munasibatlerinin, sosial
islahatlar strategiyasinin, ictimai-siya-
si, hiiquqi, sosial-igtisadi problemlarin,
harbi, madani, milli maraqglarla bagli
olan qglobal va regional proseslarin,
habelo dlkads sosial is, elm va tahsil
sahasinda gedan proseslerin, etnosi-
yasi, dini munasibatlerin, demoqrafik
vo ekoloji siyaset, gencler siyase-
ti, kadr va dovlst idaragiliyinin sosial
aspektlarinin arasdiriimasi, sosial va
siyasi psixologiya elminin, sosioloji
sorgular esasinda ictimai rayin, ce-
miyyatda aparici trendlerin dyranilma-
si ile bagl tehlillar derc edilecak asas
movzular sirasindadir.

Nisbaten yeni sayilan elmi is-
tigamatlear - sosial gsebakalarin ve
muasir informasiya texnologiyalarinin
tohlili, elm va texnologiyanin tadqiqi,
(elm va texnologiya arasdirmalari
(STS - Science And Technology Stu-
dies), mugqgayisali (komparativ) sosio-
logiya kimi sahaler daxil olmaqgla sosi-
al-humanitar tedgiqatlarin an dinamik
inkisaf edan sahaleri do dnam veriloan
prioritetlar sirasindadir.

Dayorli oxucular!

Jurnalimizin  hadef auditoriyasi
kimi lokal va global migyas daxil ol-
magqgla muasir cemiyyatin ictimai-hu-
manitar problemlarini nazari vo em-
pirik saviyyada arasdiran tadgiqatgl,
alim, ekspert ve mutaxassislarin ahate
olunmasi nazardsa tutulub. Bununla
barabar, “Sosial tedgiqatlar” jurnalinin
tohlillari dovlst ve ictimai tagkilatlarin,




kommersiya strukturlarinin sosiolo-
ji ve informasiya-analitik xidmatlarde
caligsan auditoriyasina da eyni darace-
da unvanlanir. Hemginin, jurnal sosial
va humanitar profilli doktorant ve as-
pirantlara, cemiyyatin inkisafi ve fea-
liyyatinin sosial problemlarinin genig
spektri ile maraglanan, faydalanmaq
isteyan har kasa yonaldilmigdir.

Jurnal hem da sosial tadgigatlar
sahasinde yeni fikirlarin, yanasma-
larin, malumatlarin muzakiresi ugun
aclq bir platforma olmaq imkanidir.
Redaksiya Heyati “Muzakira-Polemi-
ka”, “Sosial publisistika ¢, “Ozel baxis”,
“Sosial kommunikasiya” ve s. baglig-
larla Azerbaycanda muasir tadgiqatci
va sosiologlarin yetisdiriimasinin aktu-
al, dunya ile muqgayisali masalalarini
prioritet masala hesab edir.

“Sosial tadgiqatlar” jurnali bu saha

ile bagl istanilan innovativ fikir ve tok-
lifler Ggun agiqdir.

Umid edirik ki, “Sosial tedgigat-
lar” jurnali ictimai ve humanitar elm
saholerinde elmi tedqgiqatlarin can-
lanmasi ve keyfiyyatli mezmun kasb
etmasinds, ekspertlor vo genis oxucu
kitlesi arasinda amali vasitaci statu-
sunu gazana bilecak.

Tadqigat¢l dostlart jurnalin  Re-
daksiya Heyati adindan emakdasliga
vo jurnalda elmi musllif maqalalari ilo
cIxis etmoaya davet edirik.

Zahid ORUC

Sosial Tedqiqatlar Markazi
Idare Heyatinin sadri,
“Sosial tadqiqatlar” jurnali
Beynolxalq Redaksiya
Heyatinin sadri




Note from the Editor-in-Chief

Dear readers,

We are delighted to introduce the
first issue of the "Social Research"
journal published by the Social Re-
search Center (SRC).

The mission of the Social Rese-
arch multifaceted. It is primarily an
academic research journal open to
all researchers in the social sciences
and humanities. It envisages the for-
mation of an international platform for
researchers from Azerbaijan and ot-
her countries to publish the findings
of their research.

In this regard, the journal focuses
on the integration of research from
social scientists, experts and speci-
alists into international discourse, as
well as the latest analysis of foreign
authors in the context of the social
sciences in Azerbaijan.

The Social Research emphasizes
the study of interdisciplinary issues
and the coverage of new synthesis
methods. This allows for the joint
study of common problems in the
social sciences and humanities.

In the short period of its existence,
the SRC has managed to establish
cooperation with many international
partners. From this point of view, the
journal has formed an international
editorial board consisting of local
and international scientists, repre-
sented by our partners.

The main Journal headings are
devoted to the theory, methods and
methodology of social research defi-
ned in the Charter of the SRC.

The journal covers the current so-
cietal processes of the development
of our modern society, state-citizen

relations, social reform strategy, so-
cio-political, legal, socio-economic
problems, global and regional pro-
cesses related to military, cultural,
national interests, as well as social
work, science and education in the
country. Among the main topics to
be published are analyzes of ongo-
ing processes, ethno-political, reli-
gious relations, demographic and
environmental policy, youth policy,
social aspects of human resources
and public administration, social and
political psychology, public opinion
on the basis of sociological surveys,
leading trends in society.

Relatively new areas of soci-
al science research, including the
analysis of social networks and
modern information technologies,
science and technology studies, and
comparative sociology are among
the priorities.

Dear readers,

The target audience of the Social
Research is the researchers, scien-
tists, field experts and other specia-
lists who contribute to study of the
public-humanitarian issues of mo-
dern local and global society, with
a theoretical and empirical approa-
ch. At the same time, the analytical
content of the Social Research is
addressed to the community of the
sociological and information-analy-
tics services of state and public or-
ganizations as well as of commercial
bodies. Furthermore, the Journal is
aimed at gathering the view of do-
ctoral and postgraduate students,
and all curious about the broad spe-
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ctrum of societal issues, social com-
mitment and development while be-
ing interested to take advantage of
corresponding research. The Social
Research provides the opportunity
of creating an open discussion plat-
form for fresh ideas , approaches,
and information in the field of social
research. The actual and comparati-
ve issues of cultivating the contem-
porary generation of researchers
and sociologists are considered as
the priority by the Editorial Board un-
der the thesis and topics of discus-
sion and polemic, social journalism,
specific approach, social communi-
cation etc. From this point, the Jour-
nal welcomes innovative ideas and

proposals regarding the above-men-
tioned areas. We hope that the jour-
nal of Social Research will be able
to gain the status of a practical me-
diator between experts and the large
reader audience in terms of renewal
and quality of scientific research in
social sciences and humanities. On
behalf of the Editorial Board, we invi-
te authors to mutual cooperation.

Zahid ORUJ

Chairman of the Board of the
Social Research Center,
Chairman of the International
Editorial Board of the Social
Research Journal
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AZORBAYCANIN DOVLITCILIK TARIXINDD
QARABAGDA Z9F9RLD BASLAYAN YENI MORHBL®:
STRATEJI HODOFLOR, VOZIFOLAR

Sosial Tedqiqatlar Merkezi idare Heyatinin sadri, millat vokili

BOYUK Q8LOBO. Miistoqil Azer-
baycan 6z milli doévlet quruculugu ta-
rixinin miqyas va derinliyi baximindan
gOrinmamis, ilk defe bas veran zafer
marhalesini yasayir.

Prezident ilham 8liyevin Ali Bas Ko-
mandanliq faaliyyati XXI asrin 44 gln
davam edan an muasir, harbi-texnoloji
muharibasinde ¢atin ve serofli sinag-
dan qalibiyyetle ¢ixdi, yasadigimiz yu-
zilliyin herb tarixine yazildi. Vatan mu-
haribasi Prezident ilham 8liyevin siyasi
lider saxsiyyatinin yeni nadir keyfiyyaoti-
ni - harbi sarkardalik fenomenini agkara
cixardi. Her glinunde Zafar tarixi yazi-
lan 44 gunlik mdharibada xalgimizin
torpaglarimizin isgaldan azad edilme-
si ile bagl onilliklerle basladiyi arzusu
gergakliya cgevrildi. Olkemiz ve diinya
Prezidentin faaliyyetinds parlaq sakilde
Uza cixan yeni saxsi keyfiyyato - mizaf-
for Ali Bas Komandan/harbi serkardalik
fenomenina sahidlik etdi.

Dunya va Azerbaycan xalqginin harb
tarixinde parlaq sehifeya cevrilon Qa-
rabagin azadlidi ugrunda “Damir Yum-
ruq” emaliyyatindan zaman 6tdikca,
gisa vaxtda, minimum itki ile tariximizin,
bir milletin tarixi nailiyyatinin na gadaer
azoamatli oldugunu gorlrik. Belalikla,
2020-ci ilin sonlarinda ay yarim erzin-
de Veten muharibasinde Azarbaycanin
gazandigl galeba gergoklikde, epoxal
prizmadan ¢ox qisa bir zaman hesab
edilen son 17 ilds ilham Sliyevin roh-
barliyi altinda gece ve glindiz fada-
karligla aparilan doévletciliyoe ve xalqa

Zahid ORUC

Baki, Azerbaycan

xidmat missiyasinin moéhtesam yeku-
nu oldu. 10 noyabr tarixi - Prezidentin
Azerbaycanda siyasi, igtisadi va harbi
gucun fasilesiz konsentrasiyasini temin
etmakla onu inkisafin avanqardina, milli
glc Unvanina gevirmak tgln apardigi
siyasatin real sibutu oldu. Muasir dév-
Iatcilik tariximizin harbi-siyasi teqvimina
har bir xalga nasib olmayan rasadatli
galebanin “Vatan miuiharibasi, Qalaba/
Zafer gunleri” adlanan sahifalari abadi
hakk edildi.

Mdistaqilliyimizin berpasi ila eyni
vaxtda baglayan va 30 il davam eden
arazi butdvluyunun pozulmasi ve iggal-
¢ihqg tarixini Boylk Qelaba vea Zafarlo
yazilan yeni tarixi marhale avazladi.
Halbuki, gelebamizden cemi bir nega
ay avval Ermanistan rasmileri 6z baya-
natlari ve davranislari ile sibut etmis-
diler ki, bu dévlet nainki isgal altinda
olan erazileri gaytarmaga hazirlagmir,
aksina, Azarbaycanin yeni arazilarini ig-
dal etmak magsadini bayan edir. Dagliq
Qarabagda yaradilmig gondarma reji-
min bascisinin Susada “andicma” me-
rasiminin kegirilmasi, oyuncag qurumun
“parlamentinin” Susaya kocglrilmasi,
isgal olunmus arazilere Ermanistandan
yeni yol ¢ekilmasi, ganunsuz maskun-
lagdirma siyasaetinin geniglandiriimasi,
danisiglarin  formatini  dayisdirmaya
cohdlar gostarilmasi, danisiglari davam
etdirmak Ug¢ln Azarbaycanin qarsisin-
da gulinc “7 sert” qoyulmasi, Erme-
nistanin dévlet bascgisinin irali stirdlyu
“Qarabag Ermanistandir ve noqgta”, Er-
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manistan midafie nazirinin saslendir-
diyi “yeni araziler G¢ln yeni muhariba”
iddialari isgalgi dovlsatin rahbarliyinin
asl niyyatlerini ortaya gqoymusdur. Bu
masuliyyatsiz davranis ve beayanatlara
beynalxalq tagkilatlar, elace da isgalgini
stilha s6vq etmali olan Minsk grupunun
hamsadr dlkaleri tarafinden heg bir mi-
nasibat bildiriimemesi Ermenistan Res-
publikasinin daha ¢ox al-qol agmasina
gatirib ¢cixarmisdir. 2020-ci il iyulun 12-
da Ermanistan silahli quivveleri ateskesi
kobudcasina pozaraq, cebha xattindan
¢ox uzaglarda, dovlet serhadinin To-
vuz rayonu istigamatinde Azerbaycan
Silahli  Quvvalarinin mdvgelsrini artil-
leriya atssine tutmaga baslamisdilar.
Munagqise tarixinde garginliyi an ylksek
hadda c¢atdiran ermani rehbarliyi bu ta-
rixi faktlari unutsa da, xalgimiz yaxsi
xatirlayir.

Azarbaycanin global migyas almis,
XXI asrin an uzunmuddatli, dondurul-
mus hesab edilon Qarabad munaqise-
sinin muharibe yolu ile hall edilmasi
Veten muharibesinda galabanin tamal-
lorinin hale 2003-cl ilden muayyen
edilon Boylk Strategiyanin hadsfi ol-
masini demaya tam asas verir. Bu gun-
lor xalgqimizin yasadigi Azaerbaycan mo-
clizasinin, galeba modelinin tamalinda
xalqin etimadindan glc alan lider sox-
siyyatin 17 il avval bu glnlare va qarsi-
daki perspektivlera hadeflonmis strateji
tofokkiirli dayanir. Prezident ilham 8li-
yev demisdi: “Biz bu illar arzinda giic
toplayirdiq, ham siyasi miistavido,
ham beynoalxalq toskilatlar ¢oargivo-
sinda, ham do 6lka daxilinds iqtisa-
diyyatimizi giicloandirirdik. Biz ordu-
muzu giiclondirirdik”.

44 glinlik Veten miharibasinds alda
edilan Boyuk Zafarin - daha vacibi hala
garsida alde edilacak nege galabalarin
zamin olan halledici amillerin da, gole-
banin beynalxalq shamiyyati de oldug-
ca ¢oxsaxalidir ve onlarin sadaca sada-

lanmasi xeyli zaman taleb edir. Homin
amillerdan biri - Vatan muiharibasinda
gelabamizin beynalxalq geosiyasi ahe-
miyyati hale darinden dark edilmalidir.
Prezident Azarbaycanin haqq isini do-
yus meydaninda mudafis edarak, BMT
gatnamalerini, beynalxalq adalsti barpa
etdi. Qarabag zaferi dinyada davam
edan hall edilmamis mulnaqisalarden
cixis yolu, érnak-presedent oldu. ilham
Oliyevin xarici siyasati, diplomatiyasi
yasadigimiz strateji qeyri-sabitlik as-
rinde yeni adaletli dinya nizamini qur-
maga dogru atilan ilk addim kimi tarixe
disdu. Bu yeni diinya nizaminda isgalci
siyasato, ikili standartlara yer olmamali-
dir. 9ks teqdirds, haqq ve adalst, siyasi
lider ve xalqin iradasi, an muasir harbi
texnoloji ingilabla silahlanan Ordu 6z
sdzunu demali olur. Azerbaycanin gale-
be modelinin xarici siyasi shamiyyati
bunu sibuta yetirdi.

ilham ®8liyevin rohberliyi ilo olde
edilen Qarabag zafari, global saviyyada
yeni beynalxalq muinasibatlor sistemi-
nin baslangicini sartlandirib. Il Dinya
muharibasinden sonra bas veran glo-
bal-epoxal xarakterli proseslerin gedi-
satini dayisen tendensiyalara yol agib.
Veten muharibasinin geosiyasi sedasi
regional c¢ergivelari asib. Dinya artiq
nainki XXI| asrin, o cimladan yeni minil-
liyin muharibe ve geosiyasat merhalasi
ile Uz-lzadir.

Boyuk zeferlo baslayan yeni mer-
halede biz xalgqimizi yeni qgalebslara
hazirlamaliyiq. Qarabag idealimiz idi.
Bu, millsti birlesdirdi. Biz indi garsimiza
yeni iddialar, yeni hadeflar goymaliyiq.
Didsmen ela bilmemalidir ki, biz idea-
limiza ¢atandan sonra alimizi alimizin
Ustine qoyacagiq. O Uzdan gsalecak
hadaflerin seciminda har birimiz istirak
elemaliyik. Bu galabani mdéhkemlandir-
maliyik ve Qarabagi yenidan qurandan
sonra hamimiz daha bdyuk Azerbaycan
ugrunda sefaerbar olmaliyiq. Millatimiz
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bu gelabadan bdylyub, Ali Bas Koman-
dan, sslinda, bizim erazi butévldylimui-
zU temin ederak butin sarhadlerimiz-
da suverenliyimizi barqarar edib, yeni
cumhuriyyat, yeni millat qurub. Bu ham
de bizim yeni keyfiyyotde mustoqillik
gazanmagimiz demakdir.

Bu qgoleba ile muizaffer Ordumuz
BMT gatnamelerini da yerina yetirdi.
Lacinin azad olunmasi ile kegan asrin
90-ci illerinde yaranmis harbi-siyasi ve-
ziyyat ortadan qalxdi ve Muzaffer Or-
dumuz BMT gatnamalerinin hamisini
yerina yetirorak, dinyada sulha va tah-
lUkesizliya cavabdehlik dasiyan an bo-
yuk qurumu 27 illik ginagdan ve nifuz
itkisinden xilas etdi. Artig hemin sanad-
lar yalniz tarix Ggln ahamiyyat daglyir.

Siyasi teqvimde 1 dekabr ginu eyni
zamanda Ali Bas Komandan ilham 8li-
yevin fadakar millatimiz ve sanh Silahh
Quvvalarimizle birge tekca harbi deyil,
elece do diplomatik-siyasi glicl, imza-
sinin hékmu ile torpaglarimizi tacaviz-
karlardan temizlemeaya qadir oldugunu
beynalxalq ictimaiyyete go6sterdi. 10
noyabr sazisinin islemasi, dovlatimizin
hesabina regionda formalasan yeni ge-
osiyasi, elocs do tehliukasizlik atmosferi
Qafgazda yeni arxitektura qurmaga im-
kan veracak. indi siratli bir sekilde Qa-
rabagda ermani silahli qlvvalarinin bol-
gaden gixariimasi, Rusiya sulhyaradici
glvvalerinin nazareti altinda olan era-
zilerin 6lkemizin suveren haglari altina
gaytarilmasi, gardas Turkiyanin istiraki
ile regionun galecayina dair yeni strateji
planlarin icrasi merhalasina baslamaq
garakdir. Onu da geyd edak ki, “Lagin
dohlizi’nin teklikasiz calismasi bizim
dovlet strukturlarinin zemansati altinda
oldugu Utgln Qarabagda ganunsuz se-
paratci strukturun har hansi galiglarini
goruyub-saxlamaq mumkin olmaya-
caq.

Diger terefdan, Naxcivanla kommu-
nikasiyaya dair birge bayanatda nazar-

da tutulan 6hdaliyin gecikmadan yerina
yetiriimoasina baglaniimasi Qarabagdla
comi bir yolla alage dahlizinin tahllikasiz
calismasinda an mihim faktorlardan
biri olacaqdir. Yeni dehlizler cografi ol-
masa da, siyasi ve ictimai islaklik baxi-
mindan bir-birinden ayrilmaz gsakilda
baglidir. Ali Bas Komandan ilham 8liye-
vin Naxcivani bir dahlizle Azarbaycan-
la birlesdirmak iradesi tekce 10 il avval
deyil, eleca da bir asr avval Azaerbaycan
Demokratik Cimhuriyysti dévrindas iti-
rilmis movqelarin barpasi demakdir. Bu,
dovletgilikde varislik ananalerine Pre-
zidentimizin verdiyi an boyuk deyardir.
Demokratik Clmhuriyyati quran insan-
larin da ruhu bununla sevinmis oldu.

Qarsidaki yaxin dévrde Ermanistan
Tarkiye ve Azarbaycanin arazi butdv-
IGyUnU taniyaraq, butlun tarixi iddiala-
rindan geri durdugunu bayan edarss,
eloca da asrlerle yurudulen mifik ictima-
i-siyasi, hamginin ideoloji kursun agir
mirasindan imtina edarsa, o halda bol-
gada daha genis arealda kommunikasi-
yalarin agilmasi mamkin ola biler.

44 gunlik Vetan muiharibasinda
Tarkiya ve Azerbaycan qardasligi esr
lor boyu oldugu kimi ¢ox ugurla tarixi
sinaqdan ¢ixdi ve bu, tekce iki dovle-
tin elitasinin, hokumatlarinin deyil, ele-
co doa sayl yuz milyonlari kegan turk-
lar-azarbaycanlilarin, hamginin dinya
ictimaiyyatinin mdévgeyini formalasdiran
matbuatin, televiziyanin, virtual medi-
anin fedakarligla c¢alisan informasiya
coebhasi ddyusculerinin igidliyi hesabina
oldu. Biz 44 guinde Tlrkiys ve Azarbay-
canin informasiya mekaninin birlesdiyi-
ni, vahidliyini gordik. Onlar Vatan mu-
haribasinin har guininu bizimla barabar
yasadilar, kaderimiz ve sevincimizle
bir oldular. Turkiyenin aparici televizi-
ya kanallari Ali Bas Komandanla genis
misahibeler apardilar, onu ddnyanin
glindamina c¢evirdiler, haqq sasimizi
yaydilar, eyni zamanda déyus bolgale-

19



Zahid ORUC

rinden, sengarden 44 gun arzinda daim
reportajlar verdilar, faktiki olaraq savas-
dilar, pesakarliq, operativlik ve fadakar-
lig nimunalari yaratdilar.

Demak olar ki, butln teleradiokanal-
lari, ¢coxmilyonlu tiraja, elece da farqli
auditoriyalara malik olan gazetler, vir-
tual media resurslarinin mutlaq akse-
riyyati Azarbaycani birinci planda daim
an muxtelif formatli mizakirelerin bas
modvzusuna cevirdilar, blatin arsenalla-
ri ile Qarabag ve Azarbaycan Ugun do-
yusdular, tekca xabaer yayicilari kimi qal-
madilar, eleca da bitlin dovlet-hokumat
adamlarini aktiv diskussiyalara, anali-
tik programlara celb etdilar, universitet
rektorlarindan elm adamlarina, pesakar
harbi-siyasi ekspertlorden sads ictima-
iyyat nimayandalerine gadar hamisini
savas Ucln saferbar etdilor. Bunlar qi-
rur doguran, unudulmaz sshifslerdir ve
biz 6zimuze borc bilirik ki, biutin Ttr-
kiya mediasina gostardiklori cefakesliyo
go6ra 6z hérmat ve ehtiramimizi bildirak,
onlara tesekklr edak va xisusi vurgu-
layaq ki, onlar Azarbaycan doévlstinden
goalecakda muxtalif teltiflora, orden vo
medallara layiq gortlmaleri ila barabar,
xalgimizin tikenmaz sevgisini gazanib-
lar ve bu, mahz 44 glnlik muharibadea-
ki salnamadir.

Qaleba ruhunu azad olunan era-
zilerimize Boylk Qayidiga, Boyuk Qu-
ruculug islerine va belslikle, Boylk
Azarbaycanin yaradilmasina yonalt-
mayi bacarmaliyiq. Bu istiqgamatda go6-
rilaecak is Vatoan muharibasinde canin-
dan kecgan sahidlerimizin, miharibada
istirak eden gazilerimizin, yarah va alil
doyulsculerin, onlarin ailalarinin dévlatin
diggsti va Umumxalq gaygis! ile ehata
edimesidir. Ali Bas Komandan bizs
goalebeni qazandiranlarla baglh fikrini
aydin bildirib: “Bunu da har kas bilsin,
bu 44 giin arzinda alda edilmis qolo-
ba bizim harbgilorimizin pesoakarligi,
gahramanhgi hesabina qazanilib.

Biz bu miiharibani sehidlerimizin ca-
ni-qani bahasina, harbgilarimizin ra-
sadoti hesabina qazanmigiq”.

iki osrlik tariximizde qazanilan en
boyuk galabamizin, minillik geleceyimiz
dcln har zaman iftixarla ve qurur hissi
ilo geyd olunacaq qalibiyyatin gergoek
gahremanlarinin emayini giymatlendir-
mak t¢un dovlet mikafatlari, xisusi ad-
lar tesis edildi. Ali Bas Komandanimiz
hamidan birinci, aslinde ise aktiv doyls
amaliyyatlarina beraber tutulacaq ad-
dim ataraq 6n cebheays - azad olunan
torpaglarimiza seferi zamani bayan
etdi ki, muzeffer Ordumuzun gahre-
manhgina dayaer verilmasi, onlarin toltif
olunmasi ham de dismanin orden va
medallarinin onlarin sinalarinden qopa-
rilmasi demakdir. Prezident diismena
“Cixarin atin o medallari!” - deya ¢agi-
ris da etdi. Taltiflor sistemi an mihim
dovletcilik hadisasi oldu.

Bildiyimiz kimi, Fransanin en mashur
dovlat mikafati olan “Faxri Legion” or-
denini Napoleon Bonapart 1802-ci ilde
0zU tesis edib. Bununla bagli yazib:
“Fransizlarin yalniz bir hissi var - soarof
hissi, buna gdére da bu hissi mUmkin
gadar guclandirmak, onlara 6zlerinin
forgli oldugunu gostermak lazimdir”.

Hazirki postmuiharibea  dovrin-
de, Vaten muharibesinda qgalib galen
Mizaffer Ordumuzun igtirakgilarinin
asas sosial mudafis ve imtiyazlar siste-
minin hazirlanmasina baglanilib va bu
isin tekmillesdiriimasi davam edir. Qa-
rabag miharibasinde istirak eden asger
vo zabitlerin bitln yaxinlarina qaygi ve
hassasliq gosteriimasi son derace va-
cib masaladir. “Qarabag muharibasi ve-
terani va olili” statusuna da yeni harbi
realliglar ¢arcgivesinde baxmali, Il Qa-
rabag muharibasinde bu statusu alde
edon bUutln qazilerimizi ylksak ad ve
hiquqda tasbit etmaliyik. “Sehid ailasi”,
yaxud “©Osger ailasi” ifadelaerina diggat
yetiriimasina, onlara sosial glzestle-

20



Azarbaycanin dévlstcilik tarixinde Qarabadda zaferle baslayan yeni merhasle: strateji hadefler, vezifsler

rin tatbigine yeniden nazar salinaraq,
©mak va Bhalinin Sosial Mldafiesi Na-
zirliyinin nezdinda ayrica $ehid Ailale-
ri vo Qaziler Fondunun yaradilmasi
magsadauygun olar. Qarabag savasl
ilo bagh tarixi parklarin, Harbi Panteon
va s. makanlarin yaradilmasi ile yanasi,
toltif edilenlarin adlarinin xUsusi gseraf
Idvhasine yazilmasi da vacib hesab
edila bilar.

Qoelabamizin sosial-igtisadi, mane-
vi-maddi baximdan xidmsati olan har bir
insana faydasi olmalidir. Onlar hagl
olaraq 6zlerina diqgat ve qgayg telab
edirler.

Qalebamizi qorumagq Vatani cani ile
mudafie etmakdir, igid ve gahreman se-
hidlerimizle, asgar ve zabitlarimizle bir
sirada olmaqdir, onlarla vahid sangari
bolismakdir. Daha ¢ox gsahremanlar
yetisdirmek istoyiriksa, bele etmaliyik.

BOYUK QAYIDIS ve BOYUK QU-
RUCULUQ. 30 ilden coxdur azabli,
masaqqgatli macburi kockinlik hayati
yasayan insanlarimiz 6z dogma yurd
yerlarina qayidib yasayacaqlar. Azer-
baycanin hamin gusalari yeniden dir-
¢olacak, yurd yerlarimiz, isgaldan azad
olunmus arazilerimiz yenidan qaynar
hayatina dénacek. Biz yiz minlerla in-
sanl Qarabagda tehsile celb ederak
orada tshsil muassisalarimizi, universi-
tetlarimizi qurmaliyiq. Macburi kdgkin-
lerimizle yanasi, 1,5 -2 milyon vatanda-
simizin Boyuk Qayidigla azad olunan
torpaglarimizda yasamasina imkan ya-
ratmaliyiq. Qarabagda yasayan insan-
lara dovlet desteyi olmalidir.

Veten miharibasinde qalebamiz
Prezident ilham 8liyevin 2019-cu ilden
hayata kecirdiyi yeni hakimiyyat quru-
culugu siyasatinin dogru oldugunu sui-
but etdi. ©ks halda galeba gazanmagq
cetin olardi. indi diizgiin idareetmanin
an boyuk unvani Qarabag ve xilas edil-
mis torpaqglarimiz olmalidir. Qarabagin
har yerinde tamiz, pesokar, vatonpar-

var, elace do guclu siyasi tefekklrs va
darin intellekte malik saxslorin hakimiy-
yot organlarinda tamsil olunmasi, soffaf
va durUst idaregiliyin nUmunaya cevril-
masi ke¢gmisdas isgala saebab olan tarixi
sohvlerin bir daha tekrarlanmamasinin
zamanatidir. Biz sahid ganlari Gzarinda
Vatanin yenidan quruldugunu heg¢ vaxt
unutmamalyiq.

Gorundiyt kimi, azad olunan tor-
paqlara butin doévlet strukturlari ile
birge qayidirig. Bali, torpaq, xalq ve
hakimiyyat hamisa bir yerda olmagi
talab edir. Artiq ilk quruculuq islerina
- Yeni Yolun insasina baslanilib. Biz
inanirq ki, Qarabaga gedan yollarin
iki defe daha uzunomiirli, iki defa
daha abad va halal olmasi uglin har
kas cani-dildan ¢alisacaq. Bizi Qale-
baya aparan yollari ela qurmaliyiq
ki, “Lacin dahlizi” ifadasi yox olsun,
icimizde yeni sarhad, tomas xatti ya-
ratmaq va bir nega giin avval oldugu
kimi yeniden doyis meydani yarat-
magq istayanlarin plani iflasa ugrasin
va Qarabagin biitiin arteriyalari yeni-
dan Azarbaycanla birlagsin!

Biz yiz minlerle soydasimizi Qa-
rabagin tehsil hayatina calb edarak o
miqgaddas makanda an gicli maktab-
lerimizi - universitetlerimizi qurmali, qa-
baqgcil alim va ziyallarimizi ora toplama-
lyiq ki, Qarabag elmi cehatdan gucli
regiona gevrilsin, heg bir ordunun kege
bilmayacayi qoruyucu siparimiz olsun!

Biz ele etmalyik ki, butin milletler
orada yasaya bilsin. Agarunovun ca-
nini fada etdiyi torpaglarda yshudiler
da, Solntsevin hayatini qurban verdiyi
magsadler namina ruslar da, menan
yanimizda olan gurculer, ukraynalilar,
belaruslar da etnik-milli-dini bir harmo-
niyada xalqimizla birge o mekanda qu-
rub-yaratsinlar. Azarbaycanda eve-e-
siya ehtiyaci olanlarin hamisina serait
yaratmaliyiq ki, qoy gedib Qarabagda
Ozlerine isti ocaq qursunlar. Biz tok-
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co kogklnlerimizi deyil, balke, 1.5, - 2
milyon vetendasimizi “Béyuk Qayidig”
programi ile azad srazilerimza aparma-
liyiq!

Ordumuz “Ohanyan xatti’ni dagidib
galib galdi, lakin bizim kecilmez sad-
lorimiz ele olmalidir ki, 270 yash Susa
Qarabagin inzibati-siyasi-idareetma
markazinae cevrilsin. Xatirlatmaq ister-
dim ki, diz 170 il arzinde mahz bels
olub. Susa Qarabag rayonunun inzibati
markazi olmalidir! XX asrin 90-ci illarin-
da birlagandan sonra Almaniyanin etdi-
yini kicik miqyasda tekrarlamaliyiq...

Veten mdiharibasinde verdiyimiz
2881 nafer sohidimizi, veteran ve ya-
ralilari da nazere alaraq, Qarabagda
qurulan genc ailalere ve dogulan har
korpaya gore dovlat yardimlari sayasin-
do butin xilas edilms eraziloarde mas-
kunlagma an yuksak saviyyaya catmali,
milyardlarla manat xarc ¢akilib salinan
yeni soehar, gqoesaba ve kandlarimizde
daim hayat gaynamalidir.

Biz orada gadim tariximizi takce mu-
zeylaro yigmagqgla yox, elece da onu
boylyan milyonlarla gencin beyninas,
ruhuna yerlesdirmayin yollarini tapma-
lylg. Qarabag 6zu boyda kitab evina
cevrilmalidir!

Beynalxalq maliyye-igtisadi qurumla-
ri Ugln de oraya yol aciqdir. Xatirlayir-
sinizsa, 2000-ci illerde Avropa Birliyinin
resmileri Ulu 6nder Heydar Sliyevle go-
rigerkan Qarabagda dagiimis infrast-
rukturun barpasi Ugun 1 milyard avro
yardim etmaye hazir olduglarini sdy-
lamigdilar. Qoy indi vadlarini tutsunlar
va hagigeten slilha-gigceklonmaya in-
vestisiya qoysunlar. Qarabagda igtisa-
di gosterici butin bolgelerdan yuxari
olmahdir.

Bilirsiniz ki, harbi amaliyyatlar basla-
yan gunlarde ermeni terafi apardiglari
savasin adini “cehennama xos galmi-
siz” gqoymusdular. Diqget edirsinizss,
“‘Qafgazin mirvarisi” sayllan makana

hansi adi vermigdiler. Ali Bas Koman-
danimiz ise “Biz Qarabagi coennata ¢e-
viracayik!” dedi, Azarbaycan xalqinin
quruculuq ideallarini dinyaya namayis
etdirdi.

Qolebamize hicumlar da sistem-
li, planli va amansiz xarakter dasiyir.
Sads dille desak, harbi meydanda bizi
maglub eda bilmayanlar, 6lkemizi, o da
olmasa dusuncalerimizi 26 sentyabra
gaytarmaga cahd edearok, siyasi, icti-
mai, diplomatik ve informasiya moka-
ninda ugurumuzu alimizden almaga
cohd edir, tarixi zefarimizi gdézdan sal-
magda, onu tahrif etmaye, yaxud muixte-
lif sosial-iqtisadi problemlarin fonunda
adilesdirmaya calisirlar.

BOYUK QURUCULUQ. “indi isa
bizim dgilin yeni doévr baslayir - qu-
ruculuq dévrii. Manfur diisman isgal
edilmig biitiin torpaqlari yerla-yek-
san edib. Biz onlarin hamisini barpa
edacayik. Bundan sonra Azarbaycan
yalniz inkisaf edacak. Bizim azad
edilmis torpaqlara bundan sonra ho-
yat qayidacaq. Man demisam ki, bi-
zim her birimiz bu isda faal olmaliyiq.
Biz diigsmean tarsfindan dagidiimig
sohar va kandlarimizi birlikda barpa
edacayik. Bizim irademiz da var, im-
kanlarimiz da var”.

Harbi meydanda doyus bitse da, in-
formasiya muiharibasi tam gucu ile da-
vam edir. MUharibe tekce ddyus mey-
daninda getmadi, diplomatik sahada
da, beynalxalq KiV-larda da, hatta sosi-
al sebokalerds do davam etdi. Azarbay-
can diplomatiyasi mibarizeden alniagiq
¢ixdi. Dinyanin en niifuziu KiV-lerinde
demak olar ki, har gin Azerbaycanla
bagli malumatlar yayilmaga bagladi.
Prezident ilham 8liyev mixtslif xarici
matbu organlara 30-a yaxin musahiba
verdi ve Azarbaycanin haqli mévqgeyini
an yuksak saviyyade qorudu.

Cunki hazirda élkelarin tehlikasizli-
yi tokca silahh qlivvalerdan deyil, eleco
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Azarbaycanin dévlstcilik tarixinde Qarabadda zaferle baslayan yeni merhasle: strateji hadefler, vezifsler

dsa informasiya vasitalerinin pesakarli-
gindan, xarici ve daxili tehltkalera qarsi
operativ cavab vermak bacarigindan,
milli informasiya makanini qorumaq ve
beynalxalq reqabstls ayaglasmaq po-
tensialindan birbasa asilidir. Ordular
arasindaki ittifaq ne geder vacibdirsa,
informasiya muharibasini aparmaga
gadir olan media gUclarinin da bir araya
gatiriimasi bir o gadar shamiyyatlidir.
Bu baximdan “Azerbaycan ve Tur-
kiyo respublikalari arasinda media
sahesinda strateji amakdasliq haqqin-
da” Anlasma Memorandumu va onun
ahamiyyati boyukdir. Azerbaycan Par-
lamentinde tasdiglenan razilasma akti
tarixi shemiyyat kesb edir. “Azarbay-
can va Turkiya respublikalari arasinda
media sahasinde strateji amakdasliq
hagqinda” Anlasma Memorandumu
2020-ci il dekabrin 10-da iki dévlst rah-
berleri Prezident ilham 8liyev ve Pre-
zident Raceb Tayyib ©rdoganin istira-
ki ile Baki saharinde kecirilon bdyuk
Herbi Zafer paradindan sonra rasmi
nimayanda heystlori arasinda kegi-
rilen goris zamani imzalanib. Senad
iki 6lkanin media sahasinda alagalerini
inkisaf etdirmak va onu yeni hadaflere
catdirmaqg ideyasina xidmat edir. Bu
magqsadle yaradilan Birge Media Plat-
formasi Azarbaycan-Turkiys ikiterafli
alagslerini guclendirmakle strateji me-
dia ortagliginin qurulmasini nazardes
tutur. Qisa deyilss, media olaqgeleri
Ucln saglam infrastrukturun yaradilma-
sI, malumat, bilik, tacriba ve manbaler
mubadilssi, iki 6lkenin media sahasinda
¢alisan resmi qurumlarinin birge aras-
dirmalar hayata kecgirmasi asas faaliy-
yot istigamatleri kimi nazarde tutulub.
Talim ve mubadile programlarinin tes-
kil olunmasi, elace da fikir liderleri ara-
sinda rabite koérplslnin qurulmasi da
amakdasligin middaalari sirasindadir.
Razilasmanin muddeaalari sirasin-
da dezinformasiyalara qarsi birge mu-

barizenin movcudlugu da Turkiye ile
Azarbaycana gars! informasiya savasi
aparanlarin eyni olmasi ile baghdir. Yal-
niz birge diranisle onlara galib galmak
mamkindar.

Qolabalar - onlara géra yasanan qi-
rur vo sevinc, bayram taqvimlori ilo
yanasi, ham do milli yaddasa yazil-
masi, golacak nasillora 6tiiriilmasi,
abadilagdirilmesi li¢iin lazimdir. Bu
istigamoatde gdriilocok islor Boyiik
Qayidis va Boyiik Quruculuqg qadar
vacibdir. ©ks toaqdirda qalabalarin
mahiyyeti derk edilmemis qalir.

Dovletgiliyimizin yeni - Zafer mer-
halesine kecid aldigina dslalat edan,
Veten mduharibasinin ebadilasdiriime-
sina xidmat edan Harbi Qanimatlor par-
kinin acilmasi bu baximdan teqdirsla-
yiq hadisadir. Harbi Qanimatlar parki
tokco dagidici silahlarin, bir vaxtlar
kecilmaz sayilan istehkamlarin de-
yil, ilk novbada torpagin iistiinda
yasamaq haqqinin olmadigi siibuta
yetirilon “ermanigiliyin”, beyinlarin-
da mif diinyasini quran va orada ya-
sayan ermani ideologiyasinin port-
retidir. Ora ziyarata goalon milyonlarla
azerbaycanli Gg¢ln disman ordusunun
haqigi simasinin yeni adi “8 noyabr”
prospektidir. Tam 30 il middetinda Qa-
rabag ve otraf arazilor 6zl boyda ge-
nimatler parki olub, lakin sonda digman
o arazileri 6zU Ugin mazarhga cevirdi.

Mustaqil Azerbaycan doévleti son 100
illik tarixinda, o cumladen kecmis sovet
Olkaleri icarisinda ilk dafs qalibiyyat va
genimat meydanina sahib olan bir neca
Olkadan biridir. Harbi genimatler parki
olan London, Vyana, Paris ise 100-200
il avvalki tarixin irsini dagiyir.

Fasizm Uzerinde qealabadsa oldugu
kimi XXI asrde ermani asgeri texnika-
si ila birge teslim oldu. Umid edak ki,
ermanilerin icinda de alman xalqi kimi
fasizmden qurtulmagi, keg¢misi diz-
gun qgiymatloendirmayi bacaran, artiq
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demografik meydanda onlarin bir xalq
kimi sonlugunu gaetiren “ermanicilikden”
xilas olmaq barada duslnanler olacaq.

Zafar salnamasinin basladigi glindan
bizi yarim ile yaxin vaxt ayirir. Bir tarof-
dan, Azarbaycan xalqinin harb tarixinda
gazanilan tarixi nailiyyatlerinin ne qedar
azomatli oldugunu gortrik. Digar teraf-
den, galebamizdan qisgancliq, gisas-
¢ihq da, galib 6lkemize hicumlar da
sistemli ve planli xarakter dasiyir. Qeyd
edildiyi kimi, herb meydaninda bizi
maglub eda bilmayanler, 6lkemizi, xi-
susila ictimai sturu 26 sentyabr 2020-ci
il vaxtina qaytarmaga ceahd edir, siyasi,

ictimai, diplomatik ve informasiya me-
kaninda ugurlarimizi, tarixi ugurlarimizi
tehrif etmayae c¢alisirlar. Mahz bu baxim-
dan gealabamizin milli yaddasa kogii-
riilmasi yoniinda taleyiiklii masalalar
hallini goézlayir. Bu, torpaqlarimizin
azad olunmasi gadar vacib olan veo-
zifadir. Cunki tarixi diinanini diizgiin
oyranmak mifologiyalardan va ilgim-
lardan azad olaraq, daha gergak milli
hadaflar ve galacak ugrunda miiba-
rize aparmaq demakdir. Sozligedan
sahe tadgiqat¢i ve ziyalilarin, alimlarin,
seanat adamlarinin, bitlin vetanseverle-
rin fadakar birliyini gézlayir.
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Xiilasa. 2021-ci il dovlatcilik tariximizds ilk daefe alamatdar tarixi glinler adlanan
mohtagsam hadisaler - Vaten muharibasinds Zasfar tarixinin 1-ci ve mustaqilliyin bar-
pasinin 30-cu ildénUmleri isarasi altinda kegacak. Bu moéhtagsem taqvimlar diinyada
“tarix ve yaddas siyassti” adlanan hadisaler baximindan oldugca bdylk shamiy-
yate malikdir. Coxsayli diinya dlkelari geyd edilacak bels hadisalerin milli yaddasa
yazilmasinin dévlet siyasatine, tarixi ananasina, konkret konsepsiyasina, gergak
magsadlara va onun reallagsmasinin mexanizmlarina salahiyyatli olan institutlara
malikdir.

Bununla miqgayisede 6lkemizds tarix ve yaddas siyasati nainki ziyalilarimizin
tedgiqatlarinda, kollektiv yaddasla bagli istisna sayilacaq arasdirmalar nazers alin-
mazsa, hatta elmi leksikonumuzda belo halalik diggat celb etmayib, tehlil edilma-
yib. Dlnya o6lkalerindaki kimi “tarix siyasati ve yaddas siyasati” adlanan fealiyyatin
hayata keciriimasina salahiyyatli olan resmi institusionallasmis strukturlar Azer-
baycanda halalik formalagmayib.

Azarbaycanin muastaqillik tarixinde ilk defe Qarabagda Qalabs, Qayidis ve Zafer
tarixi adli merhalaye gadem qoyulmasi tarixe ve yaddasa minasibat masalelarini
tesavviragalmaz daracede aktuallagdirib. Bels ki, tarixan muharibaler xalgin kim-
liyine gosterdiyi fundamental tasir gucl ile yaddas siyasatinin alternativi olmayan
asasini teskil edir. Azerbaycan xalqinin Vaten muharibasinde gazandigi galeba
zofer tarixinin galeama alinmasini, onun daxili ve xarici siyasata, an baslicasi, icti-
mai siura ve raye tesiri masalasini glindemsa gatirir.

Maqalads dinyada mévcud olan tarix ve yaddas siyasati sahasinde tecriibs va
bu sahadaski fealiyyetlor - ABS, Fransa, Aimaniya, Rusiya, Polsa, Ukrayna, Israil,
Avropa Birliyi ve s. nimunasinde arasdirilir, Azarbaycanla migayisesi va gorlle-
cok iglerin saciyyslandiriimasina calisilir.

Acar sézlor: tarix, yaddasg, dovlet, yaddas siyasati, diinya tecriibssi, ilham 8li-
yev, Azarbaycan, kegmisa munasibat, tarix siyassti, yaddas muiharibasleri, yaddas
siyasati institutlari
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1. Tarix va yaddas siyasati: problemla bagli muzakirsleri diinyada aktual

edan amillar

“Veton miharibasinin har gini bizim sanli tarixi-
mizdir. Bu gin bizim yasadigimiz glinlar her bir azar-
baycanlinin yaddasinda ebadi qalacaq. Biz tarix yazi-
riq. Xalqimizin, 6lkemizin yeni sanli tarixini yaziriq. Bu,
Zofer tarixidir” [3].

“Azarbaycan genci 6z tarixini, adebiyyatini, ana di-
lini miikemmoal bilmalidir, foxr etmalidir ki, Azerbaycan
vetendasidir. Men gbriiram ki, mdsteqillik dbvriinds
dogulmus ve ya formalasmis yeni nsasil yetisir. Yeni
nasil élkemizin galacayini miisyyen edacsek. Olkemizin
mustaqilliyi onlardan asili olacaq. ©ger qloballagsma adi
ile bize yad olan ve faktiki olaraq manqurtlasma, kimlik
siyasoli idxal edilocaksa, onda bizim ganclerimiz gele-
cokdoa blkemizin maraqlarini qoruya bilmayacoaklor” [8].

Prezident ilham ®liyevin yuxarida
epigraf olaraq gatirilen “..6lkemizin yeni
sanli tarixini yazmaq” ¢agingi Zefer ta-
rixini yaddaslara yazmaq kimi aidiyyet-
li sahanin ziyali ve alimlerina, gelem
ahli va mediaya, Umumilikds isa har bir
vatandasa Unvanlanib.

Qalibiyyetli muaharibe her bir xalq
Ucln 6z zengin tarixi va madaniyyatina
bir daha derinden nazear salmagq, toplu-
mun tarix duyumunu formalasdirmagq ve
zanginlasdirmak Ugln boyuk fursatdir.

Hazirda Zafer tarixini yazan olke-
mizda milli qururla birlikde formalasan
galib xalga maxsus milli qUrur yasantisi
va milli kimlik, deyar oriyentasiyalarinin
ufaqglerinin  dizgiin muayyan edilme-
si, golaba darslerinin indiki ve gelacak
nasillerin yaddasina hakk edilmasi yo-
ndnds hayati vacib prioritetlarin dlizgin
qurulmasi xususi shamiyyat kesb edir.

Bununla yanasi, yuxarida qeyd
edilen, soni iller dinyada visatle artan
yeni trendlarin - tarix siyaseti ve yaddas
siyaseti adlanan tedgiqat istigamatle-
rinin, anana va mexanizmlarin forma-
lasmamasi qarsida duran maqgsadlera
adekvat deyil. Bu baximdan, élkemiz-

ilham 3liyev
Azarbaycan Respublikasinin Prezidenti

ds yaddas ve tarix, yaddas siyasati ilo
bagl nazeri ve tacriibs asaslarinin ma-
zakirasi, mitaraqqi nimunalarin tatbiqi
garsida duran asas masalalerdandir.

“Yaddas nadir, nece faaliyyat goste-
rir?” sual bu ve ya diger sekilde an
muxtalif sahelarden olan alimleri ma-
raglandirib. Qadim Roma yazigisi Bo-
yuk Pliniya gore: “Yaddas insani sexsiy-
yat edon bir nematdir.” Fridrix Nitse isa
aksina unutma qabiliyyatini istedad he-
sab edirdi. Yaddasla bagli elmi baxiglar
bu cur aks mdévqgelarde olmagla yanasi,
cesidli talim ve nazeriyyalarin ortaya
¢cixmasini sartlandirib.

Sovet ittifaqinin dagiimasi ile nehang
bir geosiyasi mekanda tarixi-sosial
yaddas parcalandi. Yeni tarixi “hekaya
quruculugunun-narrativlerin® formalas-
dirlmasina zeruret ve sosial sifarigin
yaranmasi bu sahada axtariglara tekan
verdi. Musteqilliya yeni govusan her
bir dovlaet gadir oldugu gadear keg¢migi-
ni yazmaqg, mévcud yaddas siyasatinin
transformasiyasi ve yeni strategiyalarin
yaradilmasi talebi ile Gz-Uzs galdi. Her
bir 6lke milli, siyasi, ideoloji, geosiyasi
kimliyi ile yanasi, heam da “tarixi kimli-
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yini - oriyentasiyasini” miayyen etmak
secimi ile Uzlasdi. Nazera alinmalidir
ki, sovet cemiyyatinin siyasi ve tarixi
¢oOklisu ham da globallagsma va texnolo-
ji-kommunikasiya inqilabinin dogurdugu
transfomasiyalarla Ust-Uste disdi. Bu
da kegmigin teqdimi ve tabliginda yeni
global hadsefli informasiya muharibasi,
manipulyasiya, vizuallagdirma va inter
aktivlesma vasitalerinin meydana gal-
masini sartlondirdi.

“Tarix ve yaddas” munasibatlori-
nin yeni, daha derinden aragdiriimasi
gOsterdi ki, ananavi olaraq onlarin ta-
mamile basga sahsler olmasi yaxud
da onlarin bir-birina qarsi qoyulmasi ile
bagli olan moévqgelera da yeniden baxil-
malidir. Msahz “tarix-yaddas-siyaseat”
Ucbucaginda formalasan “kegmisin
oyrenilmasi” yollarinin  muxtalif dovr-
larde, muxtalif cemiyyatlorde muxtalif
tarixi idrak modellarinin ortaya g¢ixma-
sini seartlandiren sabableri, proseslarin
mahiyyatini miayyan etmasi aksariyyat
terafinden Umumi ganaate cevrildi.

Molum oldugu kimi, kec¢cmisin mae-
nalandirilmasi, kegmis tacribaysa dair
sorhlar oldugca genis aspektlorde ve
coxsayll anlayiglar kontekstinde tesvir
edils bilar. Homin anlayiglara misal kimi
tarixi tecriiba (kegmis haqgqinda bilik va
tesavvdrler), tarixi yaddas, tarixi slur,
tarixi idrak ve s.-ni xatirlamagq olar. Keg-
misin dark edilmasinin artiq formalasmis
ananaleri, basqa sozle, tarixi tacrubaler
va ya tarixi idrak modellari mévcuddur.
Zaman gediginds tarixin bir-birini evez-
layen muxtalif inkisaf merhalalerinde
bas veran proses ve hadisalerin elmi
dark edilmasinin Usullari da, imkanla-
ri da yenilesir, dayisir ve zanginlasir.
Kegmis tarixe dair tesavvlrler coxcalar-
Il olub, tarixi idrak va biliklarla eyniyyat
toskil etmir.

Sosioloji ndqgteyi-nezarden kegmis
haqqinda tesavvdrler ixtisaslasdiriimig
elmi biliklerden daha genis olub, Umu-
miyyatle, arxaik tesavvirlarden tutmus
dinler, falsafsler, ideologiyalar, sanat va

s. kimi epoxal sosial yaddagi da shats
edir. Bu ndqteyi-nazerdan tarixi yad-
das ve tacriba kegmis hagqginda biliklar
Uglin asas rolunu oynayir.

XX asr dunya, Avropa va Fransa ta-
rixgilorinin goérkemli nimayandlarinden
biri, tarixi tadqigatlarin metodologiya-
sina inqilabi yeniliklor getirmis, mas-
hur “Annallar maktaebi’ni (“Salnamalar
maktebi”) yaratmis dinya sohratli ta-
rixgi Fernan Brodelin (1902-1985) ta-
rixa getirdiyi yeni yanasmasinda asas
anlayiglarindan biri - “tarixi yaddag” va-
cibliyinin giindemea galmasi metodoloji
baximdan yenilik oldu. Slbatts, tarixgilor
hamise yaddas fenomeni ile rastlagsmis-
lar. Lakin avvaller esasan tarixi xronika-
nin musalliflarini, hadisalari ne daracada
yaxgl xatirlamasi maraglandirirdi. Tarix-
¢i yaddasda bas vera bilacak sshvlers,
unutqanliglara lazimi duzsligler edirdi.
Bu prosesds ise tarixi yaddas arxa pla-
na kecir, “tarixi faktla” islemaya Ustlnlik
verirdi. indi ise hadise haqqinda yaddag
daha az tarixci tGi¢ln hadisenin 6zl qe-
dar, bazen ise hadisadan daha ¢ox ma-
raq kasb edirdi. Yaddasa cildlerle asar
hasr edon Pyer Nora F.Brodelin davam-
cilarindan idi.

Tarixa munasibat ve yaddas siyasaeti
son onilliklerin an aktual problemlari si-
rasindadir. Dinyada gedan globallas-
ma proseslori, beynalxalg muinasibat-
lor sisteminin radikal transformasiyasi
soraitinde tarixi yaddas - milli varligin
tahllUkasizliyi tgun, muxtslif dlkalerin
bdlgadaki global liderlik ugrunda toqqu-
san maraglarindan irali galan tehdidle-
rin dof edilmasina qarsi siper rolunda
cIXIs edir.

XX osrde yaddasin tedqigat obyekti
olaraq tarixin yazilmasina cahd edilma-
si naticesinda tadricen basqga bir tarixi
idrak modeli yarandi. Onun formalas-
masinin zirvasi 70-80-ci illoarde Qarb ic-
timai-humanitar elminde bu sahads bas
veran intellektual ingilab oldu.

Belolikls, yaddagla bagh tadqigat-
larin yasi nisbatan ¢ox olsa da, onun
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tecribada camiyyete tatbiqgi asasan XX
asrin 80-ci illerinden baslayaraq eksar
dinya Olkalerinde dovlatcilik tarixinin
yenidan arasdiriimasinin, indiki ve geale-
cok nasillora oturilmesini temin edan
‘yaddas siyasati” strategiyalarinin ha-
zirlanmasi genis yayildi. Qloballasma
va milli dévlet minasibatlerinde ziddiy-
yetler, ikiqutbli dinyanin ¢okmasi, din-
yani blrdyan ganh minagisaler va s.
proseslorin milli kimlik, tarix ve yaddas
problemini daha da 6n siraya cixardi.

XXl asrin avvallarinds - son otuz ilds,
Pyer Noranin da geyd etdiyi kimi, dlinya
ictimai elmi bir “yaddas dévri’nde mov-
cuddur va yasayir. P.Nora 2010-cu ilda
“Tarix, tarixgiler va hakimiyyst” mévzu-
sunda beynalxalg dayirmi masada ¢ixis
edarkan qgeyd edib: “1970-ci illarden
1990-ci illeradek tarixi sturda ve id-
rakda heyratamiz bir genisloanmanin ve
hatta bir ingilabin sahidi olduqg ...Yad-
das tarixa, kegcmise yeni yanasmalara
yeni tekan verdi va tedgiqatlarin batin
sahelarina nifuz etdi” [30].

ikiqUtblti diinyanin gokmasi va sosia-
list digergasinin dagiimasi tarix ve yad-
das masalalarinin yenidan nazarden ke-
giriimasina diqgatin artmasina daha bir
tokan verdi. Qits va region 6lkalarinds
yeni mustaqil dovletlerin yaranmasi ile
bu prosesler genis visat ald1.

Qeyd edildiyi kimi, yaddas fenome-
nina olan bu maraq ilk névbada muasir
dinyada bununla bagl bas veran sha-
miyyatli dayisikliklarle sartlonib.

Hansi global va lokal dayisiklikler ta-
rix-yaddas siyasatinin gindema gelme-
sina sabab olub?

ilk névbade, muasir informasiya ce-
miyyetinde zamanin gérinmamis surat-
lonmasi va cemiyyatin insan varligi ve
yaddasinda oynadigi alternativi olma-
yan rolu qeyd edilmaldir.

Bu dayisikliklerin marhalelari Gmumi
olaraq asagidaki kimi gosterile biler:

* Orta ssrlarde tarix yaddasa tabe idi.
Yaddaglarda yasayir, ondan asili idi.

» XIX asrdo tarix miistaqil elm sahe-

sine ve fenns, miivafiq olaraq da, milli
dovlsete xidmet edsan bir quruma gevrildi.
Bu qisimde tarixi hekayeo-narrativ ye-
gano tarixi “heqiqatin” dasiyicisi hesab
olundu. Mentiqi baximdan deyilss, bu
halda artiq yaddas tarixden asili olur-
du. Tarixin bu modelinde ke¢mis haqgda
“xalis” bilik ve“qeyri-xalis/qeyri-diizgin”
yaddas uygun galmir.

* XX asrin sonlari - XXI asrin svvallo-
rinde tarix ve yaddas bir-birindsn qarsi-
ligh asililiga ve six bagliliga malik olan
qgosa fenomenes, vahid sistemin torkib
hisselarins gevrilir.

Soéziugedan mearhalada Avropada,
daha sonra MDB dlkalarinda dévlatlarin
“yaddas siyasati” adlanan coxsaxali foa-
liyyetinin asaslari qoyuldu. “Muharibslar
tarixi’nin muzakirasini onun oksi olan
“tarix muharibeleri, yaddas muharibale-
ri” moévzusunda muzakirelor avazlayir.
Qlobal miqyasli radikal transformasiya
proseslarinin musayist etdiyi bu tenden-
siyanin inkisafi ilk daefe tarix siyasatini
beynalxalq minasibatlerin predmetine
cevirir. Avropa Birliyinde - Almaniya ve
Fransa arasinda, Asiyada - Yaponiya,
Cin va Koreya, Hindistan va Pakistan
arasinda, MDB makaninda - Rusiya,
Baltikyani dlkalar, Ukrayna va Polsa
arasinda, Orta Asiya respublikalarinda
tarix siyasati ile bagl getdikce daha qiz-
gin sakil alan muizakiraler bu gabilden
idi. Canubi Qafqazda Ermanistanin ta-
rixi saxtalasdirmaq yonunde saylari go-
rinmamis hadda catir.

Soézugedan ddvrdan baglayaraq, ta-
rixi kegmisin milli serhlarinin bir-birinden
forqli, bir gox hallarda aks mazmunlu
olmasi, az gala dovlstlerarasi qarsidur-
ma ve munagqisalara yol acan saviyyaya
catmasinin  sabableri arasdiriimaga
baslandi.

Bu mesale tadgiqgatcilar tarafinden
kegmis, indi vo galecak arasindaki mu-
nasibatlerin mahiyyatine yenidan baxil-
masini gundama gsatirir. Bas veranlari
1980-ci illerin tedqigatlarinda qirmizi
xott kimi kegan “tarixi idrakin ve biliyin
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bdhrani” adlanan problemin tarkib his-
sosi hesab edanlar da oldu. XX asrin
sonlarinda tarixi narrativlerin transfor-
masiyasini izah etmaye c¢alisan baxis-
lar formalasdi” [26, s.25-26].

Belalikls, tarix ve yaddas aktual, eyni
zamanda da mubahisali problemlarden
birina ¢evrildi. Bu mdvzuya maraq bo-
yuk élguda har bir cemiyyatin harterafli
inkisafi Gglin milli vo madani irsin tec-
rabalerini, toplanmig dayarleri, davranis
gaydalarini, qorumaqg ve galacek ne-
silloera 6tirmek masalaleri barede di-
sunmayin lazim olmasi ile de bagh idi.
Umumi formalasan genaati ise bels ifa-
do etmak olardi: kollektiv, tarixi yaddas
da psixoloji yaddas kimi itmaya mevyilli,
amneziyaya maruz galan fenomendir.
Yaddagla aparilan siyasst fasilali olar-
sa, naticasi Cingiz Aytmatovun badii ob-
razini yaratdid1 “manqurtlagsma” (tarixi,
madani kbklarin ve manavi oriyentirlarin
itmesi - T.A.) olan hadisa bas verir.

2. Yaddas vae tarix anlayiglarinin
mahiyyati v mazmunu

“Insanlarin xatirelerinde  kegcmi-
sin sanli hadisalerini, miharibse va
zoforlarini, ugursuzlug ve maglubiy-
yetlarini, qahremanlarin obrazlarini
isiglandiran milli tarixi yaddag yox-
dursa, millat de yoxdur” [29, s.63].

Psixologiya elminda daha gadimden
Oyranilan yaddas asasen foerdi mahiy-
yotli fenomen hesab edilib. Sonralar
fransiz sosioloqu Mauris Halbvaksin
(1877-1945) elma gaetirdiyi “kollektiv
yaddas” ideyasi 1925-ci ilde nasr olu-
nan “Yaddasin sosial gergivesi” adli ted
giqatinda genis oksini tapmasi ile sosi-
al-humanitar elmler sahasinda diqgat
markazina galdi. “Yaddasin sosial ¢ar-
civasi” monogqrafiyasinda M.Halbvaks
gOsterdi ki, insanlarin yaddasinin ger-
¢oklari xatirlamasi daha ¢ox onlarin
Uzvi oldugu camiyyatlerin qurdugu “so-
sial cergivalarle” - ictimai stur, kimlik,

nitq, makan ve zaman haqqinda tesav-
vurlar ve s. ile six baghdir. “Kollektiv
yaddas”, “enanaler” ve s. “indide yasa-
yan kegmisin varligi”’nin xdsusi forma-
laridir. Sosial gruplarin ve kollektivlierin
(ails, maktab, din, sosial tabagaler va
s.) darinliklerinde formalagan ve yasa-
yan bu formalarin dinamikasi cemiyyat
vo yaddas problemlari ile six baglidir.

Qeyd edildiyi kimi,“yaddas ve tarix
siyasati” hale 60-ci illarden ortaya ¢ixan
“yaddas bumu” (memory boom) adla-
nan, milli ve tarixi, kollektiv yaddasla
bagl trends gevrilan tadgiqatlarin man-
tigi davami hesab edilir. Yaddasa dair
tedgiqatlarin asasi fransali alimlar Pyer
Nora, M.Halbvaks ve amerikali Ceyms
Verg torafindan qoyulub.

“Tarixi yaddag” nezeriyyasi xarici ta-
rixciler, filosoflar, sosiologlar ve kulturo-
loglar tarefinden genis tedqiq olunub.
XX osrin ikinci yarisindan elmi dévriy-
yaya gelan bu terminle ictimaiyyatsu-
nasligda bir cox elmi istigamat, nazari
ve metodoloji yanasmalar formalasdi.
Tarixi yaddas ideyasi E.Durkheym, M.
Halbvaks, P.Nora, P.Hutton, C.Verg, C.
Rusen, P.Rikydr, L.Repina va basqgalari
kimi bir cox gorkamli alimlerin arasdir-
malarinin asas movzusunu taskil edib.

Azarbaycanda kollektiv yaddas mov-
zusu siyasi psixolog R.Qaragdzov tere-
finden genis arasdirilib [7, s. 22-25; 10,
s.145-155; 11, s. 3-97; 12].

Kollektiv yaddas sosial, etnik, milli,
dini insan birlikleri terafinden kegmis
hagqginda ortaq tasavvirlarin gabul edil-
masi, gorunmasi, yaradilmasi ve éturul-
masini tamin edir. Anlayis 6zina yaxin
diger anlayislarla - sosial yaddas, tarixi
yaddas, madani yaddas - banzar me-
naya va six baglihiga malikdir. Kollektiv
yaddasin elmi tadqiginin banisi de adi
¢okilan fransiz sosioloqu, filosofu M.
Halbvaks olub. ABS-dan olan tedgiqat-
¢l Ceyms Verg 6z aserlorinda kollektiv
yaddasi baslica olaraq tarixi mazmunlu
muxtelif hekaya-matn-narrativlerle sort-
landirilmis yaddas adlandirib. O, tarixi
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mazmunlu matnlera kollektiv yaddasi
goruyub-saxlamagi, xatirlamani temin
edan madeni Usul ve vasiteleri - sal-
namalari, tarixi sexsiyyetlar ve qahre-
manlar haqqginda xronikalari, maktab-
lords tarix darsliklerini ve s. aid edib.

Kollektiv yaddas muasir globallasma
dovrinda insanlarin va xalglarin, millet-
larin maruz qaldigr guclt “kimlik-iden-
tiklik” bdhraninin tesirine muigavimat
gOstara bilen, tarixi ve milli manavi
dayarleri gorumaga gadir olan funda-
mental amildir. Kollektiv yaddas psixo-
loji anlamda yaddas kimi unudulmaga
- amneziyaya maruz gala bilir. Naticesi
ise Cingiz Aytmatovun méhtesam badii
obrazini yaratdigi “manqurtlasma”dir.

Kollektiv yaddas fenomeninin vacib-
liyi Gmuman qebul edilse da, bu gun
ucln vahid ve bitkin nazeriyyasi hale-
lik formalagmayib. Bu ham da onunla
baglidir ki, tarixi yaddas multidissiplinar
sahadir va an azi 10 ictimai-humanitar
elmin tedqigat predmetini tagkil edir.

Boazi tadgiqatcilar hesab edir ki, ta-
rix bir yaddas formasidir. Tarixgtnasli-
gin markazi, balke de, yegans vazifasi
yaddasin gorunmasi ve har galen yeni
nasle oturilmasidir. ABS$-In Virciniya
Universitetinin tarix professoru, “ide-
yalar tarixi ve tarixi nazariyye” sahe-
sinde mutaxassis Allan Megil tarix ve
yaddasin gosa fenomenlar olmasi ila
bagl ferziyyenin gadim ndmunalarinin
olmasini vurgulayaraq yazir: “Herodot
“Tarix” asarinin ilk satirlorinde geyd edib
ki, 0, bu aseri mahz “insanlar arasinda-
ki hadisalerin zamanla unudulmamasi,
mahv olmamasi, ellin ve barbarlarin
toratdikleri boyik ve méhtesem amal-
lerin namalum galmamasi tgln galema
alib” [22, s.133].

Tarix ve yaddas mdvzusunu za-
man-zaman aktual edan digar halledici
masale muharibsler, tarix ve kollektiv
yaddas muinasibatleridir.

Muharibe faciesini, maglubiyyati,
yaxud da tam oksina qalibiyysti yasa-
yan camiyyaetlarde “yaddas ehtiyaci” for-

malagir. Sanki cemiyyatin yaddasinda
“miharibays gadarki ve postmihariba”
kimi farglenan bir serhad xatti yaranir.
Tarixgilorden, ziyalilardan, Umumilikda
gelam ohlinden yasanan hadiselarle
bagli postmiharibe yaddasinin forma-
lagdiriimasi, onun kasilmazliyinin tamin
edilmasi kimi gozlentiler yuksek saviy-
yaya ¢atir. Bu anlamda tarix daimi yada
salma, “isti olan” xatiralerin davam etdi-
rilmasi, unudulmasina imkan vermayan
silsila sayleri ifade edir.

Elmi baximdan yanasdigda bir ¢ox
hallarda toplumlar “yaddas azligindan
deyil, onun artighigindan”, daha daqiq
deyilsa, subyektiv tesavvirlera daya-
nan “tshrif edilmis, yanhs yaddasin”
birterafli tebliginden da oziyyst ¢akir.
Basga sodzle deyilss, tarixen ¢oxdan
bas veren mdinaqiselerin “yaddas!”
magsadyonlu ve agressiv soakilde teb-
lig edilir vo yeni qarsidurmalara ravac
verir. Bu vaziyyatds, masalen, “yaddas”
ham bu clr garsidurmalari tahrik edir,
hem da miunasibatlorde ortaya gixan
problemlari hall etmays ciddi manea
yaradir. Beloliklo da, deysa bilarik ki,
yuxarida geyd edildiyi kimi, yaddas ve
tarixin Gmumiliyi ile bagl fikirlerde on-
larin har ikisinin miharibe yaddasi ile
bagh olmasina minasibatde Herodot
dan baslayan ananade muayyan bir
yekdillik mévcuddur.

Tarixi yaddas ve onun gavraniimasi
coemiyyatda milli birliyin, vatendas hem-
rayliyinin, vetendaslarin dovlstciliys sa-
digliyinin formalagsmasinda, nasillarin
alagasinin tamin olunmasinda mihim
rol oynayir. Olkslerarasi ve beynalxalq
saviyyada tarixi matn ve hekayalarin
uygunlasdiriimasi ve bir-birine yaxin-
lasmasi, muasir problemlar mdvzusun-
da cemiyystlor arasinda konstruktiv
dialoqun, digar dovlstlerin ve xalglarin
gavrayisinin mévcud menfi stereotip-
lerinin aradan galdiriilmasinin zamane-
ti kimi gorandr. Belslikle, tarixi yaddas
ham sosial, heam da siyasi deyar statu-
suna malik olmagqla, ictimai davranisi
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toyin edan bir determinanta ceuvrilir.

Yohudi ssilli fransiz tarixgisi Pyer
Nora “Fransa kimdir?” sualina: “Fransa
yaddas va yeniden dusliinmak demak-
dir’ cavabini vermakls, 7 cildlik sser
hasr edib. O, tarixi yaddasda “yaddas
makani, yaddas yerlarinin” misilsiz ahe-
miyyete malik olmasini vurgulayib.

“Yaddas yeri ” (fr. Lieu de mémoire)
dedikde, Pyere Nora zaman kegdikca
xalqin iradasi ile onun milli yaddasinin,
irsinin simvolik bir elementina gevrilan
manavi ve maddi sarvatlerin vehdatde
ifadasini nazerds tuturdu. Bu baxim-
dan yaddas vyerleri ilo yanasi, “yadda-
sin Unvanlari” ifadasini da tetbiq etmak
magqbul sayila biler. P.Noraya goéra, milli
yaddasin tascessim olundugu yerlor
abideler (madeniyyet ve tebist), bay-
ramlar, remzler, emblemler, insanlarin
vo ya hadisalerin garsfine qeyd edilon
alamatdar gunler, tentenali marasimlar,
vida (cenaza) nitgleri, san-gohrat ithaf-
laridir. Onlarin asas rolu simvolik olub
comiyyatin 6zU ve tarixi haqqinda fikir
formalasdirmaga xidmat edir.

P.Nora bu yaddas arasdirmalarinin
an xarakterik xUsusiyyatlorini “yadda-
sin dinya zeferi” adlandiraraq yazir:
“Tarixin resmi versiyalarinin yenidan
nazardan kecirilmasi tenqidi va tarixi
prosesin repressiya edilmis komponent-
lorinin Uza ¢ixmasi; kdklera (ecdadlara)
parastis ve sacera tadgiqatlarinin inki-
safi; anim tedbirlarinin, tarixi muzeyle-
rin sayinda suretli artimin bas vermasi;
arxiv materiallarinin toplanmasina qarsi
yuksek hassasliqdir. “Yaddasin diinya
zoferi®, ingilisdilli dunyada “irs”, Fran-
sada “patrimoine” adlandirilan “miras”a
baglihgin yenilenmis bir tazahUradar.

Daha bir fransiz alimi M. Ferro “Farqli
Olkalerds usaglara hekayaler nece naql
edilir’ kitabinda tarixi yaddasla bagli si-
yasatin 3 saviyyasini qeyd edir:

1. “Institusional” - resmi, sanksiya-
lasdiriimis tarix; 2. “Kontr” - aks-movqge-
li tarix (narazi/maglub ve ya tazyiq
gOsteran sosial qruplarin “gizli” tarixi; 3.

Fardi va kollektiv yaddas.

Daovlatlarin milli quruculugunda, icti-
mai rayda yeni dayarlarin formalasdiril-
masi siyasatinda tarix ve yaddas mahz
bu baximdan asas rol oynamaga bas-
layib.

Soézugedon proseslar coxsayll te-
zahurlarle yanasi, ziddiyyatli milli-tarixi
hekaye quruculuguna - narrativlerin
ortaya ¢ixmasina sabab olub. Onlar-
dan bezileri movcud siyasate, yaxud
da diger dovlatlerin ve xalglarin siyasi
stereotiplarina ciddi tasirini gdstarmaya
basladi. Bazen tarixi yaddasla bagl fikir
ayrihglar “yaddas ve tarix muharibale-
rina” gevrildi.

Xatirladaq ki, XX esrin sonlarina
dogru Serqi Avropada praktik olaraq
biatin silahh garsidurmalarin  sababi
kimi bir-birini istisna edan tarixi narra-
tivler ictimai rayin qutblagmasinde ve
minagqigelerin artmasinda mihim rol
oynayib. Il Dinya miharibssinds Qale-
banin 75-ci ildBnimuandn geyd edilmasi
yeniden hamin doévrin giymsatlendiril-
masi ile baglh tarixi yaddas muharibale-
rinin siddatlenmasinin sahidi olduq.

Tarixi yaddas, qeyd edildiyi kimi,
Umumilikde deyar, o cumledan sosial
va siyasi deyardir. Munagigelarle bag-
[ tedqigatlardan malum oldugu kimi,
garsl duran tersfler arasinda dayer
ziddiyyaetlerinin hall edilmasi maragqlar
ziddiyysatlarinin hallinden daha ¢atindir.
Uygun olmayan maragqlarla har zaman
olmasa da, okser hallarda maqgbul bir
hall yolu tapmaq mumkundur.

Daeyaerler ise barismaz mustevidir.
Miayyen menada insan kimliyinin ve
davranigin temalinde durdugu Ugln
dayarleri bir araya getirmak son dere-
co ¢atindir. Ancaq burada vurgulamaga
dayer ki, tarixi yaddas 6zllyinds bir
dayar olsa da, yuxarida geyd etdiyimiz
kimi, tarixi yaddas formalasdirma si-
yasati dévletin maragindadir. Belaliklo,
dayerler togqusmasi manafeler toqqus-
masinin fovqinda durur.

Bu, bir terafden veziyyeti catinlog-
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dirse de, digar terafden hall yolu tap-
maq dc¢ln imkanlar yaradir. Burada
real tarixi faktlarin, bas vermis tarixi ha-
disalerin saxtalasdiriimasi ile mubarize
apariimasi 6namlidir. Bazan muayyan
obyektiv, yaxud da subyektiv sabablor-
dan yaddasin giindema gatiriimasindan
imtina edilir ki, bu da “yaddas qithgi, ¢ca-
tismazhgi” veziyyaetini formalasdirir.

Belaliklo, yaddas institutu yoxdursa,
tarix de yoxdur. Tarixin yaddas siyasati
olmadan mumkunsuzliyd an azi iki ve-
ziyyatds 6zUnU gosterir:

Birincisi, Pol Rikyorun (Paul Rico-
eur) vurguladigi tarixi arasdirma va ta-
rixin yazilmasinin zaman tacribasi ile
six baghhgidir. Zamanin tacribasi ol-
madan avvaller olan, indi bas veran va
sonra bas veracaklar arasindaki fargin
an elementar seviyyada heg¢ bir tarixi
tosviri mdvcud ola bilmaz. Hamginin,
malumdur ki, insanin zaman tacriibasi
yaddassiz movcud ola bilmez. Muay-
yan manada yaddas insanin ke¢cmisda
comlanmis zaman tacribasi qazanma-
sinin bir yoludur.

Yaddas tarixin yazilmasini mimkudn
edan asas konseptual ve ilkin sarti for-
malasdirir.  Yaddas olmadan zaman
toecrubasi geyri-mumkindir ve zaman
tocribasi olmadan hadisaleri kecmisde
dizgln “yerlagdirmak” mumkunsuzdur.

ikincisi, tarixlo yaddas arasindaki
alageya mazmun/kontent saviyyasinda
baxmaq olar. Tarix bir ¢ox hadisalarle
yanasl, tarixi faktlarla da masgul olur.
Tarixi arasdirmalarda bir terefden ob-
yektiv haqiqgetleri tapmaq ve bu aras-
dirmalarda “tarixcilerin 6zleri tersfinden
yaradilan” subyektiv haqgigatleri sezmak
yaddas amili olmadan mumkun deyil.

Diger muhum aspekt tarixin elmi-
akademik tadqiqi ve sosial-pedaqoji
sorhleri masaelasidir. Onun mahiyysti ta-
rixi tehsil ve tadris vasitasi ilo ganc nes-
lin, ictimai reyin manavi-ideoloji, axlaqi
hayat movqgeyini, vaetendaslig kimliyini,
vatenparvarliyini formalasdirmaq, yeni
ganclarin dayar oriyentasiyalarini, “kol-

lektiv tarixi yaddas” adlanan fenomeni
formalasdirmaga tesir etmak saylori
kimi mUayyen edils biler. Sosial pedaqgo-
ji istigamat elmi-akademik terafin sade-
co proyeksiyasi olmayib, 6zinemaxsus
xususiyyatlari olan sahadir.

Tarix ve yaddasin, dolayisile mil-
li kimlik ve cemiyyetda sosial sistemin
bir-birini qarsiligh sertlendirmasi darin
tedqiq edilmisdir. M.Halbvaks adi ¢e-
kilen “Yaddasin sosial c¢arcivaleri” adli
kitabinda yaddagin ham da sosial bir fe-
nomen oldugunu va buna gére de sosi-
oloji tedgiqatin obyekti olmasinin zaru-
riliyini esaslandirmigdir. M.Halbvaksin
asas ideyasl bundan ibarat idi ki, insan-
larin yaddasi ile xalgin identikliyi - kim-
liyi birmanali gakilde qarsiligh baglidir.
Tarixi matnler xususile onlar istehsal
edoen sosial gruplarin sturundan asili-
dir. Halbvaksin yaddas modelina gors,
“yaddas - kollektiv olsun, ya da fardi -
kimlik amili ile miayyan olunur” [28].

Qeyd edilmalidir ki, yaddas arasdir-
malarinda (memory studies) muxtelif
yanasmalar mdévcud olmagla yanasi,
bir-birini inkar etmamali, aksina, dovle-
tin tarix siyasati, yaddas siyasati va ya
memorial siyasati adlanan cargivelarda
bir-birini Gzvi sekilde tamamlamalidir.
Bu aspektlar tarixi ke¢cmisin izah ve
tehlili sahasinde, “vetandas kimliyi’ni
formalasdiran “dayerler platformasi”
gisminda dovlet siyasatinin hayata ke-
girilmasinin vasitaleridir. Tarixin derkina
yeni sistemli yanasma ve metodologi-
yanin banisi Fernan Brodel bununla
bagli geyd edirdi: “Tarix manim ugln
bitévlikds dinan, bu gln, sabah ve
perspektiviorde olacaq mumkin ta-
rixlerin  macmusudur. Onlarin yalniz
birini secib, digarlarindan imtina etmak
- mancae, bu, ¢ox boyuk bir sahv olardi.
Bu, eslinda sahvlerin “tarixilagdirilmasi”
demak olardi”.

Hamginin, yaddasin tarixin ayrilmaz
sorti (conditio sine qua non) olmasini
gabul etmak yaddasin artiq tarixin asa-
sI oldugunu tasdiglemak anlamina gal-
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mir. Yaddas Umumiyyatle tarixin man-
bayidir, tarix yaddasdan qaynaglanan
ve muiayyen menada yaddasda hakk
edilan “mekani” he¢ vaxt terk etmayan
manada basa dusulir. Bu mdévqgeyi Jak
Le Goff “Tarix ve yaddas” aserinds ifada
edib [13].

Son naticeda mantiqi baximdan dév-
latin, eleca da tarix elminin inkisafi Gglin
ortaqg maxrace, konsensus noqtelarine
ehtiyac movcud olur. Bu, bas veran tarixi
hadisalarin dovlatgilik tarixinin dayar-
landirilmasi, manavi mistaviya proyek-
siyasi baximindan zeruri magamdir.
Eynile da bu, gatiyyen o demak deyil
ki, hamin magamlar sert-mutlaq inzibati
resurslarin kdémayi ile asilanmalidir. Ta-
mamile aksina, tarix oldugu kimi aks et-
dirilmali, milletin inkisaf etdiyi, dévlatin
inkisaf etdiyi, Umumiyyatle, bageriyyatin
inkisaf etdiyi baslica miteraqqi - ma-
gistral yola yonaldilmasi Ug¢lin “tarixin
darslari’nin alinmasi zeruridir.

Oksina, bu movgelerin inkar edilma-
si arzuolunmaz naticalera sabab olur.
Malum olur ki, masale he¢ do “elmi de-
yil”, oldugca “praktiki” maqgsadlera xid-
mat edir.

3. Tarix siyasatinin ilk dafa siyasi
vo elmi dovriyyada tatbiqi, yaddas
siyasati ilo konseptual hiidudlari,
banzar va farqli magamlan

Tarix siyasstinin maqgsadi siyasi
elitanin har bir millatin bas veran tarixi
kecmisle bagl dovletin teqdim etdiyi
versiya, izah, teqdimat ssasinda bir-
liyinin, milli konsolidasiyasinin tamin
edimaesidir.

Xalqgin nainki siyasi-tarixi, hemginin
milli, sosial-madeni, genetik kodunda
toplanan tarixi kegmigin gqorunmasina
yoénalik bu siyasst he¢ bir vachla xalqi
ayirmaga deyil, onu birlagdirmaya xid-
mat edir va etmalidir.

Nainki har bir olkenin, hatta har bir
insanin bels 6zindn 6zal tarix siyasati
var. Dovlstler kimi insanlarin da tarixa

6z mdunasibatleri formalasir. Bununla
yanasl, tarix haqgqginda her bir kasin,
tarixcgi, yaxud siyasatgilorin sonsuz
mixtalif tesavvlrlerine baxmayaraq,
insan va camiyyata tarixi 6z ddvlatinin
gordayl kimi gabul etmasi xasdir va te-
biidir.

Dévlet 6z tarixi abidelerindan, yuk-
sok vazifali saxslerin bayanatlarindan,
kino, edabiyyat, saenat, xatire ve bayram
marasimlerindan istifade edarak veten-
daslara 6lke tarixinin sadalesdirilmis,
dizgln “qisa kursunu” teklif edir. Bun-
dan alave, tarix xalgin 6zinu tanimasi,
Kimliyini miayyan etmasi Ug¢un baglica
vasitadir.

Davlat har bir vetendasina milli bir-
liys xidmat edoen ortaq mansubluq - kim-
lik, batdvIlk hissini - ortaq tarixi kegmis,
ortaq indiki zaman ve ortaq galecak asl-
lamagq Uglun yasanmis tarixe asaslanan
kollektiv tesavvirli neca formalasdira
va inkisaf etdire bilor?

Elmi-akademik ndqteyi-nazardan fi-
kir muxtalifliyinin olmasi zaruri va tabii
oldugu halda, sosial, manavi-ideoloji
vo pedaqoji mustavilarda fikir ayrilg-
lar auditoriyanin tarixi derk etmasins,
yaddasda hakk edilmasina ziddiyyaetli
ve manfi tasir gosters, kollektiv yaddas
fragmentasiyaya ugraya (parcalana)
biler.

Tarixsiz xalq yoxdur. Ele ise tarix
siyasati anlayis olaraq ne zaman ya-
ranib? “Tarix siyasati” anlayis kimi XX
asrin 80-ci illerinde Almaniya Federativ
Respublikasinda (AFR) avvelca siyasi,
sonra isa elmi dovriyyaya daxil edilib.
Almaniyada “tarix siyasati” (geschich-
tspolitik) anlayisi 1980-ci illerin avval-
larinde yaranib. Hemin ddvrda Xristian
Demokrat Partiyasindan yeni segilmis,
ixtisasca tarixden elmi daracesi olan
kansler Helmut Kohl siyasi ugurlarini
mdhkamlendirmak Ugln tarixi masalele-
rin tabliginin vacibliyi fikrini bildirib va bu
imkandan istifade etmek gerarina ge-
lib. O, pesakar tarixci Mixael Stirmeri
Ozlne siyasi meslahat¢i tayin edarok
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Almaniyada “menavi-siyasi donugun”
zoruriliyini bayan edib.

Bu “cevrilisin” vacib elementi alman
vatanparvarliyinin yalniz Ugiincii Reyxin
cinayatlerinde glinahini etiraf etmays
asaslanmaq kimi ugursuz istigamatdan
forgli olan daha musbat xususiyyatini
gabartmagq, teblig ve tesdiq etmak idi.
Bu magsadle nasistlik cinayatlarine
gOre masuliyyat mdvzusuna yanasma-
ni, AFR-de 1960-1970-ci illarde sosial
demokratlarin hakimiyystds oldugu ve
siyasi coehatden yalniz onlarla slagali
olan aspektds ictimai fikre catdirilma-
sI kimi yanagsmaya dogru yonaldilmasi
nazards tutulurdu.

Bununla Alimaniyada basladilan elmi
muzakirelar tarixcilor Ernst Noltenin,
Stirmerin 6zinln ve bir sira hamkar-
larinin  ¢ixiglari  1985-1987-ci illarde
mashur “Tarixgilarin mibahisasi” (Histo-
rikerstreit) adlanan hadiseya tekan ver-
di. MUbahisanin mazmununu nasizmin
yaranmasi sabablari va onun Il Dinya
muharibasinde fealiyystine gére masu-
liyyet deracaesi taskil edirdi.

Tarix siyasaetinin tecribade tetbiqi
saylarinda diqgat gekan magamlardan
biri do Federal Prezident Rixard von
Vaytzekerin 8 may 1985-ci il tarixinde
Bundestagda muharibenin bitmasi ve
nasional ideologiyanin 40-ci ildonima
sorafine sdyladiyi yaddagalan“Milli sosi-
alist zUlmUndn aradan galdiriimasi” adli
cixigl oldu. Almaniya tarixinds ilk defe
yuksoek ddvlet postunu tutan bir gsexs 8
May tarixini “kapitulyasiya” ve ya “tes-
limgi-¢okus” guna deyil, “qurtulus gind”
adlandirdi.

Bu muzakire esnasinda Helmut Kol
alman tarixgilerinin baxislari arasinda
kaskin ziddiyyatlerle de Gzlesdi. “Gesc-
hichtspolitik” - tarix siyasati Almaniyada
hale yaranmamig bdylk migavimate
rast galdi. Alman tarixgilorinin bdylk
oksariyyatinin manfi reaksiyasi asasan
tarix siyasatinin kim terafinden, han-
sI magsadle, tarixin hansi hissasinin,
hansi vaxtda neca tebliginin, Holokost-

la bagl siyasetin necs olacagi ve s.
kimi suallarla bagl idi. Bununla yanasi,
“Geschichtspolitik” konsepsiyasi alman
s6z ehtiyatina “tarixin serh edilmasi, si-
yasi, yoni partiya, motivler Ggln secil-
mis va ictimaiyyati bela bir tafsirin diz-
gunldyuna inandirmaq cehdleri” ifadesi
olarag mdéhkam bir sakilde daxil oldu.

Tarix siyasatinin menasi dovlatgilik
manafeyi lUgcln camiyyatin resurslarin-
dan istifade ederak tarixi hadisalerin
dominant serhlarini misyyan etmayas
yonalik siyaseti Usul ve metodlar mac-
musu kimi gabul edildi.

Son onilliklarde Qarb dlkalarinin icti-
mai-siyasi muzakirelarinds tarix siyase-
ti (Geschichtspolitik), kecmis siyasaoti
(Vergangenheitspolitik), kimlik (identik-
lik) siyasaeti (Identitatspolitik) ve yaddas
siyasati (Erinnerungspolitik) anlayis-
lari Ustlnldk teskil edib. Bu da yaddas
madaniyyati (Erinnerungskultur), tarix
madaniyyati (Geschichtskultur) ve ta-
rixi suur (Geschichtsbewusstein) kimi
anlayisglari vahid mahiyyatli fenomenlar
kimi, har seydan evval, tarix ve (kol-
lektiv, milli, sosial) yaddas arasindaki
alageni miayyanlasdirmaya, yaddasin
sosial, siyasi, Unsiyyat, madani va s.
funksiyalarini mumi anlamda istifade
etmaye imkan verir [15, s.233].

Tarix siyasatini ve yaddas siyasatinin
muayyen aspektloerini milli va ya etnik
zehniyyata sdykanan daha genis kon-
tekstds izah etmaye calisacagig. Buna
baxmayaraq, qeyd etmak lazimdir ki,
tarix siyasatinin 6zU priori mubahisali
bir vasitadir. MUxtalif tarixi faktlarin taf-
sirinden istifade ederak, aktual siyasi
problemlari hall edir, bunlardan basli-
cas! siyasi hakimiyyetin legitimlasdiril-
masi, muayyan edilmis tarixi-siyasi pa-
rametrlorla kimliyin formalagmasidir. Bu
vazifaya uydun olmayan tarixi serhler,
onu teblig ve ifade edan insanlar dov-
letin muxtalif sanksiyalarina meruz gala
biler.

Gunki har bir xalqin dovlet yaradan
millats - siyasi millate ¢evrilmasi, tarixi
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subyekt kimi formalagsmasi Ug¢in zaruri
olan elementlerdan biri xalgin kollektiv
yaddasina pargimlanan tarixi hadise va
onu birlesdiran temal hekaya fenomeni,
“tarixin hadise terofi ve tarixin hekaya
(narrativ) tarafi’nin mévcudlugudur.

Tarix siyasati ilk ndvbade ddvlstin
mdvcud igtidarinin  fealiyystini qanu-
nilesdirmak Ucgln istifade edildiyi kimi,
yaddas siyasati bu fealiyyata dastek ol-
maq Ugun yaradilan tesisatlarin “kollek-
tiv kimlik-identiklik” yaratmaq ydninda
isini qurur. “Tarix siyasati” bazan “keg-
misin idars edilmasi” kimi de adlandi-
rilir. Bir ¢cox tadqigatgilar bu siyasatin
yalniz 6ten asrin sonlarinda yarandigini
bildirir. Bununla yanasi, ke¢gmisin idara
olunmasinin insan camiyyatinin inki-
safi Gg¢ln vacib sart olmasini gdstaran
amillerdan biri budur ki, insanlar hala
sivilizasiyanin gadim doévrlerindan keg-
misi izah edan bir ¢cox mifin kbmayi ile
kollektiv ve fordi sliura tasir gostermak
ananasini yaratdilar. Tabii ki, 0 zamana
nisbatde elmi-rasional musyyen edilon
tarix siyasstinden danismaq maeg-
bul olmasa da, bu enana-asrden asra
kegerak, tarixi ke¢gmisin varliq formasi-
na, mustaqil elm sahasina cevrildi.

Hazirda bu sahanin asas xuUsusiy-
yati kegmigin idare edilmasinin nainki
siyasatin, hetta geosiyaseatin an vacib
elementina ¢evrilmasidir. ©vvaller tarixi
yaddas asasen din, madaniyyat, psixo-
logiya, sosial falsafs ile six slagali idise,
bu gin demak olar ki, hatta mustasna
olaraq, dunya liderlerinin de yuksak tri-
bunalardan saslandirdiyi siyasetle ses-
losir.

Tadqigatgilar tarixin Gmumi siyasi
sorhini ifade eden mdvzulari - siyasi
tarix, tarix siyassti, yaddas siyasati, ta-
rixin siyasilagdirilmasi, siyasaetcilor tora-
findan tarixin “6zellesdiriimesi”, "yaddas
muharibsleri", "tarix cebhasi” ve s. ter-
minlarle faalmuzakira edirlor.

BUtln bu anlayislar bu ve ya digar
nov kimlik axtariglari ile slagelidir. Tad
-qigatlar gedisinde bu sahenin strateji

istigamati “tarix siyaseti” kimi musyyan
edilib. Maragli olan magam bazi 6lkaler-
da eyni mazmunlu siyasatin “yaddas si-
yasati” kimi adlandiriimasidir.

Beynalxalq praktikada “tarix siyaseti”
bas vermis real tarixin aktual, milli-siya-
si, sosial-psixoloji motivleri ile sartlon-
mis serhlari, cemiyysts, yetisen nasle
onu asilamaq cahdleri kimi basa dusi-
lar.

“Tarix siyaseati” mdvcud zamanda
hakimiyyatde olan siyasi elitanin dov-
Iatcilik tarixinin serhina six midaxilasini
nazarda tutur. Olkaler siyasi, inzibati va
maliyye menbalarindan istifade etmak-
la, siyasi elitanin tarixi stur ve kollektiv
yaddas sahasinde cemiyyatin ideoloji
indokrtinasiyasini - meanavi deayarlare
proyeksiyasini hayata kegirirlar .

Tarix siyasati nasillerin ve sosial mu-
hitin tekaml yolu ile dayisikliklera ug-
rayan, ritual (ayin ve marasimlarla) ve
tarixi hekayelarle (narrativlerla) realla-
san sosial shamiyyatli tarixi obrazlarin
vo soxsiyyat obrazlarinin formalagma-
sina yonslib. Demokratik cemiyyatlarda
tarix siyasati heg¢ bir halda siyasi sfera-
nin 6zl ile mahdudlasmir; siyasatciler
va publisistlerle yanasi, tarixi derketma
prosesina gatirdikleri fergli marag ve
strategiyalara sahib mixtalif diger pese
gruplarinin aktorlari da buraya celb olu-
nurlar.

Doévletler 6z tarixine hamise ahe-
miyyat verib. Tarixin abadilagdiriimasi
yonlinda faaliyyat, yaxud da onun sax-
talasdirilmasina garsi mibarize aparan
xUsusi markazlarin, komissiyalarin ide-
yasl bu gun ortaya ¢ixmayib. Kegmisin
giymatlendirilmasi 6lkanin ve xalqin 6zu
haqgginda ilk baxisdan gortndidytndan
daha ¢ox sey deya bilar.

Reallig bundan ibaratdir ki, siyasi eli-
tanin tarixle bagl siyaseti varsa, deme-
li, xalgin kimliyinin, onun tesavvdrlarinin
formalasdiriimasinda da rolu var, yaxud
da aksina.

Bu halda tarix siyasati 6lkanin inki-
safinin tarixi ke¢gmisi ile slagadar rasmi
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mdvgenin - dovlset ve vetendas arasin-
da yazilmamis bir ictimai migavilenin
asasini taskil edir. Eyni zamanda, tarix
siyasoati camiyyati tonzimlemak Ugin,
demak olar ki, esas vasite halina galir.

Tarix siyasati dovlst ve yaxin dovlst
qurumlar tarafinden kegmisa dair tarixi
giymatlendirmalerin va serhlerin sturlu,
maqsadyonli hazirlanmasi ve teqdim
edimasina ybdnalmis faaliyyati nazarde
tutur. Tarix siyasati mueayyen, yaxud
muxtalif siyasi quvvalerin tarixi ha-
disslerin muayyan sarhlarini dominant/
Ustin oldugunu tasdiglemaya yonalmis
tocrtbaler toplusudur.

ister tarix, istorse de yaddas siyase-
ti milli mansublugu, etnik kimliyi, doévlet
identikliyini,vetandas kimliyini ve s. aks
etdiran gcoxcalarl faaliyyati nezardas tutur.

“Tarix siyasati” “tarixin siyasilosdiril-
masi” adlanan hadissalerden shamiyyat-
li derecada farglanir. XXI asrin informa-
siya camiyyatinda, virtual makaninda
tarix siyassti kdhna, sovet-kommunist
metodlarina gayitmagq kimi anlamda de-
yil va ola da bilmaz. Mlasir cemiyyatda
tarixa hami Gcgln total/muitleq olan ye-
gana baxis asilanmasi hipotetik olaraq
magbul deyil. Bununla yanasi, tarixa
ve yaddas siyasetinae xarici tezyiq, ma-
nipulyasiya, midaxile cahdlaerine garsi
mafaviq muigavimatin  formalasmasi,
somarali yollarin tatbigi, yetisen genc
nasla tarixi yaddasi asilamaq zaruroti
moveud va labuddur.

Tarix ve yaddasin ferqi, birinin siya-
si-htiquqi, digerinin ise asasan manavi
sanksiyalarla baghligindan qaynagla-
nir. institusional mistevide yeni togki-
latlarin ortaya ¢ixmasi, muxtalif dlkaloer-
da milli tarix/yaddas institutlarinin tesis
edilmasi,onlarin funksiyalari ve prinsip-
lori baximindan banzaer fealiyyat gdstar-
masi buna misaldir.

Tarix siyasetinin farqini gosteran
daha bir cehat ganunvericilik seviyye-
sinde 6zUnu gosterir. Parlamentlor ta-
rixi hadiselarin bu ve ya digar sarhini
yegana dogru variant kimi tasdigleyan

“yaddas ganunlar’” adlanan qanunlar
goebul edirler.

Tarix siyasatinin daha bir fergi onun
ideoloji teminati masalesidir. ideoloji
teminat asagidaki muddealar tUzarinde
qurulur.

1. Daxili ve xarici raqib ve diisman-
lerle miibariza. Yeni “tarix o qader ciddi
sahadir ki, onu yalniz tarixgilero etibar
etmoak olmaz” deyimi, aslinds, bu sahe-
nin ne qadar béylik ehamiyyst ve mas
uliyysts malik olmasina isare edir.

2.Xarici ideoloji tezyiq ve manipulya-
siyalara qarsi fealiyyat; miixtslif cohdle-
rin qarsisinin alinmasi;

3. Béyliyan naslin vaetenparverlik tor-
biyasindes tarix amilinin rolunun artiril-
masi.

Tarix siyasetinin ve yaddas siyase-
tinin miayyen aspektlarini milli vo ya
etnik zehniyyats sdykenan daha genis
kontekstde izah etmak mimkinddr.
Buna baxmayaraq, geyd etmak lazim-
dir ki, tarix siyasstini apriori (ezali) ola-
raq tamamile inkar eden mdvqgelar da
maqbul sayila bilmaz.

Bela ki, mixtalif tarixi faktlarin tah-
lil/tafsirinin birterafli ifadasi, yaxud da
muxtalif baxislarin ifrat qutblesmesi
soraitinda tarixi hagiqgatin ictimai stur
torefinden derk edilmasi gotinlagir. ifrat
relyativizm deyilan vaziyyst formalasir.
Bu baximdan, tarix siyaseti kegmisde
bas veran tarixi proseslarin sirf subyek-
tivist izahlari arasindan dizgun olan
obyektiv _manzareni formalasdirmaga
xidmat edir, yaxud etmalidir.

Oks-toqdirde, basga dovlstlore ara-
zi iddialarinin “tarixi” asaslandiriimasi,
siyasi problemlerin kompensasiya edil-
masi Ugln tarixden sui-istifade edilmasi,
bu siyasati yuriden rejimlarin gicinun
legitimlagdiriimasina, subyektivliya sdy-
kanan parametrlerla ictimai sturun for-
malasdiriimasina xidmat edir. Sovet dov-
rinde SSRIi-nin tarix siyasetinde bununla
bagl coxsayll nUmunalar mévcud olub.

Bu manada tarix siyassti “siyasete
xidmat eden tarix’den daha genis bir fe-
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nomendir. Bu siyasat har clr xatirelarin
va tacrlbalerin 6tlrllmesini, unudulmus
faktlari ve radd edilmis alternativlerin
izlarini axtarmag! ahata etmakle yalniz
normativ ve ya dogmatik bir dinyago-
risun formalasmasi ve méhkemlandiril-
masindan daha genis manaya malikdir.

Tarix siyaseti ham da tarixi “serhler
konflikti”, onun siyasi garsidurmaya nece
cevrildiyi, bunu kimin ve hansi maqgsad-
la etdiyi vo bunun naya gsatirib ¢ixardigi
barade suallara cavab tapmaga calisan
elmi arasdirmalarin mévzusudur.

Tarixa dovletcilik ve siyasi maqsad-
ler Gglin istinad vacibdir ve mimkuindr,
bununla yanasi, heg bir halda tarix si-
yasati yalniz tarixin “resmi-subyektiv’
tefsirina ¢cevrilmamealidir.

Tarix siyasaeti tarixi yaddasla six bag-
g teskil edir. ElImi adebiyyatda tarixi
yaddasin muxtalif terifler verilib. Bir ¢ox
hallarda o, kec¢mis tecribanin teski-
li, gorunmasi ve ¢oxaldilmasi prosesi,
kegmis hadisalerin yaddasda qoruma-
din mental xususiyyatleri ve yollari, icti-
mai sturun xususi bir formasi, biliklarin
macmusu va cemiyyatin ortaq kegmis
haqqinda tesevvirleri, camiyyatin kol-
lektiv yaddasinin modeli, kegmisin sim-
volik xatirlanmasi va s. kimi ifads edilir.

Tarixi yaddas ke¢misin hadisa ve
proseslori ilo alagali bir sira bilik, fikir,
dayerlendirmae, inanc ve distinca toplu-
sunu 6zlinde ceamlesdiran xususi, daim
inkisafda olan bir sosial-madani feno-
mendir.

Tarixi yaddasin oyranilmasinin ze-
ruriliyi tarixi yaddasin cemiyyet haya-
tinin manalandirmasi, sosial gruplarin
davraniginin  bUtévlikde camiyyatin
tenzimlayicisi olmasi, madeani ve milli
kimliyin formalasdirmasi ile izah edilir.
Tarixi yaddas konsepsiyasinin nazari
tohlili, strukturu ve mazmununun muiay-
yanlasdiriimasi, cemiyystde formalas-
ma mexanizmlarinin dyrenilmasi ve iza-
hi dinyada ictimai elmlarin garsisinda
duran tadqigat vazifalari siyahisinda 6n
siralarda durur.

“Tarix siyasati” anlayiginda xronoloji
tarixin yerina “sosial yaddas” tipologi-
yasi da gslir. Mivafiq olaraq da 6zu
ilo yeni metodoloji prinsipler getirir [16,
s.20-21].

Yaddas siyasaetinin dyranilmasi, artiq
geyd olundugu kimi, humanitar elmlar-
da yeni bir paradigmaya - “yaddas aras-
dirmalari” (memory studies) fanlerarasi
tedgiqatlar sahesine cevrildi. Sosial
yaddasin tipoloji anlami, kegmisin ob-
razinin kollektiv, ortaq bir fenomen kimi
gormak noqteyi-nazarindan ireli galir.
Onun parametrleri comiyyatdaki ictima-
i-siyasi minasibatlerle miayyan olunur.
Buraya muxtalif hakimiyyat-camiyyat
muanasibatlerinde butlin saviyysler - re-
gional elitalar ve markaz, camiyyatin
sosial ve siyasi makaninin bitun aktor-
lar1 arasindaki minasibatler aiddir.

Dévlet quruculugunun, moévcud in-
kisaf proseslarinin, ictimai ray ve ganc
naslin identikliyinin formalasdiriimasi-
nin legitimliyi Gd¢cln kec¢misin obrazla-
rindan muahdm resurs kimi istifade edil-
masi muasir dinyada tarix siyasatinin
siyasi munasibatloerin ayrica névu ola-
raq movcudlugunu demaya asas verir.

Bazi muslliflera gore, “yaddas siyase-
ti” vo “tarix siyasati” terminlarinin bir-birin-
dan ayrilmasi zeruridir. Mesalen, A.Dyu-
kovun fikrince, egar camiyyat Veaten
gahramanlarinin mazarina gul goymaga
galdiyi zaman bu ham fardi (bunu Urak-
larin ¢cagirigi ile etdikleri ti¢lin), ham de
kollektiv olaraq (birga gigak qoymagq, yad
etmakloa) bir yaddas siyasatidir.

Tarix ve yaddas siyasatinda tarixin
tehrif edilmasi,siyasi manipulyasiya
baslayirsa, milli kimliyin unutdurulma-
sina, avez edilmasina caligilirsa, qur-
banlarin ve gahremanlarin yeri dayisdi-
rilir, yeni panteonlarinin yaradilmasina
cohdler edilirsa, bu halda paralel olaraq
ham dae tarixin unutdurulmasina ¢aligilir
[19].

Yaddas siyaseti 0 zaman 6n plana
¢IXIr ki, muasir ictimai va siyasi voziyya-
tin kegmise minasibatinin deyil, onun
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ayri-ayri elementlerine baxiglarin ye-
nilanmasini dikts edir. Tarixi hadisalerin
modvcud serhi ve aktuallasdirma strate-
giyalari kéhnalmis olur.

Belslikle, yaddasin yaratdigi emosi-
onal ve rasional dayerlarin milli siyasatin
prioritetlori ilo saslogsmasi onun ddvle-
tin informasiya ve maliyya resurslari ila
dasteklonmasi, tabligi ve galacek nasillere
Oturdlmasi Gglin mahim sertlordendir.

“Tarix siyaseti” mévcud zamanda ha-
kimiyyatde olan siyasi elitanin dovlstgi-
lik tarixinin sarhine hassas munasibatini
nazardae tutur. Siyasi ve ziyali elita dévletin
inzibati, maliyya, madeni va s. resurslarin-
dan istifade etmakls, tarixi kegmisin stur
vo kollektiv yaddas sahasinda cemiyyatin
ideoloji indokrtinasiyasini - manavi dayar-
lara proyeksiyasini hayata kegirirlar .

Dovlstin “yaddas siyasaeti” siyasi haki-
miyyatin bitin mimkun resurslarindan
istifade etmakla tarixi hadisalerin tahlili-
nin real tarixi hadisalars asaslanan, milli
maraqlara cavab veran, indiki ve galacak
nasillara gesidli formalarda catdiriimasi
vo tabligi ile bagl faaliyyat ve mexanizm-
lerin, vasite ve metodlarin macmusudur.
Yaddas siyasati - dévlatin ve camiyyatin
real tarixi, nece va nayi yadda saxlama-
ga mustaqil garar vermak imkani, xalgin
sovet dovrunda oldugu kimi, dikte edilen
ideoloji magsadlara tabe edilen tarixi de-
yil, onun kegmisle bagl nayi, na Ggln va
nece yadda saxlamaga mustaqil gerar
vermak imkani, 6z azad secimi ile muay-
yon etdiyi “yaddas suverenliyi"dir. Bu-
nun oksi suveren deyil, 6zga quvvalerin
yazdigi saxtalasdiriimis tarix ve yaddas,
“narrativ (hekaya quruculugu) muistem-
lokagiliyi”dir.

Yaddas siyasati ham keg¢misdoki
hadiselerin ictimai normalardan istifa-
doa edarok siyasi-ideoloji seleksiyasi vo
tenzimlanmesi, ham da onlarin kollek-
tiv yaddas Ugln serhini ifade edan du-
stnllmis magsadyonll prosesdir. Bu
siyaset bela bir inamdan ireli galir ki,
kegmisin formal (masalen, maktab) va
ya geyri-formal (masalen, aila) kanallar

vasitasile serhi va tesviri kollektiv safar-
berlik potensialina malikdir. Bu safarber-
lik xalgin “dahi saxsiyyatler panteonu”,
boéyuk tarixi, ideal-manavi standartlari -
asuda vaxt faktorundan siyasi tasir tgln
lazim olan maegsadlera ydnaldile bilir.
Yaddas siyaseti ke¢mis hadiseleri segim
etmak, sujetlari, yaxud unutdurmaq kimi-
selektiv yanagmalarla da misayist edilir.

Belaliklo, kollektiv yaddas camiyye-
tin siyasi va madani quivvaeleri terafinden
formalasdiriir. Dovlst siyassti va sosial
normalarla birlikde géturulen kutlavi infor-
masiya vasitslari, aylonca senayesi, hatta
siyasi korrektlik normalari — butin bunlar
hadisalerin cemiyyat terafinden xatirlan-
masina va qabul edilmasina tesir gosterir.

Buna baxmayaraq, “yaddas siyase-
ti” ile “tarix siyaseti” arasindaki hes-
sas fargin oldugu da geyd edilir. Tarix
siyasati “tarixin siyasi, yaxud partiya
motivleri, onlarin dizglin hesab etdiyi
sorhin dizgunlliydns inandirmaq cehd-
lorini aks etdirir” [23].

Onu da vurgulamagq lazimdir ki, bu ve
ya diger 6lkade yaddas siyasstinin asas
aparicisi tarixin bu ve ya diger sarhini
tesdigleamaya ydnalmis daxili qlivvalerin
maraglari, isteklari va sayleridir. Bununla
yanasl, ke¢miglo bagli yaddas siyasstina
tasir gostara bilan xarici oyungularin rolu
kaskin sakilde arta biler. Getdikca daha
¢ox yaddas siyaseti dovlstlerarasi qar-
siligh alagalerin mévzusuna cevrilir; bu
problemler atrafinda févgalmilli qurumlar
(ilk névbada Avropa Birliyi) 6z mévqele-
rini formalasdirmaga baslayir.

Yaddas siyassti ke¢cmisin element-
larinin muasir siyasi sistem ve ya ford
Ugln prioritet olan obrazlari miuxtalif
institusionallasmis Gsul, metod, mexa-
nizm, texnologiyalar ve tacribalerin
kébmayi ile yad etmaysa, xatirlamaga
yonalib. Yaddas siyasatinin asas vezife-
si kegmigin irsina millatin, dinya birliyi-
nin va s.-nin munasibatini, xalqin,elita-
nin dovletcilik maraglarina xidmat edan
yonda nasillerin yaddasinin formalas-
masina, nasillerarasi kollektiv yaddas
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baglarinin kasilmazliyine imkan veren,
maqbul sayilan konteksts gbére forma-
lasdirmaqdir [16, s.15-212].

Universal-Umumdunya kollektiv yad-
dasdan farqgli olaraqg, milli yaddas dovle-
tin tarix ve yaddas siyasati ile miayyan
edilir.

Dovlsetin yaddas siyasaeti, yaddas si-
yasatinin ¢oxsaxali formalarindan biri-
dir, burada subyekt ham doévlstin 6z0,
ham da milli yaddas siyasatinin forma-
lasmasinda istirak edan qurumlari ve
ya strukturlaridir.

Sirr deyil ki, fovgelads slrstle artan
informasiya axini, informasiya hucu-
mu, transmilli media fenomeni, sosial
sobakalar, qloballasma prosesi, milli
yaddasin hdkmranhgi strategiyasinin
hayata kecirilmasinin tesirini yumsaq
tesir mexanizmleri ile éturtlan kollektiv
yaddas lehina gisman neytrallasdirir,
masalan, madani globallasma va hu-
manitar diplomatiya bu siradadir [18].

Milli yaddas siyasatinin formalasdi-
rilmasina ydnalmis strategiya ve prog-
ramlarin yaradilmasi milli kimlikle six
alagelidir, buna gbére doévletin yaddas
siyasatine simvolik bir manba kimi da
baxmaq olar. Bundan alava, vahid milli
yaddas siyasaetinin olmasi 6lkenin diinya
siyasatinda ugurlu mévqe tutmasi, milli
kimliyin, tarixi dayarlarin ve ananalarin
gorunmasi, camiyyatin konsolidasiyasi
va s. Ugln ¢ox vacib sartdir.

Hazirki dévrde cemiyyatin ictimai-si-
yasi inkisaf proseslarina tarixin sarh ve
izahlar muxtalif tablig olunan versiyala-
rinin ragabsati, toqqusmasi ve qarsiligli
toesiri seraitinde mévcuddur.

Bir sira olkalerds “tarix siyasati” kimi
hayata kegirilan, realligda 6z xalgini teh-

Tarixin tahrifine, “unutdurulmasina”

rif edilmis hekayalarle yanlis yonaldan,
tarix duyumundan va perspektivierdan
mahrum edan faaliyyat ger¢aklikde “ta-
rixi unutdurmaq ve ya ona biganaliyin”
formalasdiriimasi kimi eks natice verir.
Azarbaycana qars! erazi iddialari irali
suran, torpaglarimizi 30 ilden artiq is-
gal altinda saxlayan Ermanistanin dov-
lat saviyyasinde hayata kecirdiyi tarix
siyasati buna ayani misal hesab edile
bilar. Bu baximdan tarix siyasatinin real
faktlara asaslanmadan, birterafli apa-
rilmasi aslinde “tarixi unutdurmagin 4
usulu” kimi saciyyelendirilir. Daqgiq de-
yilse, dovletgiliyin tarixinin yaddaglara
asilanmasi U¢lin mixtelif Gsul ve mexa-
nizmlerin sintezde deyil, fragmentar
aparilmasi tarixi yaddasa deyil, onun
unutdurulmasina sabab ola bilir.

Tarix enena kimi tarixin funksiyasi
muiayyen sosial qgruplarin enanalari-
ni teblig etmak ve glclandirmakden
ibaratdir

Qeyd edildiyi kimi, dovlst siyase-
tinde tarixin merkazi yerlora galmasi
tendensiyasi dinyada 2000-ci illerin
avvallerindan intensivlesib. Bu, bir sira
amillarla - yeni kimliklar axtarisi, sovet
kecmisinin qgiymatlendiriimasinde yek-
dil rayin olmamasi ile sartlenmisdi. Bir
torofden, SSRI tecriibasinin ideallagdi-
rilmasi, diger terafdan inkar edilmasi,
hamg¢inin yeni ortaya ¢ixan postsovet
realligindan mayuslug da mdévcud idi.

4. Diinya o6lkalarinin tarix va
yaddas siyasati

“Millat ruhdur, ruhi bir prinsipdir.
Gergoklikde vahid olan iki sey bu
ruhu, menevi prinsipi yaradir. Onun

sabab olan iisul/metodlar [22, s.141]

Tarix yaddas kimi: tarixi matn/
hekaye muayyan qgruplarin “madani
xatiralerini” tirajlamall ve ya
guclandirmalidir

Tarix bir xatire (kommemorasiya)
kimi: tarixin funksiyasi insanlara
acdadlar ile (“en bdyuk nesli” ila

va s.) faxr etmalarini tamin etmakdir
(tarix dina ¢evrilir, masalan, ermaniloer)
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Tarixi savadsizliq, cahalat kimi:
tarix hagda malumatsizliq ve ya ona
biganalik: tarix “6lt ve kegmisde
galanlarin” faydasiz éyranilmasi kimi

Tarix anana kimi: tarixin funksiyasi
muayyan sosial gruplarin
ananalarini tablig etmak va
glclandirmakdan ibaratdir

biri kegmis, digari bu giindir. Bun-
lardan biri zengin bir xatire mirasina
sahib olmagq, digeri heqiqi raziliq, bir-
likde yasamaq isteyi, miras qalmis,
béliinmemis irsden istifade etmoays
davam etmok iradssidir’.

Ernest Renan
fransiz tarixgisi, filosofu
(Sarbonna miihaziresinden, 1882)

AB$S

2020-ci ilde Amerika go6zlenilmaden
Uc¢ derin problemle qarsilasdi - koro-
navirus, igtisadi tenazzll ve kitlevi irqi
igtisaslar. “Black Lives Matters (BLM)”
- “Qara(derililarin)larin hayati da ahe-
miyyaetlidir’ harakati - son bir neg¢a ilin
irgi asash igtisaglari gosterdi ki, bu
Olkads tarix siyaseti butlin sahalare
nifuz edib. Qaradarililerin harakatinin
aksiyalara heykalleri ugurtmaqgla bas-
lamasi da simvolik manaya malik idi.
“Black Lives Matter” harokati garsisina
polis zorakiligi ile mubariza vazifasi-
ni goydugu halda, hazirda onun siyasi
avanqardi, yaxud kigik aktivist gruplari
abidslerin  sokulmasindan tamizlen-
malere qader aksiyalari da shats edan
daha genis ideoloji “6ztnutamizlema”
prosesina cevrilib. BLM tarefdarlarinin
fikrina gora, “yeni dislince” paradigma-
sini gabul etmayan saxslar har yerdon -
universitetlorden ve mediadan getmali,
Ozlari konullh tark etmalidir.

Hazirda ABS-da bas veran irqi ayri-
seckilik garsidurmasinin pik vaziyyste
¢atmasi, monumental-heykal miba-
hisaleri “Amerikada yeni bir millatin ya-
radilmasi hansi formada ola bilar, tarixin
temallarini mahv etmaden onu necae ye-
niden yazmagq, yaddaslarda saxlamaq
olar?” sualini gindema getirdi. ABS-
da esrlarle hayata kegcirilon “Amerika

mustesnaligi” suari va tarix siyasatinin
konseptual asasi kimi asasen agderi-
lilerin Gzerinde qurulmasi Gza ¢ixd1.

1994-1995-ci illerde ABS-In Smith-
sonian institutu tersfinden Yaponiyaya
atom bombasinin atilmasinin 50-ci ildo-
nimand geyd etmak Ugln taklif olunan
sorgi ile bagl ziddiyyst ortaya cixdi.
1995-ci ilin mayinda agilmasi planlas-
dirllan sargi bir qrup veteran, siyasi vo
madani serhgi ve siyasetcinin miha-
ribani sarhi ve onun bitmasina yanas-
masina etiraz etdikleri ugun legv edildi.
Problem yaradan suallar bundan ibarat
idi: Bu sergide kimin yaddasi giymat-
londirilmalidir? Yaxud yaddas tarixcile-
rin vo muzey iscilerinin tesavvurlerina
cavab veron teqdimata munasibatde
guzesta gedilmalidirmi?

Amerikada butovlikds “dlzgln yad-
dag” telebi Vyetnam miuharibasinin bir
naticesi kimi 1980-ci illerin avvallerinda
Vyetnam Veteranlarinin Milli Memoria-
Il ile bagll ortaya ¢ixan garsidurmalara
sabab olmusdu. Arxitektor Meya Linin
bu memorial Ggun taklif etdiyi layiha bir
cox veteran toskilatlarinin gézlenti-duy-
gularina cavab vermadiyi UGg¢ln onlar
terafindan “qara, silinmez utanc lekasi”
adlandirildr.

Har bir vetendasa ortaq bir butovIik
hissini asilamagq tg¢tn milli tarix haqqin-
da kollektiv bir anlayigi bundan sonra
necae inkisaf etdirmali?

Avropa, Rusiya ve Avrasiya Arasdir-
malari institutunun direktoru (IERES)
Marlene Laruelle hesab edir ki, ameri-
kalilarin bir quitbden basqga qutbas yuvar-
lanmasi, butin glnahlarda “ag irqgiliyi
ittiham etmasi” hazirki “yeni millet ya-
ratmaq” saylerinin altina “saath bomba”
gqoymaq demsak olardi. Bu, he¢ zaman
konsensusa gatirib ¢ixara bilmaz. Bu
yanagsma yeni millatin temelinde da-
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si-das Ustde qoymayacagq.

Amerikada tarixi saxsiyyaetlerin, abi-
dalerin, atributlarin va s. tahqir edilmasi
ilo elagadar “Kritik infrastrukturun qo-
runmasi ile bagh” ganunvericilikde ki-
fayet gader sert caza tadbirlari nazarda
tutulub. “Yaddas mekanlari” adlanan
infrastruktur “strateji shamiyyaetli dovlst
obyektlorina” aid edilir.

ABS-In tarix siyasati tarixgiler Carlz
Bird ve onun hayat yoldasi Meri Birdin
tedgiqatlari ile yeni marhaloys qadem
goyub. Onlarin tarixe tamamila yeni ya-
nasmas! Amerikanin 6zal missiyal bir
dovlset olmasi imicini, nikbinlik ve milli
birlik ideyasini asilamaga hesablan-

BINT

misdi. “Amerika tarixi”, “Amerika voton-

dasi olmaq”, “Amerika sivilizasiyasinin
yuksalisi”, “Amerika ruhu” ve s. asaerlari
“Boylk depressiya” va sonraki illarde
bir nege nasil amerikalinin yaddas si-
yasatinin, milli ruhun formalagsmasinda
taleyUkli rol oynayib. ABS tarixine hasr
edilon tarix derslikleri bestsellera gevri-
lib, 5 milyon nisxa satilib. Dersliklarin
ana xatti ganc nasilde inam ve rih yik-
sokliyi yaratmaq idi (Mesalon, “Yazili
tarix bir inam akti kimi” (“Written history
as an act of faith”)).

“Kegmisle muhariba”, yaxud ABS-da
va ya digar dinya dlkelerinde heykallo-
rin devrilmasi yeni bir trend deyil. Halo
Qadim Misirde ve Roma imperiyasinda
heykallar miintezem olaraq mahv edilib,
dagidilmaga ve ya vandalizm cahdle-
rine maruz qalib. ABS-da Konfedera-
siya gahremanlarini terennim eden
asasan Corciya, Virciniya va Simali
Karolinada texminan 1000 abida var.
Bundan slavs, 80 rayon va sahar, 100-a
yaxin orta maktab ve onlarla harbi baza
onlarin adini daglyir. Vetandas muahari-
basi ve vetendas huquglari harakatinin
remzlari ugrunda doyusler goxdan bas-
lamisdi. Son illarde milli yaddasla bagli
moévecud muibahisaler baslamamisdan
avval do Konfederasiya bayraglarinin
ictimai binalardan gétirtlmesinin zaruri-
liyi getdikca gindema gelmaysa basladi.

Bununla birlikde, qaraderili Corc
Floydun 6limd ve c¢oxsayl etirazlarin
baslanmasindan sonra abidalerin s6-
kilmasinin glindemdaki masalalerdan
yalniz biri oldugu mubahisslerde yeni
bir ddnls meydana ¢ixdi. Bir sdzls, ce-
miyyaetin qaraderili kesimi 6lke tarixinde
ve madaniyystinde “aglar’in rolunun
tamamile yeniden dusunulmasini talab
edir. Mlbahisanin irgi mustaviya cevril-
masi, “qara” sézunun boyuk harfle ya-
zilmasi takliflerinin esidilmasina ve “ag-
lar’in Trampin prezident secilmasi da
daxil olmaqla bitin sosial problemlarin
glnahkari kimi ittihamina sabab oldu.

On paradoksal magam, artiq geyd
edildiyi kimi, ag irqgcilik ittihamlarinin
asasan etnik azliglarin 6zleri terafindan
deyil, mutaraqqi “ag” elitalar terafinden
irali stirilmasidir. ideoloji safliq ugrun-
da baglayan yeni harakatin terefdarlari
Amerikanin azad muzakirs ve tolerant-
lig enanalerini avazlamaya c¢alisan yeni
axlaqi prinsipler va siyasi 6hdaliklar sis-
teminin artiq baslangicdan yanlis olma-
sini dusunan intellektuallar terafinden
ciddi qginanir. Onlar hesab edirlor ki,
“BLM” harekatinin avangardlar tere-
finden formalasdiriimasina can atilan
bu yeni ideoloji dézimsuzlik forma-
sI, aslinde, haminin ideoloji yekdilliyi,
formada tezahlrlina cevrila biler. Bir
cox tahlilgiler hesab edir ki, Amerikada
tarixin “qaralarin istraki ile yeniden ya-
zilmasi” telablerini irali siren bu hars-
katin asas meaqsadi liberal demokrati-
yaya son qoymagq, Qarb sivilizasiyasina
meydan oxumagqdir.

Tarix siyasatinin glindema galmasina
isare edan diger megam da yeni heykal-
lerin ucaldilmasi ile slagalidir. Mesalen,
Rusiyanin markezinds, Lubyankada
A.Nevski ve F.Dzerjinskiya heykallerin
goyulmasi ile baglh ictimai ray sorgusu-
nun kegirilmasi, yaxud ayalatlorde Sta-
line heykal qgoymaq cahdleri va s. buna
misal ola bilar.

Maragli magamlardan biri de yeni
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secilmis ABS Prezidenti C.Baydenin
Ag Evin “Serq” zalinda dlke tarixgilori
ilo qapali gorus kecirmasidir. Gérlsde
Amerikada bas veran, son derace bo-
yuk ve suratli tarixi dayisikliklerin tarix-
da analoqunun olub-olmamasi, neca
naticelonmaesi ve s. mlzakire predmeti
olub. XXI asrin elmda donus yaradan
Ruzvelt dévriinden tamamils fergli real-
lig olmasi, Cinin ciddi ugurlarinin ABS-a
tehdidleri, daha suratli addimlarla bagli
maslehatler aparilib. Gorls istirakgisi,
ABS prezidentlik institutunu arasdiran
tarixci Maykl Beslos geyd edib ki, Bay-
denin “6lkeni qisa muddatde vacib yol-
larla deyisdirmak” iddialari, 6ten asrdaki
prezidentlor - FDR (F. Ruzvelt) va LB-
J-un (L.Jonson) févgelada iddialan ila
tam muqayise edile bilar. Gorinan bu-
dur ki, C.Bayden 6z igtidarinin nahag
vozifalera koklenarek tamamile yeni
Amerika yaratmaq missiyasi kimi tag-
dim etmak Ucgun tarixcilars, tarix siyase-
tine yeni tezisler getirmak fikrindadir.
Artig mediada onun Ruzvelt dovrl ile
mugayise edilen, lakin Amerikanin daha
mdhtesem tarixini yazmaga iddiali pre-
zident kimi teqdim edilmasine rast gel-
mak mumkundar.

Fransa

Fransa Almaniyadaki “tarix siyase-
tinden” forgli olan “yaddas siyasati’
ifadesini tetbiq edir. Fransada kegmisi
asmaqg va onunla Uzlesmak anlayislari
alman dilinin semantik mena vae folsafe-
si anlaminda malum deyil. Bu nazariy-
yani fransiz alimler yaradib. Fransiz
leksikonunda “yaddas siyasetini” V
Respublika prezidentlori (1958-ci ildan)
Almaniya kanslerlerinden daha ¢ox ta-
rixini 6z siyasaetlarinin strateji aloti kimi
muqayiseolunmaz daracada genis mig-
yasda istifade edib.

“Tarix siyasati” anlayisi bu formada
Olke leksikonuna nufuz etmayib. Bun-
dan forqli olaraq, kegmise olan miina-
sibat “yaddas problemi” ve “yaddasla
ig” (travail de mémoire) problemi ila six

baglidir. 1978-ci ilde tarix¢i Pyer Nora-
nin “kollektiv yaddas” maqalasinin orta-
ya ¢ixmas! burada miayyan bir hadisa
oldu.

“Yaddas siyasati"nin ideoloji temal-
lari kimi milli birliyin remzlerinden olan
“Mugavimat harakatl”, milli azadlig mu-
barizesi kimi gavranilir. ictimai miiza-
kiralarde avvelca yalniz “yaddas siyaseti”
(politique de la mémoire = Erinnerun-
gspolitik) konsepsiyasindan ve daha az
- “kegmisin idara olunmasi” (gestion du
passé = Verwaltung der Vergangenhe-
it) konsepsiyasindan istifade olunurdu.
Belslikls, bir terefde yaddasla bagli si-
yasat - Fransa, digar terafda tarixle bagl
siyasat - AlImaniya tacribasi var.

Fransanin “yaddas siyasati’nin Al-
maniyanin “tarix siyaseti’nden ham
manba, ham da meagsad baximindan
forgli xususiyyetleri var. Mlasir fransiz
tarixi ve tarixstinasligi “yaddasin borcu,
vazifasi” formulundan “kegmisin siyasi
istifadesi” (politique du passé, bazen
politiques du passé istifads edir) formu-
lunu Ustan tutur.

De Qolldan Mitterana qoeder ta-
rix hem “terapevtik, hem de pedaqoji”
funksiyalari yerina yetirirdi. Yalniz keg-
migin millet G¢un faydali gériinan teraf-
lari muzakirs edilirdi. De Qoll Fransanin
bir nega il arzinde nehang mustemlaka
imperiyasini itirdiyi bir dovrda xalqin,
millatin har seyden ucada oldugunu
vurguladi. Ondan sonra Jorj Pompi-
dou, oksina, “Fransaya hdormaet olaraq,
fransizlari ayiran yaralari unutmaga”
c¢agirdi. Mitterran fransizlarin mibahisa
etdiyi ingilabg¢i diktatura ve s. siddet
movzularindan yan kegeroek, Fransani
ingilabin “sadiq ve gucaatli varisi” kimi
teqdim etdi. Mitterana gors, “ingilab yal-
niz insan haglarini tacassim etdirirdi”.

Fransa konstitusiya sistemi birin-
Ci soxso tarixin adindan danismaq ve
tarixi gorumaq imtiyazini verir. Millat
adindan tarixin muxtslif sarhleri ile bag-
I hakim-arbitr kimi ¢ixis edir. Fransada
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dord “memorial-yaddas ganunu” var. '
Qeyd edilmalidir ki, “yaddas qanunla-
r” lap avvelden Fransa ictimaiyyaetinin
etirazina sabab oldu. Bir terafdan, ¢cox
sayda qurban ve azliqg gruplarinin bu
“haquqlardan” istifade etmalarini va ya
“yaddas borcunu” yerina yetirmalerini
telab edarak yalniz 6z dar maraglarini
gldaceyi qorxusu, diger terafdan, ga-
nunverici organlarin fransiz milli tarixi
va tarixi kimliyi ile elagali maselalerdan
kenaragixma tehlikasi var idi. Masalen,
ermani  soyqiriminin  taninmasinda
mahz bels oldu. Buna asasen tarixgiler
ganunvericiliya yalniz tarixi aragdirma-
larin naticasinde mudaxle edilmasina
gars! ¢ixis etdiler. Fransanin mistam-
loeka metropolu kimi musbat roluna dair
ganun “rasmi tarixin tedrisine” qarsi
Olkada misilsiz etirazlara sebab oldu.
Etirazlarda tarix masllimlari va tarixgile-
rindan elavae, bitin “demokratik dévlete
layig olmayan yaddas ganunlarina” gar-
SI gixan bir gox mashur insanlar da isti-
rak edirdiler.

Yeri galmiskan, Fransanin 4 “memo-
rial-yaddas ganunu’nun yalniz 1-cinin
maddalarinin inkar edilmasi cinayat me-
suliyyati yaradir:

1) Holokost cinayatlarini inkar etme-
yin cinayat masuliyysti haqqinda “Gay-
so qanunu” (1990);

2) Tiirkiyedeki ermenilerin 1915-ci
ilde mahv edilmasini soyqirim kimi tani-
yan 2001-ci il ganunu;

3) Kole ticaratini “insanliga qarsi ci-
nayet” elan edsan “Tobir qanunu” (2001);

4) Kecmis miistoemlokolerde “Fran-
siz varligi” haqqinda 2005-ci il ganunu.

Qeribesi odur ki, hazirda Fransada
“kecmigin tenzimlanmasi ilo bagh yeni
ganunlarin gabuluna moratorium qo-
yulub. Ancaq qitanin digar dlkalerinda
va AB-nin markazi orqanlarinda kegmi-

sin subyektiv serhlerini “sbadilasdiran”
yaddas qanunlari ile bagl sayler hala
da 6ziunu gostarmekdadir.

Fransa prezidentlori tarixa heassas
olduglarini ictimaiyyetle temaslarda
xUsusile tasdiglayirler. Maselan, vazife-
sina basladigl gin (21 may 1981-ci il)
F.Mitterran “millatin boyuk insanlar” ile
siX alagasini nUmayis etdirmek Ucln
Panteonu ziyaret etdi. Tarixle slagani
Fransa prezidentinin 1984-cl ilde AFR
kansleri Helmut Kol ile gérismasinda
iki 6lkanin halak olmus 800 min doyus-
¢ustndn meazari Uzarinden bir-birinin
al sixmalari da gdsterdi. Kegmis “qari
dismeanlarin” barisiq alamati olaraq al
sixmalari siyasi tesebbus naticasinda
arsaye golan har iki 6lkanin ortaq tarix
dersliklerine - yeni “Alman-Fransiz ta-
rixi” dersliyine daxil edildi.

italiya

XIX osrde “italiyanin Birlik ve
Musteqillik harakati - “Risorgimento’nun
Haribaldi ve Madzini kimi gaxsiyyatlori
ilo yanasi Kamillo Kavur (1810-1861),
italiyanin ebadi varliq strategiyasina
cevrilen bu frazaya gore mustasna eh-
tiramla yadda qaldi: “Biz italiyani ya-
ratdiq. indi iss italyanlari yaratmalyiq’.
(“Abbiamo fatto I'ltalia, ora dobbiamo
fare gli italiani!”)

K.di Kavur, C.Haribaldi va C.Madzini
birlikde 1870-ci ilde Birlosmis italiyani
yaratdl ve Papa dovlstini buglnki Va-
tikanin hddudlarina sixisdirdi. O, silah-
daslarindan fergli olaraq, isgalgilarin
italiyadan musteqil sekilde qovulmasi-
na va yarimadani eyni bayraq altinda
yeniden birlagdirmakle yanasi, onun
sarsilmaz edilmasina yeterli gadar gic-
lari olmadigini basa dusurdd. Simali
italiya Avstriya imperiyasi ilo tokbasina
roqabat apara bilmazdi. Ancaq Olkeni

1) Holokost cinaystlarini inkar etmayin cinayat masuliyysti haqqinda "Gayso qanunu” (1990); 2) Tiirkiyadaki
ermanilarin 1915-ci ilde mahv edilmasini soyqirim kimi taniyan 2001-ci il ganunu; 3) Kole ticaratini “insanliga
qarsi cinayat” elan edan "Tobir qanunu" (2001); 4) Kecmis miistemlokslords "Fransiz varligi" haqqinda 2005-ci il
qanunu. Maraqli, hem da kuryoz sayilacaq hal odur ki, hazirda Fransada "ke¢misin tenzimlanmasi” ile bagl yeni

qanunlarin gabuluna moratorium qoyulub.
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birlesdirmek Ugln tekca vetenpaerverli-
yin yetoerli olmadidina,yaddasla birles-
masina qarar verdi.

XIX osrde xaritedaki “cekmasakilli”
Apennin yarimadasinda muxtalif era-
zilerdan ve tarixe malik onlarla dov-
latden vahid italiya ddvlstini yaratmagq
kimi missiya basladi. O zamanlarin
vahid italiyanin ilk hakim elitasi derk
etdi ki, “italyanlari yalniz ortaq tarixi
kegmigso dair gercak biliklar birlagdire
biler. italyanlarin vahid milli 6ziintigiu-
ra malik bir xalq kimi yaradilmasi Ugun
goanc nasla yalniz darin tarixi bilikler agi-
lamagla mimkundur. XUsusile ona gore
ki, asrlar boyu parcalanmis vaziyyatda
yasayan, dusuncelari yahz yerli erazilor
ve problemlar c¢argivesinde mdvcud-
luga alismis insanlarin vahid dovlatle
bagli tesevvurleri yox idi. Bu baximdan,
“italyanlari yaratmaq” kimi yegana milli
layihenin missiyasi - “yalniz imumi ta-
rixi yaddasi formalasdirmagla italyanla-
ri six birlesdirmak” stiari idi.

Yeni yaradilmig Italiyanin siyasi eli-
tas| ortaq yaddas ve milli birliya malik
Boyiik Italiya - “La Grande ltalia” xalqI-
ni yaratmagin yolunun ganclara asrler
boyu moévcud olan doévletcilik tarixine
dair bilikleri méhkam asilamaqgla mim-
kiin oldugu ganasatina galdi. Bununla da
“Religion of Fatherland” - “Ana Vaeten
dini” yeni yaddas siyasatinin asas xat-
tini toskil etmali idi.

Hemin vaxtdan tarixin milli ve mana-
vi dayarlarini agilamagla tadris, talim
prosesine baslanildi. “Risorgimento”
vatanparvarlik ritorikasi, Avstriya ile
“mustaqillik ugrunda” muharibalarin ro-
mantizmi, Birinci Dinya muharibasinin
songerleri, fasizm, kommunizm va s.-
indi bdtin bunlar arxada galib. Son iki
yuz ile yaxin middatda italyanlar milli la-
yihayae, regional, siyasi ve dini kimliklor-
lo bagh cagirislara nece cavab veriblar?
- bu da genis miizakirs edilir. italyanlarin
milli birlik sGuruna malik vahid xalq kimi
formalagmasi vasiyystine emal olun-

dugunu da, snenanin pozuldugunu da
deyanler var. Els italyanlar da var ki, iki
asr avval “Tesisci atalar” tersfinden ve-
siyyat edilmis “milli layihanin” yalniz ya-
risinin - 50 faizinin hayata kegirilmasina
nail olundugunu dasunrlar.

italyan tarixinin dersleri bu giin Avro-
pada gedan pargalanma (Breksit va s.)
proseslari gedisinde darin tahlil edilir.
Hesab edilir ki, Avropani “vahid yadda-
sa malik bir dlke kimi” qura bilmamayin
baslica sabablarinden biri avropalilar-
da inteqrasiya baglayandan “ortaq indi
nin oldugu halda, “ortaq kecmis, ortaq
tale va ortaq galacek hissi” yaratmagin
zaruriliyinin diggatden kanarda galma-
si olub. “Vahid Avropa formalasdirmaq
Ucun paralel olaraq avropalilari da for-
malasdirmaqg unudulub. Vacib olan gin-
delikde masalanin hamisa aktual olaraq
galmasidir.

Avropa Birliyi

Avropa Birliyi de onillardir davam
edon miharibelara ve parcalanmalara
tarix siyassti ile cavab vermayi garara
alib.

Avropa Parlamenti “Avropanin gele-
cayi ucln tarixi yaddasin gorunmasi-
nin vacibliyi haqqinda” getname qabul
edib. Qatnamadan sitat: “Hazirki Ru-
siya rehbarliyinin nainki tarixi faktlarin
tehrif etmasi va sovet totalitar rejiminin
tératdiyi cinayetlerin ort-basdir edilmasi
ile bagli narahatliq ifade edilib, hamgi-
nin, Moskvanin bu siyaseti demokratik
Avropaya gars! yonaldilmis informasiya
muaharibasinin an muihim komponenti
kimi saciyyalandirilib” [20].

Yaddas siyasaetinin problemleri heam
ayri-ayri 6lkalarde, ham da beynalxalq
saviyyada qargidurmalarin dinamika-
sinda bir amil kimi ¢ixis eda biler. Yad-
das siyasaetinin kdmayi ile ziddiyyetlor
alovlana bilar, eyni zamanda miunagqise-
dan sonraki hall vasitasina gevrila bilar.
Basqga s6zls deyilsa, muharibaden son-
raki Qarbi Avropa 6lkalerindaki yaddas
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siyasati, Ikinci Diinya miharibasinin
faciali tecribasinin, nasist rejiminin ci-
naysatlarinin islanmasina ve bu birlagdiri-
ci tarixi povest asasinda formalagsmasi-
na muhudm téhfe verdi. Holokost Avropa
yaddas siyasetinin esas elementina
cevrildi vo onun Avropa va Umumiy-
yatla, Qarbdaki yaddas siyasatindaki
asas rolu Beynalxalq Holokost Anim
ittifaqi, Diinya Holokost Forumu ve s.
strukturlarda tacessumunu tapdi. Holo-
kost tedrican 1970-1980-ci illorde Qarbi
Avropa Odlkslerinds yaddas siyasatinin
asas elementina cevrildi. 2000-ci illarin
avvallerinds ise ortaq Avropa anma tac-
rubslarinde méhkamloendi.

Avropa Birliyinin Daxili Siyasat Uzre
Bas Direksiyasinin “Avropa tarixi yad-
dasi: siyaset, cagirislar ve perspektiv-
lar” adli senadinin “Toklif va tdvsiyalar’
bolmasinda 7 konkret taklif aksini tapib:

1) Tarixi yaddasin févqelads zaruri
konsepsiya kimi qabul edilmasi;

2) Trans-Avropa tarixi yaddasinin
cotinliklerinin aradan qaldiriimasi;

3) AB-nin tarixi ugurlarina dair melu-
matliligr artirmaq ve tesdiqlemaekle yad-
dasin formalasdiriimasi;

4) Mbévcud AB yaddas siyasetindeki
catismazliqlarin hall edilmasi;

5) Avropa “yaddas medeniyysti’nin
inkigaf etdirilmasi;

6) Yaddas medeniyyastinin formalas-
masinda tehsilin merkszi rolunun tes-
diqlenmasi;

7) Milli seviyyelords siyasati dostok-
lemok Uglin Avropa meyarlarindan
maksimum istifade edilmasi” [31].

2007-ci ilde AB-nin 50 illiyi isiginda
foeal miizakirslers tokan verildi. Avropa
Parlamentinin kegmis prezidenti, al-
man-muhafizekar Hans Gert Pottering
bununla bagh qeyd etdi: “Bir ¢ox milli
muzeylarimiz var - Londonda, Berlinda
va milli tarixin nUmayis olundugu digar
yerlarda. Ancaq bunlarin he¢ biri biza
bUtov avropalilari birlesdiracak bir tarixi
gOstermir” .

Muzakirelar naticesinde analoji mu-
zey ucun biri Brusselds, digari Axenda
olmagla iki layihe hazirlandi. Brisselda
yunanlardan, romalilardan ve keltloerden
gaynaglanan vahid ayrilmaz bir Avropa
tarixi konsepsiyasi yaradildi. Konsepsi-
ya gadimliye alave olaraq, xristianligin
dovrlerini, Maarifcilik dévrini ve Av-
ropaya integrasiya proseslarini shata
edir. Axen saharindaki layiha tasabb-
sl Avropa tarixinin esas magamlar ot-
rafinda teskil edilmisdir. Yaradicilarinin
s6zlarine gore, bu tarix 800-cu ilde bag-
layir ve burada “Avropanin qurucu ata-
sI” Boyuk Karldir (Charle Magne).

2007-ci ilde Avropa Birliyinin 50 il-
liyinde avropalilari birlagdiracak tarix
muzeyi yaratmaq garara alinib. 2014-
cu ilde muzey Brisseldsa acilib. 52 mil-
yon avroya basa gelan muzey “Avropa
Tarix Evi” adlanir. Muzeyin sargisi Uzv
dovlstlerin 24 dilinde faaliyyst gdste-
rir. AB-nin yaddas siyasati fargli saviy-
yalerda siyasi aktorlarin - siyasatgiler,
“Avropa burokratlar”, “Avropa millat ve-
killeri”, tadqigatgilar, ictimai ray liderlori,
kitlavi informasiya vasiteleri, ayri-ayri
ixtisaslasmis toeskilatlar (masalen, Pol-
sadaki Milli Yaddas institutu ve ya isgal
muzeylari kimi), vetendas qruplari “qur-
banlar’inin 6z tohfalerini verdiyi vahid
faaliyyat kimi mévcuddur.

Rusiya

Son zamanlarda "Levada" Merkazi-
nin anketlerine gore, “Rusiyada qurur
hissi oyadan” fenomenler arasinda ta-
rixi birinci yere qoyan respondentlarin
sayinda ciddi artim muisahide edilmis-
dir. 2016-ci ilds tarix ilk defe “Rusiyanin
tebii sarvatleri"ndan 6na kegib ve qurur
simvollari siyahisinda birinci yeri tutub
[24].

Son ilde Rusiyada muxalifet tamsil-
¢isi A.Navalni ile bagh prosesler, onun
moahkemasi gedir. ©sas ittiham “Muha-
riba veteraninin tehqir edilmasi ile Rusi-
ya tarixi yaddasina gesd, Boylk Veaten
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muharibasinde onun rolunu kigiltmak”
kimi musayyan edilib. Navalninin mah-
kamaya verilmasina asas veran ganun
2009-cu ilde S.Soyqunun taklifi ile Du-
mada qgabul edilib. 2

Navalni mahkemasinden sonra ta-
rixe hassas munasibatle bagh tadbir-
lor daha da sertlosdirildi. Mahkemada
hakimin suali buna misal ola biler: “Siz
va terafdarlariniz magsadyonll sakilde
xalgimizin tarixi yaddasinin yox olmasi,
tarixin saxtalasdiriimasi ile masgulsu-
nuz. Rusiyaya nifrot edirsiniz. Sovet itti-
faqinin Il Dinya muharibssinde galebe-
sini gbézdan salirsiniz”. 24 fevral 2021-ci
il tarixinde Dovlet Dumasi veteranlari
tehqir etmaya gdra habs coezasi ile bag-
[ dayisiklikler edib. Nasizmin barpasina
va veteranlarin tahgir olunmasina goéra
coza ile bagli ganun layihasine dayi-
siklikler parlamentin asagi palatasinin
vitse-spikeri i.Yarovaya terafinden irali
surdlub.

Toklif olunan dayisiklikler sosial se-
bakaloerde nasizmin reabilitasiyasina,
Nurnberg tribunalinin tesbit etdiyi fakt-
lari inkar etdiyina va internetde Il Dunya
miiharibesi dévriinde SSRi haqqinda
bilerokden yalan melumat yaymaga
gOra cazani sartlagdirib, hiquqi saxsler
Ucln ¢ milyon rubla gader cerime ve
ya bes iladak habs slave edilib.

Onu da yada salmaq lazim galir ki,
“Il Dlinya muharibasi” amilinden basqa,
Rusiyada doévlstin inkisaf etmakda olan
demokratik dévlet quruculugu Ugln
maqgbul olan “yeni” tarix siyassti qur-
maq ugun etdiyi diger cehdlar - “4 No-
yabr - Milli Birlik GUnU” ve hazirda yal-
niz “Rus yurusleri” adi ile yadda galan
hékumaetydnld mitingler naticasiz olub,
effekt vermayib.

Rusiya Herbi doktrinasinin yeni re-
daksiyasina gore, “11.Rusiyada tarixi
ve manavi ananalara qarsl aparilan

istanilon faaliyyat, Vatanin muidafissi
sahasindaki tarixi, menavi ve vetenpar-
varlik ananalerini sarsitmagq magse-
dile shaliys, ilk ndvbada 6lkanin ganc
vetendaglarina informasiya axinlari ile
tasir gostarmak sayleri harbi tsahlike
kimi giymatlandirilir”.

Rusiyada tarix siyasati ile bagli on-
larla institut, fond, teskilatlar tesis edilib.
Maragli olan dlkanin ali resmi sexslari-
nin tarixe saygi ile bagh bu tagkilatlarda
cox feal igtirak etmasidir. S.Soyqu har il
dinya migyasinda Rusiyanin tabligi ila
bagli kegirilon, milyonlarin istirak etdiyi
“Cografi imla” aksiyasinin tagkilatgisi-
dir.

Diger maraqli magam Rusiyada Tarix
Camiyyatinin sadrinin Sergey Narigkin ol-
masidir. Bu faktlar Rusiyada tarix siyase-
tina verilon 6nami ifade edir. S.Narigkin 9
layihayae - senadli film, elmi populyar kitab,
mUsabiqaler, sargi ve s. saxsan rahbaerlik
edir. Onun rehberlik etdiyi “Vaten Tarixi
Fondu” 6lke Uzre bltln layihaleri gabul
edir, reallagdinr. “Rus imperiya dévriindsn
UzU bari halak olmus ddyusculerin reqgam-
sal elektron kitabxana-kartotekasi"nin ya-
radilmasi miqyasli tarix siyasatidir. Sohbat
10-15 milyon rus doylscusunin sayindan
gedir. “He¢ kim unudulmur” demak bir, bu
cur kitabxana yaratmaq basqa masaladir.

Resmi tarix siyaseti sahesinds ya-
radilan analitik markazlera misal kimi
Rusiya EA-nin EImi Malumat ve Stra-
teji Arasdirmalar institutlarini, “Tarixi
Yaddas” Fondunu, Tarixi Ekspertiza
Maerkazini ve s. gostermak olar. Batun
ictimai-humanitar, harbi profilli ali mak-
teblarde tarixi yaddas siyasati derindan
todris edilir. Rusiya XiN-in “Strategiya
XXI” sanadinda rus kollektiv kimliyinin
formalasmasinin asasi kimi tarixi yad-
das siyasatinin problemlarina xususi
diqget yetirilib. “1990-2000-ci iller or-
zinde hayata kegcirilon yaddas siyasati

2 || Diinya miiharibasinde SSRI-nin rolu barads "sahv" ifadslere gére cinayat taqibini tohdid edsn qanunun
qabul edilmssinin zaruriliyini ilk dafs irali siiran hamin dévrde Rusiyanin févqslads hallar naziri olan Sergey Soyqu
olub. 2009-cu ilds S.Soyqu Il Diinya miiharibssinde SSRI-nin qelebasini inkar etdiyi tigtin cinayat cezasinin tatbiq

edilmasini teklif edib.
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somarali olmayib. Rusiya hakimiyyat
organlarinin tarixi yaddas problemle-
rine yanasmasinda vahid bir strategiya
va ardicilig olmayib. Yaddas siyase-
ti cercivesinde hansi vazifalerin hall
edilmali oldugunun basa dusulmamasi
boylk o6lclide dlkanin galacayi ile bagl
asas suallarin hall olunmamasi ve tab-
lig edilon gsaxsiyyat modelinin uygun-
suzlugu ile alagadardir. Bu iller arzinda
dayismis sosial gertlora uygun yenilari
yaradilmamigdir. Tasirli yaddas siyase-
ti mexanizmlari, 6lkada heyata kegirila
bilacak bir media infrastrukturu yoxdur.
Son 20 ilde yaddas siyasaeti, milli ham-
royliyi seferbar etmak ve basqgalarini
hall etmak Ugln istifade olunan kegmis
simvollarin, hadisalarin, reqemlarin son
daraca clzi bir repertuari ilo xarakterize
olunur”.

BUtln dinyada miqyasli tarix siyase-
ti aparan Rusiya tacribasi son illerda
Baltikyani, Serqi Avropa ve g¢oxsayli
Olkelerin aks-kasfiyyatinin baslica fea-
liyyat istigamatlerindan birina gevrilib.

Qalabanin 75 illiyi, Il Dinya muhari-
basi Rusiyada doévlet resmilerinin has-
sas diqggeti altindadir. Miharibada Rusi-
yanin rolunun imumi baxis ve mévgeya
uygun verilmasinda ddvlat israrhidir ve
bu yonda tarix siyasati global miqyasda
aparilir. Son ddvrlarde Rusiyanin bu is-
tigamatde Boyuk Veten muharibasinde
fasizm Uzerinda gealabanin ddvlet tere-
finden desteklonen “Zafera ehtirami”
tendensiyasi, elace da sovet hdkumae-
tinin XX asrin bazi ddvrlerindaki faaliy-
yatinin gisman tasdiglenmasi haqgqginda
tedbirler diqgati calb edir. Burada asas
vurgu Qarbi Avropa dovlatlarinin analoji
narrativ siyasatinda teqdim edilon “biz-
onlar” dixotomiyasinda ferqgli oldugu
hesab edilan “rus xalqinin 6zalliyi, tarixi
missiyas! va s. kimi” magamlar vurgu-
lanir.

Bu istigamatda gorllen iglera mi-
sal kimi, Rusiyanin manafeyina ziyan
vuran “Tarixin saxtalasdirilmasi cehd-
lorine garsi komissiya” yaradilmasi,
onun dovlset mediasinda “aqressiv tab-
ligat kampaniyasini, hamginin, Il Dln-
ya mduharibasinin 70 illiyi erafasinda
basga darsliklerle miqayisada ideoloji
cohatdan tesdiglenmis ve dovlet struk-
turlari terefinden dasteklonan XX asrin
tarixina dair dersliyin nehang tirajla cap
olunmasi ve s. geyd edila biler.

Dovlat bir sira hallarda yaddas si-
yasatinde tegabbuskarligini itirib, bu
da xususile esas hadise olan “Milli Bir-
lik GUnU” bayraminin tarixinde 6zinu
gosterib. 12 iyun 1994-cl ilden Rusiya-
nin Dovlet Suverenliyi Bayannamasinin
gabulu gund kimi geyd edilib. 2002-ci-
ilden ise 12 iyun Rusiya Gunu adlan-
dirtib. Bununla yanasi, onun qeyd
edilmasi ugurlu alinmayib. Bu magam
tarix siyasatinin ne gadar hassas va
ictimai slurla saslesan sosial-psixo-
loji fenomen olduguna delalat edir.
Belo ki, 2018-ci ilde kegirilmis sorguya
go6ra, Rusiya shalisinin yarisi dévlstin
adi ile saslagen 12 iyun milli bayrami-
nin neca adlanmasini xatirlaya bilma-
yib. Respondentlorin 34 %-i ise onu
“Mustaqillik Gund” adlandirib. Belalikls,
demak olar ki,ehalinin 100%-a yaxini
12 iyunun Rusiya Ginl olmasi haqda
malumatsiz olub. Bu massle rusiyal
alimlar arasinda ¢ox ciddi mizakiralera
sobab olub. Dolayisils, tarix siyasatina
ehtiyacin olmasi da buna benzer hallar-
la bir daha subut edilib. Xalgin zehniy-
yotinde dovlstgiliyin gaynaqglarinin (im-
periyami, postimperiyami, yaxud milli
suverenlik marhalasimi?!) na Uglin 12
iyunda baglanmasina cavab tapiimasi
alinmayib.

Bundan farqli olaraq, fasizm Uzarin-
de galeba butun rusiyalilari birlesdiren

Onun bu teklifi 2014-cii ilin aprelinde Duma terefindsn tasdiglendi ve hemin il mayin 5-ds V.Putin terefindsn
imzalandi. Bela bir tegabblisiin esas maqsadi Il Diinya miiharibasi dévriinde bas veran hadisslerin tarixi yaddasa
tacaviiz cahdlerine qarsi durmaqdir. Bundan svval 2009-cu ilin mayinda Rusiya Federasiyasinin Prezidenti yanin-
da "Rusiyanin maraqlarina xslel getiren tarixi saxtalasdirmaq cehdlerine qarsi miibarize lizre Komissiya"yaradilib.
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vahid ideologema kimi ¢ixis edir. Rus
ictimai elminda tarix siyaseati konsep-
siyasini faal inkisaf etdiran tarixc¢i alim
Aleksey Millerdir.

A.Millero gore, “Dovlatin inzibati ve
maliyya resurslarindan istifade edarok,
hakimiyyatda olan siyasi quvvaler ce-
miyyetda tarixi siur va kollektiv yaddas
sahasinda ideoloji indoktrinasiya prose-
sini hayata kegirirlar. Tarix siyasati feno-
menini anlamaq Ug¢in nainki nayin tab-
lig edildiyi masalesi vacibdir, daha vacib
olan bu tabligat isinin nece ve hansi
metodlardan istifade etmakle apariima-
sidir" [23].

Polsa

Polsada dovlst tarix siyaseti tetbiqi
baximindan dinyada an qabaqcil tec-
ribe saylla biler. Polsada yaddas ve ta-
rix siyaseti, demok olar ki, eyni manali
olub, tecriibaden nazariyyaye dogru te-
kamul etmisdir.

2004-cu ilde bir grup Polsa tarixgisi
Olkanin tarix siyasatinin 6z versiyasini
hazirlamali ve hayata kegirmali oldugu-
nu elan etdi. Onlar bu termini (Polityka
historyczna) alman dilinde olan “Gesc-
hichtspolitik’”den goéturdiklerini inkar et-
mirdiler [27, s.44-64].

1998-ci ilde parlamentin qerari ile
analoqu olmayan “Polsa Milli Yaddas
institutu” yaradilib. Burada 1200 nafer
amakdas calisir. ©mak haglari 6lkade-
ki diger tarixcilerin maaslari ile miqa-
yisede bir nece dofe coxdur. institutun
tedqigat budcasi 6lkade XX asr Polsa
tarixinin Ayrenilmasi yoninde fealiyyet
gOsteran bitin diger merkezlerin bl-
dcalerinin cemindan ¢oxdur. Yaddas
institutunda tedgiqat fealiyyati ilo istin-
taq organlarinin bazi funksiyalarinin
birlesmasi onlara bdyuk salahiyyetlar
verir va tarixi yaddasin formalagmasi
ile bagli ham de an ciddi masuliyyati
muayyan edir. Masalanin diger tersfi
bu qurumlarin hem d&lkede lUstrasiya
hagqginda ganunlarin tetbiginda, yaxud
da antiddvlatci quvvaleri, siyasi raqiblari

nifuzdan salan malumatlarin gindema
gatiriimasi ile slagadar gulcllu ictima-
i-siyasi rayi formalagdirmagq silahi kimi
cixis edir. “Yeni tarix siyasati” adlandiri-
lan yaddas siyasaetinin asas sutar “ifrat
tenqidi vetenparvaerliyin” redd edilmasi
ve “gelacayin vetenparvarliyi” milli ideo-
logiyasina qayidilmasini sertlendirmek-
dir. Polsa tarixinin, prezidentinin, siyasi
sisteminin, Polsa xalqinin mediada ic-
timai sakilde tehqir edilmasi, rigxandle
alo salinmasi 4 il habsls cazalanir.

Polsada tarix siyaseti yaddas si-
yasatinden farqgli olaraq, sag muhafize-
kar manada agiq bir doktrina xarakteri
dastyir. Hakim siyasi partiyanin tarixi
kecmisa siyasi baxisi kimi ham 0&lka
daxilinde kegmisa dair 6z tesavvlrle-
ri olan muxtalif sosial ve etnik qruplar
arasinda, hem de dlka xaricinde artan
konfliktogen potensialla xarakterize olu-
nur. Tarix siyasati ti¢lin heg bir mizakire
aparilmir ve buna goéra kimin “glnah-
kar”, kimin “glnahsiz” oldugu aydindir,
asas masale bu fikri genis kitlalers cat-
dirmaq ve onu siyasetde baslica tezis
etmakdir [23].

Kacinski qardaslarinin Qarbi Avro-
panin Yalta muqavilalerina géra Polsa-
ya “pborclu olmasi” ile bagh agiglama-
lari, “milyonlarla polyak”in gatline gora
muasir Almaniyaya iddialarini”, hakim
dairalerin  Holokost ddvrinds yehudi
dhalisinin mahv edilmasinda kdénullu
istiraki vo ya Rusiyaya qarsl Katin at-
rafindaki veziyyatle bagl mibahisalera
asabi reaksiyasi - mahz 2000-ci illerds-
ki Polga tarix siyasetinin nUmunasinda
nazardan kegirilo bilar.

Ukrayna

2006-ci ilde vacib statusa malik Uk-
rayna Milli Yaddas institutu (UMYI) ya-
radilib. Bundan basqa, vaxtile xanim
Yussenkonun rahbarlik etdiyi “Ukray-
na-300” Fondu tarix siyasati ile masgul
idi. UMYi-nin emekdaslari Ukraynanin
Tehlikasizlik Xidmatinin (UTX) arxivle-
rine Ustlin icazeye malikdir. institutun

49



Tahiro ALLAHYAROVA

direktor muavini V.Vyatrovi¢ eyni za-
manda ham da UTX direktorunun mas-
lehatcisidir. Vaxtile Prezident Yussenko
tarix siyasatini milli quruculugun ideoloji
asas! kimi miayyen etmisdi.

Ukrayna tarixi narrativlerine galdikda
burada iki asas tarixi hekaye bir-biri ila
reqabaet aparir. EImiolaraq her iki yanas-
ma bir sakilde Ukrayna tarixinin serhle-
rina asaslanir, esasen Mixail HrusevskKi
va onun terafdarlarinin asarlerinds teg-
dim olunur. Eyni zamanda, muasir gerh-
lor tarixi materiali postsovet Ukrayna
haqigatlerine uygunlasdirir. Masalen,
Kiyev Rusunun tarixinin “Ukraynalagdi-
rilmasi” ¢oxsayll nimunalardan biridir.
Ukraynanin Rusiya imperiyasi ve Sovet
ittifaqinin terkibinde oldugu dévrlerds
bele 6zal, 6zinemeaxsus kimliya malik
olmasi vurgulanir.

Bu xaettin sleyhdarlari, xtsusile dlke-
nin XX asra qodarki tarixi ile slagadar
olaraq milli narrativlarin bir cox elemen-
tini oks etdirmekdadir. Burada sovet
dovrl o gadar de manfi giymatlendiril-
mir, Qolodomor ahamiyyatli bir yer tut-
sa da, Ukrayna xalginin soyqirimi Kimi
teqdim edilmir. Radikal milletgilik manfi
gabul edilir. Kegmis prezident Leonid
Kugcmanin “Ukrayna Rusiya deyil” adli,
carpicl bashqgll kitabi burada nimuna
saylla biler. Ukraynanin yaddas mada-
niyyatlerindeki ferglerin, sutbhasiz ki,
2014-cu il muharibasindan sonra da da-
vam edan regional sababi - dl¢lsu var.

"Maydan" harakatindan sonra Uk-
raynada Avropa tarix siyasatindan
bshrelanma bas verdi. “Ukrayna - Av-
ropadir’ yaddas siyasatinin leytmotivi
bu stari Avromaydandan, Krimdaki ve
Donbasdaki hadisslerden sonra Ukray-
nanin yeni rahbarliyi simvolik makani
yenidan formatlasdirmagi ve o&lkada
gedan “yaddas miharibasini” inten-
siv marhalaya kecgirmayi faydali hesab
etdi. 2015-ci ilin aprelinde Ali Rada ar-
dicil 4 ganun - “Kommunist ve nasio-
nal sosialist (Nasist) totalitar rejimlarin

mahkum edilmasi haqqinda”, “Il Dinya

miharibasinde nasizm Uzarinds zaferin
abadilesdiriimasi haqqinda”, “XX asrda
Ukraynanin mdastaqilliyi ugrunda vu-
rusan doyusculerin hliqugi statusu ve
xatirasinin ebadilesdiriimasi haqqinda”
va “Kommunist totalitar rejimin repres-
siv organlarinin arxivlarina giris haqqin-
da “ ganunlar gabul etdi. Bu sanadler
Ukrayna ictimai makaninin resmi “de-
kommunizasiyasina” start verdi. Yeni
hékumatin bazi terafdarlari bu aktlarin
goabul edilmssini tahlikesizlik vezifslori
kimi izah etdilar, ¢clinki sovet kecmisina
milnasibat daqiq bir milli tehllikasiz-
lik problemi kimi gabul edildi. Aydindir
ki, bu tefsir Moskva ve Kiyevda gabul
edilen xeatta slbha ile yanasan ukrayna-
lilarla ideoloji garsidurma ¢argivesinda
ortaya ¢ixd1.

Burada Ukrayna Milli Yaddas institu-
tunun bu ganunlarin hazirlanmasinda
asas rolunu da vurgulamaq lazimdir.
Sosialist kegmisi olan digar 6lkalerin
komissiya ve tesisatlarinin nimuna-
sinda yaradilan institut son illarde bir
¢ox oks-sada doduran garar va bayan-
namalarin manbayina gevrildi. “Il Dlinya
muharibasinda nasizm Uzerinda zafarin
abadilaesdiriimasi haqgginda” ganunun
yeniliyi ondan ibarst idi ki, burunla da
8 may “Yaddas ve Barig GUnuU”, eyni
zamanda 9 may “ikinci Diinya miihari-
basinde nasizm uzerinde Zafer Gunu”
tesis edildi. Ukrayna rahberliyi Zefer
Gununa fergli bir mana verdi.

2017-ci ilde Milli Yaddas Institu-
tu dovlet bayramlar ve tarixi gunler
haqqinda ganunun yeni versiyasini tok-
lif etdi. ©hamiyyatli bir deyisiklik, hafte
sonunun 9 may tarixinden 8 may ta-
rixine kocirilmasi oldu. Bu gerar ikinci
Dinya muharibasinin basa c¢atmasini
Avropa ananasindaki minasibstle ey-
nilesdirildi.

Ukrayna yaddas siyasatinin postav-
romaydan versiyasli rasmi Kiyevin tehsil,
dil ve informasiya siyasati sahasindaki
diger herakatlari ila birlikde Ukraynanin
galacayi, Avropa Birliyi, Rusiya va diger
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Olkslerle slagsleri Gg¢ln uzunmuiddatli
naticelare sabab oldu va olacaqdir.

Latviya

Latviyanin Konstitusiyani Mdudafie
Birosu (KMF-aks-kagfiyyat qurumu)
Rusiya Tarix Camiyyastinin 2019-cu il-
daki fealiyystine dair hesabatinda geyd
edilir: “Kreml Baltikyani dlkelerds alve-
rigli tarixi yaddasi formalasdirmaq Ggln
birbasa va dolayi yolla bir sira yalangi
akademik qurumlar ve muxtalif nasr
ve videmateriallar d¢in maliyye ayirir.
Masalan, Tarixi Yaddas Fondu asasan
Baltikyani olkeler yoninde ixtisaslas-
misdir. Fondun on gérkemli sexsleri
Latviyada persona non qrata kimi soxs-
lordir”.

Latviyada 1998-ci ilde “Prezident ya-
ninda Tarixgilor Komissiyasi” yaradilb.
Bu strukturun asas vezifasi resmi soxs-
lori tarix siyasatinin tezislari il tamin et-
makdir. Latviya mustaqilliyini elan etdiyi
andan bu gina geder apardigi dovlst
tarixi siyasatini qonsu Baltikyani dlkaler
kimi hale yenidenqurma illerinden bari,
SSRi-de (imumiyystle gebul edimis
tarixin interpretasiyasini sirotle dayis-
dirmeaya baslayib. Mustaqillik gazandig-
dan sonra kegmigin giymatlendirmalari
yalniz siyasi mlbarizenin ayrilmaz bir
hissesi oldu, hem de daxili ve xarici si-
yasi kursun asaslandiriimasi Ggln asas
rolunu oynadi. Hazirda da rasmi tarix
elmi, maktab sistemi, kinematoqgrafiya,
muzeylar, elmi va populyar adabiyyatin
nasri - hamisi mévcud dovlat tarixi si-
yasatini tesdiglemak va populyarlasdir-
magq ugun ¢aligir.

Estoniya

Estoniyada 1993-cu ilde parlament
nazdinde Tarixi Arasdirmalar Komissi-
yasl, Prezident yaninda insanliq sley-
hina tarixi cinayetleri arasdirma komis-
siyasl, 2008-ci ilde onun asasinda Milli
Yaddas institutu yaradilib.

Belarus

2010-cu illerden baeri Belarus ME-
A-nin bélmasi tarixi yaddasin Belarus
coemiyyatinin konsolidasiyasi amillerin-
den biri kimi gsbul edan fundamental
tedqigatlar aparir.

Qazaxistan

Qazaxistan Prezidenti Tokayev Ru-
siya Ddvlet Dumasinin deputati, hakim
partiyanin Gzvi V.Nikonov Qazaxis-
tanin ona verilan rus torpaglarinin he-
sabina qurulmasi ile bagl iddialarla
¢ixigindan sonra tarix siyassti ile bag-
I program xarakterli magale ilo ¢ixis
edib, Qazaxistan tarixinin dyranilmasi
ile bagli serancam verib.

Dunya dlkelerinde tarix ve yaddas
siyaseti ilo bagl qurumlarin hamisini
sadalamaq qeyri-mUmkuindir. Yekun
olaraq, onu demak olar ki, “yaddas nazir-
likleri” de adlanan bu qurumlar Gmumi-
likde milli maraq va tehlUkasizliye cavab
veran, xarici tasirlori neytrallasdirmaga
yonalan fealiyyat hayata kegirirlor.

“Bu gln tesssifle geyd edilmsalidir
ki, 6ten iller arzinde tarix siyasati bir
¢ox dovletlerin anlaminda “tarixin si-
yasiloagsmasi” kimi basa dusultr. Nainki
barismaq ve siddatli polemikalara se-
bab olur, heam da garsidurma alstine
cevrilir. Bir ¢ox siyasetciloer tamamile
siyasi maqgsadler guderak askar mil-
letcilik movgeyindan yanasaraq tarixe
va kegmisa baxislarini basqgalarina da
zorla gabul etdirmak Ugln sllarinden
galeni edirlar. Bu, Avropa Birliyi, Polsa,
Ukrayna va Rusiya siyasatcilerinin tarixi
ganunauygunluglari va yubileylari neca
sorh etdiklerine aiddir” [25].

Tarixin  siyasilegdiriimasinea misal
kimi ilk ndvbada Ermanistanin adinin
cokilmasi daha duzgun olardi. Rusiyali
politoloq S.V.Lezov mif Uzerinde quru-
lan tarix siyasetine misal kimi ermani
mifinde U¢ komponenti muayyenlasdi-
rir: 1.Qadim irsa sahib olmaqg esasinda
Uzarina dusen sivilizator funksiyasina
inam; 2.Xristianhdin $erqde forpostu
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il eynilesdirme; 3.0ziine bageriyyst
namina “Serq barbarlarinin Gzindan”
abadi ezab ¢aken bir qurban obrazi
kimi baxmagq [21].

5. Dovlatgilik tarixinde muiihariba
fenomeni - tarix vo yaddas
siyasatinda onun yeri va rolu

2020-ci ilde mdusteqil Azerbaycan
dovletgiliyinin tarixine 1l Qarabag -
Vatan muharibasi, Boyluk Qalabs ve 8
Noyabr Zafar Guna qizil herflerle hakk
edildi.

Mdiharibs basa catsa da, XXI asr mu-
haribasinda galib dovlet statusunu temin
edarok, isgala meruz qalan o6lkalar Ugln
calbedici-inam/imid simvoluna cevrilan
Azarbaycanin regionun geosiyasi man-
zorasini kdkli sakilde dayisan beynalxalq
ndfuzu mazakiralarin mévzusudur.

44 gunlik muiharibe muddeatinda
Azarbaycan cemiyyati 6z tarixinda go-
rinmamis milli birlik, hemraylik, “10 mil-
yonluq xalqin bir drak kimi déyuinmasi”
marhalasinden kegdi. Ali Bags Koman-
dan eatrafinda six birlik, nasiller, siyasi
qglvvaler, sosial tebagelararasi miina-
sibatlordaki heyratamiz dastek ve yar-
dimlasma, “Azarbaycanli olmagin” an
ulvi, manavi meyarlarinin bir vulkan kimi
puskirmasi bas verdi. Xalg-ordu birliyi,
paylagsma ve xeyirxahliq har kasin can
atdigi celbedici qlivvaya cevrildi.

Azarbaycan xalqi Vetan muharibe-
sinda, balka ds, son yuzilliklards ilk dafs
comiyyatde helalik dark edilmayan,
eyni zamanda, Qaelaba ve Zafer gader
de fovgelade dayer kesb eden, milli
“passionar enerji” fenomenini yasadi.
L.Qumilyovun etnogenez nazeriyyssi
kontekstinda elma gatirdiyi bu fenomen
tarixan dovletlerin taleyinde halledici rol
oynaylb, dinya siyasi xeritesinin de-
yismasina tekan veran proseslare yol
aclb. Tarixden o da malumdur ki, passi-
onar milli enerji lider tarsfinden dizgln
macraya yonaldildikde mimkinsiz go-
rinan qalibiyyatler bas verir. Yaxud da

aksina, passionar enerji qurucu-yaradi-
¢l magsadlara yonaldilmazss, shatesin-
de xaos yarada, dagidiciliga meyillona
bilir. 44 gUnlik muiharibede “Birlikde
glcluydk!” cagingi ile xalgimizin Qa-
rabagl azad etmakle bagl gozladiyi
magamda milli enerjinin “demir yumruqg”
kimi birlegsmasi, gelabays yonaldiimasi
bas verdi.

Bu baximdan, Zafer tarixinin yeni
gelabalerin zamini olmaga ydnaldilme-
si, qalib vetendas yasantisinin enanayas
cevrilmasi boyluk deraceds ham de yad-
das ve tarix siyasstinden ¢ox asilidir.

Oz névbasinds bu vezife da ictima-
i-siyasi, ideoloji tabligat sahasinde mu-
vafiq dovlet siyasatinin, texirasalinmaz
tedbirlerin hayata kegirilmasini dikta
edir.

Batovlikds cemiyyatin sosial-psixo-
loji, elIm-tahsil, madaniyyat va informa-
siya makaninda muhariba obrazini tag-
dim etmasi tarix ve yaddas siyasetinda
avazsiz rola malikdir. Bu obraz muhari-
baya dair felsafi konsepsiyalarin miha-
riba obrazlarini cemyyate bu ve ya digar
formada teqdim edan sadalosdirilmis va
stereotip narrativeri ile baghdir. Homin
narrativlar bir-birina aks mazmunda ola
bilir. Bunlardan biri xalqin resadet va
gahramanliglarinda oaksini tapan mu-
haribanin qalibiyyat-qehremanliq obra-
zidir. Bu obraz ananavi olaraq foxarat,
cosaroet ve seraf anlayislari Uzarinda
dayanmagla, maglubedilmaz, sarsil-
maz milli birlik nUmunasina cevrilir. Bu
narrativ ¢gargivasinds xalqin 6z dévleti-
ni, veteninin azadhgini ve musteqilliyini
gorumagda qurban vermaya her an hazir
olmasi digget markazindadir.

Mduharibanin diger obrazi faciali,
maglubiyyatle bitan muharibe obrazidir.
Burada muharibe dehsati, coxsayl qur-
ban, insanlarin gatli, harbi cinaystler,
sonsuz kadar va facie timsalinda facie
yaddasl kimi modvcuddur. Qeyd edil-
malidir ki, facie yaddasi oldugca fun-
damental mahiyyate malikdir. Facislor
paradoksal olaraq, xalqin yaddasini
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formalasdiran mihUm hadisalardandir.

Azarbaycan xalqinin taleyinde 30
il avval maglubiyyatle basa ¢atan mi-
haribeya son qoyaraq, galibiyysta nail
olmagq, zefer yazmaq nasib olmusdur.
Facis tarixinden forgli olaraq, galeba
tarixinin yazilmasi, yasadilmasi tarix si-
yasatinin mihim vazifslerindandir.

Dinyada oldugu kimi, Azerbaycan-
da da polietnik va ¢goxkonfessiyali 6lka
kimi vatoendas kimliyinin tamali olan
kollektiv tarixi yaddasin formalasma-
sI aktual maesaeladir. Qalabenin, tarixa
govusan Zafar tarixinin yazilmasi, milli
kegmisin variantlarinin qurulmasinda
halledici rol siyasi elitalara mexsusdur
Tarixa qovusan Zafer obrazimizin milli
birlik temallarine ¢evrilmasinin, yaddas-
lara hakk edilmasinin yazili, vizual ve
sifahi mixanizmlaerinin nazari ve tatbiqi
metodlarinin aragdiriimasi, muayyan
edilmasi 6z ndvbasini gézlayir.

Belaliklo, hazirki magamda Azarbay-
canin tarix siyasati ve yaddas siyasati-
nin an aktual olan bir caginda yasayiriq.
Olkemizdas ssrlerin simvolu - Qarabag,
Zofer/Qaleba simvolunun xalgimizda
yasatdigr qurur hissi tariximiz Ggln,
onun yeni qizil sehifaleri yazildigi t¢ln
misilsiz faxaret hissini yasadir. Heg bir
basga ugur ve gelabas ile miqayisaedil-
maz deracayae ¢atir.

6. Miistaqil Azarbaycanda tarix ve
yaddas siyasatinin vaziyyati

Muxtslif dlkelarde oldugu kimi Azar-
baycan tarixinde de tarixi hadisalerin
siyasi konyunktura prizmasindan, sinif
va partiya yanasmasi ila sarhinin manfi
nimunaleri kifayaet gadar olmusdur ve
malumdur. Bu veziyyst klassik hesab
edilen, tarix ve siyasetin qarsiligli nis-
batini aks etdiren malum deyimla ugur-
lu ifade edilib: “Tarix kegmis siyasatidir
(ke¢mise miinasibst siyasetidir - red.),
onsuz indiki siyaseti basa dusmak
muamkun deyil”.

Xususile de, Azerbaycan cemiyyati

Ugun goxsayh diinya dovletlerinds “tarix
siyasati” konsepsiyasinin siyasi miza-
kiraye cixarilmasi va onun reallasdiril-
masinda tahsil sahasinda siyasi texno-
logiyalardan istifade edilmasi nisbaten
yeni bir fenomendir. Butlin bu prosesle-
rin derk edilmasi, tarix tahsilinin inkisafi
strategiyasinin hazirlanmasi Gi¢lin vacib
olan imumi tarix siyasatinin magsad va
vazifalari ile uygunluq daracasini miay-
yanlasdirmak lazimdir.

Hazirki veziyystds nasillerarasi va-
rislik vo munasibatler, “atalar ve ogul-
lar” problemi adlanan kontekstda kol-
lektiv tarixi yaddagin formalagdiriimasi
masalaleri vatendas ve milli kimliyin,
boyuk shatada dovlst identikliyinin da-
vamliliginin asasini toskil etdiyi tGgln
xususi ehemiyyete malikdir. Belo ki,
yasli nasil Azerbaycan vetendaslari
Ugln ortaq sovet kegmisi ile bagli olan
Umumi kollektiv yaddasi mdévcuddur.
Bu suveren Azerbaycan dovlstgiliyi se-
raitinde formalasan genc naslin yadda-
slI il kdkundan farglidir. Ganclar Ugln
yasli naslin ortaq sovet kegmisi artiq
kecmis tarixi yaddas sahasinda qalib.

Umumilikde Azerbaycan tarixinin
Umumi akademik tarixi tedqgigatlar ve
tarixi biliyin deyarlari, maqgsadleri, ve-
zifeleri va mazmununun dizayni ile bag-
Ih fergli metodoloji mdvgeleri mdvcud-
dur. Forqli fikirlerin olmasi fundamental
ahamiyyat asb etmokle yanasi, tarixin
derslarinin yaddaslara kogurulmasini
“bloklayan” manea saviyyssinde olma-
mali, tarixi biliyin yaddaglarda dovlst-
cilik dayerlari baximindan maksimum
dizgln proyeksiyasina imkan yarat-
malidir. ©ks-taqdirda, globallasma ve
informasiya texnologiyalarinin yaratdi-
g1 imkanlardan sui-istifade etmakla, bu
proyeksiya Uzerinde geca-gundiz cali-
san “maragqli” terefler 6z isini géracekdir
va gérmakdadir.

Azarbaycanda "tarixin folsafasi" adla-
nan elmi istigamatin de halalik tadqiq ve
tedris edilmemasi tarixin darki ile bagh
problemin moévcudlugunu aktuallagdi-
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rir. Yaddagla bagli siyasete dair tarixci
alimlar terafindan vurgulanan magamlar
da s6zugedoan sahada mufavig addim-
larin atilmasinin vacibliyine dalalst edir:
“Tarixin falsafasi adli xiUisusi saha var ki,
bu, bizde yox daracadadir. Universitet-
lords tadris olunan tarixgi tehsili muasir
standarta cavab vermir. Batin ali mak-
teblerda, demak olar ki, tarix ixtisasi var.
Bunlarin da hamisi yanhis yoldadir. Bir
fakultads tarixin folsefesi kecilmir. Azar-
baycanda tarix¢i kadrlar dogru metod-
larla hazirlanmir. Tarixi yaddas problemi
var. Tarixi yaddasin olmamasi da prob-
lemdir, mdvcud tarixi yaddasin spesifik
xususiyyati de problemdir. Masalen, Er-
manistan-Azerbaycan, Dagliq Qarabag
konfliktinda tarixi yaddas ¢ox bdyuk rol
oynayir (Bu fikir Vaten miiharibasinden
ovelki dbvrde seslendirilib — T.A). ATOT-
in Minsk grupunun Gzvleri taklif edirler ki,
galin problemi hall etmak Ugun tarixi bir
terofe qoyaq, tarixi yaddas bize mane
olur. Azarbaycanin bir ¢ox siyasatcilari
da bunlarla razilagir, deyirler, duz deyir-
siniz, tarix bize mane olur. Onu kanara
goyub diger gostericilerdan ¢ixis edarak
problemi hall etmays calisag. Amma
zannimca, bu, yanlis masaeladir. Biz ta-
rixi yaddas! bir kenara qoyaraq problemi
hall ede bilmerik. Clnki tarixi yaddasi
unutmaq manqurtluga gstirib ¢ixarir.
Tarixin ¢ox kaskin dayismaelar ddvrin-
da tarixi yaddasa xususila ehtiyac artir.
Dovlet Talaba Qabulu Komissiyasi (indi-
ki Dévlet imtahan Markazi — T.A.) tero-
finden Azarbaycan tarixinin buraxihg im-
tahanlar sirasina daxil etmamasi yalniz
toassuf yaradir” [9].

7. Prezident ilham ®liyev XXl asrde
tarix vo yaddas siyasatimizin
simvolu va garanti kimi

“Man defalarle demisem ki, tarixi-
mizin haqiqgeats uygun olmasi ile bagl
bizim alimlar garak dolgun malumat
versinler. Bizse saxta tarix lazim deyil.
Her kos bilmalidir, torpaqlari satan

kimdir, torpaqlari esarstdan qurtaran

kimdir” [4].

“Climhuriyyeat terefinden lIrova-
nin Ermenistana verilmesini heg cir
asaslandirmaq olmaz!” [1].
Miistaqillik tarixini yazan Umummilli

lider Heydar Sliyevin, Zafer tarixini ya-
zan doévlet basgimiz - ilham 8liyevin
ham de pesokar/akademik tarixgi ol-
malari, resmi dévlet saviyyasinde tarix
va yaddas problemini daim on siraya
¢okmaleri, Qarabagla bagh hagiqgatle-
ri dinyaya catdirmalari tarixi sahamiy-
yote malik hadisaler olub, s6zigeden
sahelarde, dovlat saviyyasinde boslu-
gun yaranmasinin garsisini alib.

Mdasteqil dovletgiliyin butiin sahale-
rinde oldugu kimi Azerbaycanda tarix
ve yaddas siyaseti sahesinda do foa-
liyystin @sasi Umummilli lider Heydar
Oliyev terafinden qoyulub. Bels ki, Hey-
der Oliyev terefinden 20 Yanvar tarixi-
nin Umumxalg Hizn Ginl elan edil-
masi, onun tagabbusu ile Azarbaycan
Respublikasi Milli Maclisinin  1994-cu
il martin 29-da “1990-ci il yanvarin 20-
de Bakida toradilmis faciali hadisaler
haqqinda” garar gebul etmasi, faciede
halak olanlar Ggin “20 Yanvar sahidi”
foxri adinin tesis edilmasi bu istiqgamat-
da atilan ilk addimlar idi.

Xocall faciesini “baser tarixinde ta-
yI-barabari olmayan bir vahsilik akti,
batdn insanhga gars! tarixi bir cinayat”
adlandiran Heydar Bliyevin tagabbisu
ile Milli Maclisin 24 fevral 1994-cu il ta-
rixli iclasinda soyqirima siyasi-hiquqi
giymat verilmig, her il fevralin 26-nin
“Xocali soyqirimi giini” kimi geyd olun-
masi ile bagli serancam verilmisdir.

Tarix siyasetina daha bir konkret misal
Heydar Sliyevin 26 mart 1998-ci il tarixli
saroncami ile 31 martin Azerbaycanlila-
rin Soyqirim Guinu elan edilmaesi, tarixi-
miz va soxsiyyatlarimize yonalik misilsiz
diggati ve s. dolayisi ile dévletin yaddas
siyasatinin nimunalari hesab edils biler.

Prezident ilham Sliyevin dlkays siya-
si rehbarliyi dovrl, demak olar ki, saxta-
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lasdiriimis tarixle savas isarasi altinda
kegmis, Qarabagla, kegmisimizle bagli
gergaklarin bitln global platformalarda
- Valday, Munhen, Asgabad va s. ¢ixis-
larl misilsiz yaddas hadisasina ¢evrilib.
Bolgalare saferleri zamani tarix diyar-
stinaslig muzeylarinda Prezidentin xa-
ritalordaki yanhgliglarla bagl oldugca
tefarrtath tovsiyaleri tarix siyasaetinin ali
digget merkazinda olmasini stibut edir.

Dévlet bascisi ilham 8liyevin gixis-
lari 6lkeamizds ziyall alim va tarixgilari-
mizin “yaddas-tarix siyasati” aspektinda
genis muzakiralerinin mévzusu olmali-
dir. Maghur deyime gora, “Tarixin dersi
ondan ibaratdir ki, onun darslari olmur”.
Prezidentin “tarix darslari” har bir vetan-
dasa Unvanlanan, tarixa hassasliq ve
sayginin, tarix duyumunun formalasdi-
rilmasinda avezi olmayan bir siyasatdir.

Prezidentin Tertorde Ddvlet Ramz-

mse
mse

mse

lari Muzeyinin acliliginda icra basgisina
iradlari ise tariximize nece minasibat
basleamayin 6rnak nimunasidir: “Bunu
pozun vo “Qarakilsa” yazin.. Usaqglar
bu xaritadan na basa diisacaklar? Bu,
neganci asrin xaritasidir? Har bir xa-
ritada yazilmalidir neganci asra aiddir,
c¢unki dovlatler dayisib, saerhadlar doa-
yisib. Bu xariteni siz haradan goétiir-
miusiiniz? Madaniyyat Nazirliyindan?
Qadim adlar, masalan, Sisian yazilib.
O vaxt Sisian adi yox idi, sonra kimsa
bunu uydurub. Xoritada indiki Azor-

baycan orazisinde Mingagevirdan
basqa he¢ bir tarixi ad yazilmayib.
Halbuki Barda, Qabala, Naxg¢ivan - bii-
tiin bunlar gadim saharlerimiz olub.
Ona gora sorusuram, bu hansi asra
aiddir? Cinki bu xeritedan he¢ na
basa diismak mumkiin deyil. Qafqaz
Albaniyasi dovleti do burada goste-
rilmir. Amma baxin, bu Urartu hansi
harflarle yazilib? Bu xarits da bilinmir
hansi tarixe aiddir. indiki Azarbaycan
arazisinde he¢ bir gaharin adi yoxdur.
Var buna cavab? Xoarita asmisiniz, he-
sab edirsiniz ki, bununla is duzalir?
Bu xarite bizim tariximizdir. Usaqlar
galib bu xaritaden tarix haqqinda na
basa diigsacaklar? Buna bela yanas-
maq olmaz. Eksponatlari doldurur-
sunuz, hesab edirsiniz ki, bununla is
bitir? Ozii da usaq otagidir. Usaq galib
sorusacaq ki, bu nadir, manim mam-

WALy 11se

lokatim nadir? Haradadir manim qo-
dim gaharlerim? Onun avazina orada
Urartu goriirak” [2].

Bununla yanasi, dlkenin tarixci ve
ziyalilarinin yaddas siyasati ile bag-
Il dinyadaki hamkarlarinin ideyalari-
na biganaeliyi, tesabbiskar olmamasi
Uzindan, har hansi konsepsiya, strate-
giya hazirlamasi, sistemli, kompleks va
ardicil yaddas siyasatini hayata kegiren
tesisatlarin yaradilmasi bas tutmayib.
Yaddas-anim siyaseti kampaniyaci-
lig formatinda reallagib. Halbuki geyd
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edildiyi kimi, doévlstin yaddas siyasati
dedikde milli yaddasla bagli davamli si-
yasatin mévcudlugu nzarda tutulur.

Prezidentin son illardeki 6lkeds ye-
tison neslin yaddas terbiyesi ile bagl
foal vo aydin movqgeyi do, genis “yad-
das infrastrukturu da - merkazlar, genc-
lar evleri, madaniyyat ve bilik evlari,
muzeyler, kitabxanalar, kitab magazala-
ri ve s. moévcuddur.

Dovlatcilik tarixindeki muasir siyasi
proses va tarixi biliyin mazmunu ara-
sindaki alaganin mahiyyasti siyasi elita-
nin, 6lkanin tarixi kegmisini oldugu kimi
real hagigatler lGzearinde duran muisbat
bir imicinin formalagsmasinda maraq]li

*

Discussion
Cube.

olmasi ile musayyan edilir. Bunu son iki
onillikde dévlet bas¢imizin mitemadi
cixiglart stbut edir. Siyasi proses, tarixi
kecmis ve tarix siyasstinin mazmunu
arasindaki six alage ham da bununla
izah edilir. Bu xUsusile do ddvlset bas-
¢isinin xalga, cemiyyete ilk dafs agig-
ladig1 “iravanin Ermanistana veriimasi”
fakti ile baglidir: “Kim asaslandira biler
ki, azerbaycanllarin tikdikleri irevan -
gadim ssharimiz Ermenistana verilsin.
Kim bunu esaslandira bilar? Qoy de-
sin, man hesab edirem ki, Azarbaycan
Demokratik Respublikasi diz edib, bu
isi gorub...Ona gore siz gancler tarixi
oldugu kimi bilmalisiniz. Onu da bildir-
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maliyem. Bu hadisa 1918-ci ilde bas ve-
rib. Ancaq ilk dafe bu tarixi faktla bagl
masalani man qaldirdim. Mana qader
he¢ kim bunu galdirmayib. Bizim tarixi
kitablarimizda buna rast gelmak, balka,
nadir hallarda mimkuindir. Sanki bels
bir fakt olmayib. Man bunu qaldirdim.
Muxtslif klirstlerden, o cimladan xaric-
da olarken galdirdim va dedim ki, bu,
bizim saharimizdir, bizim torpagimizdir.
Her kas tarixini bilmalidir” [6].

Xatirladaq ki, dévlet bascimizin ire-
vanin verilmasi ile bagh tarixi haqigeti
bayan edarkan tarixgilarimizin bunun-
la bagh serhlerinda tutdugu ziddiyysatli
movqeler heg clr izah edile bilmaz. Bu
masala tarix siyasatinin dinyada oldu-
gu kimi tenzimlenmasina dalalat edir.

Bela bir durumda batin dinyada tet-
big edilan “tarix-yaddas siyasstinin” na
Ugcln glindam olmamasi heg¢ clr asas-
landirila bilmaz. Dévlet basgimiz Veten
muharibasinda Qalabanin canli simvolu
ve milli-tarixi yaddagsimizin garanti kimi
cixig edir.

NoTIicCo

“Kecmisi idars edan galacayi,
indini idare eden kegmigi
idare edir” [14].

Corc Oruell

Qarabagin azad edilmasi, Zofer
tarixi ile yanasi, Boyuk Qayidis stra-
tegiyasi da yaddas ve tarix siyasatini
aktuallasdinb. Qarabagda yasayan
ermani ohalinin bdlgada reinteqrasi-
ya va birgayasayis maerhalasina kegidi
de gundamda dururkan, minaqisanin
yaddas aspekti, sosial-psixoloji kompo-
nenti istigamatinda tedbirlor ndvbasini
gozleyir: “Adsten, munagigenin siyasi
vo hlquqi aspektlarinin tohlili ile meas-
gul olan ekspertler an yaxsi halda sathi
yaddas - psixoloji megamin mdvcud-
lugunu geyd edarak buraya, bir gayda
olaraq, minagqise taraflerinin bir-birina

munasibatde gdstardikleri neqativ ste-
reotiplari, hissleri, dlismangilik ydna-
lislerini ve inkaredici fikirlari aid edirler.
Bununla yanasi hesab edirik ki, xUsusile
temas ve danisiglarin “canlanacagi” bir
vaxtda muinagisenin psixoloji-yaddas
“tarkibinin” tehlili gox vacibdir. Ola bilsin
ki, problemin psixoloji ¢ergiveda nazar-
dan kecirilmasi munagisaya baxigimizi
daha genis ve hacmli edar, bu guna
kimi gbza carpmayan yeni yanasmala-
rin va yollarin agilmasina imkan vers
biler” [7, s.22-25].

Postmiharibe ve Boylk Qayidis
dovra tarixi yaddasla isin apariimasinin
intensiv zamani hesab edilir. Dévlet bas-
¢imizin xarici media nimayendalarina
verdiyi ¢oxsayll musahibslerde azar-
baycanlilar - Qarabagda yasayan erme-
nilarle bagli seslanan suallarin goxunda
birgeyasayis moévzusu vurdulanib: “Pre-
zident kimi bunu deyirem, bizim erma-
ni xalqi ile birge yasamagimizin boyuk
tarixi vardir. Hem Ermenistanda, ham
Azarbaycanda, Rusiyada, Ukraynada,
Avropada. Onlarin arasinda heg bir ix-
tilaf yoxdur. Bizim mdvgeyimiz bundan
ibaratdir. Amma bu, birterafli masals de-
yil. Ermani xalqi da buna hazir olmalidir.
Amma afsuslar olsun ki, ermani xalqinin
beynini o gader zeharlayiblar ki, onlarin
bu xastalikden xilas olmalari Ggln garek
daha bdylk saylaer gosterilsin. Zannim-
co, orada yasayan ermani millatinden
olan adamlar da 6z azarbaycanli gonsu-
lari v kecmis dostlari ile Unsiyyst sax-
layanda bunu basa dusacakler, tezlikle
ortaq dil tapacaglar” [9].

Elmi-akademik, sosial-pedaqoji ve
yaddas siyaseti aspektinda ortag kon-
sensus noqteleri tapiimadigda dovlet-
cilik tarixinin dyradilmasinds metodoloji
butévllk itir, bu sahade ¢alisan insanlar
tarixin fragmentar taqdimati ve s. kon-
septual xarakterli ¢atinliklarle Gzlagirler.

Oger tarix haqqinda tarixgiler bir-bi-
rine zidd olan 10, hatta 100 “hagigata”
malik olurlarsa, burada artiq tarix si-
yasatinden danismaq mimkin deyil.
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Tarixgilor ke¢gmisin bas veran proseslor
asasinda bltdv menzarasini taqdim eda
bilmirlarsa, bele hal tarixi kegmise dair
“sarhlar konfliktini”, bdhrani gosterir.

XX asrin avvallerinds irevanin Erme-
nistana verilmasi ils bagh dévlet basci-
sinin tarixi haqigata sdykanan fikirlarina
munasibatde bazi mdvgeler mahz son
dovrlerda “sarhler konfliktinin® mévcud-
lugunu gosterdi.

Xalgimiz asrlerin sinagindan ¢ixan
bir aci haqiqgati taleyinde dafalarle yasa-
yib: ictimai guurda tarix unudulanda tek-
rar olunur. Tekce Otan yuzillikde xalqi-
miz nego agir milli facislerla Gzlagib.

Veten muharibasinde qalebamiz,
milli birliyin gacu balli antidovletci quv-
valeri narahat edir. Maglub dismaenin
revansizm psixozu, malum markazlarin
ise Qalebanin miqgaddassliyine kdlge
salmaq, har vachle dovlatcilik tarixinin
nahang Zeferini kigiltmak saylari gizli
deyil. Qarabagda 30 illik isgala son qo-
yulmasindan yaranan dmummilli qarur
vo sosial ahangi zaiflotmak, sengitmak
cohdleri g6z o6nundadir. Bu saylerin
garsisini almaqg, Qalebe tarixinin daha
azmle tabligi, onun shamiyyatinin ¢cesid-
li forma, Usul ve mexanizmlerle yaddas
siyasati ilo kollektiv zakaya kdgurilma-

si, bu proseslarin Umumxalq isi kimi zi-
yali vetandas istirakgilidi ile reallasmasi
atilacaq ilk addimlardandir.

Belalikla, bu glin, globallasma sera-
itinda istar global liderlik, istarsa da milli
dovlstin yasamas! ugrunda mubarizs
tarix siyaseti sahasinde infrastruktur
vo kadrlar, ekspert comiyyati olmadan
tesovvlragalmazdir. Bu clr qurumlar,
strukturlar elm sahasinde muhim me-
deni va tarixi programlarin maliyyalesdi-
rilmasina dair verilon tovsiyalari an yuk-
sok ganunverici va icraedici organlarin,
asas idaracilik institutlarinin sayleri ila
alagalendirmali, doévlet qurumlarinin
foaliyyatine informasiya-analitik destak
gOstarmalidir.

P.Noranin ifada etdiyi, milli yaddasin
butiin “makanlarinda” - madeniyysat, te-
biat ve gorkamli saxsiyyaetlerin abideleri,
bayramlar, simvollar, dévlst atributlari,
alamatdar va tarixi gunlar, tarixi sexsiy-
yotlerin ve ya hadisalerin sarafina geyd
edilen taqvim tadbirleri, anim gunle-
ri, burada saslenan rasmi ve goérkemli
soxsloer haqqinda qurur nitgleri, folklor,
epik hekayslar, an vacib vasite kimi
derslikler va s.-de tarix ve yaddas si-
yasatimizi israrla hayata kegirmaliyik.
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Tahira Allahyarova
History policy and memory policy in international practice:
conceptual approach to the issue in Azerbaijan

Abstract

For the first time in the history of our statehood, this year 2021 will be marked
by such significant historical dates as: the -1st anniversary of the Great Victory in
the Karabakh, Patriotic War and the 30th anniversary of the restoration of indepen-
dence. These magnificent calendar dates are of great importance in the context of
contemporary studies of “historical politics and the politics of memory” in the world.
In many countries of the world, academic organizations and institutions have alre-
ady been created, the basis of which is the study of this issue, the preparation and
definition of conceptual foundations and goals, as well as mechanisms for imple-
menting the priority directions of the policy of national memory.

In comparison with this, in our country the topic of historical politics and the
politics of memory has not yet only considered by researchers, as well as has not
even appeared as a term in the scientific vocabulary of social science in Azerbai-
jan. There are also no official institutionalized structures that carry out activities in
this direction.

The article examines the concepts of historical and national politics of memory
existing in the world, practical experience and activities in this area (on the examp-
le of the USA, France, Germany, Russia, Poland, Ukraine, Israel, in the European
Union, etc.) and their comparison, as well as an attempt is made to characterize
the work in this area to be carried out in Azerbaijan.

Key words: history, memory, the state, the politics of memory, world experien-
ce, llham Aliyev, Azerbaijan, attitude to the past, the politics of history, memory
wars, institutions politics of memory

Taxupa AnnaxbsipoBa

McTopuyeckas nonuTUKa U NOSIMTUKA NaMATU: MUPOBOMN ONLIT U
KOHUeNnTyanbHbIM Noaxoa K npobneme B AsepbangxaHe

Peslome

BnepBble B UCTOpUW HaLlen rocygapcTBEHHOCTM HblHewHun 2021 rog Oyoet
OTMEYEH TakMMW 3HaMeHaTeNbHbIMU UCTOPUYECKMMM AaTaMu, Kak: -1-9 rogosLUn-
Ha Benukon MNobegbl B Kapabaxckon-OtedectBeHHOM BolHe 1 30-neTtne BoccTa-
HOBIIEHNSA HE3ABNUCUMOCTU. DTN BENMKONENHbIE AaTbl Kanenaaps numetot 6onbLioe
3Ha4yeHne B KOHTEKCTE COBPEMEHHbIX UCCredoBaHUN «UCTopudeckasa nonutuka u
nonuTuka namatu» B mupe. Bo MHOrmMx ctpaHax mupa yxxe 6binmn co3gaHbl akage-
MUYEeCcKMe opraHmsaumm U UHCTUTYThbl, OCHOBA AeATENbHOCTM KOTOPbLIX COCTaBnseT
nccnegoBaHne gaHHoM npobnemMaTukn, NoLgroToBKa 1 onpegeneHne KoHuenTyanb-
HbIX OCHOB M Lenu, Tak e, MexaHM3Mbl peanv3auumn npuopmuTeTHbIX HanpaBneHum
NOMUTUKN HaUMOHarbHOW NamMATH.

B cpaBHeHWM C 3TMM, B HalLen CTpaHe TeMa Uctopuyeckas nonuTuka u nonu-
TVKa NaMATU eLle He NPUBIEKNN He TOMNbKO UccredoBaTenemn, He NoaBUICS gaxe
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Kak TepMUH B Hay4YHOW NEKCUKe Hallen rymaHuTapum. Het Tak xxe oduumnanbHbIX
WHCTUTYLMOHANM3NPOBAHHbIX CTPYKTYP, OCYLLECTBISIOWNX OEeATENBHOCTbL B 3TOM
HanpasneHun.

B cTaTtbe paccmaTpuBaroTCs CyLLECTBYHOLNE B MUPE KOHLEMNLMM UCTOPUYECKON
N HaUMOHANbHOW MOMUTUKN NaMATU, NPAKTUYECKUIA ONbIT U OEeATENBHOCTbL B 9TON
obnactn(Ha npumepe - CLUA, ®paHumn, N'epmanumn, Poccun, Monblin, YkpauHsbl,
WM3panng, B EBpocotose n ap.)v UX cpaBHeEHWE, a Takke AenaeTcs nonbiTka oxa-
pakTepusoBaTb paboTy B aTOM 06nacTu, KOTOPYH MPELCTOUT OCYLLECTBMASATb B
AszepbarngxaHe.

KnioueBble croBa: ncropus, namsTb, rocyaapCcTBO, NONUTUKA NaMsTU, MUPO-
Bou onbIT, inbxam Anves, AsepbarigxaH, OTHOLLEHWE K MPOLLSIOMY, UCTopuYecKas
NonuTUKa, BOVMHbI NAMSATU, UHCTUTYTbl NaMATH
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Abstract. The most important result of the capitalist production process, which
constitutes the main characteristic of today's world, has been the fact that it has
created a world independent of 'value'. The only approach that has remained unc-
hanged from antiquity to the present day is the search for a ‘fair order and a fair life’,
regardless of the type of the changes. Many values that have undergone a change
in meaning in this process will undoubtedly be re-evaluated and their contents will
be reshaped. Undoubtedly, one of the effective philosophies that reconsider these
values is Michael Walzer's approach to justice. Michael Walzer's understanding of
justice can be examined based on the question of what constitutes a just society.
The starting point of his understanding of justice is the criticism of the Rawlsian
theory of fair distribution, idealist arguments, and philosophers who act upon the
abstract human concept. According to him, the foundations of a just society cannot
be understood in a utopian manner, but within the framework of the values reflec-
ted by common life and an appropriate plan. His understanding of justice is based
on an egalitarian and pluralist argument in relation to contexts that are concrete.
Equality, which is the basic concept of Walzer's understanding of justice, is not a
norm. Although the concept of equality presents a variable or complex structure in
the context of pluralism, there are many areas of justice within the system. In these
areas, each set of goods has its own social meanings. Complex equality means
maintaining the unique structures of these different fields. Walzer, who is aware of
the difficulty of controlling power relations between the fields of justice, wants to
regulate the power relations between the fields of justice such as money, political
power, security, and membership in society. Our aim in this study is to examine
Walzer's understanding of justice and his critiques of his understanding of justice
in the new world order, which emerged in the context of power relations in con-
temporary philosophy by focusing on areas of justice and complex equality theory.

Keywords: Justice, Justice Spheres, Society, Complex Equality
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Introduction

Our century witnesses to many
events that lead to the rediscovery of va-
lues and humanity. How will the expres-
sion "new world and new world order" in
everyone's language have content? All
future philosophies and science are fo-
cused on this question. The only appro-
ach that has remained unchanged from
antiquity to today is the search for "a fair
order and a fair life" regardless of types
of changes. In this process many values
that have changed in terms of meaning
will undoubtedly be re-evaluated and
have a new content. In fact, the life sty-
le peculiar to today's world, which is the
result of a series of changes that occur-
red during the XVIII. and XI. centuries, is
under question.

As known, capitalist production mode
emerged as a result of change in the
production method developed based on
scientific knowledge in this world order
shaped by a series of economic, soci-
al, political, technological, scientific and
psychological changes formed by the
XVIII. and XIX. centuries, which we usu-
ally express as western world and emer-
ged particularly in Europe. The most im-
portant result of the capitalist production
process is it's creation of a "value inde-
pendent" world. In fact, a machine-ba-
sed mode of production deprives man
of his human qualities by alienating him
from his soul, nature and species be-
ing. There are many reasons for human
alienation from the world and society in
which they live in terms of economic,
scientific, technological, social and psy-
chological contexts. We can say that the
capitalist production process emerging
on the economic plane is an objectifica-
tion process and this process embodied
human creativity and regarded them as
different from the creator. Private ow-
nership of the means of production and
property relations, that is, capitalism,
which has fuelled the motive of owning

in human beings, has corrupted human
relations by transforming them into mar-
ket relations and it alienates the human
being to other people by evaluating him
with his place or status in the market rat-
her than his human features. The main
problem here is that modern human is
more isolated and alienated from him-
self and society than ever before. This
person, who broke his connections with
old and traditional values, has turned
into an insecure and unbelieving exis-
tence in new rational and bureaucratic
order and as Weber pointed out, while
personal relations between people dec-
reased against the rationalization and
formalization tendency in the social or-
der, the power and importance of the
impersonal bureaucracy increased. In
psychological level, Freudian doctrines’
limitation of human with vital functions
degrade him to just living creature [4, p.
366-368].

Contrary to the classical liberal un-
derstanding in which property is an
important category and which legally
includes the recognition of human as
a concrete subject, nowadays, we wit-
ness that the capitalist system, with its
extreme individualist perspective, alie-
nates human from being an individual
and a having rights. In this case we think
about some questions: Can focusing on
the profit enabling extremely individua-
listic capitalists’ workers and globalized
corporate capital to maintain it's econo-
mic, social and political domination over
the poor, be seen as a historical prog-
ress? Has the liberal capitalist state rea-
ched the stage of an ethical state oris it
an end? Or is there a humanizing aspect
of property? According to Costas Dou-
zinas, who draws attention to the fact
that the contradiction here is not only an
ethical contradiction, and the property
approach of the capitalist approach and
the features of creativity of property, sub-
ject-forming, and inter-subjective, “Ap-
proaching rights as means of inter-sub-
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jective recognition is a major advance
in atomism of rights discourse. But the
contradiction is not just an ethical cont-
radiction, and property is not particular-
ly benevolent. Despite its complexity...
(many thinkers) miss out the imbalances
of power on which contradictions are ba-
sed and property creates. Power is the
cause and result of contradiction. We
must leave the idealized world of ethical
communication and property rights be-
hind. Otherwise, the neo-Hegelians are
doomed to repeat the Kantian criticism,
despite accepting both the neo-Kantian
concept and the final triumph of human
rights” [9, p. 312]. We can say that the
problem of human value appears as the
most important problem of every period
and especially of the XXI century. The
situation, this century has created, is not
a war in the classical sense. However,
this situation is not less rough than the
problems after World War II. Today, mo-
dern human faces not only the problems
created by science and technology, but
also many human-related problems
such as environmental disasters, terro-
rism, corruption, mutual distrust, triba-
lism, ethnic intolerance and sanitation,
religious intolerance, and the spread of
mass destruction weapons [16, p.7].

According to Umberto Eco, ignoring
the mysterious or dark side of civiliza-
tion has become almost a habit when
it comes to Western civilization. It can
be seen that civilization was tried to be
understood by focusing on the idealized
world dominated by the philosophy or
age of reason [10, p.13-14].

When we look at the questions ca-
used by this point of view with a philo-
sophical consciousness, we feel that
we have to focus on a range of prob-
lems that shape the world. Especially,
“The victory of human rights was dec-
lared after the collapse of communism.
However, this coincided with the 'death
of man', as the world's dominant cent-
re of power announced in the seventies

and early 1980s through social theory
and philosophy... The announcement
of the 'death of man' was accompanied
by a long campaign to reintroduce the
individual as the victorious centre of our
postmodern world and declare freedom
(autonomy) as organizer ideal of our le-
gal and political systems. We have seen
this... in the context of returning to the
subject/ returning of the subject, the im-
portance of identity and identity politics,
turning from morality to politics and from
humanism to law. The return to the sub-
ject is obvious in liberal philosophy of
law; on the right, in the weight of recent
theories of rights, and on the left, in the
moralism of political correctness. While
philosophy and social theory insist on
social construction of self and the impor-
tance of structure, the system and lan-
guage used in coordination of the world,
desire rehabilitation of personality and
to revert its freedom and specificity..” [9,
p. 30-31]. What sceptical philosophers
such as Marx, Nietzsche and Freud ac-
tually opposed during this period was
the fundamental thesis of Liberal hu-
manism that "man progressed perfectly
throughout history." We can say that ac-
cording to the great doctrines of the XIX.
and XX. centuries, for example, Marxian
and Orthodox Christian understandings
of history, historical process is a natu-
ral process with its own laws of deve-
lopment and is a complex development
with close relations of socio-economic
factors with both technological and so-
cio-psychological changes. In our times,
all understanding of historical develop-
ment have, in principle, an important
common drawback. They are all based
on the idea of progress, even endless
progress in time. This idea actually goes
back to the perception of the future as
the kingdom of God on an unchange-
able earth. The concept of progress in
the human mentality is associated with
basic social knowledge and is neces-
sary for recognition and reproduction.
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But we must use this concept in the field
of social motivation to evaluate the na-
tural process as a whole, because unli-
mited progress (which naturally involves
the use of unlimited energy) is a state
of constant motion (recirculation) and
is against the basic natural law of con-
servation. In accordance with the law of
conservation of energy, it is necessary
to show and see at the same time that
gains on one hand are compensated
with losses on the other hand, that is,
every progress is actually a regression
simultaneously. In this context, while
theoretic thinkers and historians dis-
cuss progress, generally they consider
the progress of human and society as
a whole, the development of the con-
ditions of existence (attaining material
blessings) rather than the advancement
of thought and technology. Here again,
an unlimited, uninterrupted linear prog-
ression is impossible. The world of tech-
nology today is full of phenomena that
show precisely such a decline, espe-
cially in the domain of values, namely,
ethics and justice. If there is still hope
for humanity in today's world, it is a fact
that unlimited technological progress
has brought humanity to the brink of en-
vironmental disaster. Because there is
only one area of technology where prog-
ress has a direct impact on production
relations. This is the progress in weapon
production, no class society would exist
without high-quality weapons. In the his-
torical sense, it is possible to observe
the developments in weapon producti-
on in the eye-catching wars and military
events within the traditional narrative of
history. The unity of the laws of the his-
torical process allows us to check the-
se examples from Europe to Asia and
America [8, p.1-13]. “Time is out of joint”
[8, p.245] expression of William Shakes-
peare (1564- 1616) with Hamlet’s tragic
words seems like telling us our world to-
day.

In our century, the concept of state

and international relations inclined away
from traditional definitions. The most
important reason for this is to try to un-
derstand the question of the world order
in the context of global power relations.
Dividing politics between international
and local is no longer tenable, according
to Cox. In an old intellectual approach
contributed to the understanding of in-
ternational relations in the XIXth century
in a traditional sense, the distinction
between state and civil society is focu-
sed. On the one hand, there is a society
based on contract and market relations
that is beginning to replace a status-ba-
sed society, on the other hand, there is
a state that is limited to provide work
and domestic peace, security against
the outside, and the necessary conditi-
ons for the market. However, in today's
world, by expanding and diversifying the
concept of the state, Marxian thinkers
who dealt with the social dimensions
of the state in particular, attempted to
redefine the state. For example, while
the state was defined by Althusser as a
"zone" of the capitalist production mode
perceived as a reaction; Habermas drew
attention to the motivational crisis in cul-
ture and ideology resulting from the sta-
te and class conflict. On the other hand,
E.H Carr and Eric Hobsbawm, who are
sensitive to the relations between so-
cial forces and the changing nature of
global relations, and Wallerstein, author
of works such as "Historical Capitalism,
The End of The World As We Know It
and The End of Liberalism", which pro-
poses a theory of world systems and
produces the most radical alternative
to the theory of international relations
evaluate the world of the XXIth century
with a perspective based on the theory
of world systems defined by social re-
lations. The concept of "world system"
is the one Wallerstein used to analyse
the current world economy since the
XVI. Century (1450-1640). The world
system, which he expresses in his work
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named World Systems, includes free la-
bour in central areas, oppressed work-
force in the neighbourhood, and inter-
mediate forms in side areas. According
to him, the modern world system differs
both structurally and in content from the
pre-16th century imperial structure. In
this sense, the concepts of sovereignty
and war have also changed in mea-
ning. According to Wallerstein, there are
3 different areas (or categories) in the
world system. All the economies of the
world are located in one of these areas
(core, semi-periphery and periphery) in
this modern world system according to
their degree of development and size. In
this system, the economies in the centre
have position and power to sell their pro-
ducts in the most expensive way and to
buy the raw materials from the environ-
ment at the lowest price. The result of
this is that while one side develops, the
other side is left behind. In this context,
progress does not occur on all sides at
the same time. Central economies are
economies with the highest level of te-
chnological development, producing
sophisticated and high-tech products
and controlling the world market in these
areas. The surrounding economies are
those with the most backward techno-
logical development and therefore have
nothing to sell other than their own raw
materials [26].

When it comes to above evaluations,
it seems that there are two important
theories on international relations and
world order since World War II: Realism
and Marxism. The basis of realist theo-
ry in international relations appears as
a historical way of thinking. The origins
of this approach are quite different from
the general norms spread by the Ch-
ristian Church, the ideologically domi-
nant institution of medieval society and
go back to Machiavelli's political theory
and the diplomacy of the Renaissance
Italian city-states and are based on the
"understanding of specific interests of

certain states". According to Cox, since
World War II, some scientists (such as
Hans Morgenthau and Kenneth Waltz)
have turned realism into a kind of prob-
lem-solving theory, which is no coinci-
dence. This trend in theory, despite re-
markable knowledge in history, adopts
unhistorical framework of action specific
to problem-solving theory. This tenden-
cy coincides with the Cold War which
imposed the bipolar category on inter-
national relations and the concern for
supporting American power to maintain
order and in this trend, the ideological
form abstracted from the real historical
framework imposed by the Cold War is
called neo-liberalism [6, p.392-396]. Ac-
cording to Cox, the general form of the
framework of action envisaged by the
new American realism is considered at
three levels. Each of these can be per-
ceived in the context of what classical
philosophy calls essence, that is, basic
and unchanging lower layers of events,
changing and incoincident. These ba-
sic realities are conceived as follows: 1)
Human nature understood in the con-
text of Augustin's concept of first sin or
Hobbes' understanding of permanent
and uneasy desire for power only dest-
royed by death, 2) The nature of states
that differ in their internal structures and
capacity to mobilize power, but are simi-
lar in identifying a particular concept of
national interest as a guide to their acti-
ons, and 3) The nature of states system
that imposes rational obstacles to the
uncontrolled pursuit of opponent natio-
nal interests through the mechanism of
the balance of power. After reaching the
perception of these determining factors,
history has become a mine of materials
for making variations on recurring the-
mes for Neorealist. Although the mate-
rials taken from history, the way of thin-
king is not historical. Furthermore, such
reasoning, on the basis of principles, di-
ctates the idea that the future will always
be like the past. In addition, this core of
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neo-realist theory has extended itself to
what is like game theory. In the game
theory, a rationality in which human is
assumed common with competing pla-
yers who similarly evaluates their sel-
f-notions, existing interests, alternative
strategies and own benefits is proposed.
This idea of common rationality reinfor-
ces the non-historical way of thinking.
Other forms of thought are used beca-
use they are inconvenient and incom-
prehensible within their boundaries [6,
p.396].

In the light of the developments men-
tioned above, Foucault, who marks the
birth of biopolitics and first articulates this
concept in the first volume of his History
of Sexuality, indicates that the concept
of management has undergone a sys-
tematic transformation [11]. In the late
1970s, Foucault started the pedigree of
Western biopolitics from the religions of
antiquity and while creating the idea of
pastoral dispositive, he presented the
future biopolitical management of the
west as prototype. Managing in pastoral
dispositive is determined as an activity
focused on 'peace’. In other words, ma-
naging means a rational and planned
activity directed towards the goal of sa-
luting the multitude of living beings, that
is, the herd. The object of this practice is
the multiplicity of living beings in motion
rather than belonging to any particular
area or region. Pastoral practice tries to
keep this multitude of living things "on
the right track" in a progressive deve-
lopment aimed at peace. This approach
requires biopolitical management, pri-
marily, steady and constant observation
of herd by the ruler, the god, the pastor
or the king. Guidance for happiness, he-
alth and well-being can only be realized
through all-encompassing knowledge of
such an observation and life of such a
multitude. It should be underlined that
that the biopolitical dispositive mobili-
zes is thinking and experience in a cer-
tain form. So, herd or majority of living

creatures is perceived as a whole with
each member in their distinct identities
and discernibility suitable for testing, in-
terrogation, classification and diagnostic
operations to be conducted in terms of
its multiplicity, needs, virtues, flaws and
immoralities, and so on. Anything that
leads to indifference, darkness, and am-
biguity that imposes restrictions on the
understanding of objects from the pas-
toral point of view can only be a threat
or a barrier. Observation and dispatch
will struggle against temporal clarity and
uncertainty to eliminate all this and to
transform the object perfectly [24, pp.7-
86, p. 9-10].

On the other hand, the Psychoanaly-
sis of Freud and his successors have
radically shaken the belief that we have
dominance and control over ourselves.
On the contrary, "the person is divided"
and is inadequate, and is product of for-
ces and influences beyond our control
and even perception. In this context, our
century, from the social and economic
environment to language and communi-
cation structures, has rediscovered fate
in the form of limitation and conflict. Fate
was reinterpreted as social determinati-
on or individual necessity, and individual
freedom was placed under permanent
martial law. It was threatened not only
by right or left dictators, but by all kinds
of forces that determine and constitute
the individual, and the subject was disin-
tegrated. Therefore, the values of Hu-
manism (self-establishment, conscious-
ness, domination, free will, autonomy)
have been weakened [9, p.31].

As can be seen, in today's world
where the subject is weakened and the
state is understood in a value-indepen-
dent manner with power relations, it can
be said that all the developments we
have tried to identify have revealed a
number of important insights: the inter-
dependence of everything in world sys-
tems and the importance of struggles for
equality in such a world, the importance
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of the complex trade and economic re-
lations network created by the changes
and developments in the world system
and lastly, the high number of uncertain-
ties and the lack of accurate predictions
in the world we live in. According to Rus-
sell, who points out that existing system
dominated by ambition of property acqu-
isition and retaining it and greed, that is,
capitalist system is the main source of
war and all the evils the political wor-
Id complains about and its failure, “the
most obvious evil of the current system
is economic injustice” [23, p.32].

In this context, Walzer, one of the
contemporary political philosophers, as
a thinker who is aware of all these de-
velopments, put forward a philosophy
that expresses the political world design
that he thinks will lead people to a better
society and life by answering questions
about human problems and conflicts that
he sees in relation to the government,
and by inventing his own terminology at
this point. The most important concept
used to organize political life in its own
philosophy is undoubtedly the concept
of justice.

In this study, we aim to focus on
how justice in Walzer’s, who deals with
the relations between the concepts of
power, authority, sovereignty, indepen-
dence and the fields of justice with a dif-
ferent perspective on justice in today's
world where contemporary political phi-
losophy focuses solely on justice in ter-
ms of economic distribution, philosophy
means in the new world order and what
it promises.

1. Walzer’s Understanding
of Justice

As a communitarian philosopher,
Walzer's understanding of justice is ba-
sed on the concepts of society, culture,
ethnic structure, nation and politics that
many contemporary philosophers deal
with in their philosophies. For examp-

le, when we look at thinkers, who cont-
ribute to the theory of culture, society
and multiculturalism, Rawls and Wal-
zer handles the subject with concept of
justice, Young with notion of difference
policy, Kymlicka with minority rights ap-
proach and a view to multinational and
multi-ethnic states, Barry with the point
of view of individual rights, Habermas
with constitutional citizenship approach
and Taylor with the concept of recogniti-
on and they relate justice to the concep-
ts of culture and society.

In this study, we will try to examine
the concepts determining Walzer's ap-
proach including equality, simple and
complex equality, intergroup fields, spe-
cific structures of these fields and the
relations of these structures with each
other.

Walzer basically wants to examine
the basis of complex and simple concep-
ts such as equality, distribution, power
relations for the discovery of the concept
of justice in society. He says, "it is not my
purpose to draw a Utopia that is nowhe-
re to be found or a philosophical ideal
applicable everywhere" [27, p. xiv] and
points out the need for heading to conc-
rete social sphere rather than ideal and
utopian ideas. If we begin to understand
a culture in a concrete sense, we will
also begin to perceive this culture’s own
-authentic- power relations. Because
power relations and tools (race, capita-
list wealth, sexual superiority) have dif-
ferent functions and methods of applica-
tion in every society. These power tools,
including birth and blood, capital, divine
grace, political power and similar areas
have been seen in different ways histo-
rically. These areas are allocated as so-
vereignty, power and hegemony through
social goods. Walzer, who examines the
foundations of distribution and equality
in his book Sphere of Justice, deter-
mines the way to truly understand the
distributive justice approach as follows:
"Until this time, if domination is driven by
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social goods, different external and in-
ternal causes of these social goods must
be analyzed" [27, p. xvi]. In this context,
first question of Walzer is: “When we
consider the human being a member
of a community together with the relati-
onship between overwhelming concepts
such as oppression, power, domination,
freedom, how should sharing, dividing,
exchanging and distributing of goods
be? We have to say that perhaps the
oldest known answer to this question of
Walzer was given by Aristotle. Aristotle
refers to the distributive justice appro-
ach in his work named Nichomechean
Ethics. He treats justice as distributor
and commutative. His division of the
concept of justice into distributive and
equalizer influenced later legal thinking
[14, p.160]. Distributive justice, honor
and distribution of goods in society are
made according to everyone's abilities
and status in society. The second type
of justice, commutative justice, means
that both parties are subject to the same
treatment in law. Distributive justice is
on the basis of commutative justice. He
considers distribution as wealth and the
things shared by those who participate
in government and politic community
and he indicates that distribution is as-
sociated with these [1, p.108-109]. The
relationship that Aristotle saw between
the concepts of distribution and justice
is important for the history of philosop-
hy. According to Aristotle, distributive
justice involves both internal and exter-
nal spheres. Although internal sphere
includes concepts such as love, honor
and family, the external sphere includes
areas such as money, domination, and
political power. The external sphere is
degraded to more concrete, the internal
sphere to concepts of social value or spi-
ritual. Walzer emphasizes that, just like
Aristotle, internal and external spheres
are important for the future of society.
Although Aristotle states that the internal
and external spheres are related to jus-

tice, he does not examine the relations
between them. So, Aristotle does not re-
fer to the conflict of power and domina-
tion between these external and internal
spheres. Walzer, unlike Aristotle, states
that establishing justice in a society can
only be possible by understanding the
power and domination relations betwe-
en internal and external spheres. Accor-
ding to Walzer, understanding the rela-
tionships between internal and external
spheres is a way of understanding the
concept of justice. According to him,
there are simple and complex types of
equality to understand the relationships
between internal and external spheresin
a society. To examine the relationships
between these spheres, the complex
equality type leads to the right way, the
simple equality type leads to the wrong
way. We shall examine simple equality
which is wrong way.

1.1. Simple Equality

According to Walzer, there are inter-
nal and external spheres in a society
to understand the concept of justice.
It is difficult to understand justice wit-
hout understanding these spheres. The
simple concept of equality ignores the-
se spheres while trying to understand
the concept of justice. Because simple
equality is an understanding that provi-
des concentration of sovereignty in one
hand with a uniform perspective. In this
respect, since simple equality does not
make its distribution in consideration
of equal justice spheres, uniform he-
gemony spheres emerge. According to
him, in order to establish the relationship
among equality, justice and distribution
in a society, distribution should cover
all areas, internal (family, love, honor)
and external (money and goods, office)
distribution spheres must be formed. A
simple state of equality manifests itself
as the spheres of distribution of internal
and external spheres become narrower.
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For him, basic equality can be thought
of in a society where everything is ready
for sale and every citizen has surplus
money [27, p.14]. In societies where this
simple equality is tried to be established,
justice is idealized in a uniform way. Ac-
cording to him, Rawls is a contemporary
philosopher who interprets this idea of
society, or simple equality, in terms of
ideal order.

Rawls addresses fair society estab-
lishing problem from a concept called
“original position” ' similar to “state of
nature” of the hypothetical Hobbes and
Locke and he also reveals a transcen-
dental political situation by being influ-
enced by Kant's transcendental philo-
sophy. Thus, he accepts principles of
justice determined by the irrational or
intuitive method, like social contract the-
orists. However, Rawls develops a met-
hod for explaining the principle of justi-
ce, unlike the social contract theorists.
For this new method, he deals with two
concepts as "original position" and "veil
of ignorance". 2 Considering this facts,
main purpose of Rawils is to reveal the
understanding of justice as fairness in
order to reconcile equality and freedom.
Rawls, with Walzer, puts the concept of
justice at the center of order.

According to Walzer, the understan-
ding of justice that Rawls tries to estab-
lish has a transcendent, utopian, ideal
basis. According to him, Rawls wants
to construct a universal justice system
based on his original position. Therefo-
re, this will create a monist understan-

ding of justice. In this case, as simple
equality increases, constant state inter-
vention will be required to break up and
limit pluralism, different areas [27, p.15].
Simple equality reveals dominant areas
of social goods (political power, religion,
etc.). Walzer opposes domains of domi-
nation among social goods. Ultimately,
the result for Rawlsian theories is that
moral subjects and groups are detac-
hed from their goals, characteristics,
community or history [2, pp. 895-928, p.
895]. According to Orend, who evalua-
ted Walzer's criticism of Rawls, Walzer's
philosophy should be reduced to three
concepts as inventing, discovering and
commenting on existing ones. However,
in Rawls's theory, there is no system of
concepts to reveal these three concepts,
because his system has been invented,
discovered, and is therefore difficult to
comment on [20, pp. 207-229, p. 213].
According to Walzer, Rawls's simple
understanding of equality suggests a
uniform solution that ignores different
solution proposals. Walzer divides the
uniform solution proposals in the basic
understanding of equality into four in
his article titled "Civil Society Thinking:
A Step Towards Social Structuring" and
he reveals that these solutions have four
types of ideology within themselves.
According to Walzer, who treats two
of the four types of ideologies as left and
the other two as non-left ideologies, “the
first of these will be the political commu-
nity, the democratic state in an environ-
ment where a good social life will con-

" The preliminary stage is the problem of examining the principles of justice impartially, without making any

distinction between disadvantaged and advantageous ones [21, p.47]. According to Rawls, the initial situation is
seen in a hypothetical form of expression that people agree. According to Rawls, if people adopt justice as fairness
in the initial situation, the problem of justification cannot be a problem anymore. In this respect, if the initially formal
features are adopted fairly together with fairness, it can gain a fair meaning in further social sphere. A problem that
will arise, if the initial situation is hypothetical, why should we accept the concepts of morality and interest within
these principles? According to him, the answer is: "The conditions embodied in the initial state are conditions that
we will also accept” [21, p.50].

2 According to Rawls, the veil of ignorance is a concept put forward to bring people in original position to an
exactly equal position. While individuals are behind the veil of ignorance, they have no knowledge of any concepts
such as individual gender, property, or religion. When individuals do not know that they are advantageous and
disadvantageous in social and coincidental aspects with the veil of ignorance, definitions can be made within the
framework of the principles of justice as fairness [21, p.48].
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tinue” [30, p.34]. According to Walzer,
there is a necessary link between poli-
tical life and citizenship in the pursuit of
the first type of good life with roots dating
back to Ancient Greece. When we look
at the political philosophies of Plato and
Aristotle in Ancient Greece, good know-
ledge has a meaning oriented towards
good living and good society [25, p.32].
In the contemporary world, there is no
good life; there is criticism of whether
there is real life. Because in modern
life, the interest of citizens necessarily
shifts to economic reasons. Therefore,
economic values and citizenship values
do not match. The relationship between
citizens and politics, which they try to
establish through methods such as de-
mocracy and republicanism, cannot be
fully provided.

The second left thought for a good
life is that they prioritize economic acti-
vities, not the harmony that republicans
are trying to establish between the con-
cepts of state, freedom and citizen [30,
p.35]. This view constitutes the abolition
of the compulsory power of the state,
which is also supported by Marx. Accor-
ding to Walzer, there are ambiguities in
this socialist arrangement. Since there
may not be a parallelism between sta-
tes' abolition of the political system and
the harmonious operation of the system.
Even if the political power that ensures
the effectiveness of the state is remo-
ved, there is a need for a power to sus-
tain this. Socialist ideology does not fully
explain this situation. Also, from the so-
cialist point of view, while a person in the
factory is both a citizen and a producer,
the individual remains in the machine of
necessity (capitalism). After Walzer pre-
sents these two points of view, he switc-
hes to other points of view.

The third answer that Walzer empha-
sizes is the concept of Market, which is
the key concept of the problem of a good
life [30, p.35]. It is the capitalist definiti-
on that carries the concept of market to

the relationship between citizenship and
political community. The capitalist defi-
nition is based on the fact that citizens
have a lot of choice in the market and
their transformation into autonomous
individuals. In the capitalist definition,
there is no internal preference, namely
sharing in the sense of creating value
and love, but an external preference,
namely money and power-oriented sha-
ring. In capitalism, an external choice is
shaped by money and power. According
to Walzer, a network of sharing develops
between corporate organizations and ci-
tizens with the domination of money and
power in capitalism. In the market, citi-
zen does not share his own position and
share with another person. Thus, indivi-
dualism comes to the forefront instead
of social solidarity.

Another definition of a good life is
nationalism supported by other factors
such as loyalty, blood relations and his-
tory emerged as a response to capitalist
definition [30, p.36]. According to this
definition, a good life is something that
is earned from birth, not by choice, as
in capitalism. A good life is not shared,
but a description that comes with history
and blood. Because nationalism is ba-
sed on historical, traditional concepts, it
emphasizes the qualities of mutual aid
and solidarity that are so rare in capi-
talism. Thus, social unity and solidarity
reach a high level. But nationalism can-
not produce a social program other than
protecting and maintaining a lifestyle.
That is, it is far from developing new
programs for the concepts of economy,
class, citizen and politics. Therefore,
distribution in society remains ineffecti-
ve and incomplete.

Ultimately, according to Walzer, ac-
ting with any of the definitions of de-
mocracy, socialism, capitalism, natio-
nalism, which we discussed above, in
sharing the good life or good life can
reveal meanings through simplicity and
unidimensionality. Therefore, according
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to him, we cannot attribute good life of
a society to uniform ideologies.® Inste-
ad of these, the idea of civil society that
shows a pluralistic structure and has a
historical identity should be brought to
the forefront. In this respect, it is impor-
tant for society to get rid of simple equ-
ality or to limit domination areas for civil
society. The way to save a society from
a situation of simple equality is to break
up monist ideology and distribute their
power. According to Walzer, the type of
equality that will distribute the domains
of domination in a society and put civil
society thought in the forefront is comp-
lex equality. Complex equality is valuab-
le in ensuring the correct functioning of
the relationships between the spheres
of justice. We shall examine it now.

1.2. Complex Equality Theory

Walzer tries to explain the relations-
hip between complex equality and dist-
ribution after showing the lack of simple
equality through his criticisms. According
to him, he tries to establish the concep-
ts of simple equality, domination, hege-
mony and sovereignty. Simple equality
adopts the understanding of uniformi-
zation. Walzer consults complex equa-
lities to eliminate the dominant domains
of simple equality. People in a society
are more comfortable or unique than
simple equality in a situation of complex
equality. There are singular principles
or similar historical arrangements and
methods in simple equality distribution.
In distribution of complex equality, plu-
ralism, difference in the purposes of va-
rious social goods and the relationships
between various procedures come to
forefront. Joseph Carens explains Wal-
zer’s complex theory of equality as fol-
lows: Rawls's simple theory of equality

is fundamentally a construction activity,
like an engineer's system building, but
Walzer's complex theory of equality is
an impressionist painter's perspective
for the existing system, just as the ar-
tist offers a constructive interpretation
by drawing attention to colors, shading,
and connections, he likewise re-designs
an interpretation on existences based
on concrete reality [3, p.47].

Walzer's system presents a unique
structure that focuses on the relations-
hip between social meaning and social
goods, based on concrete one. In or-
der to better illustrate the relationship
between this complex equality and dist-
ribution, he deals with the basic featu-
res of distribution associated with social
meaning. He presents 6 basic features
for this. These are briefly;

“1- All goods related to distributi-
on justice are social goods. 2- People
have a series of relationships with goo-
ds. Their transaction histories affect the
relations of social goods not only with
each other but also with the moral and
material world in which they live. 3- If we
take into account moral values as well
as physical needs for distribution, the
requirement range is very wide and the
rank order is very different. 4- Distribu-
tion criteria and regulations are speci-
fic to semantically social within itself. If
we understand what it is, for whom it is
good, or what it means to him, we will
understand how, by whom, and for what
reasons it should be distributed. All dist-
ributions are fair or unfair according to
the social meaning of the goods said. 5-
Social meanings are historical in terms
of character; and thus distributions and
fair and unfair distributions change over
time. To be sure, some key goods have
the meanings we think of as characteris-
tic normative structures repeating along

3 According to Walzer, the concept of good life depends on many concepts (complex equality, justice fields,
pluralism, etc.). For the good life to emerge, concepts such as justice and equality must be separated from the
concept of hegemony. The more domination and hegemony in a society, the less good life is. In short, the meaning
of good life can be revealed in a free civil society. A free civil society has a unique meaning.
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the lines of time and space (not all).
6- Distributions should be autonomous
when their meanings are clear. Every
social good or commodity group, as it
is, constitutes a distribution sphere whe-
re only certain criteria and regulations
are appropriate. Money is not suitable
for religious offices; it is an attack from
another area. And as it is generally un-
derstood in the market, religiosity should
have no advantage in the market” [30,
p.7-10].

According to Walzer, this rules of dist-
ribution of social goods, form the basis
of complex equality. In a system where
complex equality prevails, autonomous
areas and meanings are fundamental.
Based on this, it is difficult to establish
dominance or sovereignty between the
areas. Because in complex equality,
borders are not obligatory like crowns
and thrones, it offers cultural diversity,
autonomy and a pluralistic structure.
In other words, there can be no search
for a universal law of justice in Walzer's
system. Alternatively, justice is a con-
cept that occurs with different commu-
nities and has specific criteria specific
to each community, meaning differently
in different communities [18, p.2]. In this
respect, it is wrong to reduce justice to a
purely mandatory principle. For examp-
le, aristocracy prioritizes land and repu-
tation based on a mandatory principle,
governments such as the theocracy
prioritize divine supremacy based on a
mandatory principle and free exchange
prioritizes mobile welfare based on a
mandatory principle. According to him,
groups compete with these practices
and tools to create a domain. Walzer,
who defends the understanding of auto-
nomy against this situation, seeks solu-
tions to eliminate oppressions (political
power, religion, money, and property)
with his complex theory of equality.

Walzer treats complex equality theory
not as an ideal map or a specific princip-
le, but as an autonomy-based method

in which societies reflect their common
life to organize and systematize the
spheres of justice. Walzer talks about
the competition among fields. From his
point of view, a society with competing
justice areas (competition between reli-
gion and political power, money and reli-
gion, education and political power, etc.)
gains dynamism, eventually as compe-
tition and conflict continue, the spheres
of justice will have a pluralist meaning
[22, p.37]. This pluralist structure crea-
tes its own distribution method with the
semantic autonomy of social goods. At
this point, a question arises: How will
complex equality provide the harmony
tried to be provided by simple equality
and criticized by Walzer? He answers
this question as follows: “I would not
like to claim that complex equality will
necessarily be more stable than simple
equality but | tend to think that this will
pave the way for more dispersed and
specialized forms of social conflict” [30,
p.18]. According to him, complex equa-
lity offers us the equality of difference.

According to Walzer, complex equ-
ality means not only participating in
different distribution spheres, but also
realizing the dominant and self-control-
ling mechanisms for individuals. This re-
alization, in a sense, is not about ideal
fields, but about turning to real, speci-
fic insights. With this orientation Walzer
means understanding the various crite-
ria of complex equality. In a sense, the
dispersal and fragmentation of forces
will create various fields, or it is about
discovering the limitation of the influ-
ence and power of the dominant fields
that have been created [30, p.19]. In this
sense, by denying the idea of the domi-
nant area itself and defending the dist-
ribution of equality over different social
areas, he states the tendency to shat-
ter the power of all forms of oppressi-
on (religion, political power, money). At
this point, Walzer begins to examine the
spheres of justice.
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1.3. Spheres of Justice

After briefly examining Walzer's theo-
ry of equality, simple equality and mixed
equality, distribution justice and the re-
lations between these concepts, now
let's start to examine the spheres of
justice. He approaches the understan-
ding of justice, especially the understan-
ding of a state independent of value, in
a distant manner. In order to establish
the relationship between equality and
justice, he re-emphasizes some valu-
es that will re-establish value field. He
tries to reconstruct the political ground
on values. From here on, he moves on
to design spheres of justice. He defines
eleven spheres of justice that are soci-
ally, culturally distributed. Each field has
its own equality criteria that differ from
other fields. He marks appropriate boun-
daries for these spheres that are just or
guided by justice. These eleven spheres
of justice are listed as follows: (1) mem-
bership in the community, (2) security
and welfare, (3) money and property,
(4) office, (5) hard work - jobs that no
one in the society wants to do (6) leisure
time, (7) education, (8) kinship and love
(family), (9) divine grace, (10) recogniti-
on, and (11) political power [19, p.1805].
According to Walzer, the more relations
between these spheres are specific to
their sphere and the more their borders
are defined, the more socially complex
equality comes to the forefront. But the
distribution of these areas may not ful-
ly provide equality, because the ideal of
achieving full equality is a mistake. Be-
cause the purpose of equality is to ref-
lect differentiation and distribution, only
communities create equality. To him,
equality basically doesn’t mean domina-
tion efforts of justice spheres on it and
it should preserve its own area. Thus,
justice and equality establish a semantic
link. Although there are eleven spheres
of justice that we have mentioned at this
point, these spheres of justice are seen

in different ways in every society. There
are many subsets of these spheres of
justice in the communities. These sub-
sets also present many variations and
ties of meaning. The inner justice sphe-
res of each culture are formed in diffe-
rent ways. According to Walzer, althou-
gh there are different forms of formation
of justice spheres in every society, his
aim is for the areas of justice to have
a unique functioning without interfering
with each other. Complex equality is
therefore necessary for these spheres
of justice to be uniquely formed. In this
respect, the complex fields of equality
and justice offer a necessary meaning
for each other.

The first sphere of justice is commu-
nity membership. Hence, Walzer estab-
lishes the relationship between distribu-
tion and membership in the community.
According to him, while first groups of
people learning to share social goods,
their culture and values have fundamen-
tal importance rather than how groups
are formed [30, p.31]. He features the
individual who lives within the desc-
riptions of his own cultural values and
areas rather than the atomic individuals
living in different cultures. Therefore,
when the community is called member-
ship, the state of autonomy between the
members within each society is explai-
ned. In other words, Walzer determines
the membership of individuals living in
cultural areas in a holistic way by con-
sidering the share of individuals in other
spheres [7, p.520]. Correspondingly,
membership can manifest itself in cultu-
rally valuable meanings. From this point
of view, we can say that he adopted He-
gel's understanding of the individual as
a cultural entity, not Marx's revolutionary
stages.* In other words, Walzer differen-
tiating from the Marxist understanding
with his communitarian perspective or
communitarian approach, he advocates
neither the revolutionary process nor
the idea of a future society, he discus-
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ses social practices, cultural traditions
and common social understanding [17,
p.292].

According to him, individual gradu-
ally lost his value relations in case of
membership with modernity and liberal
theories. The meanings attributed to
the individual and more material one
have changed dimensions. In fact, while
more emphasis was placed on the sta-
te of cultural unity in the past, physical,
monetary union or physical health dis-
tinguishes now [27, p.87]. Material con-
cepts started to be brought forward with
the enlightenment. With the emphasis
of capitalism on money, cultural values
and social relations started to be com-
modified. Now, not the values but the
concepts of expression have emerged.
But these expressions are reduced to
short-term perception states, not a long
memory. According to Walzer, most of
us have a direct experience of what a
country is or what it means to be a mem-
ber. But perceptions on this issue have
been dulled over time. Rather than a po-
litical community or place for the indivi-
dual, he states that each subgroup has
autonomous group meanings ® while
small groups that we only see their sym-
bols, offices and representatives, make
no sense [27, p.5-36]. Because each
individual is a member according to the

values and norms of different groups,
and has difficulty understanding diffe-
rent groups. According to Walzer, there
are two groups in societies; foreigners
and members of the community. The-
re is a constant conflict between them.
Walzer takes modernist tolerance and
postmodernist tolerance in his book On
Toleration. While describing the moder-
nist tolerance or the modernist project,
he mentions two groups; while some
groups want to be free of their religious
or ethnic responsibilities by demanding
citizenship, others want to be recog-
nized as members of society with the-
ir religious beliefs and ethnicities [31,
p.103]. Walzer explains this fragmen-
tation by emphasizing the individualism
adopted by liberal thought, because he
suggests there is liberal subject is sepa-
rate or disconnected from society on ba-
sis of modern liberation. Similarly, post-
modern tolerance was first formed with
the problem of avoiding internal identity
feud. The relationship between accep-
ting and not accepting our other side,
alien to society and within us, is about
tolerating otherness or not more easily
[31, p.106]. In this respect, it is important
for the originality of societies that the
continuous intergroup conflicts do not
end with modernity. Because, being a
member of the community, which is the

4 Hegel's understanding of human goes parallel with his understanding of history. History and man are stakehol-

ders of value and meaning in themselves. While history is in a flow, a being, man tries to comprehend the temporal
meaning of being. “The past has flowed into the present; the future arises from the present and will become reality in
the future. According to Hegel, historicity should be understood as the present, which is in the past and the future, is
a kind of nodal point between the past and the future" [13, p.246]. In this flow of meaning and time, the individual is a
consciousness. The nature that is external to which it is directed and what is directed are actually expressions of the
same consciousness. Because it makes itself meaningful with what is directed towards. This situation shows itself
in the opening of the cultural world. He sees that self-consciousness reveals its meaning in culture, meaningfully.
These processes are not a revolutionary rupture, but a systematic whole. This system is thanks to the truth in the
whole. The concreteness of man emphasized by Walzer is clearly seen in Hegel. Because, according to Hegel, the
truth process is an embodiment. The journey to freedom of the whole becomes concrete and meaningful.

5 According to him, the historical values of a society or culture can only be seen in life, in practical action. The
historical meaning of this culture is the truth of that culture. But with modernism, the values that are owned have
started to be reduced to human nature, body or appearance. The historical truths of cultures have started to be exp-
ressed with certain concepts. These truths have now become a linguistic pragmatism or linguistic symbol. According
to Walzer, cultural values have been reduced to symbols or cultural elements to the body rather than to the spiritual
and social relations to the economy with capitalism. Ultimately, with the mechanization of human capitalism, values
came and turned into transience, into everyday things. However, human beings are the only creatures in the univer-
se that puts and attributes value. Capitalism's conception of commaodification has transformed man into a worthless
entity in crisis and depression, not a value-added.
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first sphere of justice, makes continuous
area conflict a commonplace. Merging
of mutual conflict areas, continuing with
membership to the community, in an or-
der constitutes social prosperity area.
Even if this seems a bit contradictory,
according to him, it is necessary for the
conflict areas to have meaning in an or-
der without interfering with each other.
According to Walzer, because of
membership in the community, members
of a political community adopt a seman-
tic and valued approach to each other.
According to Walzer, in connection with
membership in community, members of
a political community take a semantic
and valued approach to each other. Ac-
cording to Walzer, members encounter
with peace and prosperity area in their
first relationship. “And the first need of
members for each other is to ensure so-
cial security and welfare. This claim is
reversible: Social judgment is important
because it teaches us the value of mem-
bership. If one did not provide peace and
well-being for the other, or if no distinc-
tion was made between members and
foreigners, we would have no reason to
create and maintain political communi-
ties” [27, p.64]. In relation to this, Walzer
voices Rousseau's question "How will
people love their country? He believed
that citizens like Rousseau should love
their country, and of course their country
should give specific reasons to do so.
According to Rousseau, social unity or
common good is achieved by conside-
ring the common benefit of individuals
from the fields of social justice. Accor-
ding to Rousseau, as long as the com-
mon good is provided, spiritual unity will
be achieved in the society. Likewise, for
Walzer, social unity or adaptation of in-
dividuals to their culture is only possible
when the spheres of justice are open
to everyone. For members to learn the
meaning of the state and society, pea-
ce and welfare areas, main factor is to
learn about the relationships between

other fields. For security and prosperity,
the state should participate in the needs
of its members, and the idea that goods
should be distributed according to nee-
ds should have a value and distribution
needs to recognize the underlying equ-
ality of membership and support value
in meaning. Walzer makes two specific
claims about true social values: (C1)
Objects of social value have different
meanings for different groups of peop-
le. (C2) Different communities typically
have pluralistic values [5, p.460]. Ac-
cording to him, equal access of people
to this opportunity of value distribution
among areas is related to autonomy of
distribution spheres. For instance, cri-
minal justice basically offers an autono-
mous meaning, but even if just being fair
seems a simple equality, complex justi-
ce of equality emerges when the con-
cept of fairness is combined with con-
cepts such as race, language, religion,
party, belonging to groups, and so on.
Because, being fair can include many
conditions now. Therefore, being fair is
not simply expressed as being fair. Simi-
larly, in the field of health, if doctors only
serve the elite as in ancient times, this
may reveal that only their souls express
a curable meaning. For health to have
a social meaning, they should turn to
service for society, not just for rich. For
peace and welfare state, as the doctors
and teachers start to devote their time to
the rich, the priests start to sell salvation
to those who have money, and soldiers
start to have money, individual requests
begin to precede the peace and security
of the society [27, p. 89-90]. According
to him, the state is based on educati-
on, legal aid or medical care, and these
should be shared regularly in a social
sense. However, due to inability to cont-
rol the money field, which we will menti-
on later, it is very difficult to eliminate the
wealth tool in the field of need. For him,
the welfare area is a very important situ-
ation indicator that determines whether
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or not the justice spheres of a state are
autonomous. If this field cannot regulate
its relationship with areas such as poli-
tical power and money, a major conflict
may arise between individuals and ins-
titutions.

Another sphere associated with the
welfare sphere is money and property.
According to Walzer, there are three qu-
estions about money: What can it buy?
How is it distributed? Can we address
its distribution sensitively? According
to him, money is a source of comfort,
warmth and security. We know actually
how important money is. Undoubtedly,
in relation to the money sphere, each
culture has its own mode of production,
social organization and specific good
group determined by range of trade [27,
p.104]. The money sphere is one of the
most important areas that actively steers
every property, social area and network
of relationships. Marx is the philosop-
her who put forward the most influential
views on the value and meaning of the
money sphere. According to Marx, even
if we think that the value of many things
is defined in terms of money, it is difficult
to define the money sphere precisely.
Accordingly, what creates value but is
worthless basically makes everything
insignificant. Like Marx, he treats money
as the instrument that regulates the re-
lationship between human and property,
moral and natural sphere. According
to him, Marx's thoughts on money are
valuable in understanding human and
explaining human psychology. Accor-
ding to Walzer, as Marx points out, if the
concept of money starts to influence the
spheres of justice, in one sense it can
express an abstract meaning that rules
everything. Money and value expressed
by it can commodify tools in society. At
this point, the mocking definition of the
universality of money referred to Oscar
Wilde discusses “a person who knows
the price of everything but the value of
nothing” [27, p.97]. According to him,

the reason for this is that money inter-
feres with areas where cannot be bou-
ght. Those areas that cannot be bought
are such as speech, gathering, religion,
press, individual's self-sphere, marri-
age, love, family. These areas have a
value in themselves. The money sphe-
re can commodify these valuable are-
as. The most important reason for this
is that applications and methods do not
limit the money sphere. Unless the mo-
ney sphere is limited, fair distribution is
out of the question in a government.

He emphasizes the inadequacy of
methods to historically limit sovereign
areas such as money. For example, he
states that liberalism is a method mo-
del that is most closely related to mo-
ney, therefore it cannot protect relations
among spheres or a just society effort.
It is a success that liberalism has his-
torically limited power but his extreme
individualism and feature of carrying
economics to every field creates a big
problem [28, p.326-327]. Liberalism ten-
ds to disrupt distribution by blessing mo-
ney, putting individualism to the fore too
much, crossing borders in a sense and
trying to dominate many spaces in the
public sphere. The reason for this is that
individuals in liberalism use power to be
seclusive individually showing more cul-
turally distant structure and in this con-
text, atomic individual in liberal societies
expresses a materialistic meaning, alie-
nated from a value or cultural point of
view [15, p.2-6].

According to him, in liberal socie-
ties on a deeper level, market morality
created by atomic individuals involves
a commemoration situation in which
commodities are acquired, created, and
changed. At this point commodity fetis-
hism manifests. According to Walzer,
commodity fetishism is the reduction of
social relations to material elements in
the capitalist system. For this situation,
"Sociologist Lee Rainwater gives a ra-
dical and worrying answer by examining
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the "social implications of income": "Mo-
ney buys membership in the industrial
society" [27, p.105]. In other words, fe-
tishism dimensions emerging with mo-
ney take over the value spheres (family,
relatives, love, honor, etc.) between so-
cial spheres. The money sphere tries to
dominate everything with its purchasing
power. If this limit is exceeded, see-
mingly free property begins to buy other
sphere. If this sphere dominates other
spheres, social welfare and autonomy
decreases. In this case, it causes many
problem areas. On the basis of Walzer’s
understanding of justice, the distribution
spheres we discuss should be indepen-
dent and should not affect the indepen-
dence of other spheres. However, mo-
ney sphere puts independence of other
spheres into background for power re-
lations. For example, the money sphere
can influence the sphere of education,
which should be autonomous for the be-
nefit of governments. And this causes
the state to spoil the human profile pre-
pared for the future and restrain it from
knowing its own autonomous value. In
this respect, the sphere of education is
the most important sphere that should
not be affected by the money sphere.
Walzer describes the sphere of edu-
cation as follows: “Every human society
educates their children who are their
current and future members. Education
perhaps expresses the thing we wish
deeply to continue, move forward and
endure time. It is a program for social
survival. And therefore it is always relati-
ve to the society for which it was desig-
ned” [27, p.197]. According to Walzer,
Aristotle defined education as producti-
on of society's own character. Because,
according to Aristotle, one of the most
important duties of the state is to open a
space for people to receive an educati-
on that will make them virtuous. Aristot-
le's education system is called realism
or essentialist education system. The
essentialist education system provides

that the basic elements of culture are
preserved and transferred together with
education. In other words, education
has a great role in forming or revealing
the character of the society. Therefore,
the sphere of education is very impor-
tant for preserving culture and values
and transferring them to future genera-
tions. And education positions based on
justice, student’s places, authorities in
school, marks and promotions, different
types and knowledge levels should all
be distributed with complex equality the-
ory. These distribution models should
not be mirrors reflecting the patterns
of the economy and political order, be-
cause education is not such a simple
field to be forced into obedience of one
field. If they do not see the educational
sphere as an anonymous production in
itself and other political and economic
superstructures try to take over educa-
tion, this situation adversely affects not
only the sphere of education but also the
culture and social character. Because
of this, according to Walzer, just as the
sphere of education should not be influ-
enced by spheres such as money or po-
litical power, similarly, it must be sepa-
rate from the realm of religion, which is
divine grace or its social reduced form.
Even if the sphere of religion is seen as
a part of the culture, the impact of this
area outside of itself or affecting other
areas harms the society.

According to Walzer, the sphere of
religion is convenient to being influen-
ced by spheres such as money, political
power but it can influence many other
spheres as well. Walzer uses sphere
of divine grace by including concept of
religion. For Walzer, in general, grace
is a command of God or transcendent
power. We have no rational knowledge
about these commands of God. There-
fore, the understanding of this sphere is
mediated by religious doctrines and reli-
gious organizations. To him, this area is
not significant in every society but this
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graceful meaning is very important in
the history of the west and east. There
are many debates about the attainment
of this grace, which varies from society
to society and has ancient origins, and
where this grace is found and how it was
acquired is relative. “Divine grace often
has a controversial goodness, this is not
because it is necessarily scarce and re-
duces my chances of having it, but it is
controversial for two different reasons.
First, its existing is sometimes thought
to depend on certain public regulations;
second, some are thought to have cer-
tain political privileges” [27, p.243]. For
him, because of the involvement or in-
terference of this sphere of religion in
politics and many levels of society, the-
re are a lot of oppositions to this area.
However, this area has not completely
left its close relationship with the politi-
cal power and money sphere. Another
important sphere used by the authorities
like divine grace is the office. It is also
active among the domains of other aut-
horities such as religion. When we look
up the dictionary, according to Walzer,
an office is a place of trust, sovereignty
or service, an official post or employ-
ment under established authority. Wal-
zer proposes a broader definition for the
office to cover the expanded established
authority spectrum in the modern wor-
Id. The office specifies what the political
community as a whole should deal with.
“Distribution of offices is not a matter in
discretion of individual or small groups.
Offices cannot be paid by private indivi-
duals, transferred to families, or sold on
the market. This is, of course, a definition
of specification for the social and econo-
mic positions of this species distributed
in all these ways in the past” [27, p.129].
This area varies from society to society.
In some societies, the definition network
is wide and in others it is personal. For
example, according to Walzer, in socie-
ties that Weber calls "patrimonial”, even
positions in the state bureaucracy were

held as property by powerful individuals
and handed over from father to son. He
specifies two important factors for office
expansion; firstly, political control of ac-
tivities and employments for the welfare
of a community, secondly "fair equality
of opportunity". Walzer, particularly, war-
ns about the fact that expansion of offi-
ces under political power can lead to a
dangerous growth of central power [12,
p.331]. He emphasizes that fair equality
of opportunity is indispensable to control
this power. This equality of opportunity
can create a protective and autonomous
space against the destructive innovati-
ons of the political power field. According
to Walzer, offices belong to the people
who serve them. However, the involve-
ment and expansion of the sphere of po-
litical power and religion in this sphere
causes being under influence of office.
There is a more autonomously distribu-
ted sphere than these; hard works.

Another area is hard work or jobs that
no one in society wants to do. According
to him, this area is seen as a negative
concept as it has few attractive alterna-
tives and is not highly preferred and it
usually carries negative meanings such
as poverty and dishonor, but still someo-
ne has to do this for the good of society.
These jobs that nobody wants to do can
be distributed gradually to people under
ideal conditions, a suitable distribution
sphere can be created by offering short
working hours and high wages to those
who try to do this job. Although these
regulations and measures to be crea-
ted will not change the work itself, it will
at least change its moral character [7,
p.521]. According to Walzer, meaning of
justice for this sphere involves regulati-
on, eliminating wrong perceptions and
gaining a cultural meaning. Similarly,
leisure time is a sphere about involve-
ment of working classes’ freedom into
distribution.

Walzer describes leisure time as
follows: “Unlike money, office, educati-
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on, and political power, the leisure time
sphere is not in a dominating or dange-
rous sense. It does not easily transform
into other products; it cannot be used to
control other distributions" [27, p.184].
According to Walzer, Marx was aware of
the importance of leisure time. Hence,
Marx states that work must be done to
increase the leisure time that workers
will allocate themselves. While leisure
time is meaningless in itself, it makes
sense to use it as a continuation of the
actions to rest or relax. Leisure time has
begun to be translated into a holiday
concept over time. According to Walzer,
the concept of vacation is not very old;
its use as a noun dates back to 1970,
and its use as a verb to 1890. In the
late nineteenth century, escaping from
the city and town soon became popular
and entrepreneurial reaction has slowly
encompassed resorts and available en-
tertainment has become cheaper. The
invention of the railroad made rest and
relaxation possible for many workers
by the nineteenth century. Massive ex-
pansion of particularly popular leisure
times began after the World War | and
more time, more place and more money
made the holiday attractive [27, p.190].
Therefore, according to Walzer, leisu-
re time and money have relation with
each other. Walzer divides leisure time
as special days, feasts (holiday) and
long-term holidays, public holidays (va-
cation). While every vacation has certa-
in logic, holiday has a special sub-logic
that we can understand its history and
rituals. Every society has a semantic
basis of feasts and holidays. In other
words, Walzer states that the meanings
within the concepts included in the lei-
sure sphere are relatively different cul-
tural phenomena but these phenomena
can only be meaningful when they are
part of a culture [19, p.1808]. Sharings
such as holidays, special days, and fe-
asts contain a leisure time in itself and
this leisure time creates a space where

members of a free society can live col-
lectively or individually in different ways.
This sphere is followed by the field of
kinship and love that emerges as sphe-
res offered by culture to human beings.

According to Walzer, kinship ties,
gender ties and love ties create an area
beyond the boundaries that distributive
justice will reach. Distribution of the kins-
hip and love space happens within the
family and with the alliance of families.
For Walzer, gifts, legacies, alimonies,
many different types of mutual distribu-
tive assistance have a traditional mea-
ning. The love, respect, anxiety and bad
attitude among father, mother and child-
ren constitute the reflective situations of
this sphere. “For example, "Honor your
father and mother" is a distribution rule”
[27, p.228]. For him, family is basical-
ly the place of private relationships. As
mother, father and child are expanded,
ties of relationships such as uncle, aunt
and nephew consists. A father loves a
child or an uncle loves a nephew more
than others. In this relationship network,
Walzer states that it is an ambition and
jealousy world in which members want
monopolism in each other’s feelings.
According to him the inequality first be-
gins in the family, as the emotional sta-
tes in the families move to other parts of
the society through them. But although
family is seen as foundation of inequ-
ality, it is the emotional foundation of
society. “Even in early modern political
thought, family is often the place where
children are taught “virtues of obedien-
ce” and in the larger state it is defined
as "small state" prepared for citizenship
to the political community (or more often
obeyed) as a whole" [27, p.232]. Accor-
ding to him, the Greek word from which
our family economy is derived simply
means "home management". This area
is important in terms of being the basis
of both the body and the soul of society.
Correct distribution objects in this area
are essential for the future of society. In
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other words, being autonomous of it is
important, since this spreads the emo-
tion into the social area. For example,
marriage, the laurel wreath signifying
honor traditionally, means something
with value, not with the rule of distribu-
tion [7, p.520]. According to Walzer, sin-
ce this sphere is important for the value
structure of a society, it should not be
under the influence of spheres such as
money and political power. Because,
value shows historical background of a
society, not temporary or populist con-
cepts. This sphere is followed by anot-
her sphere that affects the relationship
between human personality and public
sphere; it is recognition.

Recognition sphere reveals the mea-
ning of the person in society. It has very
different meanings from society to so-
ciety. For example, according to Walzer,
"To call a person with his title, to honor
or not honor him depending on his pla-
ce, is to place him in social order" [27,
p.249]. In this sense, the recognition
sphere Walzer considers has a cultu-
ral meaning, not an individual meaning.
That is, relationship between recogni-
tion and complex concepts of equality
implies not recognizing one's behavior,
but recognizing boundaries of society
among spheres [19, p.1805]. Therefore,
recognition brings along many discrimi-
nations between cultural boundaries.
Titles in societies, discriminations at the
top, reveal the intensity of the struggle to
recognize signs. According to him, this
state of recognition is experienced hea-
vily in the upper classes, while people in
lower classes are called more impolitely.
There are many degrees between the
upper and lower layer. For each person,
there is an appropriate attitude determi-
ning the degree of recognition deserved
by a particular graded name. According
to Walzer, in hierarchical levels in so-
cieties, degree recognition is dominant
when climbing from lower to higher le-
vel. The meanings of this definition vary

from culture to culture. For instance, for
him, if society is hereditary, blood is do-
minant over degree; if purchasing power
is at the forefront, money is dominant; if
rulers of the state are dominant, political
power is dominant. According to Walzer,
as the struggle between the lower and
higher levels of society expands, the so-
cial benefit becomes infinitely diversified
and multiplied. For example, concepts
such as honor, status, reputation, res-
pectability, and value represent a social
accumulation over time and justice and
morality evolve with them. Actually, in
a sense, recognition is reduced to the
traditions and experiences of different
societies, justice and moral concepts
[29, p.13]. According to Walzer, every
society takes these concepts in different
ways and gives meanings to them. This
situation also affects the limits of poli-
tical power and the scope of meaning
that we will consider.

Walzer, who points out that political
power is the most important field regula-
ting not only the individual but every ot-
her sphere, states this as follows: “| will
begin with sovereignty, political order,
authoritarian decision making, which are
the conceptual basis of the modern sta-
te. Sovereignty by no means exhausts
the sphere of power, however, it focuses
our attention on the most important and
dangerous form that power can be. Be-
cause, this power is not just among the
goods desired by certain people, at the
same time, as a state power, it means
regulation of all different pursuits inclu-
ding government itself’ [27, p.281]. This
sphere may set limits to other spheres
and arrange borders in different ways.
The most essential aspect of this sphe-
re is desire to continue its power. Accor-
ding to Walzer, there are different forms
of political power prevalence in history.
The political power sphere seizes sphe-
res such as divine power, money, religi-
on, and education in order to increase
its dominance. As this area dominates
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other areas, the concepts of freedom
and equality of the current society suffer.
Totalitarian, monarchic governments al-
low political power to intervene in other
spheres. According to him, the more a
state wants to be free, the more its he-
gemony over other spheres of political
power should decrease.

Even if political power controls some
social well-being, singularized power
monopoly captures spheres such as
money and dominance to completely
capture relationships among spheres.
According to him, Engels also mentions
that with the expansion of sovereignty it
will occupy the concepts of money and
office. This power immediately dest-
roys the good gains of previous political
power by affecting other areas such as
money, religion, office, education and
increasing totalitarianism in the new are-
as created. This cruel power will make
tyranny functional again in all instituti-
ons. Power holders will see the harm-
ful aspects of power by distributing it to
people who do not deserve it. Political
power will then be unable to control the
misuse of this power. For Foucault, this
is a process that all institutions look like
prisons [27, p.290]. According to Walzer,
institutions will become imitation coor-
dination as they cannot be free. In this
case, political power will begin to crea-
te sovereignty areas outside of its own
sphere. As it goes beyond its own sove-
reign, it will restrict or damage freedom
among spheres. In other words, the use
of justice turns into the use of force.

Walzer states that the most approp-
riate theory of justice is the complex
theory of equality In order that political
power in a state does not turn into a
single authority and it does not take over
the spheres of justice. In a society with
this complex theory of equality, the go-
vernment that will work properly is social
democracy. Because social democracy
offers a suitable system for breaking up
political power. When democracy ma-

nagement and complex equality theory
come together, among social spheres
of political power, they become a struc-
ture preserving borders and meanings.
At this point, the only function of political
power is not regulation but protection.
Political power seen as superior power
does not define social goods, even if its
special function is seen as regulation of
social goods, this regulation is not in the
form of defining like Aristotle but in the
form of protection [12, p.332]. Briefly,
according to Walzer, the function of po-
litical power is to protect the boundaries
and meanings between the spheres of
justice as a technical expertise. In ot-
her words, Walzer advocates that the
understanding of social democracy will
prevent the tyranny that will occur in the
society. According to him, civil society
has been added as a new answer to na-
tionalist, leftist, capitalist answers given
to the question of what is the best life.
Civil society thinking should be based
on social democracy and citizens should
be more effective and take responsibility
in the field of politics. According to him,
a system in which citizens are effecti-
ve should be introduced instead of the
central administration to provide these.
However, a pluralistic structure should
be acquired in terms of local and histori-
cal identity of the society. Thus, political
power can be reduced.

According to Walzer, when social
groups whose limits are protected by
political power develop various criteria
that reflect the diversity of the spheres
of justice, autonomy of spheres of jus-
tice begins to exist. In order to regula-
te these relationships, Walzer presents
three criteria as (1) free exchange, (2)
deserve and (3) need [27, p.21]. Even if
all three have intrinsic value, during the
distribution of pluralistic social spheres,
it is not possible for them to participate
effectively in all distributions in terms of
their value structure, that is, each of the-
se properties is valid for only their own
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sphere. First, free exchange regulates
the spheres of kinship, love, and mo-
ney. For Walzer, for example, marriage
is a free love between two people and
should not be regulated by any other
criteria. "Every change is an expression
of social meaning" [27, p.23]. Free exc-
hange also reveals the order of society.
Free exchange distributions are entirely
in the hands of individuals. But the me-
aning of social culture also has a limit
within itself. For example, money can be
seen as free exchange, but more often it
fills pockets of bourgeoisie. Voting may
seem like a free change, but it carries
many limited factors. Secondly, concept
of deserving regulates the recognition
sphere. Positive recognition and crimi-
nal justice require one to get what he/
she deserves in terms of honor or pu-
nishment. According to him, it would be
very difficult to understand which sphere
means what if there wasn’t the concept
of deserving. “No x can be distributed re-
gardless of its social meaning; because
without paying attention to what x is, it is
conceptually impossible to say that x is
deserved" [27, p.23]. In this respect, the
concept of deserving tells us the basic
principles of distribution. Finally, need
has to manage the sphere of security
and welfare. Walzer states that the need
reflects the life of everyone in society in
a certain way, and need cannot be eva-
luated in an equal sense as Marx put it
[27, p.25]. Because meeting their nee-
ds make people have living effort. The
concept of need is therefore important
for dynamism of society. It is necessary
to establish a space for people to act in
and meet their needs freely. According
to him, this area is hidden in civil society.
Relationships that have complex areas
such as family, love, money and security
can be considered as civil society in ter-
ms of desire. Although desire and need
are interdependent in the thought of civil
society, mind includes them [32, p.122].
In this sense, in Walzer's system, even

if a dualism is seen in terms of desire
and reason, ultimately the mind on whi-
ch desire depends is brought to the fore.
The idea of civil society is basically con-
sidered as the mental system to which a
desire is directed.

Conclusion and Evaluation

As a result, after explaining Walzer's
understanding of justice through the
spheres of justice, we need to mention
about or criticize some of the proble-
matic aspects of the understanding of
justice. Firstly, Walzer's support of his
understanding of the spheres of justice
with his complex theory of equality cre-
ates some problems. Although the mea-
ning of sharing social goods supported
by complex equality comes together
with the search for a common consci-
ousness, history, language and culture,
national character tends to alienate from
the concrete one. Because sharings are
increasingly divided into much smaller
units and these units can make natio-
nal one have semantically abstract va-
lue. For him, even though this complex
theory of equality offers more cultural
and social differences, since these dif-
ferences tend to generalize; their distri-
bution spheres offer different distribution
methods to various societies with false
sharing networks. Although complex
equality offers us many unexplainable
functions, because it distributes and li-
mits sovereign areas, we can say that
originality between spheres comes to the
fore and this originality enables to disco-
ver and interpret concrete one. The con-
cept of originality has a very important
place in Walzer's philosophy. Although
he does not convey this concept clearly,
it is fundamental to good life of society
or the flexibility of civil society. Another
important concept for him is the concept
of discovery related to its originality. The
concept of discovery reveals only in the
case of originality, but it is necessary for
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living authenticity. In other words, disco-
very and originality engages. Concepts
of originality and discovery make interp-
retation necessary. These concepts can
emerge in a free civil society.

Secondly, Walzer states that with mo-
ney and sovereign spheres singularized
by the simple equality theory, spheres
of sovereign can be formed and sove-
reignty destroys equality. In contrast to
this simple equality theory idea of estab-
lishing sovereign spheres, he specified
eleven spheres of justice and empha-
sized autonomy among these spheres.
He introduces the complex equality the-
ory, but he does not explain what the
boundaries among these spheres will
be and whether these boundaries can
indicate absoluteness or not.

Thirdly, while he speaks of libera-
lism as an order in which equality is put
background because it creates atomic
individuals or because individuals are
sanctified, he prioritizes the individual
as a cultural entity and avoids specif-
ying whether the boundaries, varying
from culture to culture, differ from indivi-
dual to individual. Therefore, he makes
culture an important concept in terms of
social goods.

Fourthly, according to Walzer, beca-
use there are borders and meanings
among justice spheres varying from cul-
ture to culture, one sphere cannot have
another. For example, based on this
view, he stated that there is no singu-
lar connection between hard work and
volunteering and that this connection is
provided by culture. Although he tries to
prevent individual privilege, he also pa-
ves the way for the idea that some pe-
ople are more equal than others.

Fifthly, even if he emphasizes the au-
tonomy of each sphere, he avoids regu-
lating the relationships among them. For
example, he advocates heavy work are-
as, but does not provide an explanation
for how it should be transformed.

Sixthly, according to him, as we have

stated before, the education sphere
should not be largely influenced by mo-
ney and office spheres and family sphe-
re should not be influenced by money
and political power spheres. While dis-
cussing the relations among these sphe-
res, he criticizes Rawls and says that
the idea of universal justice is wrong,
because different spheres of justice in
different cultures are different. However,
since he could not necessarily explain
which countries and which social struc-
tures are suitable for this inter-spheres
relationship models, he approaches the
universal justice system he criticizes.

Finally, although the spheres of jus-
tice he discussed, autonomy and relati-
ons among spheres have a cultural me-
aning, he does not address what they
should mean to resolve social conflicts.
Unlike these criticisms and the spheres
he examined express mixed and diffe-
rent situations, it is important his appl-
ying the idea of justice to different sphe-
res with a synoptic perspective and to
developing a unique perspective while
doing this. We should say that Walzer
structured his understanding of justice
with the complex theory of equality and
justice spheres and tried to put forward
a free view. He has revealed the neces-
sity of distribution and fragmentation of
not only external but internal spheres of
domain by considering justice together
with culture and he has put equality at
the center of his system. Since he did
not want to confuse passive moods of
individual human nature with spheres
of social justice, he established these
spheres in a cultural sense. In other
words, he tried to make justice effecti-
ve distribution method with the complex
equality theory and autonomous justice
spheres. To put in a different way it can
be said that he tries to see and place
the sphere of value, neglected or igno-
red by neoliberal policies, as the basis
of redistribution.
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Yildiz Karag6z Yeke,
Muammer Aktay
Yeni diinya nizami va Valzerin adalat anlayisini yenidan diigiinmak

Xiilaso

Muasir diinyanin asas xUsusiyyati olan kapitalist istehsal prosesinin en vacib
naticesi "deyar"den asili olmayan dinya yaratmaqdir. Antik dévrdan bu giine gader
dayismamis yegana yanasma har hansi dayisikliklorden asili olmayaraq "sadaletli
bir nizam va adalatli bir hayat"in axtarigidir. Bu axtarisda manasini dayisdiren bir
cox dayar, subhasiz ki, yenidan giymatlendirilacak ve mazmuna gevrilacakdir. S6-
ziigedan bu dayerleri yeniden nazarden kecgiran shamiyyatli felsafi nazariyysler-
don biri de Maykl Valzerin adalat konsepsiyasidir.

M.Valzerin “adalet” anlayisi ilk névbada “©dalstli bir cemiyyastin nadan ibarat
oldugu?” sualina cavabla arasdirila biler. “©dalat” anlayisinin baglangic néqtesi
mucarrad insan konsepsiyasina asaslanan adalatli bollisma nazariyyssinin, idea-
list dalillerin va filosoflarin tanqgididir. Onun fikrinca, adalatli bir comiyyatin temalleri
utopik sakilda deyil, imumi hayatin ve magsadydnll bir planin aks etdirdiyi deyar-
lor ¢arcivasinde basa disule bilar. Onun “edalat” anlayisi konkret kontekstlarla
alageli berabarliysa va pluralist prinsiplera asaslanir. Valzerin adalst anlayiginin
temal konsepsiyasi olan “berabaerlik” bir norma deyil.

Baraberlik anlayigi pliralizm kontekstinde dayisken ve mirekkab struktura ma-
lik olsa da, sistem igerisinde goxsayl adalat sferalari var. Bu sferalar daxilinde har
bir minasibatler sisteminin 6z sosial manasi var. Kompleks barabarlik - bu, forg-
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li sahalarin unikal strukturlarinin gorunmasi demokdir. ©dalet sahasleri arasindaki
glc alagalerini idare etmayin ¢atinliyini bilen Valzerin pul, siyasi glc, tahlUkasizlik
va coemiyyate UzvlUk kimi adalet sahaleri arasindaki gic munasibatlarini tanzim-
lemaya c¢alisir. Teqdim edilan maqalads maqsad Valzerin adalst anlayisi ve ¢ag-
das falsefeda hakimiyyat munasibatleri kontekstinde ortaya ¢ixan yeni dinya ni-
zaminda adalat anlayisina dair tenqidi munasibata, adalsat sahslarine ve kompleks
baraberlik nazeariyyasina nazer salmaqdir.

Acar sozlear: adalet, adalst sferalari, comiyyat, kompleks baraberlik

Mbinabi3 Kaparos Aake,
Myammep AkTan
HoBbii MMPOBOI NOPAAOK M NEepeocMbICIIEHUE MOHUMaHUS
Teopuu cnpaBeanuMeocTy Yonuepom

Pesome

CaMbIlM BaXKHbIM pe3ynsraTtoM KanutanncTMyYeckoro npon3BOLCTBEHHOMO Mpo-
Lecca, KOTopbli COCTaBNSAET MaBHY XapaKTepUCTUKy COBPEMEHHOIO MUpa, ctan
TOT aKT, YTO OH co3dan Mup, HE3aBUCUMbIA OT «CTOMMOCTUY. EANHCTBEHHbIN
noaxon, KOTOpbIN OCTancsa HeM3MeHHbIM C APEBHOCTU A0 HALUUX SHEN, - 3TO NOUCK
«CnpaBeanuBoro nopsiika v cnpaBeanMBON XXU3HW», BHE 3aBUCMMOCTU OT Tuna
namMeHeHuin. MHorme LLeHHOCTY, 3Ha4YEeHME KOTOPbIX M3MEHUIOCH B 3TOM npoLiecce,
HECOMHEHHO, ByayT NepecMoTpEHbI, U UX cogepXaHne byaet n3amMeHeHo.

HecomHeHHO, oaHOM 13 ahdekTUBHLIX hrnocoduin, nepecmaTpmBatoLLnX 3TH
LeHHocTH, aBndaeTcd nogxon Marnkna Yonuepa k cnpaseanveocTtu. [NoHmaHue cripa-
BenimBocTn Mawknom Yornuepom MOXHO UCCeqoBaTh Ha OCHOBE BOMPOCa O TOM, YTO
npeancraenseT cobon cnpaeseanveoe oowectso. OTNPaBHON TOYKOW €ro MOHUMaHKS
crnpaBeanMBoCTU ABNAETCH KpUTUKA TEOPUM CNpaBeanvMBoro pacnpeneneHuns Poynaa,
noeanucTniIecknx apryMeHToB 1 onnocodoB, KOTOpbIE ONUPaTCa Ha abCcTpakTHOe
yenosedeckoe noHaTre. Mo ero crosam, OCHOBbI CNpaBeasIBOro obLecTBa Hemnb3s
MOHMMAaTb YTOMWYHO, @ B paMKax LIEHHOCTEN, oTpaaembix OBLLEN KN3HBIO U COOT-
BETCTBYIOLLMM NNnaHoM. Ero noHnmaHve cnpaBegiMBOCTU OCHOBAHO Ha aranmMTapHOM
1 NAOPaANUCTUHECKOM apryMeHTe B OTHOLLEHUW KOHKPETHBIX KOHTEKCTOB. PaBeHCTBO,
KOTOpOe SABNAETCSH OCHOBHOW KOHLIENUMen NOHUMaHWUs CNpaBeanvMBoCcTy Yonuepom,
He ABNSETCS HOPMOW. XOTS KOHLEMNLIMS paBEHCTBa NpeacTaBnsaeT cobor nepeMeHHyH
WM CROXHYIO CTPYKTYPY B KOHTEKCTE Mropanvama, B CUCTEME CyLLEeCTBYET MHOXe-
cTBO obriacten cnpaBeanmBocTu. B aTux cdepax Kaxabii Habop ToBapoB MMEET CBOE
coumarnbHoe 3HadYeHne. KomnnekcHoe paBeHCTBO O3HAYaeT COXpaHEHNE YHUKarbHOM
CTPYKTYPbI 3TUX Pasnu4HbIX Nonen. Yonuep, KOTOpbIi OCO3HAET CIIOXKHOCTb KOHTPOSS
BMACTHbIX OTHOLLEHMI Mexay obnactamm npaBoCcyausi, XOMET perynupoBaTtb BNacT-
Hbl€ OTHOLLUEHUSA MexXay obracTamm NpaBocyausd, TakuMK Kak AeHbr, NonmTnyeckas
BracTb, 6e30nacHOCTb M YNeHCTBO B ObOLlecTBe. Hala uenb B 3ToM UccreaoBaHnm
- U3y4nTb NOHMMaHUe YoruepoM cripaBeanMBoCTU U ero KpUTKKY, CBOEro NOHUMaHUs
crnpaBeanMBoCTV B HOBOM MMPOBOM MOpsiAKe, KOTopasi BO3HMKIA B KOHTEKCTE BacT-
HbIX OTHOLLEHWI B COBPEMEHHOM hrriocodmm, COCpeaoTO4MB BHUMAHME Ha 0bracTax
crnpaBeanMBoCTU U CIIOXHOM TEOPUN paBeHCTBa.

KnioueBble cnoBa: npaBocyave, cdepbl NpaBocyausi, O6LIECTBO, KOMMIEKC-
HOe paBEeHCTBO.
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Abstract. The most ancient forms of worldview and the initial sources of scien-
tific ideas about the world are mythological, religious and philosophical pictures of
the world, the existence of each of which was extremely important in the formati-
on and development of human civilization. The mythological picture of the world
prevailed in the early stages of the development of human society and still retains
some elements in the consciousness of individual individuals. A higher stage is the
religious picture of the world, which was a priority in the middle Ages. In the era of
high technology and the digital economy, the scientific picture of the world is alre-
ady beginning to prevail, but at the level of everyday consciousness, the influence
of a religious worldview is still noticeable.

In this article, we will try to analyze some aspects of the Buddhist, Christian, and
Islamic worldviews through the prism of philosophical categories of the general,
separate, and special.

Key words: worldview, mythology, religious worldview, world religions, Budd-
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Introduction

Any world picture whether it is a
combination of mythological represen-
tations, philosophically reasoned views
or scientifically proven facts, in its es-
sence, is a system of views on the ori-
gin and structure of the universe, on the
purpose and meaning of human life.
For the main component of the world pi-
cture is the search for the answer to the
questions: by whom and how the world
is created, what driving forces set it in
motion, what is the place of a person
in the universe, what is the relationship
between life and death, etc. Thus, in the
picture of the world, space and time are
represented as finite or infinite, objects
that fill the world space and differ in li-
ving and non-living are distinguished.
These objects are in various relations-
hips with each other and make up an
integrated system.

The picture of the world should
describe this system of interconnection
of objects. It manifests laws and rules
to which the elements and parts of the
world obey. As they say, “light and heat
give life, while darkness and cold are
markers of death” [12, p. 94].

If in the scientific picture of the world
these laws are the laws of physics, then
in the religious picture of the world, in
particular, in Buddhism, this is the law of
karma, i.e. responsibility of man for his
actions that violate the balance in the
world. In defining the purpose of life and
world processes, one can also observe
differences, for example, in the Christi-
an picture of the world, the merging of
the world with God is confirmed, and
achievement of supreme bliss and har-
mony for all that exists. However, in the
scientific picture of the world, the ques-
tion of the expediency and goal-setting
of the world (teleology) is considered
meaningless, the world has no goal; it
exists according to the laws of nature.
“The influence of religious conscious-

ness and cognition on the comprehen-
sion of truth requires special attention
in the framework of understanding the
role of the rational and the irrational in
them” [1, p.20].

Therefore, the place and role of man
in the world is a fundamental question
of any picture of the world, for the main
task of man is to solve the problems on
which the existence of all forms of life
depends. Thus, the variety of pictures
of the world implies their interconnec-
tion and interdependence, but differen-
ces in world outlooks are also assumed.

Methodology and methods

In the preparation of the article,
such philosophical methods of scienti-
fic knowledge were used as compara-
tive analysis; induction and deduction,
logical and historical, and systemic,
structural and functional approaches
were used. The authors cite the works
of A.M.Khamidulin, M.l.Bilalov, P.A.Po-
lomoshov, A.V.Smirnov, A.l.Osipov,
O.Nikolayeva, K.M.Magomedov, enter
into polemics with other scientists. The
authors in their studies substantiated
common features in the pictures of the
world of Buddhism, Christianity and Is-
lam, their significance in the spiritual
and moral development of society, as
well as their distinctive features in un-
derstanding the universe, man and his
freedom.

Main part

An ancient and ordinary picture of
the world is mythology, in which space
and time are simultaneously presented
as finite and infinite. For example, space
is represented as infinite space, as well
as many finite small spaces, like a large
space. And time is understood as a lar-
ge time, consisting of endless cycles of
short times. In general, in the mythologi-
cal picture of the world there is an end-
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less appearance of new worlds inside
the big world, and each of them has its
own space and time. According to my-
thology, the world in which people live
is surrounded by other worlds, and is in
constant relationship. They are popula-
ted by their inhabitants; they have their
own laws and regulations, their goals.
These worlds are connected with the
world of people, for the natural forces of
other worlds actively influence a person
and become part of their lifestyle.

To achieve his goals and satisfy his
material needs, a person must know
about other worlds and be able to influ-
ence other worlds, to negotiate with for-
ces from these worlds. Therefore, you
must simultaneously live in the world of
people, outside this world and in the ge-
neral world, which allows you to move
from one world to another and see each
world a little from the side. Therefore, a
person in the mythological picture of the
world has a dual beginning. As one side
of its existence, the human body lives in
its small world, and the other side of the
human soul is between all worlds.

The rudiments of hylozoism, a phi-
losophical doctrine of the animation of
all matter, were formed in mythological
consciousness. Although the term hy-
lozoism (Greek UAn - matter and Cwn
- life) was introduced only in the 17th
century by Ralph Kedworth who toget-
her with Henry More (1614 - 1687) spo-
ke of “plastic nature” - the unconscious,
incorporeal substance that governs and
organizes matter, this theory was deve-
loped by representatives of the Milesi-
an school of natural philosophers. The
roots of such ideas go back centuries.
In the mythological picture of the wor-
Id, all objects are considered as living,
having a soul. It follows that a person
should not incur their anger with his
wrong behavior, even with stones you
need to be careful. Also, all worlds and
the entities that inhabit them obey a
huge variety of different laws and rules.

So, for example, for a stone thrown by
a hunter to hit the target, you must first
agree with the stone or subordinate it
to your will, otherwise it will never get
where you need it; to cross the river,
you must first ask her for permission. To
communicate with a person, you need
to know in advance what he worships
and what he hates; then, by offering his
beloved or threatening what he fears,
you can try to influence this person. The
same applies to all living beings inhabi-
ting any worlds. Even the laws gover-
ning people and other entities are also
a special kind of living creatures, with
which you can either try to negotiate or
defeat them.

From a mythological point of view,
the world is a large battlefield where a
wide variety of creatures strive to achie-
ve their goals. All of them are subordi-
nate to the great world Law. However,
this Law itself is divided into many small
laws called fate, and each person has
his own individual fate. The law of fate
leads everyone along the path of his
life, and everyone is subordinate to his
Rock until he outgrows him and cannot
overcome him. The meaning of human
life in mythology is determined in two
ways, the first is the path of complete
submission to fate and humility with
what is given by Rock. Another path
is the path of a hero who conquers his
own destiny and conquers a new, hig-
her fate, which again needs to be over-
come, etc.

There are plenty of studies devoted
to mythology, but interest in this layer of
culture is not waning, as evidenced by
the defense of a number of dissertati-
ons, the publication of monographs and
a dozen articles recently [2; 3; 6; 11].
Answering the rhetorical question: “why
do we need a myth?” researchers em-
phasize that “Myth is an integral part of
the overall human cultural foundation.
Wisdom (with a capital letter) accumula-
ted by mankind since time immemorial,
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found its fixation in it. But we, modern
people, are extremely far removed from
this Wisdom, which to ancient people
seemed timeless, eternal [8].

The authors also argue that "over
the centuries there has been a process
of accumulation of unbelief, denial and
rejection of the Wisdom embedded in
the Myth ... In many ways, we still feel
this attitude to ancient knowledge" [8].

It is hardly possible to agree with
the authors about the negative attitude
of modern people to mythology. Obser-
vations show that there is no total de-
nial of myths and cannot be, and that
in the era of scientific and technological
progress, you can meet millions, maybe
billions of people who have not "grown"
to the scientific picture of the world and
are content with superficial knowledge
about the world around them. There is
no particular need for an ordinary wor-
ker, who then obtains his daily bread, to
think that the change of day and night
does not occur with sunrise or sunset,
but with the rotation of the earth around
its axis; or for a farmer who grows grain
or vegetables, neither the theory of the
expanding universe, nor the theory of
the “big bang” makes much difference.

Thus, the mythological picture of the
world, like the process of myth-making,
has not completely "died out" and reta-
ins a certain charge in the modern era.
In so doing, it supports and “nourishes”
the religious picture of the world.

A distinctive feature of the religious
picture from the mythological one is
manifested in the idea that the head of
the world is the supreme God, who has
absolute power, and no one has the ri-
ght to violate his will. God is eternal and
unconditional, he created all living be-
ings, and only he can decide the fate of
everyone. God is omnipotent; He cre-
ated the world for good, and gave the
world the ability to freely come to good
itself.

However, freedom is also a possibi-

lity of evil. Therefore, God puts up with
this opportunity for freedom. To the end,
a person can never understand how to
combine the omnipotence of God, on
the one hand, and the reality of euvil,
on the other. If God is omnipotent, then
there must be no place for evil.

If there is evil, then God is either not
omnipotent or not all-good. Any attemp-
ts to choose one of these two extremes
always turned out to be wrong in so-
mething. Religion claims that this is a
great mystery: it is also true that God
is omnipotent and omnipotent, and that
evil is real in the world. For the human
mind, this is incompatible and paradoxi-
cal. But this is not antagonism, not a
mistake, but a necessary contradiction,
expressing the transcendence of God's
nature beyond the limits of the human
mind and requiring faith from a person.

According to the religious picture,
God creates a world with finite space
and time. But world time is irreversib-
le; everything created by God is moving
farther and farther away from its begin-
ning, approaching God or moving away
from it. God creates an infinite num-
ber of inanimate bodies, living beings,
matter. Man is in the center of the uni-
verse between beings above man (an-
gels) and beings below man (animals,
plants). However, of all created beings,
man most fully expresses the nature of
God, and over time, man can raise abo-
ve all created beings in the world.

It should be noted that Islam, unlike
many other religions, considers a per-
son to be a beautiful and intelligent cre-
ature, the crown of creation. In this re-
gard, the position of Islam was perfectly
expressed by the great Uzbek poet and
thinker Alisher Navoi. Turning to Allah,
he exclaims:

“You are an unrivaled creator, you
have shown so many marvelous things,

Everything, as in a magic mirror, en-
dowed with beauty.

You have created a lot of valuable
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things,

Chains of mountains and ribbons of
rivers -

But the treasure of all was dearer to
you than man’.

Continuing this thought, Navoi ad-
mires the Creator’s skill, the beauty of
everything he created:

"The world of animals, bowels, water
and plants emerald -

The most perfect work has been in-
vested in it all by you.

There is a stamp on any of your cre-
ations,

More than all creations, man will de-
light us” [5, p.58].

All laws in the world are an expressi-
on of God's will. Evil is a violation of this
will, and its fulfillment, since no one and
nothing can go against the will of God.
The law of love is the highest law in the
world. In the world, love, and even hat-
red, is the only expression of the thirst
for love.

Thus, universal love for everything
represents the meaning of the world in
the religious picture of the world, but
the path to this lies through freedom
and the possibility of evil. God does not
want to force love and do good, free-
dom is given to the world so that the
world itself, from within itself, comes to
Divine love as the only true law of life.
And in order for this to be understood
by the world, some deviations from its
goal are possible.

The meaning of human life and for
everything created by God is to freely
accept the will of God, to overcome the
blind love of freedom in oneself, to com-
bine the freedom and love of God into
a single whole. And at the same time,
in violation of the will of God, man con-
tinues it, only changing the ways and
terms leading him to God. This is the
great secret of the meaning of human
life. Consequently, the religious picture
of the world, as an integral system of

ideas about the general properties and
laws of nature, arises as a result of the
generalization and synthesis of the reli-
gious experience of people. It proceeds
from the distinction of being in itself and
by virtue of its creation. This difference
is manifested in the dualism (duality) of
the religious concept of being, since it
contrasts absolute being, which is iden-
tical with God, to the whole variety of
natural things endowed with being. In
fact, this picture provides for distinctive
ontology: the ontology of uncreated be-
ing and the ontology of created being.

Absolute being cannot be known ra-
tionally. A person who accepts the world
as something self-sufficient believes in
the possibility of reason. According to
the religious concept of peace, the only
thing the human mind can do is to su-
bordinate itself to faith in the existence
of the Absolute, and what the Absolute
is not a matter of reason. From here fol-
lows the semantic content of the world.
It acquires meaning not by virtue of how
a person relates to it, but by virtue of
how the will of God is realized in it. This
determines the strategy of human be-
havior.

We will try to consider all the abo-
ve philosophical discussions about the
religious picture of the world from the
point of view of three world religions:
Buddhism, Christianity and Islam.

Buddhist picture of the world, i.e.
ideas about space, time, and higher
personal and social values differ from
the traditional picture of the world in
all basic respects. The space in Bud-
dhism consists of three main spatial
zones (worlds) located one above the
other: the “world of feelings” (kama-lo-
ka), the “world of forms” (rupa-loka) and
the “world-without-forms” (arupa-loka).
By “sensory world” is meant the phy-
sical world as a place of residence for
five types of living creatures - the in-
habitants of hell (narak), hungry spirits
(preet), animals, people and celestials,
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that is "Sensual world" covers the un-
derground, earthly and heavenly worl-
ds. The “world of forms" is an illusory
world where living things are liberated
from sensory experiences while main-
taining their outer physical shell. It is di-
vided into 16 levels, correlating with the
four main types of yoga concentration
and their steps. “World without forms” is
a sphere of pure consciousness consis-
ting of 4 levels.

The terrestrial and elevated space
in the Buddhist picture of the world is
marked horizontally (as well as Chine-
se). The Center of the world stands out
- the sacred mountain Sumeru (Meru),
on four sides of which are the four main
continents of Buddhist cosmography
- Jambudvipa (southern, associated
with India), Purvavideha (eastern), Ava-
rogadaniya (western) and Uttarakuru
(northern) it seemed to be the habitat
of physically and spiritually perfect hu-
man beings living in an ideally utopian
society, and the location of miraculous
plants and objects that have the ability
to grant immortality. It is believed that
on the top of Mount Meru is the second
of the six heavenly spheres, where the
gods live, headed by the Lord of the
world - Indra.

All creatures inhabiting the worlds
obey the general law of rebirth (samsa-
ra), depending on the committed acts
(karma). According to Buddhist beliefs,
the world (the Universe) did not have a
beginning, but an end is possible - ac-
hieving an ideal state - nirvana. Achie-
ving nirvana - the salvation of all living
beings and stopping the eternal process
of change and suffering in the world - is
possible only through the efforts of all
people, with the help of perfect beings -
bodhisattvas and buddhas.

Buddhist thinkers believed that this
process is infinitely painful for a per-
son, transferred from death to death,
from one suffering to another, from trial
to trial. “Here we are dealing with the

meeting of each person after the end of
his life's journey with the invisible reality
surrounding him, access to which only
mystics have access to during life” [12,
p. 98].

The Buddha, who argued about the
painfulness of life, formulated the con-
cept of change. Life is nothing more
than a series of manifestations, forma-
tions and disappearances. The world is
a constantly renewed cycle of birth and
death. All things are changing. Accor-
ding to Buddhism, there is nothing per-
manent neither among the divine, nor
among the human. For Buddha, fire is
a symbol of the endless stream of be-
coming without beginning and end. The
world is a stream of fleeting events, ap-
pearing and disappearing, to be repla-
ced by other, karmically related events.
There is only movement; there are no
leaders, but an act; there is nothing but
becoming. Thus, “for a speedy awake-
ning to reality, it is enough for a person
to see, understand, realize and finally
merge with the Pure Unfading Unlimi-
ted Light that is in the first moments
after dying, which personifies Buddha
Amitaba, a symbol of Life and Wisdom”
[12, p.99].

In order to explain the continuous
existence of the world in the absence of
a constant substrate, the Buddha proc-
laims the law of causality and makes it
the basis of continuity. Everything that
exists arises from causes and conditi-
ons and in all respects is impermanent.
Everything that has a cause must pe-
rish. Everything that is born and or-
ganized ultimately disappears. Every
substance is limited, and its existence
changes sequentially, in accordance
with the preceding conditions. The past
is drawn into the stream. Causal evo-
lution cannot be regarded as a mecha-
nical sequence of movements. This is
a single state in which the past defines
the present.

In Buddhism, the past determines
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the fate of the present. Even in a soul-
less universe, the eternal cosmic law
manifests itself. This is a huge maze
that moves according to plan. The whe-
el of the cosmic order moves without a
creator, without a certain beginning, and
will exist forever due to the cohesion of
causes and effects. And Buddhists are
trying to avoid this continuous move-
ment. To the question of who created
this world and movement, Buddhism
does not answer, considering it not the
main one. However, they acknowledge
the fact that things are volatile. There is
no being in the world, only becoming.
Hence the indifference of Buddha to the
existence of things. There is nothing to
waste time on futile attempts to grasp
that which always eludes. Hence, the
indifference of Buddhism to the earth-
ly world in which the tormented human
heart cannot find inspiration. “A person
has very bad karma, he does not mana-
ge to make a choice” [12, p.99].

Man suffers from attachment to thin-
gs. A radical break with them is neces-
sary, the search for a state in which
there is no place for variability that pro-
vokes suffering. Finding complete equ-
animity and peace is possible only in
nirvana. Reaching nirvana above reac-
hing heaven is a state of superhuman
peace. Nirvana is causeless, but there
is a reason to achieve nirvana, the octal
path. Nirvana reaches a person with a
pure mind, free from sensual pleasures.
Thus, Buddhism is aimed at the forma-
tion of a kind of ethical-cosmic vertical
overcoming karma, the law of reincar-
nation. The creative principle is the vo-
litional mental activity of a person. The
acting person is interpreted as the only
noteworthy reality.

Initially, Buddhism did not imply the
presence of God, nor the immortality
of the soul, nor free will. Real “eternal”
questions for man and human consci-
ousness have always been put at the
center, and man himself was perceived

as an organic part of the Cosmos. The
main goal of Buddhism is to compre-
hend the soul through the rejection of
comfortable environmental conditions -
nirvana. Only having lost dependence
on worldly goods, is a person able to
take control of his consciousness. Bud-
dha, in his thoughts, came to the conc-
lusion that people suffer primarily from
themselves.

An excessive dependence of a per-
son on the opinions of other people,
an illusory faith in the immutability of
the soul leads to its degradation. The
thinker himself did not consider his te-
aching divine. The philosophy of Bud-
dhism does not contain dogma, and
the results depend only on the efforts
of man. A new view of man is being for-
med. He is not a master of nature, but
a kind of consciousness that occupies a
special place in the world order.

From the point of view of our picture
of the world, it is important that Budd-
hism is a doctrine of the salvation of all
living beings. However, it was recogni-
zed that not every person in this life will
achieve enlightenment, because human
consciousness is individual in nature
and not everyone is able to understand
the philosophy of Buddhism. Absolutely
anyone can adopt the Buddhist religion
to achieve certain goals, following the
path of self-improvement regardless of
social status, ethnicity, etc.

The fact that a person is doomed to
suffering, to the torment of an endless
rebirth of the soul, but he has a choi-
ce, he himself determines his fate, the
form of future rebirth. The form determi-
nes the amount of actions accumulated
over a past life, and such a force is cal-
led karma. Karma determines the future
fate and suffering of a person, while the
behavior of a person remains an im-
portant factor. From this point of view,
Buddhism provides a logically correct
critical assessment of the world.

In the course of further development,
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Buddhism comes to the recognition of
a higher spiritual principle. Nirvana is
identified with the Buddha, who from the
personification of the moral ideal turns
into his personal embodiment, into the
object of religious emotions. Simultane-
ously with the cosmic aspect of nirvana,
the cosmic concept of Buddha arises.
The cult of the Buddha embraces all as-
pects of the life of a believer, starting
with family and marriage relations and
ending with general public holidays.

The proposed way to save Budd-
hism caused the democratization of re-
ligious beliefs. The conditions of virtue
in Buddhism are independent of exter-
nal things, no matter which the person
is all imperfect, only an honest, righteo-
us life matters. Buddhism, being in op-
position to the caste system, followed
the principle of absolute autonomy of
the individual, so long as it does not
require liberation from the fetters of real
existence, considering all human con-
nections with the world, including social
and political ones, as evil and therefore
should be eliminated. The ideal of abso-
lute detachment from the outside world
leads the most orthodox followers of the
Buddha to abandon the improvement of
social orders.

A peculiar feature of Christianity is
the creation of a kind of religious pictu-
re of the world about a transcendental
God. The supernatural nature of God is
represented in his power and will. This
correlates with the idea of Christian cre-
ationism about creating the world, not
by force of necessity, but by the free will
of God. The act of creation is the will
of God, and not a natural phenomenon
and does not proceed from its causal
determination. No one can answer why
God created the world, but His free will
is consistent with His mind, will and go-
odness. In accordance with them, God
creates the world.

God created the world “out of not-
hing”, because before him there was

nothing. All created things come from
God. All that is not is nothing. Form, be-
auty, unity in the world has as their ca-
use the Creator. The instability of form,
the incompleteness of unity and beauty
result from falling away from God. The
seal of “insignificance” lies on all crea-
ted things, bodily and spiritual.

Having created the world, God knows
and predetermines not only the general
principles of the device, but also the fate
of each individual thing. The divine idea
of a thing intended for creation is its
complete individual concept, where it's
past and future are given in the present.
In the divine plan, all ideas are perfectly
coordinated; wisdom contemplates the
idea of each thing in its correlation with
all things in general. For created thin-
gs, ideas act as patterns by which they
are created, as the basis and causes of
their being.

The order of the created cosmos ref-
lects the order of the wisdom that cre-
ated it: the order of things reflects the
order of ideas. Thanks to order, the wor-
Id is an ordered hierarchy of creatures,
distributed in their places and having
different relative values. The closer to
God, the greater the value of creation.
“For in the series,” Augustine writes,
“that somehow there is, but not God,
who created it, the living is placed abo-
ve the inanimate, capable of giving birth
and experiencing desires - above that
which is not capable of this. And among
living beings, the sentient are superior
to the non-sentient, as, for example,
animals stand above the plants. Among
those who feel, the rational are superior
to the unreasonable, as humans are su-
perior to the other because of the order
of nature” [4, p.55]. Thus, in Christianity,
the world of divine order is God’s arran-
ged ascending ladder of beings.

Creationism encouraged Christian
theologians to see order, harmony, and
beauty in the world. But to man, much
in the world is presented as unreaso-
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nable, nasty. How to justify God for the
existence in the world of disorder and
evil? Believing Christians felt the gap
between the earthly and heavenly wor-
Ids. This is how Calvin put it: “If heaven
is our homeland, then what is earth, if
not a place of exile?” If leaving the wor-
Id is an entry into life, then what is the
world like than a tomb? What is being in
it, if not immersion in death? If liberati-
on from the body is entry into complete
freedom, then what is the body, if not
prison? If one rejoices at the presence
of God, there is a limit to happiness, is
it not a misfortune to be deprived of this
... S0, of course, life should be despised
and without any value” [4].

Christianity offers two options for
justifying God. The first option is me-
taphysical theodicy, in which the world
is created by the perfect Creator, it is
created - in particular, man - free; from
here, from the freedom of the creature,
evil penetrates. Evil and lack are not
from God, but from creature. The wor-
Id is something paradoxical: created by
the creator, he is not Him, but there is
something else, i.e. independent. How
God’s omniscience and freedom of cre-
ation are combined is the secret of his
providence.

The second option is aesthetic the-
odicy, based on the contrast between
the world and man, the perfection of the
world and the imperfection of human
perception. According to the theologi-
ans, a person sees disorder and evil
in the world because of the inability to
embrace the whole. Just as one cannot
judge the beauty and meaning of a mo-
saic picture by stopping his gaze at one
fragment, one cannot understand the
world, appreciating particular events
and chance events. Even what seems
to be evil actually serves the general or-
der, i.e. the maximum good of man.

Aesthetic theodicy leads to the idea
of a "natural order, which should exc-
lude" miracles "from nature, i.e. somet-

hing going as opposed to its general
laws. Unique events from the point of
view of the system are natural. Nothing
made by God contradicts nature, for
him nature is that which he created. A
true miracle should be recognized un-
less the very creation of the world and
man, the existence of which is recogni-
zed by all so ordinary and natural.

In the Christian picture of the world,
the natural origin of everything in natu-
re is explained by the initial consistency
of divine ideas. The created nature of
God receives his laws of his existence
from him. Violation of the laws of natu-
re would mean a violation of the divine
providence with which it was designed.

So, the proposition that God conti-
nuously rules the world is a universal
principle of the Christian picture of the
world. In cosmology, this principle leads
to the idea of world harmony and me-
aningfulness of events taking place in
the world. Human life acquires meaning
only in concordance with divine provi-
dence, and human history under the
sign of divine good. However, the achie-
vement of Christianity, the main achie-
vement for understanding by everyday
consciousness, is the idea of the free
will of man, and with it the relative inde-
pendence and complete distinctness of
the created world from the Creator God.
“Christianity gives each person a chan-
ce through the development in himself
of the potential of true divine freedom
to become a god-like, genuine son of
God” [9, p. 88].

This is due to the presence of evil in
the world, as opposed to the private will
of the universe, but also that the conne-
ction of man with God is declared un-
conditional, i.e. absolutely free love. In
turn, the connection of the created wor-
Id with God is carried out through His
rule, which would not be necessary if
the world was completely initially deter-
mined. Christianity, as the pinnacle of
Hellenic wisdom, is paradoxical, antino-
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mic, aporic, and dialectical through and
through. The latter is the most difficult to
understand, especially in a tradition far
from Hellenic sophisticated intellectual
culture. So there are simplified, vulga-
rized versions of monotheism - monop-
hysites who considered Jesus not to be
a man, only to God.

God in Christianity is forced to main-
tain the attribute of omnipotence more
gently than in Islam, but to program the
consequences of the freedom granted
to him by man and to initially coordinate
these consequences with the world or-
der established by him [9, p.88].

Man in Christianity, as in many world
religions, is represented as an individu-
al who opposes nature and society. A
man should not be equal to the same
person, which follows from the concept
of his equality not before people, but
before God. In the Christian religion, a
special position is occupied by the ne-
gative equality of man before God, the
opposition of all sinners to a single and
sinless god.

Man’s earthly existence is a priori
sinful, since his body carries the original
sin of his ancestors — Adam and Eve.
Jesus helped everyone to get rid of sin-
fulness by cleansing them of original sin
by their death. But the life of every per-
son does not immediately become sin-
less, in order for this to happen, it must
be devoted to the knowledge of God
and unlimited love for him.

A little later, in the medieval scho-
lasticism, statements of a slightly diffe-
rent nature can be found. Scholastics,
in particular Thomas Aquinas, ceased
to deny the importance of not only spi-
ritual, but also intellectual knowledge
of man. According to their concepts, a
person in Christianity should not only
love and accept the teachings of God,
but also not forget about his own intel-
ligence when understanding the world
around him and realizing the beautiful
in nature and living beings that sur-

round him.

After such a rethinking of the role of
man according to Christian dogmas,
without going beyond them, in the theo-
logy of Christianity he gradually begins
to acquire value as an independent
individuality. They begin to appreciate
a man for his existence and for his in-
tellect, capable of understanding God
and his teachings, and not for his divine
predestination. The church dictated the
doctrine of the higher divine and lower
human principles, which enabled the
theologians to talk about the value of
human life on Earth, and not just about
its divine future.

A completely different person ap-
pears in the Islamic picture of the uni-
verse. First of all, he is the governor of
God. This is what the Qur'an says: And
the Lord said to the angels: “Verily, | will
make a viceroy on earth [a man, Adam,
from whom the human race will des-
cend]. (Quran, 2:30)

Each person is a unique and unique
creation of Allah, moreover, a perfect
and wonderful creation. Yes, the Qur'an
emphasizes the shortcomings of the
sons of Adam (such as impatience, ing-
ratitude, ignorance), but nevertheless,
perfection prevails in the human form.
The 64th sura of the Holy Quran says:
“He created the heavens and the earth
in truth, gave you [human] appearance
and made this appearance beautiful
(Quran, 64: 3). This thought also oc-
curs in Sura 95: “We created man in the
most beautiful form” (Quran 95: 4).

Man also has a special function, real
possibilities and abilities, laid down in
him by the Creator. Islam recognizes
the dual nature of man, that there is
good and evil in him. The confrontation
of these two principles, as well as the
confrontation between faith and unbe-
lief, brought and bring human civilizati-
on from one level to another; the rivalry
of individuals, peoples, states, civiliza-
tions tempers people, reveals new fa-
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cets in them; the replacement of wars
(military operations, conflicts, informati-
on wars) with creative peaceful perio-
ds has moved and continues to move
science and culture to new heights.

We cannot agree with the Russian
researcher P.A.Polomoshnov, who cla-
ims that Islam arises to a large extent
from the processing by the Arab cons-
ciousness of the Christian idea of mo-
notheism. “In the Islamic civilizations
of the East, the personality principle is
poorly developed, the person is repre-
sented as a member of the community,
the community,” he says. - Therefore,
freedom is the possession of status in
the community. In the West, in Christi-
an civilizations, where the principle of
personality is developed, freedom is
the ability to be an individual persona-
lity and independently determine one’s
behavior” [9, p. 89].

First of all, from a historical and the-
oretical point of view, the assertion that
the emergence of the youngest and fas-
test growing world religion is connected
with the Arab consciousness, with the
processing of Christian monotheism is
untenable.

In Islam, freedom implies submis-
sion to the will of Allah, thereby remo-
ving the contradiction between the will
of God (predetermined) and the will of
man (free).

The differences between Islam and
Christianity can be reduced to the dif-
ferences in the words and deeds of the
founders of these religions. Jesus Ch-
rist did not achieve any visible success
and died a "slave death." This death
was his main deed. The less visible, ex-
ternal success here, the greater should
be “invisible success”, the grander the
scale of the deed of the founder of reli-
gion - victory over death, atonement for
the sins of mankind, the giving of be-
lievers eternal life. And the more in the
minds of his students become the scale
of his personality.

Now, from this point on, the “proces-
sing by the Christian consciousness”
of the Old Testament monotheism (the
Jewish Torah) begins, since it is not a
mere mortal who can atone for the sins
of all mankind, but only God.

As A. Khamidullin correctly empha-
sizes, “God in the Qur'an is called light:
“Allah is the Light of heaven and earth.
His light in the soul of a believer is like a
niche in which there is a lamp. The lamp
is enclosed in glass, and glass is like
a pearl star ... Allah directs to His light
that He wills” [12].

According to Islam, Allah chose a
simple man from the Arab tribe of Qu-
raishites as his messenger. The image
of Muhammad and his activities are
different from the image of Jesus and
his deeds. Muhammad is the prophet
through whom Allah speaks. His is that
his words come from Allah and Allah
himself guides him and does not requi-
re faith in his resurrection from the dead
and his divinity. The speech of Muham-
mad is completely simple than the spe-
ech of Christ. He is only a transmitter of
"revelation."

Different personalities of the foun-
ders, their different lives, different in-
terpretations of their mission are the
main elements of the differences of the
religions generated by them. First of all,
different interpretations of the relations
of the founders of religion with God and
their mission also imply differences in
the idea of God. Both in Christianity and
in Islam, God is one and only. But the
monotheism of Christianity is combined
with the belief that God crucified on the
cross, which gives rise to the doctrine of
the Incarnation and the Trinity. Here a
paradox is introduced into monotheism,
into the very idea of God and his rela-
tionship with creation, that which can-
not be understood by the human mind,
contradicts it and can only be an object
of faith.

The monotheism of Islam is “pure”,
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devoid of Christian paradox. The Qur'an
emphasizes the uniqueness of Allah.
He has no companions. Recognizing
the existence of “companions” of Allah
is the main crime against Islam.

Different ideas about God in these
religions are inextricably linked with dif-
ferent ideas about man. In Christianity,
man was created “in the image and li-
keness of God,” but Adam's original sin
“‘damaged” man's nature so much that
it required the atoning sacrifice of God.

“The fact of the matter is that the
whole meaning of human freedom, and
this, perhaps, is recognized by all theo-
logy, that man through likening to God
receives only the opportunity, and the
measure of this assimilation depends
on the man himself, on how he will use
this freedom of his own [7, p. 63].

Islam has different ideas about man.
He is not thought to be created in the
image and likeness of God, but he does
not experience such a grandiose fall. A
person is rather weak than "damaged".
Therefore, he does not need redempti-
on from sins, but the help and guidance
of God, showing him the right path in
the Qur'an. “The human soul does not
appear in Islam as the arena of the wor-
Id battle of good and evil; this is not an
area where, in each particular and indi-
vidual case, not only the personal fate of
a person is decided, but also the metap-
hysical fate of the world” [10, p.46-70].

Different systems of ideas about a
person also imply differences in ethical
values. Faith in Christianity is inextri-
cably linked with love for God, who so
loved a man that for his sake he un-
derwent crucifixion. Islam also implies
faith, but it is a slightly different faith.
The very word "Islam" can be translated
as humility. Faith here is not faith in the
paradox of the crucified God, not sepa-
rable from love for him, but submission
to the instructions of Allah given throu-
gh the prophet in the Qur'an. These di-
rections are clear and understandable

to people. They relate to the few and
uncomplicated (therefore, they must
be strictly observed) ritual prescriptions
and the legal standards regarding the
marriage, divorce, inheritance, and pu-
nishments for crimes that have already
been developed in the Qur'an. All this is
real and feasible, and the Qur'an emp-
hasizes that Allah does not require an-
ything supernatural. He demands from
people ordinary, normal, but orderly
and ennobled by Islam life. The simp-
licity of religious claims stems from the
fundamental idea of Islam about divine
predestination. Allah acts in accordan-
ce with his plans and determines all wit-
hout exception, even the most insignifi-
cant events.

One of the six pillars of the dogma of
Islam (iman) is faith in the predestina-
tion of Allah (kadar). The word "kadar"
was originally understood as "power",
in the sense of the power of God to
perform any action. Hence the “cadar"
began to be understood as "predesti-
nation". The doctrine of predestination
stems from the theistic nature of the Is-
lamic religion. The Qur'an portrays Al-
lah Almighty Creator - anything in this
world fulfills His will, any event occurs
only with His will. Man’s actions and
actions depend entirely on the creative
action of God. Let us pay attention to
the following verses:

“There is no deity but Him, the Crea-
tor of everything” (Quran 6: 102);

“The Lord creates what He wills and
chooses, but they have no choice” (Qu-
ran 28:68);

“You will not wish it if Allah, the Lord
of the worlds does not want it” (Quran
81:29).

God does not just maintain the wor-
Id, freely disposes of it, but creates it
every second, creates it again and aga-
in, so that in every subsequent moment
anything, creature, person becomes dif-
ferent. The created world does not even
have a relative ontological status; Allah
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can change everything when he wants.

A literal understanding of these ver-
ses reduces the essence of predestina-
tion to coercion. Allah forces all his cre-
ations to the result that was previously
determined by Him. In extreme form,
this tendency was expressed by jabari-
tes (jabr - coercion, torment), represen-
tatives of the first worldview schools of
early Islam. It was a one-sided unders-
tanding of predestination, a denial of a
person’s freedom, belittling his respon-
sibility for his actions. In this case, the
censure of the sinner and the encou-
ragement of the righteous are equally
meaningless. The manifestation of the
prophets and God's books, it turns out,
do not play any role, since the salvation
of man does not depend on himself.

Opponents of the fatalists - cadarites
(cadar - the ability to do their actions)
consider freedom of choice obvious.
Cadarites proceeded from the thesis
that God can only be thought of as just.
It is impossible to imagine that God, ha-
ving predetermined people to evil dee-
ds, would demand from them responsi-
bility for these deeds. God, possessing
the quality of free will, had to create
people with the same quality. Cadarites
also went to extremes, absolutizing hu-
man freedom.

Overcoming these extremes, Abu
Mansur Maturidi created the Islamic
doctrine of freedom of choice, without
which the appearance of the prophets
with the aim of leading people would be
senseless. “Who follows the direct path,
he acts for his own good. And he who
falls into error, does harm to himself ...
We never punished people without sen-
ding an envoy to them” (Quran 17:15).
“Let's say: Truth is from your Lord. He
who wants, let him believe, but he who
does not want, let him not believe” (Qu-
ran 18:29).

Human trials also confirm freedom of
choice. “Verily, all that is on the earth,
We have made adornment for it in order

to test people and reveal whose deeds
will turn out to be better” (Quran 18: 7).

Moral responsibility can be assigned
to a person only if he has the freedom
of choice. “Everyone is responsible
for their deeds.” (Quran 74: 38). “Stop
them, they will be asked” (Quran 37:24).

Man deserves paradise and hell
thanks to his actions, which once again
proves the freedom of his choice. “Allah
promised the believing men and women
of the Gardens of Eden.” (Quran 9: 72).

The strictest monotheism of Islam
and freedom of choice logically lead to
the unsolvable antinomy of man’s ob-
vious responsibility for his actions and
ideas about the exclusive prerogative
of God in the creation of all things. The
resolution of this contradiction in theo-
logical disputes stretched for centuries,
during which several most important
concepts took shape. So Kalam was
born - speculative theology, rationalistic
Muslim philosophy.

Thus, it can be safely asserted that
at the center of the religious picture of
Islam is man as the crown of creation.
The Holy Quran states: “Everything
created by Him [Allah] is perfectly [done
masterfully, in the best way, in harmony
with everything else]. And [He] gave rise
to the creation of man [the progenitor
of humanity Adam] from clay. Then he
made [the creation] of his descendants
(Adam) [that is, people originating from]
a clot of insignificant liquid. Later he
prepared it [by starting the development
of organs and body parts] and breathed
into it from His spirit [that is, he revived
the matter in the process of formation].
He gave you [people] a hearing, a visi-
on, and a heart. But you do not thank
much” (St. Quran 32: 7-9).

While a person is alive, he has the
opportunity to rise to the level from whi-
ch the ancestors of mankind, Adam and
Eve, were once reduced by God's wis-
dom. The main assistant to him in this
is faith in the Creator and its postulates,
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and the main opponent is the damned
Satan, who received a reprieve to the
End of the World. The Lord gave him
the right to test people for strength, de-
termination and steadfastness.

“Adam received the words of prayer
from the Lord [prayed for forgiveness
with Eve] and was forgiven [and both
were forgiven]. Verily, He is All-Forgi-
ving and Gracious” (Quran, 2:37).

Although Satan contributed to the
transgression of Adam and Eve, but
still it was their personal choice. And
repenting of sin, they received the for-
giveness of the Most High. God created
man not aimlessly and meaninglessly.
Although his existence is temporary, he
has been entrusted with many functi-
ons and responsibilities related to the
development and prosperity of life on
earth, through which a person reveals
his potential and proves to himself what
he deserves after death, the End of the
World and the General Resurrection -
or Hell (by the justice of the Creator), or
Paradise (by His mercy).

“We [says the Lord of the worlds]
said: “All of you [Adam, Eve and Sa-
tan] get down from here [to Earth]! You
[Adam and Eve, as well as all sub-
sequent generations of people] will be
shown the right path from Me [through
the prophets, messengers and the Sc-
riptures], and those who follow My path
will not be subject to fear [will not be
enslaved to them; such people should
not be afraid of what is to come after
death] and will not be saddened [for be-
ing left in the mundane, turning into the
eternal]” (St. Quran, 2:38).

“We [says the Lord of the worlds]
give you an inheritance [and your fa-
mily as well as each of the people pro-
vides many opportunities, benefits and
gifts for a while]. [And in the pursuit of
the worldly or the eternal, do not forget
that] in the end [the most important qu-
ality of a person] is piety [manifesting
itself, among other things, in the vision

of apparent sin as sin, and obvious evil
as evil. After all, sometimes imaginary
piety is able to turn a person into a de-
vil, dressed in the cape of a prophet,
whose true essence is revealed to us
by the fruits (results) of his deeds and
actions]” (see: Quran, 20: 132).

“God's color (coloring) [by which the
hearts of believers are painted. The fa-
ith of these people is natural and is rep-
resented not so much by arguments on
religious topics, not so much by indivi-
dual attributes in clothes or style of be-
havior, but by sincerity and altruism [5]
in actions that are responsible for life,
time, and God's gifts]. Who can give a
color better than that of God?! We wor-
ship him” (Quran, 2: 138).

Each of people has his own mission,
each is destined to have his own des-
tiny. Having understood and experien-
ced this, a person should concentrate
on his life path, on what God has given
him to realize his potential, for worldly
accomplishments and achievements.
Here is what the Messenger of Allah
said on this occasion: “He who makes
all his worries [circling] one [main] - wor-
ries about what [sooner or later] he will
return to God, will have all his earthly
troubles (troubles) allowed by the Lord
[after all, with all his inclusion and acti-
vity of the soul, the heart will be calm].
[When a person learns to maintain
the graceful whirling of the fall foliage
around his main meaning in life, then
anxieties and worries will cease to fall
in his path, interfering and rustling un-
der his feet like withered autumn folia-
ge. The center of all his aspirations will
be the mood of the heart and mind to
understand what this or that choice can
turn into for him in eternity].

Whose attention will be scattered
between worldly concerns (anxieties,
anxieties) [and nothing more; he who is
likened by his carelessness or over-emp-
loyment to a tree with numerous branc-
hes directed in different directions], will
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deprive himself of divine attention [will
be beyond the mercy and generosity
of the Lord of the worlds. From such a
vain person the Almighty will turn away].
The creator will not even be interested
in where [and how] he will die.”

“For whom worldly life will become
[main] his alarm [vanity will begin to eat
him; fears, anxiety and anxieties will
not allow him to sleep and eat; every-
thing and everything in his deeds and
actions, aspirations and desires, even
a prayer addressed to God, will revol-
ve around the transient, worldly], that
the Almighty will make it torn (His affa-
irs will be torn by Him) [to shreds and
scattered everywhere, he will try hard
put them together and have time to do
something], and [in the end, having
achieved nothing serious, losing hope
and confidence in his own abilities and
capabilities, he will come to the conclu-
sion that the Lord] will put him [the seal]
of poverty [directly ] between the eyes:
in a secular monastery he will receive
only what is already [minim it is] deter-
mined for him [and will deprive himself
of God's mercy and generosity].

Whose aspiration (the end point of
aspiration, the essence of his intenti-
ons) [will be] eternity [how worldly thin-
gs will return to him on Judgment Day
in the form of irreversible punishments
or Divine retribution], the affairs of that
Almighty will bring together [necessary
circumstances, opportunities, people
will appear in time on his life path, unex-
pectedly, will be nearby;

The Creator will bless him with fo-
cus, concentration, a clear vision of
worldly and eternal goals, tasks, as well
as the optimality of their solution]; and
also fill the heart with his happiness (full
self-sufficiency); worldly life, wishing
it or not, will fall at his feet [the gates
of earthly abundance and all-round
well-being will, as necessary, open un-
hindered before him]. ”

Thus, the nature of Islam predeter-

mines the penetration of the religious
model of the world into the very fabric of
the socio-political life of Muslims. Such
a system is much more stable than the
Christian. That is why, obviously, it did
not create the prerequisites for a break-
through to a new, already non-religious
civilization.

Conclusion

On the whole, the religious picture
of the world as a whole is presented as
the superiority of the ratio of the rational
and the irrational. The religious world-
view as a cognitive culture contributes
to the transformation of value attitudes.
As a result of a comparison of religious
pictures of the world, we came to the
conclusion that different understanding
and representation of the world cannot
be the basis for the superiority of one
picture of the world over another. It can
be argued that they developed in accor-
dance with the socio cultural environ-
ment and performed certain communi-
cative and compensatory socio cultural
functions.

The elements of the correlation of
religious pictures of the world in the
modern world can be the basis for in-
ter-confessional dialogue in the general
matter of educating a modern person.
Concepts on educating human morality
can be a means of humanizing modern
society and preserving human sincerity.
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Diinyanin dini manzarasi "umumi" va "xususi" falsafi kateqoriyalar
aspektinda

Xilaso

©n gadim dinyagoéris formalar ve diinya haqqginda elmi fikirlarin baslangic
manbaleri dinyanin mifoloji, dini va falsafi manzaralaridir ki, bunlarin har biri in-
san sivilizasiyasinin formalagmasinda va inkisafinda son derace vacib rol oynayib.
Dunyanin mifoloji manzarasi basar camiyyatinin inkisafinin ilk marhalalerinde mdv-
cud olub va indi de ayri-ayri fardlarin stiurunda bazi elementlorini saxlamaqgdadir.
Daha ylksak bir marhale orta asrlarde prioritet, hakim diinyagoéris olan diinyanin
dini manzaresidir. YUksak texnologiya ve reqemsal iqtisadiyyat dovrianda dinyanin
elmi menzarasi artiq Ustinlik gazanmaga baslamis, lakin gindaslik stur saviyye-
sinda dini diinyagdrisindn tasiri hals de nazers gcarpmaqdadir.

Bu maqalade buddizm, xristianliq ve islam dinyagoéruglerinin bazi aspektlori
Umumi, ayri va xususi falsaefi kateqoriyalar prizmasindan tahlil edilir.

Acar sozlar: dinyagorisl, mifologiya, dini diinyagérusu, dinya dinleri, bud-
dizm, islam, xristianliq, kosmogoniya, kosmologiya, hayatin manasi, hilozoizm va
fatalizm, azad irade
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Huruna WWepmyxamepnoBa,
Acan bab6aeBa, [I>xaBnoH6ek Kogupos
O6wee n 0co6eHHOe B PENIUrMO3HON KapTUHE Mupa

Pesome

OpeBHenwMMn popmamm MMPOBO33PEHUA N UCXOOHBIMU UCTOYHUKAMU Hayu-
HbIX MPeACTaBeHN 0 MUpe ABASTCS MUGONOrMYeckne, pennurno3Hble n guno-
cocpbckme KapTuMHbI MMpa, CYLLECTBOBAHME KaXKA0M N3 KOTOPbIX MMESO Ype3BbIvai-
HO BaXXHOE 3HayeHue B CTAHOBMEHUU U Pa3BUTUM YENOBEYECKON LIMBUNU3aLNN.
Mudonornyeckas kaptvHa Mvpa npeobnagana Ha paHHUX 3Tanax pasBuTUs Yeno-
BEYeCKOro obLiecTsa U 4O CUX NOP COXPaHAET HEKOTOPbIE AfIEMEHTbLI B CO3HAHWUM
oTAenbHbIX Ntofen. Boiclwaga cTyneHb - 9TO penuruo3Has kapTuHa Mmupa, Kotopast
Oblna NpMopuUTETHON B cpeaHue Beka. B anoxy BbICOKMX TEXHOMOMMI 1 LMdpoBOM
3KOHOMMKN Hay4yHas KapTuMHa MUpa yXe HaudumHaeT npeobnagatb, HO Ha YPOBHE
06bIAEHHOIO CO3HAHMSA elle 3aMeTHO BNNSHUE PENUIMO3HOr0 MUPOBO33PEHMS.

B aton ctatbe Mbl NonbITaeMcsa NpoaHanM3nMpoBaTb HEKOTOPbIE acnekTbl Oya-
ONNCKOro, XPUCTMAHCKOrO M MUCNaMCKOro MMPOBO33pEHUS Yepe3 npuaMy uno-
COOCKMX KaTeropuin obLiero, OTAenbLHOro 1 0CobeHHoro.

KnioueBble cnoBa: M1POBO33peHne, MUGONOMUs, PENUIMO3HOE MUPOBO33pe-
HVMe, MUPOBbIE penurun, byaansm, ncnam, XpUCTUaHCTBO, KOCMOFOHUS!, KOCMOJTO-
MMsi, CMbICI KW3HK, TMN030M3M U cbaTanmam, ceoboaa Bomnm
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BUPTYAJIbHOE MNOIJE
PEKOHCTPYKUUU NTINYHOCTMW:
COUNANBHO-®NNOCO®CKMN AHANNG

Aramann MAMEOB

OOKMOp coyuono2u4ecKuX Hayk, rnpogeccop, 3agedyrouwuli kagpedpol
coyuoo2uu KOMMYHUKamMUBHbIX CUCMEM COUUOI02UYEeCKO20
akynsmema MI'Y umeHu M.B.JTomoHocoea
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E-mail: akmnauka@yandex.ru

Apu3 F'E3AJIOB

0okmop ¢puniococbuu, pykogodumersb uccriedosameribCKoU epyrrbl
«AUVATIOI KYJTIBTYP: ¢cbunocoghCcKo-MuUpo8033peHYecKUe rpobreMbiy»
Poccutickoeo ¢punocogckoao obwecmea PAH

Mockea, Poccusi

E-mail: arizkam@mail.ru

AHHOTauums. B npegcraBneHHoW cTaTbe aBTOpbl OOpawiatTcst K npobneme
camougeHTuduKaumMm n penpeseHTaLmMm NMMYHOCTN B BUPTyaribHOM CoLManbHOM
none. NMNogpo6HO onuckiBaeTCsA akTyarbHbIN B KOHTEKCTE MHAPOPMALMOHHON PEBO-
nouun eHoMeH BUPTYanbHOW NIMYHOCTU, pacCMaTpUBatoTCA NpUCyLLne emy OCo-
©eHHOCTM 1 xapakTepHble YepTbl. Bceobuwasa nHdopmatmsaums n cumMeHTu3aums
0BbIYHbIX NPaKTUK AernaeT HeobxoaMMbIM UccregoBaHUe npoLecca noncka HoBoW
NMOEHTUYHOCTN B HOBOW cpefe, LEenocTHOe BMAEHME U CUCTEMHOE OCMbICNEHNE
cTaTyca NIMYHOCTM B KNBepnpoCcTpaHCTBE B NepCcnekTuBe TpebyeT NoNHOro Teope-
TUKO-COLIMONOrMYECKOro aHanmaa.

KnrouyeBble cnoBa: BMpTyanbHasi IMYHOCTb, BUPTyanbHoe CoobLLEeCTBO, MAEH-
TUYHOCTb, UHEOPMALMOHHO-KOMMYHUKATUBHbIE TEXHONMOMNW, MHOpMaUus, Ku-
©epnpocTpaHCTBO, Npe3eHTauns, caMon3obpeTeHme.
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OKCMnoHeHUunanbHoe pasBuTue UH-
hopMaLMOHHO-KOMMYHUKALNOHHbIX
TEXHOMOMMM N WMHHOBALWMA MOCnocoo-
CTBOBAII0 PEKOHCTPryKLMM HOBOW COLIU-
OKYNbTYPHOW pearnbHoCTU. MNpouncxoguT
UMBUIN3aLMOHHOE «nepexuBaHme»
N  OCMbICIIEHME HOBbIX (HeBWAaH-
HbIX Jocene) TPeHOoB, a Takke MHoe
KyNnbTYpHOE MpPOYTEHME COoUMarnbHOro
KOHTEKCTa, TeX pa3HOHanpaBreHHbIX
NpoLeccoB, YTO CErofHs MNpoTekalT B
obLlecTBe — ycurneHne npoLeccoB pe-
rmoHanmsaummn, pasyKpynHeHus, UHau-
BMAyanusaumm n gp.

Hoeenwune TexHomnoruu, Kak nna-
HMpOBaNocb, MOIMM CcnocobcTBOBaTh
npeogoneHunto rnobanbHOro Kpuauca
COBPEMEHHOW UMBMAM3aLMKN, OTBETUTb
Ha HoOBble BbI3OBbl. HO, B uTOre ot-
MeYaeTcs nanuTpa yrpo3 1 BbI30BOB,
CBSI3@HHbIX C OCYLLECTBMEHNEM CaMUX
npeobpas3oBaHMii B pasnnyHbiX cde-
pax C Mcnonb3oBaHWEM WHGOPMaLMK
N Hay4HbIX 3HAHWN, KaK-TO KapguHanb-
Has NIOMKa CNOXWUBLUNXCSA COLManbHbIX
WHCTUTYTOB, (DOPM MMPOBO33PEHUSA U
B3rNa40B, CUCTEM LEHHOCTEW, Moae-
nen noBeAeHus, KOTopble WMHKOpPMopwu-
pylOTCH B HOBYK COUManbHyH TKaHb.
MaHyanb KactenbCc KOHCTaTUpyeT, 4YTo
B Mupe «ObICTpon ucTtopun» Habmto-
JaeTca «TpaHcopmaLlms Hawen Mma-
TepuanbHOM KynbTypbl 4yepe3 paboTty
HOBOW TEXHOMOrM4yeckon napagunrmol,
NOCTPOEHHON BOKPYr WHGOPMaLMOH-
HbIX TexHonornm» [25]. «PeBontouUmoH-
Hble» npeobpa3oBaHNsA Ha rMyGUHHOM
YPOBHE OCYLLECTBASAT NHpopmaTmnsa-
LM 1 MYBUHHYO CUMEHTU3auunio pas-
nnyHbIX cdep (cembsi, obpasoBaHue,
TPyOOBble OTHOLLEHUSA U Ap.), a Takke
noBcegHEBHOro 6GbiTa M coumanbHbIX
NpakTUK. TEXHONMOMMN HaYMHAKOT aKTUB-
HO peann3oBbLIBaTbLCS Ha BCEX YPOBHSX
couuManbHOW opraHu3aunn, rge «CraH-
AapTbl X13HW, POpMbI Tpyaa 1 oTabIXa,
cucteMa obpasoBaHUS U PbIHOK Haxo-
OATCS NOA 3HAYMTENbHBIM BINAHUEM
OOCTUXeHUA B cdepe WHMpopmaLmm

n 3HaHus» [10, c.40]. OaHHbIn TpeHa
npegnonaraet nHoe opmMynmpoBaHue
N MOHMMaHME 3K3UCTEeHLUMarnbHbIX BO-
MPOCOB, OTMMYHbIA OT NpeablayLero
noaxon K BOCMPUATUIO CBOEN «ObITUR-
HOCTU» B HOBbIX peanusx. K uicny Ho-
BbIX BbI30BOB OTHOCUTCS NpEeXae BCEro
«CaMOCTb» FIMYHOCTU, camonaeHTUdu-
Kauusi 1 penpeseHTaums B pasHbIxX CO-
umarnbHbIX NONsx, B TOM YMCne 1 B BUP-
TyarnbHbIX, PEKOHCTPYKLMSI HOBOTO «S1»
N «reMMepusauns» coumnanbHbIX Npak-
TUK.

VccnepoBaHne ocobeHHOCTeN npea-
CTaBIIEHMS CBOETO «51» B HOBOM KOMMY-
HUKaATUBHOM MpPOCTpaHcTBe, opmu-
pyeMbIM 3M1EKTPOHHbLIMWN CPeacTBaMMU,
Ha4yanocb NPaKTU4YECKN OOHOBPEMEH-
HO C BO3HMKHOBEHMEM W pacnpocTpa-
HEeHMEeM HoOBOW cpedbl. Bmecte ¢ Tewm,
AaHHaa npobnemaTtuka npuobpena
0Ccobyr0 OCTPOTYy B CBSI3W C aKTyanu-
3aumnen nccnegoBaHUin B €BPONEncKom
Hayke npobnem ngeHTnyHocTu [26; 20],
KOTOpble npaBga WUMENM U MHble OC-
HOBaHWs (Cekynspusauus, mMurpauus
n 14). Boobwe TO, nepBblie «BOSMHbLI»
nccrnegoBaHnin cobCTBEHHONO «si» B
ApYrux coumarnbHbIX MNonsax (aHOHUM-
HOCTb MeccemKel») NosSIBNSITCS eLle
B XIX B. anoxy Tenerpada [15]. OgHako
BCMNEecK MccrneaoBaTenbCkoro MHTepe-
ca K yKasaHHOW TeMaTuke BO3HUK, 6es-
YCITOBHO, C MacCOBbIM pacnpocTpaHe-
Huem VHTepHeTa M OPMUPOBAHMEM
«HOBOW» BUPTYyanbHOW CcouUManbHOM
peanbHOCTU. OTa peanbHOCTb, MO MHe-
Huto 3. baymaHa, obnagas «Kuokum»
OHTOSOrMYECKUM CTATYCOM U «BbICTpOW
NUcTopuen» okasanacb npUHUMNuanb-
HO He nogJaloLLencsa nccnegoBaHulo B
paMKax KItlacCU4eCKnx METOAOB M napa-
AWM 3noxu mogepHa. B cuny vero cam
peHOMEH BUMPTYyarnbHOW JIMYHOCTU He
Nony4nst LLerIoCTHOrO, CUCTEMHOIO UC-
cnepoBaHus, a onucbiBancs (M TONbKO)
NPUMEHUTENBHO K BapuaTMBHbLIM MO-
NSAIM 3NEKTPOHHbIX KOMMYHUKaLUWIA, Kak
TO — MHOrOMOosb30BaTENbCKNE POSEBLIE
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BupTyanbHoOe none peKoHCTPYKLIMU ANYHOCTU: CoLManbHO-OUIOCOBCKMIA aHanmsa

urpbl (MUDSs) [16], TenekoHepeHunn
(Usenet) [5], IRC, guckyccnoHHble dho-
pPyMbl, FOCTEBbIE KHUIW, BUPTyalbHble
Mupbl [3], NepcoHarbHble gOoMallHue
CTpaHuubl [4], counanbHble ceTn U T.4.

B naHHOM uccnepoBaHun mMbl Npu-
JepxmBaeMcsd No3nLmmn, COrnacHoO KOTo-
POV NOHATME BUPTYasnibHOW NINYHOCTHU, C
HepaspbIBHO CBS3aHO C NMOHATUEM BUP-
TyanbHOro coobuwiectBa (SNEKTPOHHO
ornocpenoBaHHOM aKTUBHOW coumanb-
HOW cpedbl), B KOTOPOW MpoucxoguT
KpYyroBopoT 1 B3auMOLENCTBUE BUPTY-
anbHbIX nuyHocTen [13]. B wmpokom
CMeKTpe [UCKYyCCUMA O BUPTYyaribHON
cpege M cratyce B Hel yenoseka, B
COBPEMEHHON €BpPOMNeENCKon MbICIN,
Kak npaBuIio, UCMonb3yeTcsi TeopeTu-
YeCKUN annapaTt MNOCTCTPYKTypanuama
W NOCTMOAEPHU3MA, F4e NNYHOCTb Onn-
CbIBaeTCH B ANCKYpPCE «TEOPUN MACOK»
(B NPOTMBOMONIOXHOCTb  «CTapOMYy»,
MOOEPHUCTCKOMY WU 3CCEHUManucT-
ckomy B3rnsaay). MNpu 3Tom NUYHOCTL (K
€€ HoBble aTpubyTbl) B UHOCKhepe onpe-
JensieTca Kak JeueHTpanu3oBaHHas,
MHOXECTBEHHAs, TeKy4yasi, CYLUHOCTb
KOTOPOW COCTaBMsAOT ONOCPeAOBaHHbIE
NpakTUKWM, npegocTaBnsieMble oo6Lle-
CTBOM M KynbTypOMr, @ HE UMMaHEHTHbIe
nepcoHaneHble KadyecTtBa. Wccnenosa-
HUe «JIMYHOCTU B KNBGEpnpOoCTpaHCTBE»
[1] BkntoyaeT paccmoTpeHne NogobHbIX
ANCKYPCOB, KOTOpble MbICAATCA Kak
«YCTOMYMBBIE OCU» WU KOHCTPYKTUB-
Hbl€ NPVHLUMNbI CO34aHUSA BUPTYaribHON
nunyHocTn. Croga OTHOCATCH, B YaCTHO-
CTW, HaUMoHanbHOCTL [8], reHaep [6; 7;
11], cekcyanbHoCTb [2; 17] 1 knacc [9] n
PSA VHBIX «OCEBbIX» CTPYKTYP.

HecmoTpsa Ha WMPOKUI CNEKTP MHe-
HAA B TEOPETUYECKOM OCMbICIIEHUN
NHTepHeT-npocTpaHcTBa, 0coboe BHU-
MaHue yaenseTcs psay XapakTepHbIX
MOZYCOB BUPTYyasibHOW JINYHOCTM:

1) pegykums nMYHOCTM npexae
BCEro K 3HaKOBOW AEATENbHOCTU U eé
pesynbraty, K TekcTy (HappaTumBy) B
CaMOM LUMPOKOM CMbIcrie. AKTyanu-

3upyetcs eé€ 6ecTenecHoCTb , OHTOMO-
rMYecKylo HeonpeaenéHHOCTb U He3a-
BEpPLUEHHOCTL npoekTa. ([eTe: «HO ABe
Ay XUBYT BO MHE 1 06e He B nagax
APYr C APYrom»).

2) CcTpemneHne K aHOHWMHOCTMU
N cosHatenbHomy BblGopy 6e3nuko-
CTW, FOTOBHOCTb OTKa3a (OTpeveHus)
OT peanbHOro «s» W MCMnonb3oBaHWe
BapMaTUBHOCTU  «MNPE3EHTALMOHHbIX
obonoyek». B uenom, aHOHMMHOCTb
npeacTtaéT He TONMbKO Kak 3abBeHue
COBCTBEHHOrO MMEHU, HO M Kak CO3Ha-
TenbHoe (B cuny psga NpuYmH) COKpbI-
TMe peanbHOro cratyca unu cosgaHve
NMPOM3BOIbHOM CBA3W MexXay «pearnb-
HOM» W «OHMAWMHOBOM» JIMYHOCTAMU
(A.IN. Yexos «Yenosek B pyTnsape»);

3) paclumMpeHure NnoTeHUMn 1 cnekTpa
noeHTudukaumm, csoboga KOHCTpyu-
pOBaHUA W HageneHus BUPTyarbHOW
NIMYHOCTN HeorpaHMYeHHbIM (CHATUE
KyNbTYPHbIX pamMok) Habopom npouns-
BOSIbHbIX XapakTEepUCTUK, MOCTOsSIHHasA
npumepka 1 anpobaums HOBbIX COLM-
anbHbIX «Macok» — pasHoobpasue u
ANCKPETHOCTb «f», cocyLlecTBOBaHWE
psida pasnuyHbIX BUPTYanbHbIX NNY-
HOCTeNn(3a4acTyto HECOBMECTUMBbIX)
OOHOBPEMEHHO MIM MocreaoBaTenbHO
(Kobo Aba «HenoBek-ALmnK»).

4) Tenmudukauma  coumanbHbIX
NPaKTWK,MCMONb30BaHNE  KOMMbIOTEP-
HbIX NporpaMm Ans CUMynMpoBaHUSA
aKTMBHOCTU MHOVBMAA B BUPTyaribHOM
npocTpaHcTBe. 34eCb MOXHO rOBOPUTb
O BHEAPEHWM U CaMOCTOSITENbHOM Cy-
LLLeCTBOBAHUS WUCKYCCTBEHHOrO WHTEnN-
nekta, nosiBrieHne pobotexHukn [18].
lNepeHeceHne 1 nNepefaya peLleHnin n
OTBETCTBEHHOCTW COOTBETCTBEHHO UHO-
my. MNpeBpalleHne cybbekta B 0ObIYHO-
ro Habnoparens.

Hapsgy c atum uccnegosatenu
BblAensAlT npobnemHble obnactn uc-
crnegoBaHna peHoOMeHa BUpTyarbHOM
nuyHoctn [22, ¢.78-88]. [ns Hekoemn
pedriekcun 1 nonyyYeHus LenoCTHOro
npeacTaBrneHns o cratyce fMYHOCTU B
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KnbepnpocTpaHCTBE M OCYLLECTBMNEHMUS
CUCTEMHOIO aHanusa HOBOW (OpMbI
ObITnA Yyenoseka B kMbepumBmMnmMsaumm
TpebyeTcss  TeopeTuKo-coumonornye-
CKMA NOAXOA, KOHUeNnTyasnbHbIA aHa-
nn3, npegnonarawvwWmMi B Ka4vecTBe
BBEOEHWsI B TeMaTuKy BKIoveHne 6o-
nee LIMPOKOro CMeKTpa HanpaBreHumn
ucecnegosaHusa.B gaHHoM onTuke:

1. JlnyHOCTb NpeacTaBnsieT cobon
OObEKT, KOTOpbLIN OTpaXkaeT, B CuUny
psiga NpUYnH, MHOXECTBO Ka4yecTB COo-
unanbHocTM cybbekTa, HO cam cTaTtyc
CYLLLECTBOBaHMS OHTONOMMYECKN He ak-
TyanuampoBaH MU He onpegenéH. YTo,
B CBOK o4epenb, MO3BOSSET FOBOPUTH
O HeuTpanusauun mexagy pearbHbIM
W BUPTYyanbHbIM  CyLLECTBOBaHUEM.
«JedpenmmpoBaHue» XXU3HEHHOrO
npocTtpaHcTea NuyHocTtu. (MHopa Cun-
xa «Knbep-ubiraHe»).

2. B TpagnumMoHHOM AnCKypce «BUp-
TyanbHOE» MNPOTUBOCTOUT «MaTepu-
anbHoMy». BwupTyanbHaa nMYHOCTD,
B OTNU4YME OT peanbHOW, He WMeeT
dm3nyeckoro, MartepuanbHoro, Tena
N NOMHOCTLIO COCTOUT U3 CUMBOMOB(K-
epornndoB) 1 Aencteun. EE€ MOXHO
onpegenuTb Kak KOMMJEKC 3HAKOB, Cy-
LEeCTBYIOLNIN B SrEKTPOHHOW cpeae,
KoTopas BbICTynaeTr Hocutenem-cy6-
cTpaToM 9Tux 3HakoB. OpHako, Kak
OblNO OTMEYEeHO BhiWe, peanusauus
3HAYEHU 3HAKOB MPOUCXOAUT, Mpe-
Xge Bcero, B ronioee (B co3HaHmm). Kak
N peanbHas NUYHOCTb, BUPTyanbHas
NIMYHOCTb MOXET BbI3bIBaTb Yy APYrux
YYaCTHUKOB KOMMYHMKaLMN OTKINK-pe-
aKkumio B BuAe 4yBCTB, 00pa3oB M MbiC-
nen. YKasaHHbI MOCbIN onpegenser
KOPEHHOE pasnuune Mexay Cpedon u
CYLHOCTbO, 4TO ObIIO Hamu npensa-
pUTENBHO OrOBOPEHO.

3. B kauecTBe cybcTpata (HocuTtens)
BUPTYanbHOW JIMYHOCTU MOTYT BbICTY-
natb, HapsiAy C 3NEKTPOHHbLIM YCTPOWn-
CTBOM, BIMOJTHE pearbHbIe N 0CA3aeMble
mMaTepuanbHble 00bekTbl — ©Oymara,
KaMeHb, XOICT, KMHOMMEHKa M T.A., a

Takke cam 4ernoBek, ero Teno. Hanpu-
Mep, TaTy WM NUpCuHr. 34ecb cama
dopma peanumsauunm UMEET CcKopee
nMwb pyHKUMOHaNbLHoe(NPon3BOAHOE)
3HayeHue, B OTNINYME OT TOW pedhnek-
CWMX, YTO NPOM3BOAMUTCS B NCUXMKE CO-
OTBETCTBYHOLUMM KOMMIIEKCOM 3HAKOB.
Takoe NoHMMaHWe No3BonseT onpene-
NSATb BUPTYanbHYH IMYHOCTb He Yyepes
cBoWncTBa cpefpl, a ,6onee cUCTEMHO,
Kak MmeTacpopumyeckoe paclumpeHme no-
HATUSA BUPTYanbHOW NIMYHOCTU B Y3KOM
CMbICNne, BO3HUKaloLWee npu BOCMpUs-
TWUM peanbHOCTW NO aHanornm ¢ BUPTY-
anbHOW peanbHOCTbIO (Tak NuTeparypa
cbnmxaetca c KnbepnpoCTpaHCTBOM)
[28].

4. K OCHOBHbIM KayecTBaM BUPTY-
anbHOM NIMYHOCTM OTHOCATCHA Hanuuve
cobCTBEHHOro MMeHn (BO Bcew na-
nNUTpe BapuaHTOB), a TaKke Cnocob-
HOCTb JIMYHOCTM K HeorpaHuyeHHOMY
aBTOHOMHOMY fAewncTeuto. OTcyTCTBME
COBCTBEHHOrO  UMEHW,  YHUKanbHOro
(onpegensitowero) o6o3HadeHus cebs
Aenaet  3aTpyaHUTENbHbIM,  MNPaKTU-
YECKM HEeBO3MOXHbIM OTMMYUTL OAWH
cybbekT B3aumMogencTsus OT ApYyroro.
Mo cyTn, oTcyTCTBYET onpegensowas
coumanbHasa MapKMpoBKa NU4HocTu. B
CWny 9TOro, aHOHMMHbIE KOMMEHTapumn
B OHMaMH ANCKYCCUAX BOCMPUHUMAOT-
csl Kak 6e3nuyHble, gaxe NPUTOM, YTO
cogepxaT opurMHanbHble ngen, obna-
AaloT nNpusHakamu WHAUBUMAYaANbHOMO
CTUNS U CyObEKTMBHOMW HanpaBrieHHO-
CTbiO.

B cnyyae oTtcyTcTBUA OENCTBUS CO
CTOPOHbI O6BbEKTA TPYAHO OMNpPeaenuTb,
ABNSAETCHA NN 3TOT OOBLEKT CyOBbEKTOM,
TO eCTb SBMSETCS NN OH JIMYHOCTLIO
Kak TakoBow. [Ina ycTpaHeHus ykasaH-
HOrO poda HeonpegenéHHocTu cne-
AYET MPUHUMATbL B PACYET He TOMbKO
CEMaHTUYECKYD COCTaBMSOLLYI0 BUp-
TyanbHOW NIMYHOCTU, HO U pe3ynbTaT eé
AEeATENbHOCTU — pasnuyHble uaeun (Mx
NPUHATOCTb) B OOLWECTBEHHOM MHe-
Hue. Torga yxe CyLecTBYHOLWNA B KU-
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6epnpoCTpaHCTBE KOHTEHT U €ro aBTop
MOTryT BOCMPUHUMATBLCH Kak peasibHble
cyObekTbl B3aumogencTtemd. K nx unc-
ny MOXHO OTHECTW cosaaTtenen BUpTY-
anbHOW NIMYHOCTM N BOCMNPUHMUMAOLLNX
eé cybbekToB, a Takke B psiae cnydva-
€B B KadecTBe Y4YaCTHUKOB KOMMYHU-
KaTMBHOIo npoLecca MOryT BbICTynaTb
NnocpeaHuKN B Nuue nagaTtenen, Kputu-
KOB, 9KCMepToB U T.A.

B cnyyae, korga BHELWHWE CUnbl BO3-
OEVNCTBYIOT M HanpaensooT, Unn gaxe
npegonpenensoT, OeUCTBUS KOMMY-
HUKaHTa, Mbl MOXEM FOBOPUTb O HEM
WCKMOUMUTENBHO Kak 06 obbekTe, a He
cybbekTe B3aumogencTeus. B kaue-
CTBe npumepa HeobxoauMMoO YykasaTb
3anucu B oopyme unm B OHMANHOBOM
OHeBHUKe. [1ns Hac, ecnn yBepeHbl B
CYyLLLeCTBOBaHMM NNCABLLErO, 3TN 3HAKK
BOCMPUHUMAKOTCA HE KaK nposiBreHue
BUPTYanbHOW IMYHOCTU, a Kak Oewn-
CTBUA peanbHoro 4yenoseka. OpgHako
BO3MOXEH N «obmaH», Korga B Xxode
obLieHna ¢ nporpamMmmon nnn poboTom
Mbl OLlEHVBaeM WX Kak CMOHTaHHOEe W
BO3HMKAET MM03NSA JIMYHOTO OBLLEHNS
(cnyyan «Pobot Oautok» [27]). Ctepe-
OTUMHbIA XapaKkTep OEeWNCTBUN 4ernoBeK
(BOCNPOM3BOACTBO OAHOTUMHOIO Ha-
Gopa peakuui, TEKCTOB, wuaewn) pac-
cMmaTpmMBaeTCcs Kak Aencteus poboTa.
lMonyyaetcss cBoeobpasHasa «kubep-
KOHBEpPreHums» CUCTEM,B3anmonepe-
X0of4a pasHbIX NSIOCKOCTEN.

5. B BupTyanbHOW cpefe pasMmbl-
BaeTcs peanbHad(ctapasl) rpaHuua
peanbHOro M HepearnbHoro. Kak npa-
BWO, Mbl MMEEM LEeNo C pesyrnbraTa-
MU OEeNCTBUS MHAMBMAA, NpodyKTamu
ero TBOPYECKOW [eATEenbHOCTU, ero
«He-s1», 4TO NO3BONSAET HaM OTHOCUTb
KaXKayto BUPTYyanbHYH NUMYHOCTb K Npo-
N3BEOEHNI0 UCKYCCTBA, CO34aHHbIX MO
«obpa3sy 1 nogobuto» aBTopa.

6. OgHONM N3 BaXKHENLLMX XapaKTepu-
CTMK BMPTyanbHON JINYHOCTM ABMISIETCS
aKTMBHasA MNoaTMyeckas crpaterus ca-
mMounsobpeTteHns [22] (M3obpeTeHne u

ee peanusauus). Tak, 3anagHbli MbiC-
nutenb Y. CneHremaHH [14] B aHanun3se
XaHpa asTobuorpadun (ot ABryctuHa
no Kadbkn) Bbigenun Tpu mogyca camo-
OonucaHus: ucTopudeckui, doumnocod-
CKUI 1 No3aTnvecknin. Kaxgomy moaycy
COOTBETCTBYET onpedernéHHas npoLe-
aypa: UCTOPUYECKOMY — CaMOObbsCHe-
Hue, cdmnocodckomy — camomnceneno-
BaHWe, N03TUYECKOMY CaMOBbIpaXXeHue
1 camomnsobpeTteHune. IMeHHo 3Tu cTpa-
TEerMm Kak NpaBuNo MCNonb3yrTCa Ans
npeacTaBneHnd(npeseHTaunm) JmMyHo-
CcTn oHnaurH. Tak Curriculum vitae, gB-
NALLWNACA NpakTMyeckn obsasaTtenb-
HbIM 3fIeMEHTOM [OMAaLUHUX CTpaHwuL,
B LIeSIOM OTHOCUTCH K MCTOPUYECKOMY
Modycy W npeacrtaBnsieT cobon Kom-
neHauyMm OCeBbIX 3TanoB pPasBUTKUS.
PecbnekcnBHoe  camouccnenosaHve
XapaKTepHO ANdA 3KCnepuMeHTanbHbIX
WNN UrPOBbLIX CETEBbIX MPOEKTOB, W3-
yyalLmx B3aMMOOTHOLLEHNE Mexay
OHNanHOBLIM N 0ddNIaNHOBLIM «s1» U
npobnemy «a» B Lenom. B oHnamnHoBbIX
OHEBHMKaxX npesanupyet npenmyLle-
CTBEHHO CTpaTerusi CamMOBbIPaXKeHUSI.
Kak npaBurno, roBopsi 0 co3gaHum Bup-
TyanbHOW NIMYHOCTU Mbl KOHCTaTUpyeMm
3HaUMTENbHYIO ponb M npeobnagaHve
He hakTa N ero COOTHECEHHOCTL C TON
UM MHOW pearnbHOCTbIO, a akTyanuaa-
LMIO TBOPYECKOro Havana, TBOPYECKOro
camoun3obpeTeHus.

7. BupTyanbHas cpefa rnpu HEKOTO-
pOM JonycKe MOXET ObITb conocTasrne-
Ha NO CBOMM CBOWCTBaM C WHTennek-
TOM 4YenoBeka. HemarepuanbHOCTb,
BGecTenecHoCTb, NMIACTUYHOCTL U Tal-
Hbl KpeaTMBHOCTM MO3BOMSAIOT CO34a-
BaTb LUMPOKY MNanutpy pasHoobpas-
HbIX obpasoB, uepornudo, HopM U
3HavyeHun. I B aTOM CBOMCTBa HOBOW
coumnarnbHOW pearibHOCTU TOXOECTBEH-
Hbl BOOOpaxeHuto (MpUYéM B JAHHOM
crniyyae — HeorpaHudeHHomy). Bmecte
Cc TeM, 6e3ycrnoBHO CyLLeCcTByeT U Cu-
CTEMHOE pasnuune Mexay TBOPYECKUM
aKTOM B cpefie 3NEKTPOHHbIX KOMMYHMU-
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Kauum n B Opyrnx TBOPYECKUX cpenax
(nuTepatypa, My3blka U XuBonucs). B
BMPTYyanbHOM MPOCTPaHCTBE MOpoXae-
HUS BOOBpaXKeHUN pasHbIX Nogen Mo-
ryT B3aMMOOENCTBOBaTbL Mexay cobon,
co3gaBaTb CBOM COOCTBEHHbIN MUP.

8. AHanorom (c oroBopkamu, pasyme-
€TCs1) BUPTyaribHOW FIMYHOCTU B Y3KOM
CMbICIIE MOXET SABMASATbCS MEPCOHaX
— cO34aHHOE BOOOpaKeHNEeM KOHKpET-
HOMO akTopa CyLleCTBO, MapKMpOBaH-
HOe onpegeneHHbIM  UMeHeM(CUMBO-
NIOM) M CMOCOBOHOCTLIO K aBTOHOMHOMY
«nnaBaHMO» B BoobOpakaemon cpene.
Mpn npoBefeHHbIX aBTOpaMmn onpocax
,aBTOPbl OTMEYaloT, 4YTO CO3AaHHbIe
BUpTyanbHble MepcoHaxu obnagatoT
CaMOCTOATENBHOCTBIO U HAYMHAOT Cy-
LecTBoBaTb HE3aBUCMMO OT BOMM WX
cospatensi.[lJaHHbln (heHOMEH aKTMBHO
nogxeayeH 3anagHbiM KUHemaTorpa-
dom.

9. Ewé ogHum cBOWCTBOM co3aaBa-
€MOro aBTOpOM nepcoHaxa (BMpTyanb-
HOW NMIMYHOCTU) ABNSAETCH €r0 OTOXAECT-
BreHne B BUPTyasibHOM MPOCTPaHCTBE
C cospgarernieM BUpTyanbHOM NIMYHOCTU.
Takoro poaa gsoncteeHHoOCTb [30] B OT-
HOLEHMsIX (CTpeMneHne ob0beauHUTb
TBOPLA U ero «npoms3BedeHne, a Tak-
e OBWKeHne B CTOPOHY 0b6ocobneHns
OT co3pgartens, BedeHne He3aBUCUMOro
CYLLECTBOBaHMSA) MOXET BbICTyNaTb B
KayecTBe NPeanochiSiku COBEPLUEHHOM
BUPTYaIibHOW JINYHOCTW.

B cnyvae, dukcauum nonHom n ab-
COMOTHOM 3aBUCMMOCTU BUPTYyarnbHOWM
NUYHOCTM OT aBTopa, €€ aOeuncTBud
onpeaensaTCcs BHELIHEN CUITON 1, cre-
[oBaTenbHO, OHA He MOXET paccma-
TpMBaTbCHA KaK JIMYHOCTb, €Cnn Jaxe
obnagaer mHAMBMAYyanbHbIM MMEHEM.
Ecnn xe npoucxoant nonHoe o6o-
cobrneHne OT Hero, TO BUpTyanbHas
NIMYHOCTb CO BpeMeHeM 0ObI4HO yTpa-
YMBAET CMOCOBHOCTL K pasBUTUIO, He-
3aBUCMMO OT TOro, SIBMSAETCS NN OHa
nuTepaTypHON KOHCTPYKLUNEN, KOMMbIO-
TEPHOWN NPOrpamMmmMomn, KOHKPETHbLIM NpPo-

ekToM U1 T.N. Kak oTmeyvaeT lNopHbin E.A.
[22], Takoro poga OTHOLIEHUS Mexay
aBTOPOM W MNEpPCOHaXamwn TOMNbKO Ha
nepBbIv B3NN KaXyTca NpoTMBOpeYa-
wmMmn. Ho npoTtmBopeune paspeluaet-
Csl, €CNN Mbl NPUMEM BO BHUMaHWE Te-
3UC, YTO «BOMbLIMHCTBO U3 HAC 3HaOT
cebss BecbMa npubnuauTensHoy». [le-
pedpasvpysa epaknuta, MOXHO CKa-
3aTb-Henb3s ABa pasa cMoTpeTb cebs
B 3epkano,Tbl yXe He ToT. B npouecce
co3gaHusa BooOpaXkaemMblX MWPOB UMK
y4yacTus B BUPTyarilbHOM MUpe YernoBek
MOXET [OCTUYb CaMOMO3HaHUSA Yepes
0ObeKTUBALMIO CBOETNO «S» (MM HEKO-
TOPbIX €ro CTOPOH) B MEepCOHaxe, Ko-
TOPbIA OH CaM CO34aET UM B KOTOPOTO
urpaet (remmepmsaumsi coumanbHbIX
npakTuk). loaTtomy cosgaHue BUPTY-
anbHOM NUYHOCTU MOXHO paccMmatpu-
BaTb OAHOBPEMEHHO M KaK TBOPYECKUI
akT, U Kak NyTb K CaMOMO3HaHuio, pe-
anus3auuio TBOPYECKOro mnoTeHumana.
[Mpn 3TOM B TBOPEHMM 3a4acTy0 MOryT
NPUHUMATb ydacTue HECKOSbKO aKTo-
poB. (Hacumu: «B meHsi BMmecTaTCs oba
MMpa, HO B 3TOT MUp S HE BMeELLYChb.
A-cyTb. A He nmeto mecTa u B GbiTHE He
nomeLLyCb».)

10. Ob6sA3aTeNbHBIM 3N1EMEHTOM BO
B3aWMOOTHOLUEHWSIX BUPTYaribHON Nny-
HOCTU U eé cosfaTtens sIBNSeTcs nces-
AOHMM-NPUHATasA A3blkoBas Macka. 9T0
Hebe3bI3BECTHOE nuTEpaTypHoe (Kyrb-
TypHOE) 9BreHne, npeacTaBnAlLL MM
cobor BbIMbILIEHHOE U (PUKTUBHOE
NUMS1, UICNONb3yeMOe BMECTO pearibHOro
MMEeHN 4YernoBeka, Nno3sBonstLiee ocy-
LWEeCTBNATb Kak MAEHTUMKaUMO nny-
HOCTW, TaK U CKpblBaTb MAEHTUYHOCTb
aBTopa (3Ta NpakThKa akTUBHO MUCMOSb-
30Banacb pasnM4YHbIMU PEBOSIOLNOHE-
pamu, apTuctTamu, nucaTenamm n gp.).
lMceBOooHUM paccMaTpuBaeTcss Hamu
N Kak NonbiTKa NepeHeceHnss BMHbI Ha
NHOE, He CBA3aHHOE C KOHKPETHbIM aK-
TOPOM,B 4YACTHOCTW MCEBOOHUMbI WH-
cypreHToB. B NHTepHeTe npumeHeHve
Takoro poga WMEHW, Kak KI4yeBOro
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KOMMOHEHTa ngeHTndmkauumn, aenser-
csi 06sA3aTenbHbIM M Kak NpaBuio uc-
nonb3yeTcs B hOpMe «MMEHW MOorb30-
BaTens» AN NOAKMYEHNS K cepBrcam
UNn BXoA4a Ha CanTbl C OrpPaHUYEHHbIM
poctynom. Ob6sasatenbHbl Takue dop-
Mbl NepcoHanu3aumm B OHMAMHOBbLIX
dopymax, pasroBopHbIx cpefax (chat),
cnyx6ax MOMeEHTarnbHbIX TEKCTOBbIX
coobuweHnn 1 1.4. Hapagy ¢ umeHem
nonb3oBaTens Kak npasuno Tpebyet-
Csl, MPU KOHCTPYMpPOBaHMM BUPTyasb-
HOW NW4YHOCTKM, co3gaHue Guorpadumn
«nepcoHaxa», pasBeTBMEHHON CUCTe-
Mbl CBSI3€l, BblAeneHne XxapaKTepHbIX
NIMYHOCTHbIX YepT.

MpekpalieHne CyLLLeCTBOBaHUSA
BMPTYanbHOW NUYHOCTM OOYyCNoBRNEHO
OTCYTCTBMEM afanTaLMOHHOIO Mexa-
HM3Ma, no3BonsoLwero npucnocabnm-
BaTbCH K UBMEHSIIOLLIEMYCS OKPY>KEHWIO,

cpepe. daKkTMyeckn Mbl MOCTYNMpyeMm
OTCYTCTBME CNOCOBHOCTEN K pasBuTuio,
B CUNy 0COBEHHOCTEN NOSIBIEHNE TaKO-
ro poga fNMYHOCTU KaK TakoBOoW. B uH-
TEePHET-NPOCTPAHCTBE 3TO BblpaXXaeTcs
nnbo B peanbHOM YHUYTOXEHUM 06pa-
3a, KOHCTPYKTa, KOTOpbLIN NpeacTaBns-
€T NUYHOCTb (MOTeps KOMMbIOTEPHbIX
OAHHbIX, YHUYTOXEeHME ©a3bl OaHHbIX,
NM4YHbIX den un T.n.), nmbo B yTparte
nnn GNokMpoBke AocTyna K uHgopma-
LUMOHHLIM KOMMOHEHTaM BWUPTYanbHOW
NINYHOCTU (OTCYTCTBUE KHUMM B OMONu-
OTeKe, HEBEPHbLIN JIOMMH UMK Naposib n
T.n.). HenpepbiBHOE MpupalleHre pas-
NIMYHOTO pofda AaHHbIX B BUPTyanbHOM
NPOCTPaHCTBE YacTo BEAET K AeakTy-
anu3auun unHgopmaumm, NOSBAEHMIO
HeBOCTPeOOBaHHbIX TEKCTOB, HeakTy-
anbHbIX aKKayHTOB W T.M.
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Agamali Memmadov,
Ariz G6zalov
Saxsiyyatin virtual mistavide rekonstruksiyasi: sosial-falsafi tahlil

Xilasa

Maqalada sexsiyyaetin virtual sosial mistavide dzunuidentifikasiya ve taqdimet-
mao problemi arasdirilir. informasiya ingilabi kontekstinde aktual olan virtual sox-
siyyat fenomeni toferruatli sekilde tesvir olunur, ona xas xususiyyatler nezerden
kegcirilir. Total informasiyalasdirma ve reqemsallagsma naticasinda yaranan yeni
muhitda yeni kimlik-identilik axtarisini arasdirmagi zaruri edir, galacekda soxsiyys-
tin kiber makanda butév obrazini sistemli sekilde anlamaq yéninde tam nazari vo
sosioloji tehlil talab edir.

Acar sozlar: virtual sexsiyyet, virtual cemiyyat, identiklik, informasiya-kommu-
nikasiya texnologiyalari, informasiya, kiber makan, teqgdimat, 6zlinutasdiq

Agamali Mammadov,
Ariz Gozalov
Reconstruction (reform) of personality in virtual platform:
social and philosophical analysis

Abstract

The authors of this article examines the problem of identity and representation
of identity in the virtual social field and describes in detail the phenomenon of vir-
tual personality with its features and characteristics, relevant in the context of the
information revolution of the new century. Total computerization of social practices
and scientization of daily life makes it necessary to study the process of the pro-
cess of finding a new identity in the information environment, and holistic vision
and understanding of personal status in cyberspace requires a complete theoreti-
cal and sociological analysis.

Key words: virtual personality, virtual community, identity, information and com-
munication technologies, information, cyberspace, representation, self-assertion
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CPEJHWM KNACC B COLMANBHOW
CTPYKTYPE OBLUECTBA
NMOCTCOBETCKOIO ASEPBAVIXAHA

Pacphann NacaHos
3asedyrowuti kagpedpol Coyuonoauu BI'Y, npogheccop
baky, AsepbatidxaH

E-mail: has_rm62@yahoo.com

Pe3rome. CTaTbs NocesillieHa MUccneaoBaHUO TEOPETUYECKUX NpobnemM cpen-
Hero kKnacca u ero opMnUpoOBaHMIO B MOCTCOBETCKOM A3epbanmxaHe.

MupoBow (hbrHaHCOBbIV Kpu3nuc, HavasLmincs B 2008 roay, ABUNCA cepbe3HbIM
ncnbliTaHNeM A5l BCEN COUManbHOW CTPYKTYpbl OOLLECTBa, a Takke and gopmMmu-
pOBaHWs 1 pa3BUTUS CPEAHErO Knacca, kak 3a pyoexxom, Tak 1 B AsepbanmgxaHe. B
Gnuwkanwem Gyaywem peluaroLlyo pornb B rmobanbHon 3KoHoOMuKe ByaeT urpatb
cpenHuin Knacc.

[MpYMEHUTENBHO K CEerogHsWHeMYy COCTOsIHMIO adepbangkaHckoro obliecTtsa
bonee npuemMnemMbiMu SBAAOTCA NOHATUSA rpynna, Cron nnu ctpatndukaumns, yem
«Kraccy. [leneHve cpegHero kracca Ha "BbICLUMI cpeaHuin”, "cpegHuin cpegHnin n
"Hn3Wwnn cpeaHnn” cerogHs B AsepbanmpkaHe npobnemMaTuyHO: 4OX0Abl Y Noaen
HecTabunbHble, a B PYHKUMOHMPOBaHUN 1 3awmuTe npaB COGCTBEHHOCTU OTCYT-
CTBYIOT TpaAMLMN N CTabUNBHOCTb.

CpenHuin knacc B AsepbarigxaHe BUOUTCA, C OAHOW CTOPOHbI, OCHOBOW «MHEPT-
HOWM CpeaHeN MaccChly», OCTaBLUENCS B HACNEACTBO OT CTapblX COBETCKUX CPEAHUX
CIl0€eB, a C APYron - areHToM POPMUPOBAHUS HOBbIX OTHOLLUEHWIA, MHCTUTYTOB U
HopM. OTctoga MbICIb O ABYX CPeOHUX Krlaccax - CTapoM (COBETCKME cpegHue
crnowv) n HoBoM (MpoToKnacc 3anagHoro obpasua) CpegHUX Kraccos.

B AsepbangxaHe cyLecTBEHHO N3MEHMUNACh CpaBHUTENbHAsA 3HAYMMOCTb pas-
HbIX pecypcoB B (hopMmupoBaHnn coumnarnbHbIX CTaTycoB. Ecnn B coBeTckoe Bpems
B chepe hopmMMpOBaHUA CTaTyCOB peLualroLyto porfb urpann agMuHUCTpaTuUB-
HO-AOJMKHOCTHLIE PECYPChI, CBA3AHHbIE C MECTOM B YMNpaBfeHUM SKOHOMUKOW W
0o0LecTBOM, TO TENEPb NX 3AaMETHO NMOTECHUITN SKOHOMUYECKNE PECYPCHI.

MocTmaTtepmanbHble LEHHOCTU, CBA3aHHbIE C NPO(EeCCUOHaNM3Mom 1 LyXOB-
HbIM Pa3BUTUEM NUYHOCTU, BbITECHSIOTCS NEPBUYHBLIMU U Gonee NPUMUTUBHBIMU
ueHHocTaMun. o cpaBHEHUIO ¢ COBCTBEHHOCTLIO, 4OX04aMN U AOMKHOCTHBLIM MNO-
NOXXEHUeM, coumarnbHble U OCOBEHHO KyIbTYpPHbIE PECYPCHI FPaXXaaH yYnTbIBAKOT-
csa B OPMMPOBaAHMM CTaTyCOB WMHOMBUOOB M TPYMn NOKa MUHMMAaInbHO. TeM He
MeHee, B AMHAaMMKE HamMevyaeTcsl HEKOTopasa TeHOEHUMS K MOBbILLEHNIO 3HAYEHWS
KyNbTYPHbIX PECYPCOB.

MeTogonorusi uccnegoBaHns OCHOBBIBAETCS HA U3YYEHUN TEOPETUYECKON nNnuTe-
paTypbl, ONPOCOB, NPOBeAEHHbIX B AsepbarakaHe n B ApyrMx cTpaHax, Ha ctaTtu-
CTMyeckom aHanmse n ob3ope matepuranos CMW oTHOCKMTENBHO CpeaHero knacca.

KnioueBble crnoBa: cpedHuin knacc, TpaHcdopmaumd, NOCTCOBETCKUIA, COLN-
anbHas CTPYKTypa, coumanbHbIn cTaTyc
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BBEAEHUE

lMog cpedHMm Knaccom B HayvyHOM
nutepatype MNOHMMAaETCHa coluManbHas
rpynna rnogen, nveruiasl yctonvmeble
A0Xoabl, OOCTaTOuHble Ans YOOBNET-
BOPEHUS LLUMPOKOro Kpyra martepuarb-
HbIX N coumManbHbIX NoTpebHocTen [5,
C.72-73]. bnarococTosiHMe cpegHero
Knacca gocrtaTodHo anst obecneveHus
«[JOCTOMHOro» KayectBa XusHu. B cuny
3TOr0 CPedHuin Knacc otnuyaetcst 6o-
rnee BbICOKOW COLManbHOW YyCTOMYUBO-
CTblo. Bbicokun npectnx, cneunduye-
cKasi cucteMa LeHHOCTeW u KyneTypa,
OxXBaTblBaloLLL@s aKTUBHOE OTHOLLEHUE
K XXW3HW N CTPEMIIEHME K paunoHarb-
HOMY W COBpeMeHHOMY noTpebneHunto
BaXHbII KOMMOHEHT cTaTyca CpeaHero
knacca. OTcioga u cTabunusmpyoLwmi
adhpeKT, KOTOPbIA CPegHMI Kracc npu-
HOCMKT OOLLECTBY B LIENTOM.

1. TeopeTnyeckasn paspaboTka
npobnemMbl cpegHero Knacca

lMoHATMe «cpegHuin Kracc» Teope-
TUYecKylo pas3paboTKy Brepsble Mnony-
yuno B 3anagHon EBpone B cepeanHe
XIX Beka 1 TeCHO CBSI3aHO C UCTOPUEN
BO3HWKHOBEHUS UHCTUTYTOB UHOYCTPU-
anbHoro obLecTsa.

B Hayane XX Beka B CBA3U C pa3Bu-
TMEM WHAyCTpUanuama 4YUCIIEHHOCTb
TPAOVLMOHHBIX CPedHuUX KnaccoB U
paboyero knacca Ha4yana CHMXaTbCa U
MeXay HUMW MOSIBNSAETCH HOBbIVA CroOW
— NonyyawLLmX XanoBaHbe Criy>aliux,
3aHATbIX B Odmcax W Ha WHXeHep-
HO-TEXHUYECKUX [OOSMKHOCTAX. IMWUMb
Jlepepep (1912) HasBan 3Ty rpynny
«HOBbIM cpefiHMM Kriaccomy» [21]. A yxe
B COBMECTHOW kHuUre ¢ Akobom Map-
wakom (1937) BHumaHue obpatyanoch
Ha CPEeOWHHY NO3ULNI0 HOBLIX paboT-
HWKOB, Ha PasnuMynsg UX UHTEpPecoB OT
NMHTepecoB Bypxyasuun, KOTopble onpe-
AensnMcb UxX 0cobbiM  coumarnbHbIM
CTaTycoM, Hexenu cneunpunyeckumm

9KOHOMMNYECKMMU
[22].

B 1930 - 1940 rr. B cucteme npouns-
BOACTBa Obln OCYLIEeCTBIEH nepexon K
dopamsmy. 1o cnocobcTBOBano yBe-
NINYEHNIO 3HAYEHUS] TEXHUYECKOro U
KOHCTPYKTOPCKOro nepcoHarna B maTte-
puanbHOM NPOU3BOACTBE C AOMUHMPY-
OLLMM AOXO40M B BMAeE 3apnnarbl.

Mo wmbicnin Y.PMwunnca, HoBbIN
CpeaHuin knacc, unu T. H. «bernble BO-
POTHUYKNY, SBMSETCS Onpenensowmnum
Ana amepukaHckoro obuwecTtsa. Cpe-
AN coumanbHbIX XapaKTepUCTUK 3TOro
CpedHero knacca OH Bblgensn Takue
YepTbl, Kak BblCOKas 03abOYEeHHOCTb
MECTOM XWUTENbCTBA, BbICOKUA YPOBEHb
3a60Tbl O 300pPOBbE, CTPEMIIEHNE K MNO-
Ny4YEHUIO NPECTUXKHOro 06pas3oBaHUs
N WHBECTUpOBaHME B o0bOpasoBaHue
AeTen, NoBbIWeHHbI nHTepec k CMU,
0COBEeHHO K nponaraHae cTabunbHo-
CTU coumnanbHOM CTPYKTYPbl, OCHOBaH-
HOM Ha LEHHOCTAX HOBOIO CpeaHero
knacca [23, ¢.189]. TpaHcdopmauus
CTaporo cpefHero Kriacca B HOBbIN BO
MHOIroM onpefensanacb MNepexogom B
paccMOTpeHUM cTpaTudukaumm ot cob-
CTBEHHOCTM K HOBOM Kateropum — pogy
3aHaTUn, npodpeccun [23, c¢.191]. OH
BblAENUN [MaBHbIE pasnuunsa Mexay
CTapbiM M HOBbIM CPEAHMM KIaCcCOM:
1) BO3MOXHOCTb MPOAaXM CBOUX YCIlyr
Ha pblHKe Tpyga HOBbIM CpegHUM Krac-
COM, HexXenu BbIroga MOKYnKM u npo-
AaXn cobCTBEHHOCTYU; 2) n3HavanbHas
3aBUCMMOCTb MNpeacTaBuTenent HOBOro
cpepnHero Kracca oT KpynHbIX CTPYKTYP,
B TO BPEMS KaK CTapbli CpeaHuii knacc
oTBepran KpynHyr COOCTBEHHOCTb; 3)
HenocpeacTBEHHbIN KOHTPOMb npea-
CTaBUTENAMM HOBOrO CpeaHero Knacca
B HEKOTOPbIX BUAax AeATENbHOCTN Hag
ApyrMMn paboTHMKamMn — criyxawimmm
n paboymmun; HakoHew, 4) genervposa-
HWe Bractu 60mnbLIMHCTBY «Benbix BO-
POTHMYKOB» BMECTO HEMOCPEACTBEHHO-
ro obnaganus eto [23, ¢.198-200].

AmepukaHckme coumonorn Y. Yop-

XapakTtepuctnkamum
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CpenHuin knacc B coumanbHOM CTPYKTYpe obLiiecTBa noctcoBeTckoro AsepbanmkaHa

Hep u I1. JlaHT B X COBMECTHbIX pabo-
Tax BnepBble Janu LerioCTHoe onuca-
HWEe cpedHero Kracca: 3Ha4uMTerbHbIN
ypoBeHb Aoxoda u ob6bemM UMmyLLecTBa;
OTHOCUTENbHas nMYHas aBTOHOMMUS,
WHULUMATUBHOCTb WU BbICOKAs 3KOHO-
MUYeckasi akTUBHOCTb; Hacrnegyemblii
KyNbTYPHBIN  Kanutan, CBsiI3aHHbIA C
nonyyeHnem xopoluero obpasoBaHus;
BbICOKas OLeHKa CeMbW Kak LIEHHOCTH.
Mmn Gbino npoBegeHo Takke nepsoe
CpaBHUTENbHO OTYETNINMBOE pa3srpa-
HUYEHNE MexXay BbICLUIMM WU HU3LINM
cpegHuMKn knaccamu. Tak, K nepBomMy
OHM OTHecnu npodeccnoHanos, me-
He[XXepoB, CryXallMx BbICOKOro paH-
ra C BbICOKMM ypoBHeM goxoaa. OHu
OPWEHTMPOBANNCh Ha KapbepHbIV POCT,
npvHMMasi akTUBHOE y4yacTtue B obLe-
CTBEHHOWN XW3HW, MMeEeSI BO3MOXHOCTb
yCTpauBaTtb AE€TEN B aNUTHbIE KOMnea-
XM U YHUBEPCUTETbI U XXUIK B NPECTUXK-
HbIX rOPOACKMX panoHax. Ko BTopomy
- TOCYMHOBHWKOB CpefHero u Huale-
ro 3BeHa, KBanUUUUPOBAHHBLIX Cry-
Xawux, Menkux npegnpuHuMmaTenen,
TOoproBueB, hepmepoB n gp. paboTHu-
KOB Hedu3n4eckoro Tpyaa, UMeRLLnx
cpegHee oOpasoBaHMe. YCUIEHHbIN
TPy4, 3KOHOMHOCTb, YBaXXeHWe, noyet
N NOPSAO0YHOCTb B OTHOLUEHUSAX M Ap.
KayecTtBa Obinv MK onpegeneHbl Kak
OOMVHMPYIOLLME LIEHHOCTIN 3TOrO Knac-
ca [26].

B 1950-1980-x rr. - B nepuog dgop-
MMPOBaHUA U pPas3BUTMSA FOCyAapcTBa
BceoOulero 6narogeHCTBUst - cpeau
YyY€eHbIX YCUNMBAETCA Bepa B BO3MOX-
HOCTb JWKBMAAUMWN HeKBanuduumnpo-
BaHHOro domsmyeckoro Tpyda. Ha ato
ObINN BECKMe OCHOBaHWUA: BO BCEX WH-
AycTpuanbHbIX CTpaHax 4onsa Tpaguum-
OHHbIX OTpsAoB pabodyero knacca cra-
na pesko nagatb, B TO BpEMS Kak Jons
3aHATbIX B cdpepe ycnyr - poctu. 3T0
CcrnocobCcTBOBArnoO YCUMEHUIO TEXHOKPaA-
TUYECKUX UNNH03MIA. Tak, aBTOPUTETHbLIN
couyuorior Jl. PancmaH oTmevan, 4To
CLWA cranu cTtpaHoi, B KOTOpOW npe-

obnapaet cpeaHuii knacc [24].

Mud o conuxkeHum pabodero knac-
ca Cco cpegHummM crioamun 6bin pasBesiH
3HAaMEHUTON KeMOPUAXKCKOM Trpynmnown
coumonoro — [x. Mfongropnom, . Jlo-
kByoom, @. beuxodepom n [1. MNnatom.
Mmn Gbinmn caenaHbl cneaytolme BbiBO-
Obl: @) HECMOTPSA Ha ynyylleHne bGnaro-
COCTOSIHUA npeacTasuTenen paboyero
Knacca, CTUMb UX XWU3HU N OTHOLLEHUe
K paboTe CyLeCTBEHHO He W3MeHU-
nuce; 6) y npeacrasutenen paboyero
Knacca OTNM4Hble OT «6enbix BOpPOT-
HWYKOB» TPYAOBbIE MOTMBbLI: UMU OBU-
XyT B OCHOBHOM fMLUb MaTtepuarbHble
(haKTopbl, @ OTHIOAb HE BO3MOXHOCTU
KapbepHOro pocTa); B) y npeacraBuTe-
newn paboyero krnacca HmKe LaHCbl Ha
NPOABWXEHNE W MOBbIWEHNE YPOBHSA
goxoga B OyayLueM rno CpaBHEHUIO CO
cnyxawmmu; r) matepuanbHoe 6naro-
nonyuuve y pabo4mx He CTUMynMpoBano
Yy HUX COOTBETCTBYIOLUME COUMarbHble
amMbumLmMmn: OHM He BbINN CKMOHHbI K A0M-
FOCPOYHOMY MII@HMPOBAHUIO CEMENHO-
ro 6ookeTa, pacluMpeHuto counarnbHo-
ro n KynetypHoro kanutanos [20].

MM Tarke BbINO OTMEYEHO, YTO 3Ha-
ynTenobHas Aons paboTHUKOB YMCTBEH-
HOro Tpyada nonyyarna gONOMNHUTENbHbIE
NbroTbl - Nocobusa no 6onesHu, NneHcum
M T.0. A ecnvm NpuHATbL BO BHUMaHue
9KOHOMMYECKME BbIrOAbl, AOCTYMHbIE
paboTHUKaM pr3nM4ecKoro n ymcTBeH-
HOro Tpyga, TO cneayeT OTBEPrHyTb
naew o Kakom Obl TO HM ObINO «Crnu-
AHUM» 9TUX AByx rpynn [17]. OgHako
MHOIMe COUMONOru Bblpaxkanu COMHe-
HMA B LenecoobpasHOCTU OTHECEHUS
K cpegHemy kraccy no marepwuanb-
HO-ObITOBbIM KpUTEPUSIM ObecneyeH-
HbIX KBanMUUUPOBAHHbIX paboumx,
cnpasegnvBo npegnonaras, 4To no oc-
HOBOMoOMarawLWwuM npu3Hakam OHWU He
noaxogsaT K cpegHeMmy kKnaccy. 970 cae-
nano HeobxoAMMbIM BbIsiBNEHWE cpea-
Hero Knacca He no aTpubyTUBHbLIM, a No
PYHKUMOHAMNbHBIM  XapakTepuCTUKaM.
C oton T. 3. NpenctaBnsieT MHTEpEC
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OOMUHUPYIOWMIA Y €BPOMENCKUX CO-
LIMOMNOroB NoaxoAd, Bbl-paXKeHHbIn [Ix.
longropnom. [ongTtopn, onpegenss
KnaccoBble No3uLmMKn Mo cTaTycam 3aHa-
TOCTW, BblAENWI TPN OCHOBHbIE KNacco-
Bble No3uummn: paboTHUKOB, HaHUMaTe-
nen n caMmo3aHATbIX. 3aTeM OH NpoBen
pasgeneHne paboTHUKOB MO XapakTepy
3aHATOCTM M MO TUMY 3aKIMHYEHHbIX UM
KoHTpakToB [19, ¢.36-39].

BaxHbIM BKNnagoMm B MNOHMMaHue
CpegHuX KnaccoB cTana rongrpono-
BCKasi KoHUenuusa «cnyxebHoro knac-
ca», copMynupoBaHHas 1 pasBuBa-
emas Takke [x. Yppu, H.Abepkpombu
n gpyrumun. CornacHo UM, B «CpeaHun
Knacc» akTUyecKku BXOOAT Tpu rpyn-
nbl: 1) oBbl4HbIE KOHTOPCKME CriyXa-
wue (BO MHOMMX OTHOLUEHUAX Maro
OTNUYaoLWmMxXcs OT pabounx, 3aHATbIX
husnyeckum Tpyaom); 2) «cnyxxebHbln
Kraccy» (cocTosawmi n3 npodeccuoHa-
NIOB U MEHEIKEPOB); U 3) KIacc MEenNKnx
npegnpuHnmarenen. o nMx MHEHWH,
BaXXHEWNLLMMW XapaKkTepUCTUKaMn «Cry-
XebHOoro knacca» SBMSKOTCS: BbICO-
KOKBanNMMuLUMpPOBaHHbLIA  YMCTBEHHbIN
Tpya, onpeneneHHas cteneHb Bnactu B
opraHu3auun n gosepue B CriyebHbix
OoTHoweHusx [15; 19, ¢.169].

OpTogokcanbHble MapKCUCTbl N He-
OMAapKCUCTbl CTanu KpUTUKOBaTb rpa-
AyanucTckum nogxog nunbeparnbHOro
Tonka. Mo MX MHEHU0, OH NULWb GOUK-
cupyeT pasnuyuusa no 3Ha4YUMbIM, HO
He onpedensilonM XapakTepucTukam
coobuiecTtB ntogen (Hanp., OTHOLIEHWI
akcnnyataumu). OgHako KpuTuyeckoe
BoCnpuaTne nubepanbHOro nogxoaa
TpeboBano yyeta TaKkKe XWU3HEHHbIX
peanuin (Hanp., NPU3HaHUA ycTapeno-
CTM YNPOLLEHHOW MNOMSPHON KapTWUHbI
MUpa, OOMUHUPYIOLLEN Y MapKCUCTOB;
BMMCaHMe B MexaHuM3M knaccoobpa-
30BaHNS «HOBOFO CpegHero Kraccay)
N CyLEeCTBEHHOr0 MNepeoCMbICeHUs
Teopun OBLLECTBEHHbIX KNaccoB U CO-
uManbHON ctpatudukaumm B Ux B3au-
MoCBA3M. JTa 3ajadva Obina pelueHa

HeoMapKcucTamu, cpeam KoTopbix pe-
LIaLWNIA BKNag B NOHMMaHWE N ob0b-
ACHEHWEe KIlaCCOBOW CTPYKTYypbl CO-
BPEMEHHbIX 06LLecTB BHeEC Qpuk OnuH
Pawnt. Mo Panty, daktop coGCTBEHHO-
CTW onpefenseT CyllecTBOBaHME Tpex
6asncHbIX knaccos: 1) kanuTanucToB
(akcnnyatupyrowmx), BrnageroLmnx
cpeactsamu NPOU3BOACTBA U HAEMHbI-
MK paboTHUKamu; 2) pabounx (akcnny-
aTnpyembix), He BnageLmx cpeacraa-
MW NPOM3BOACTBA W NPOAALLUX CBOIO
pabouyto cuny kanutanuctam; 3) men-
Kon BypxKyasunn (He aKcnnyaTupyroLux,
He 3KCnnyaTupyemblx), BnagewoLen u
ncnonb3ylollen cpeacTsa MNpou3Boa-
cTBa 6€3 NpUMEHEeHUs1 HaeMHbIX pabo-
4nx.

Paspewas npobnemy c pasmelle-
HMeM cpedHux knaccos, Paunt, B npo-
TMBOBEC KIJTACCUYECKOMY MapKCU3MY,
pasnuyaroLemMy Knaccbl TOSMbKO MO
OTHOLUEHMIO K COBCTBEHHOCTU, nNpea-
NoXun gBa OONOMHUTENbHbIX BaXHbIX
Kputepusi: 1) OTHOLIEHME K BRacTu,
yyacTne B KOHTpOfe npou3BOLCTBEH-
HOro npouecca 1 2) obnagaHve ymeHu-
MK 1 KBanudukaumen.

Kputepnin  KnaccoBbIX  MO3MLNA,
NMEHYEMbBIA UM «y4aCTUEM B KOHTPO-
ney, BKMNIOYAET: KOHTPOSb YYXOro Tpy-
4a, a TakkKe KOHTPOSib HaL OEHEeXHbIM
Kanutanom u Hag Kanutanom maTtepu-
anbHbIM. MecTo B 3TOM cucTeme u cob-
CTBEHHOCTb Ha CpeacTBa NpoOu3BOA-
CTBa UCYepnbiBalLLEe XapakTepusyoT
KnaccoBblIv cTaTyc 6ypxyasun. [laHHbI
Kputepui no3sonsaet PanTy o6bsaCHUTb
KnaccoBble No3uLnN MEHEOXKEPOB pas-
HOr0 YPOBHSI KaK OCYLLECTBSIOLNX
BMacTb, AeNerMpoBaHHy0 MM Kanuta-
nmMcTamm ns KOHTPOss Hag NpPoLeccoM
Npomn3BOACTBa. JTOT acnekT nopoxaa-
€T NPOTUBOPEYNBOCTb UX MOMNOXEHNS B
CUCTEME KITaCCOBbIX OTHOLUEHUN: OHWU
OOHOBPEMEHHO MoryT 6bITb paccMo-
TPeHbl Kak npeacTtaBUTenu M Knacca
KanuTanucToB, 1 Knacca pabo4nx: 4yem
Gonee BbICOKOE MOMOXeEHWE ynpasre-
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Hel, 3aHMMaeT BO BIACTHOW Mepapxuu,
TeM bGnuxke ero MHTepechl kK MHTepecam
cobCTBEHHMKOB, M HaobopoT. MecTo-
nonoxeHne npodeccnoHanos, obna-
JaloWMX 3HAHUAMWU U AUNIIOMaMu, Tak
Xe Kak u ynpasneHueB, ABONCTBEHHO,
OnnM3Kko OAHOBPEMEHHO U COOCTBEH-
HWKam, n pabovemy knaccy. [1Be Ha-
3BaHHble KpUTepun no3sonsT Panty
BAMCaTb B WCXOOHYH MapKCUCTCKYH
KIiaccoByto CXxemy cpegHue crioun [14].
KoHuenuusa Panita cnocobcTBoBana
KCHATUIO» KPUTUYECKUX CY>XOEHUN Op-
TOOOKCanbHbIX MapkCUCTOB C MX OTPU-
LaHMEeM CyLLeCTBOBaHUSA HOBOrO Cpea-
Hero krnacca.

MapgeHne rocypgapctBa BceobLEro
onarogeHcTBUS U nepexoq K MHgopma-
UMOHHOMY obLiecTBy cnocobcTBoBano
nageHuo 3HayYeHnss HOBOTrO CPeadHEero
knacca. MaHyanb Kactensc ogHuMm 13
nepBbIX onucan U O0bACHUN 3Ty TeH-
aeHumto. OH BbISIBUI, YTO B COBPEMEH-
HOW rnobanbHOW 9KOHOMWKE, C OLHOMN
CTOPOHbI, ycunuBaeTca parmeHTaums
paboTHMKOB Ha MHMOPMaLMOHANbHYH
N YUCNEHHO [OOMMHUPYIOLLYHO POAOo-
BYtO pabouyto cuny u, ¢ gpyron ctopo-
Hbl, pa3MbIBaeTCs cpedHun knacc [16,
€.199-333]. B pesynbraTe cknagbiBatoT-
cs HebonblUMe MO YMCMEHHOCTU Crou
«NNAaTUHOBBIX» W «30M0ThIX BOPOTHMWY-
KOB» C BbICOMAWLLMM YPOBHEM XMU3HW,
BbICOKMM npecTmxkem un 1.4. OgHoBpe-
MEHHO MWAET MNPOLECC HUCXOXOEHUS
TPaAOMUMOHHBLIX «BenbiX BOPOTHUYKOB»
C rnoTepen YCTOMYMBBLIX MNO3ULUN Ha
CBOWX CerMeHTax pblHKa Tpyda. HoBble
npovsBoanTeNnn B WHOpPMaLMOHanb-
HOM KanuTanmMame CyTb Te co3gatenu
3HaHMs 1 obpaboTumkm MHdopMauuu,
yen BKNag Hanbonee LeHeH Ansa Hauu-
OHanbHOW 3KOHOMMKK. JTa KaTeropus
MHOPMaLMOHarbHbIX  Npou3BoaAUTe-
nen BKMYaeT Oonbllyk rpynny me-
HeKepoB, NPOJECCMOHANOB N TEXHU-
KOB. BONbLUMHCTBO OpyrMx paGoTHUKOB
npuHagnexart K paboyemy knaccy, no-
TeHUManbHO 3aMEHSIEMOM MalluMHaMu

[6, c. 497-501].

P®nopuga ytBepxpaer, uto XXI
BEK OTMETUT TreremMoHu KpeaTUBHO-
ro Krnacca: KpeaTUBHOCTb CTaHOBUTCSH
BCce Oonee n 6onee LEHHLIM PECYPCOM
Hapsgy C 4erioBeYEeCKMM Kanutarom.
OTctopa oHa MoxeT ObiTb 3axBayveHa
opraHusauuamn, Byayun dyHaameH-
TanbHbIM pecypcom 4vernoseka [16].

Takum obpas3om, B koHUe XX — Ha-
yane XXI Beka cTanu nNPOUCXOAUTb
cepbesHenwme TpaHCHOpPMaLMOHHbIE
npouecchl, MNPUHUMNNANBHO MEHSIHO-
LLIMEe CUCTEMY CoLManbHbIX OTHOLLEHWUNA,
a Takke No3nuumn 1 06NmnK coumnanbHbIX
rpynn B Havboree pasBuTbIX CTpaHax
[21].

2. CpegHum Knacc
B ObiBwem CCCP

CornacHo nepBON TOYKU 3pEHMs,
cpenHero knacca B CCCP He cyule-
CTBOBamno: cpefHun Kkracc gopmupy-
eTCsl B YCNOBUSX OJMTENBHOIO (OYHK-
LUMOHNPOBAaHUSA U pa3BUTUS cBOOOAHOM
PbIHOYHOW 3KOHOMWKM W BKIOHMAET KO-
HOMWYECKN HE3aBUCKMMbIX CyObEKTOB
XO3AMCTBEHHOW OeATenbHOCTU. [103TO-
MY OH HE MOXET HW CyLLEeCTBOBaTb, HU
"npeacyLecTsoBaTh" B MPUHLUMNNANILHO
MHbIX COLManbHO-3KOHOMUYECKNX YCIOo-
BUsIX. BHe aTMX ycrnoBui MOXET cyLue-
CTBOBaTb NNLIb MPOTOCPEAHMIA Kracc,
N3 KOTOPOro cnocobeH copMMpoBaTh-
Cs NpeacTaBUTENbHbIA CPEAHUIA Knacce.

CornacHo BTOpPOM TOYKU 3peHUs,
cpegHuin knacc B8 CCCP cywectsosan.
370 06bACHAETCH, BO-NEPBbLIX, TEM, YTO
noboe 0OLLECTBO CTPYKTYpPHO Bcerga
nMeeT cepeguHy. B aToM OTHOLLIEHMM
OH He MOXeT ObITb YHUYTOXEH, Me-
HAOTCA TOMbKO €ro pasmepbl, Xapak-
Tep u coctaB. OTcloga cpegHuiA knacc
ofHO3Ha4yHO cyulecteoan B CCCP;
BO-BTOpPLIX, B CoBeTckom Coto3e cno-
XWUIcst NPOTOTUN CPedHero Kracca, Tak
HasblBaeMasi MNpPOCroMKa HapOAHOM
WHTENNUreHuun, BKNoYaroLllas B cebs
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HM3WKME W CpedHue crion napTUNHOM
HOMeHKnaTypbl, "6enble BOPOTHUYKN",
cnyXxawumx ¢ BbICLLUMM OOpa3oBaHMEM,
oonuepcTBO; [12] B-TPETbUX, K KOHLY
cyuwiectBoBaHms CCCP cnoxwuncst mac-
COBbIA CpedHuin knacc, obnagaroLumi
MarepuanbHbIMWU U LEHHOCTHO-HOPMa-
TUBHbIMW XapakTepucTukamu, npucy-
LWnMK cpegHuM knaccam 3anaga. OTa
Obina rpynna obpasoBaHHbIX ntogen,
3aHATasd MHTENneKTyanbHbIMM BUaaMm
Tpyga, a Takke BbICOKOKBaNMuLmpo-
BaHHble paboune, 3aHATble B MaTepu-
anbHOM NMpOu3BOACTBE.

CoBeTtckoe 06L1ecTBO ObINO, C 0gHOM
CTOPOHbI, MOHOSIUTHO-FTOMOFEHHbIM, a
C Opyron — Mepapxm3oBaHHbIM He Mo
NPUYMHE OTHOLLEHUSA K COOCTBEHHOCTMN,
a no oTHoweHuto Kk Bnactu. OTcroga
«CTpaTtbl» ObINN NULLEHbI CTabUbHOM
CTPYKTYpbl WM YETKMX cucTemoobpa-
3ytowmnx daxktopos. B aToM cmbicnie
«3NNTON» B COBETCKOM 0OLLEecTBe cuu-
Tancs Cnow BbICWUMX agMWHUCTpaTO-
poOB, a TakKe OYeHb He3Ha4yuTerbHas
rpynna nogdepXuBaemblX BracTbio
npeacrtaBuTenen Haykm M UCKyccTsa.
COOTBETCTBEHHO K HEAMUTHBLIM CIOSAM
MOXHO ObINO OTHECTU BCE HacCeneHue,
He BbIMOMHAWLWEe Kakmx-nmbo agmu-
HUCTpaTUBHbIX (PYHKUMIA. YTO Xe Kaca-
€TCsl cpedHero knacca, To B COBETCKOM
obllecTBE MOXHO ©Obl1IO BblOENUTH
BEPXHUN, CPEAHUN U HWKHUIA CIOU, HO
NPaKTU4YECKN HEBO3MOXHO BbIOENUTb
Kakue-nmbo oaHO3Ha4YHble, C YEeTKUMU
rpaHMuamMm ctpatbl, ECIN HE MMETb B
BMOy HeKoTopble npodeccuoHasibHble
rpynnbl, a Takke OTpacreBble KraHbl.

Wtak, cywectBoBaBwas B CCCP
cTparta, XoTsa M obnagana HeKoTopbl-
MU YepTamMu KNacCU4YecKoro CpedHero
Krnacca, BCe e He gaBnanacb UM Mo
CBOMM coumasnbHbiM  YHKUMSAM. 3TO
Obln  KBA3UCPeOHWM Knacc, KOTopbIn
npu CyLeCTBOBABLUEM pPEXMME He
MMEI HUKaKUX LUaHCOB NPEBPaTUTLCS B
HaCTOSALLNN.

3. OcobeHHOCTU U NpobneMbl
chopMupoBaHuAa cpegHero Krnacca
B A3sepbangxaHe

Mpobnema cpegHero knacca B YcC-
noeusax TpaHcdopmauum asepbana-
XaHckoro obuiecTtBa NOHMMAaETCa Kak
cosfaHne B CTpykType obliectBa [o-
MUHUPYIOLLEN MO YMCINEHHOCTU COBO-
KYNMHOCTU [AOMOXO3SNCTB, UYS€Hbl KO-
TOPbIX B LENOM fOANbHO OTHOCATCSH
K cywecTsylowemy obLecTBEHHOMY
YCTPONCTBY U BbIMOMHSAT PYHKUUN NO
ero noggepxaHuo. MIMEHHO BO3HUK-
HOBEHME Takoro npeobnagaHuns Gyget
O3Ha4yaTb CO3[aHWe HOBOro KayecTBa
obuwectBa 1 ero ctabunbHocTb. Cpepn-
HWUIA KNnacc paccMaTpuBaeTca Kak rnas-
HbI dhakTop M onopa hopMUPOBaHUS
OnaronpuaTHOM  UHCTUTYLMOHASbHOW
cpefbl M Kak OCHOBHOM OXuOaeMblin
NpoAayKT aToro npouecca [13, c. 29].

MpUMEHUTENBHO K CEerogHsiLHeMy
COCTOSIHMIO a3epObarmkaHcKoro obue-
cTBa ynoTtpebrneHve Takoro MOHATUS,
Kak "knacc" He COBCEM KOPPEKTHO.
Bo-nepBbiX, coumanbHasi CTpyKTypa
CerogHs xapakrepuayeTcst OTHOCUTESb-
HOW AEe3UHTErpupoBaH-HOCTbLIO: CTapble
knaccbl (pabounii Knacc M KOnxosHoe
KPECTbSIHCTBO), [OEeTEePMUHUPOBAHHbIE
€OVHOM  rocygapcTBeHHON  cbopmom
COBCTBEHHOCTU M XECTKOW BEPTUKambLO
BMacCTHbIX OTHOLUEHWI, aBHO paspyLue-
Hbl, @ HOBblE HAXOOATCS eLle Ha cTagun
dopmmpoBaHusa. bonee npuemnembl-
MU SBNAOTCA MOHATUSA rpynna, Criow,
ctpatudmkaums [8, c. 47]. Bo-BTopbIX,
dopMMpOBaHME CIOEB, 3aHMMAOLLMX
NMPOMEXYTOYHOE MONOXEeHNe, elle He
O3Ha4yaeT, YTO [aHHas rpynna MoxeT
npeTeHaoBaTb Ha CTaTyC CpeaHero
knacca. B-TpeTbux, Ha HbIHELLHEM 3Ta-
ne passutua B AsepbangxaHe Kpu-
cTannmuaaums 4YacTHbIX MHTepecoB na-
neka ot 3aBepLueHuns. CnegoBaTernbHO,
He npuobperna oTYETNIMBO BbIpaXXEHHOW
HanpaBneHHOCTN M coumnanbHas CTPyK-
Typu3sauus obuiecTtsa.
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MeTtogonornyeckn npu onpegene-
HUX cpedHero knacca B MNOCTCOBET-
CKOM MpPOCTPaHCTBE MOXHO PYKOBOA-
CcTBOBaTbCs [AByMdA nogxodamu [11,
c. 430-468; 46 7-15]: 1) ncxoguTb U3
npeacTtaeneHns o npodeccmoHanbHoOM
COCTaBe CpeaHero kKracca B 3anagHom
o0LllecTBe, KOTOPOEe HaknaabIBaeTCs Ha
npodeccmoHarnbHy0 CTPYKTYpy MOCT-
COBETCKMUX OBOLLECTB U BblAENEeHHbIN Ta-
Knm 0B6pas3om Crion CYUTaETCa CpegHUM
knaccoMm. B Takom nogxoge B cpean-
HWA Knacc MOryT nonactb crnegyowime
rpynnbl:  Menkue npeanpuHumareniu,
MeHeaXepbl MPOU3BOACTBEHHOM Ccde-
pbl, BbICLLIAs MHTENNUreHums, paboyas
anuta. B npuHumne nogoOHbIe rpynnbl
BXOOAT B COCTaB CpedHero knacca B
pas3BUTbIX CTpaHax C PbIHOYHOWM 3KOHO-
MWKOM, HO TaM Ao006aBnAaAlTCA Macco-
Bble OTpAAbl WHTENNUreHumMu: Bpauw,
YUnUTENS, UHXEHepbl, epmepbl U Tak
panee. B aToM cocToMT npuHUUNuarns-
HOe OTNMyMe paccmaTpuBaemoro Cco-
cTaBa cpefHero krnacca nocTCOBETCKO-
ro AsepbargxaHa OT cpedHero knacca
pasBuUTbIX CTpaH Mupa; 2) paccmaTpu-
BaTb CPeAMHHOE MOMOoXeHMe rpynnbl B
coumanbHon cTpatudumkaumm Kak OCHO-
BaHMe OTHECEHUS ee K cpegHeMy Knac-
cy. MNpwn 3aTOM Mcnonb3oBaThb B Ka4ecTBe
MHOMKaTopa Habop 3KOHOMMYECKUX W
coumanbHbIX Mnokasatenen. B pamkax
Takoro noaxoga CpeaHun knacc Bblae-
NSAETCS HA OCHOBaHUM caMouAeHTUK-
Kauum nnm ypoBHA AOXOAa.

[eneHne cpegHero knacca Ha "BblC-
Wwnin cpegHuin”, "cpegHun cpegHuin" m
"Hn3wwnn cpegHun" cerogHs B Asep-
fangxkaHe npobnemaTnyHO: Ooxonbl
y ntogen HectabwuibHble, B LIENOM Xe
HU3KMe; B PYHKLUMOHNPOBAHUN U 3aLLn-
Te npaB COGCTBEHHOCTM OTCYTCTBYHOT
Tpagnuun un ctadbunbHoctb. OTcloaa
K HacTosLWeMy MOMEHTY elle He Bbl-
paboTaHo Kakoe-nnmbo eaMHOe KOH-
BeHLUMOHarbHOEe MOHUMaHue TOoro, KTo
CErofHsi COCTaBNSET CPeOHMIA Knacc B
AszepbangxaHe.

CpegHun knacc B AsepbangxaHe
BUONTCS, C OOHON CTOPOHbI, OCHOBOW
«MHEpPTHOW cpefHen MaccCbl», OCTaB-
LIeNca B HacreacTBO OT CTapbiX CO-
BETCKMX CpedHuMX CcrioeB, a C ApYron
- areHToM OOpPMMNPOBAHMS HOBbLIX OTHO-
LWEHWI, NHCTUTYTOB N HOpPM. B ocHoBe
nepBoOro nNeXxuT aoxod, GnarococTtos-
HWe, B OCHOBE BTOPOrO — CITIOXXHOE CO-
yeTaHne aKToOpOB, XapakTePUCTUK,
KOTOpble CO34aloT HEKOe "BbICLUEE Ka-
4yecTBO XM3HKn". OTcloga MbICnb O ABYX
cpefHuX Knaccax - CTapom (CoBeTckue
cpegHue crnou) n HoBoM (MpoToKnacc
3anagHoro obpasua) cpegHUX Krnaccos.
MpyHUMNBI 1 KpUTEPUN KX onpeene-
HUS pasnuuHbl — «CTapbli» CcpeaHui
Knacc onpegensieTcss B OCHOBHOM MO
KPUTEPUIO «CPedHecTU» U npeacTas-
nset cobon TpaHcdhopMaLMlo Xapak-
TEPUCTUK COBETCKMX cpeaHux croes. K
«HOBOMY» B MOSIHON Mepe NPUMEHMMbI
KaHOHbI 3anagHblX KpUTEpUEB — O0XO-
Aa, npodeccmn, obpasoBaHudA, CTUNS
N KayecTBa XWU3HW. JTO - AUHaAMUYE-
CKWA CpedHUA KIacc FOTOB aKTMBHO
JencTBoBaTb B CKIaablBaOLLNXCHA CO-
LManbHO-3KOHOMUYECKUX YCIOBUSAX U
ncnonb3oBaTb MNpPeACTaBfEHHbIE BO3-
MOXHOCTU. Kak oTmevaeT 3. vpaeHc,
CTPYKTYPHblE KOMMOHEHTbI couunarnb-
HbIX CUCTEM CneayeT paccmaTpuBatb
B OTHOLUEHWW K YerioBevyeckomy nemn-
CTBMIO OOHOBPEMEHHO Kak CTUMYMbI, U
Kak orpaHuyunTenu. TpaguumoHHbln Oy-
anuam mexay OencTBneM 1 CTPYKTypou
crnegyeT MHTepnpeTupoBaTb Kak Aya-
nn3Mm, rae CTpykTypa €CcTb M UMMYIbC,
N pesynstaT counansHOn npakTukm [18,
c. 29]. OTa xe no3nums Ham npencras-
nsdeTcs nNpuemMnemMon Onsi NOHUMaHus
MONoXXeHNs cpedHero krnacca B NocTco-
BeTCckoM A3epbarngxaHe.

Kak Bbllle OblIO OTMEYEeHO, B MO-
cTcoBeTckOM  AsepbarnigkaHe cyle-
CTBEHHO M3MEHWUNACb CPaBHUTENbHasA
3HaAYMMOCTbL pasHbIX pecypcoB B ¢op-
MUPOBaHUN  couMarnbHbIX CTaTyCOB.
Ecnn B coBeTckoe BpeMs B cdepe
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dOpMMPOBaHUS CTATYyCOB peLLatoLLyto
ponb urpanu agMUHUCTPaTUBHO-A0K-
HOCTHble pecypcbl, CBsi3aHHble C Me-
CTOM B YMNpaBleHUN 3KOHOMMUKON W
o0LecTBOM, TO TENEPb UX 3aMETHO MO-
TECHUITM 9KOHOMUYECKME PeCYPChl.

B coBpemeHHON cTpatudmKaLmm
asepbangxaHckoro obuecTsa onpeae-
NSWUMK nokasaTensiMy ctanu: gud-
depeHumaumss mMartepuanbHoro 6na-
rococTosiHus (T.e. YPOBHSI OOXOAOB W
mMacwTaboB cobcTBeHHOCT), 6oratcTBO
n Bnactb. [pyrummn cnoBamu cpatu-
du1KaLMOHHOE MNPOTCPAHCTBO WU3MEHMU-
NoCb, HO NpW 3TOM He cTano "obbem-
HbIM" 1 MHOTOMEPHbIM.

B 10 Xe Bpems nocTmaTepuarnbHble
LEHHOCTUX, CBsi3aHHble C mnpodyeccu-
OHANU3MOM W [OYXOBHbIM pPa3BUTUEM
NMNYHOCTN, BbITECHSOTCS MEPBUYHBIMU
n bonee NPUMUTUBHLIMU LIEHHOCTAMM.
Mo cpaBHEHUIO C COBCTBEHHOCTBIO, A0-
Xo4amu N OOMKHOCTHBIM MOSIOXEHNEM,
coumanbHble U 0COBEHHO KyNbTypHbIE
pecypchbl rpaxxgaH (ypoBeHb obpasoBa-
HUS, KBanudukaums, nuyHas ogapeH-
HOCTb, TBOPYECKOE OTHOLLEHUE K Tpyay
W Tak garnee) yumtbiBaloTca B hopmu-
poOBaHMM CTaTyCOB WUHOMBUOOB U rpynn
noka MMHMUManbHO. TemM He MeHee, Kak
NnokasbIBaloT UCCIeQ0oBaHNS, B AMHAMMU-
Ke Hame4yaeTcsi HekoTopasi TeHAEHLNS
K MOBLILEHNIO 3HAYEHUS1 KYNbTYPHbIX
pecypcos [10].

OOLWun nTor M3MeHeHust coumanb-
HOW CTPYKTYpbl A3epbarigxaHa nog Bnu-
AHMEM WHCTUTYLMOHAnNbHbIX pedopm
npotnBopeymB. C OIHOM CTOPOHbI, Pbl-
HOYHble pedopMbl  aKTUBU3NPOBANU
00LecTBO, NMOBLICUNN 3KOHOMUYECKYHO
CaMOCTOATENBHOCTL TpaXdaH, MX OT-
BETCTBEHHOCTb 3a COOCTBEHHYHO Cyab-
Oy. MHTeHcnduumpoBanacb obpasoBa-
TernbHas akTUBHOCTb 4acTu MOOAEXM,
PacCLUMPUITUC €€ >KU3HEHHbIE LLAHChI.
C Apyron CTOpPOHbI, CNOCOBHOCTb CO-
LManbHOM CTPYKTYpbl WHTErpUpoBaThb
pasHble aneMeHTbl 06LecTBa 1 CTUMY-
nMpoBaTb KOHCTPYKTUBHYIO aKTUBHOCTb

OOnbLUMHCTBA rpaXaaH CKopee CHuKa-
€TCsl, YeM MOBbILLIAETCs. YBeNnMYeHne
paspbiBa Mexagy 3fMTon 1 MaccoBbIMU
cnosimu obLlecTea cnocobeTByET POCTY
coumanbHON M NONMTUYECKON MHEPTHO-
cTu asepbarigxaHueB, NoApbIBAET Cro-
COOHOCTb K Mobunusaumm obuiecTBa
Ans pelwieHnsa obuwmx 3agad [10].

4. Npo6nembl KpUTEPUEB CPE[HEro
Knacca B AsepbangxaHe

Mo mexxgyHapogHoOW NpakTuke, ecrnu
Ha CeMbl0 M3 YeThbIpexX 4YerioBek npu-
XxoauTcsa 2 Tbicsum MaHatoB ($1=1,70
MaHaTam), ee yXe MOXHO OTHECTU K
cpeaHemy kraccy. B pesynkrate noBbi-
weHus ¢ 1 ceHTs16pst 2019 roga MUHK-
ManbHoW 3apaboTHoi nnatbl oo 250
maHaToB ($147), cyLiecTBeHHOro pocTa
oknaga roccnyxawmx, a Takke MnoBbl-
LWeHns1 3apaboTHON nnaTbl B YaCcTHOM
cekTope B ceHTAbpe 2019 roga cpenHe-
MecsiYHasi HOMWHanbHas 3apaboTHas
nnata B cTpaHe gocturna 589,3 ma-
HaToB ($346,6) [2]. CornacHo AaHHbIM
MexrocyaapCTBEHHOIO CTaTUCTUYECKO-
ro komuteta CHI, no ypoBHIO cpeaHen
3apnnatbl  AsepbarigxkaH Haxoautcs
Ha BOCbMOM MECTe, MOYTU B XBOCTE
penTuHra, ycTtynas mnpoYyMM MNOCTCO-
BeTCkuM cTpaHam. CpeaHsis 3apnnarta
asepbangpxaHueB 355 gonnapos, B eB-
ponenckon geHexHon egmnHnue — 320
eBpo [25].

B AzepbarnigxaHe, ecrnv UCXoauTb U3
CyMMbI, Ha3BaHHOW akcneptamn OOH,
He Oonee 4% HaceneHus ABNSAKOTCSA
ooratbiMW1, YTO SABMSETCA [OCTATOYHO
HU3KUM nokasaTtenem. CornacHo knac-
cudpmkaumm pacnpegeneHnss goxonos
OpraHusaumm O6beauHeHHbIX Hauwmni,
GoratbiMmn B A3sepbangxaHe MOXHO
cuMTaTh rpaxaaH, YbM exeMeCsYHble
J0X0Abl HaYMHatoTCsa OT 5 ThicaAY Aon-
napos CLUA [7]. CornacHo uccnegosa-
HUAM, cerogHsa 6oratbiMu B Asepbang-
KaHe MOXHO cUMTaTb TEX rpaXkaaH, Yen
kanutan npesbiwaeT 350 ThicsY MaHa-
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CpenHuin knacc B coumanbHOM CTPYKTYpe obLiiecTBa noctcoBeTckoro AsepbanmkaHa

ToB. [1Be AeBanbBauun, CnyYmBLUMECH
B AsepbangxaHe, He 0cob0 KOCHYNUCb
foraTbiX rpaxgaH, OHM OCTanucb npu
CBOUX KanuTanax, Xxota 6egHbIX cTtano
ropasgo 6onbue. OdurumnanbHo B CTpa-
He ONMrapxoB HET, XOTsi HeodmumManbHO
OHW, eCTEeCTBEHHO, CyLlecTBytoT. [eno
B TOM, YTO K AIaHHOW KaTeropuu rpax-
AaH OTHOCATCSI B OCHOBHOM rocygap-
CTBEHHbIE YNHOBHMKMK, @ OHN HE UMEIOT
npaBa 3aHMMaTbCSA NPeanpuUHUMAaTESb-
CKOW [OesaTernbHOCTb oduumanbHo, a
NOTOMY M CKPbIBAKOT AOXOAbI.

MogcumtaTh TOYHOE  KOMUYECTBO
cpegHero knacca B AsepbangxaHe
OYeHb CcrnoXHo. CTaTucTudeckue aaH-
Hble OalT NuWb opmarnbHy KapTu-
Hy. MHOrMe nmetoT 3apaboTkn, KOTOPbIX
TPYOHO OTHECTU K oduumanbHbIiM. Ha-
npumMep, MHOTMEe MMEIT HerneranbHble
WCTOYHWKM J0OX0O0B, 3aHMMalTcs bus-
HecoM Kpome odmumarnbHoOW rocygap-
CTBEHHON paboTbl 1 T.4. NMoaTomy, Ha
ocHoBe 063opa CMW, mexayHapoaHbIX
opraHusauum u COOCTBEHHbIX WcCCrie-
AOBaHUA Mbl NPULLNKM K BbIBOAY, YTO K
«pacLlUMpeHHOMY» CpedHeMy Kraccy B
AszepbarigxaHe CerogHsi MOXHO OTHe-
cTn okorno 35% HaceneHnus, roe gons
«cTabunbHOro» cpegHero knacca Mo-
»KeT cocTaBUTb Bcero nuilb 5%.

BHyTpn cpepgHero knacca MOX-
HO ObiNo Obl BblAENUTbL TPU YPOBHS:
«agpo»  (5%), «cemunepudepuio»
(12%) n «nepudpeputo» (23%). K «pac-
LUMPEHHOMY» CpPeAHEMY Kraccy OTHO-
CATCA Te, KTO MMeKOT 125 NpoueHToB OT
MeAnaHbl AeHEeXHbIX A0X0aA0B. HkHWIA
npegen ans Hux — 350-400 maHaT Ha
KaXgoro 4dsieHa ceMbu. AJpo Xe co-
CTaBNAT NOAN, UMeKLE NOAYUHEH-
HbIX Ha paboTe, 3aropoAaHyt0 Aady unu
KpynHble cbOepexeHuns, nonb3yowmnecs
NNaTtHbIMU MELULMHCKUMUN YCyramu v
10 TbiCA4 MaHATOB Ha CEMbIO Ka)abln
MecsiL,.

OCHOBHbIM ~ KPUTEPUEM  CpEeaHEero
Knacca siBnsieTcs ypoBeHb matepuanb-
Horo GnarococTosiHMA, CKnadblBato-

LMICS M3 OyLWEeBOro Aoxoaa; Hanmyus
onpegeneHHoro Habopa [OOpPOrocTos-
lwero mmyulectesa (astomobunb, o6o-
PYyAOBaHHOE TEXHUKOW XWrbe); BO3-
MOXHOCTM  npuobpeTatb  nnaTHble
coumaneHble ycnyrm (obpasoBaHue,
MeaunumnHa); cnocobHOCTU NyTeLecTBO-
BaTb NO MUPY (MNOE3AKN 3a rpaHuLy Ha
oTablx). Kpome atoro comHaHcoBas cTa-
OWNBbHOCTL [JAHHOro Knacca crnocoo-
CTBYET pPasBUTUIO HaLUMOHAIbHOMW 3KO-
HOMWKM, TaK KaKk MHOrMe XpaHaT CBOWU
cbepexeHnss Ha Oeno3nTHbIX cYeTax B
GaHkax, NoKynatT akuun, MHBECTUPYHOT
AeHexHble cpeactea u 1. n. Coumanb-
Has CcTabunbHOCTb MpeacTaBuTeENewn
cpegHero kracca 3akro4vaercd B Mno-
Ny4YeHUN NPeCTMKHOro obpasoBaHus 1
pabote no cneunanbHOCTX, NepCnek-
TMBE KapbepHOro pocTa UIu OTKPbITUM
cobcTBEHHOrO 6usHeca. To ecTb rmae-
Hasi uernb — AOCTUrHYTb A0CTaTOYHO Bbl-
COKOro couuarnbHoro cratyca [3].

B pasHbix cTpaHax 3Ty Kputepuu
UMelT pasnuyHyio ueHy. K npume-
py, aBTOMOOWUNb CpeaHecTaTU4ecKoro
amMmepuKaHLUa Aopoxe MaluMHbl cpeaHe-
ro asepbangxaHua, Tak Kak rpaxgaHe
CLWA He e3gaT B ny4yweM cryvyae Ha
«Mepcenecax» 2005 roga Bbinycka,
npegnoynTas HoBble aBTOMOOUNM He-
MELKOro, ANOHCKOro M amMepuKaHCKOro
npou3BoacTBa. AMepukaHLubl He OTAbl-
xatoT B [py3un unm YkpanHe, Kak asep-
GanmpxaHubl, a BblibMpatoT KaHapckue
OCTpPOBa MMM AOpOorme LEeHTpbl OTAbIXa
B TaunaHge. CpegHuUN Knacc gaxe BHy-
TPU CTpaHbl pas3nnyeH B 3aBUCMMOCTU
OT pernoHoB [27]. PasHunua B 3apnna-
Tax B CTONUUE M permoHax coctaBnser
noyTW B TpW pasa.

B AszepbarigxaHe napaMeTpbl cpen-
Hero Krnacca, akTyanbHble Ans apyrux
rocygapcts, He pabotator. Couuarnb-
HbI NIMOT BMECTO rocygapcTea npeno-
CTaBnseT cembs, 1 3To obreryaeTt rocy-
AapctBy 3apady.Tak, Hanvune >Xunbs
cama no cebe mMano 4YTo 3HAYUT: MHO-
MM rpakgaHam KBapTUpbl OOCTanNUCh
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Padann MacaHos

OT poguTenen 1 4yacto PoaUTENM KONAT
Ha KBapTMpy cBOUM AeTam. He kaxabin
YyesnoBek, XUBYLLMIA B HOBOCTPOUKE, OT-
HOCUKTCS K cpegHeMy knaccy. 3apybex-
Hble NOEe3[KW, Kak KpuTepum npuHaa-
NEXHOCTM K CpegHeMmy Kraccy Takke
nmeet cBom ocobeHHocTu. Tak, B 2019
rogy KonmyecTBo rpaxaaH cTpaHbl, Bbl-
e3)aBLUMX 3a rpaHuLy coctasmn 4201,5
Tbicay 4yenosek [1]. AsepbangkaHubl
Bble3XatlT bonblle BCero B cocegHue
cTpaHbl — B WpaH, [pysuto, Poccuto,
Typumto n 1.4. Hannune obpasoBaHus
He sBngeTcs obs3aTenbHbIM aKkTo-
pOM, €CTb MHOMO GoraTtbix Nogen, y Ko-
TOpbIX ero HeT [9].

CnepoBaTtenbHO CEroAHSLHIOW COo-
unanbHy CTPYKTypy asepbangxaH-
ckoro obuiectsa MOXHO NpeacTaBuTb B
BMAE TPEyronbHMUKa C BEPXHUM YITIOM,
CUNBbHO NPUAABIEHHETO K OCHOBAHUIO.

Mepa GoratcTBa 1 6eQHOCTM OYEHb
OTHOCUTENbHA M 3aBUCUT OT MHOMMX
(haKTOPOB: PErMOH NPOXMBAHWS, pa3Bu-
TMe 3KOHOMMKM, NOTPEeBHOCTN YenoBe-
Ka U CNoCOBHOCTb MX YOOBMNETBOPUTD.
[MoaTomMy M3MepuTb 3TU Kateropun B
uMcpax HenpocTo.TeM He MeHee, pas-
Mep GoratcTBa n 6egHOCTM onpenens-
€eTCq B OCHOBHOM YPOBHEM pa3BUTUS
pernoHa, CTpaHbl U HANBMAYaNbHbLIMU
CNOCOBHOCTSAMMU YeroBeka.

MMeHHO no aToW npuynHe Mepa
©enHoOCTM onpepensieTca cpegon oobwu-
TaHndA. 3anpocbl HacerneHus 3aBUCAT,
C OAHOW CTOPOHbI, OT MNOTpebHOoCTeNn
yernoBeka, C ApYron CTOPOHbI, - OT Cro-
COBHOCTM 3KOHOMUKK oBecnevnTb 3Tn
notpebHocTn. MNpaHuya 6egHocTn n 60-
ratcTea 3aBMCUT OT MHOMMX (PakTopoOB,
B TOM yucne, COBCTBEHHOrO MUPOOLLY-
LLIeHMS 1 3anpoCcoB Noden.

3AKIIOYEHUE

CepbesHenwmne TpaHchopmaLlmoH-
Hble NpoLecchl, NPoMCXoasLmne B Hava-
ne XXI Beka npuvHUUNUanbHO U3MEHMU-
N CUCTEMY coUManbHbIX OTHOLUEHWUNR,

a Takke nosvuuMm u obnuk coumanb-
HbIX rpynn, yBENU4YMB paspbiB Mexay
3MIUTON M MaCCOBbIMWU CMOSIMU, MexXay
YCTOMYMBOCTLIO CpEeAHero knacca wu
3KOHOMWYECKUM POCTOM B MUpE.

B TpaHcdopmupyloemcs nocTco-
BETCKOM MPOCTPAHCTBE, KOHKPETHee
B AsepbanmgkaHe, cpegHuin Knacc €B-
nsetcs, ¢ OAHOW CTOPOHbI, OCHOBOW
«WHEPTHOM cpedHen Maccbl», ocTaB-
LIeca B HaACreacTBO OT CTapbiX CO-
BETCKMX CpedHuX Croes, a C Apyrown
- areHToM (OOpPMMNPOBAHMS HOBbLIX OTHO-
LUEHWUIA, UHCTUTYTOB N HOPM.

B noctcoesetrckom AsepbangxaHe
CYLLECTBEHHO W3MEHUINacb CpaBHU-
TernbHas 3HaYMMOCTb pa3HbIX PECYPCOB
B DOPMMPOBaAHUN CoLMaribHbIX CTaTy-
coB. Ecnu B coBeTckoe Bpemsi B chepe
(POPMUPOBAHNSA CTATyCOB PeLLAOLLYHO
ponb urpann agMUHUCTPAaTUBHO-L4OITK-
HOCTHblE PEeCcypCbl, CBS3aHHble C Me-
CTOM B YMpaBNeHUN 3KOHOMMUKOM W
o0LecTBOM, TO Tenepb MX MOTECHUN
9KOHOMMYeckne pecypcbl. B coBpe-
MeHHOM cTpaTudmkaumm asepbang-
XaHckoro obuiecTBa onpenensowmmm
nokasatensamMu cranu: maTtepuanbHoe
©narococtosiHne, boraTtcTBO M BflacTb.

O0Wmin nTor U3MeHeHus coumarb-
HOM CTpykTypbl AsepbarigxaHa nog
BIMUAHMEM  WHCTUTYLMOHANbHbLIX pe-
opM TakoB, YTO, C OAHOW CTOPOHbI
MoBbILLIEHA 3KOHOMMYEcKass CaMOCTO-
ATENbHOCTb rpaXgaH, a ¢ Opyron, co-
unanbHas CTPyKTypa noka 4to mano
cnocobHa MHTerpMpoBaTh pasHble arne-
MeHTbl obwectBa M CTUMYNMPOBATb
KOHCTPYKTUBHYIO ~ aKTUBHOCTb  Gonb-
LUMHCTBA rpaxaaH.

Ecnn umeTb B BMAY, YTO rpaxgax-
ckoe obLecTBoO — 3T0 00LLEeCTBO, B KO-
TOPOM 3HAYUTENbHOE MECTO 3aHMMatoT
COOCTBEHHUKN, MMEloLMe CBOW 4acT-
Hble MHTEpPEeChbl U 3KIHOMUYECKYO CBO-
oopny, TO cnegyeT BCAYECKM COO4ENCTBO-
BaTb 00pa30BaHuMio B CTpaHe CpedHero
Knacca.

126



CMUCOK UCNONb30OBAHHOW NIUTEPATYPbI:

Ha azep6angxaHCKOM fA3biKe:

1. Bu il xarice ne qadar Azarbaycan vatendasi gedib? /21.10.2019/ -
https://olke.az/news/detail/bu-il-xarice-ne-qeder-azerbaycan-vetendasi-
gedib-statistika-171462/

Ha pycckom sa3blike:

2. AsepbarigxaH B XBOCTe penTuHra no cpeaHen 3apnnare. /25.12.2019/
-https://zerkalo.az/azerbajdzhan-v-hvoste-rejtinga-po-srednej-zarplate/

3. B pecnybnuke cokpatunacb YUCIMEHHOCTb MpeacTtaBuTenemn
«cpegHero knacca» /10.12.2015/ -https://aze.az/news_v_respublike
sokratilas_126979.html

4. 3acnasckas T.M. Ctpatudmkaumsa cCOBpPEMEHHOIO POCCUMCKOro 006-
uiecta // JkoHOMMYECKME N coumnanbHble NepeMEHbl: MOHUTOPUHI obLue-
CTBEHHOro MHeHus. 1996. Ne 1, cc. 7-15.

5. 8yb6eu A.H., CazaHakoBa A.C. OueHka YCneHHOCTU CpeaHero Kknacca B
Poccumn no utoram 2013 roga // xxypHan «®uHaHcbl». Ne 7, 2014, cc. 72-73.

6. Kactenbc M. HdopMaumoHHas anoxa. OkoHOMKKa, OBLLECTBO U Kyrlb-
Typa. M., 2000

7. Koro B AsepbangxaHe MoxHo cuntatb 6orateim?/ 11.04.2016/ - https://
banco.az/ru/news/kogo-v-azerbaydzhane-mozhno-schitat-bogatym

8. JllenexuH B. N. CtpaTtndmkaums B coBpemeHHon Poccum n HoBbi CK/
OOwecTBeHHbIE Haykn U coBpeMeHHOCTb. 1998, Ned

9. Mexay HuwweTon n 6oratcTBoM: Koro B AsepbarigxaHe MOXXHO cunTatb
cpeaHuM knaccom? /26.12.2019/ - https://zerkalo.az/mezhdu-nishhetoj-i-
bogatstvom-kogo-v-azerbajdzhane-mozhno-schitat-srednim-klassom/

10. O6wecTtBo Ha pybexe 20 n 21 Bekos// CoumetanbHasa TpaHcdop-
mMaumsa asepbangkaHckoro obLiecTBa Kak OCHOBHAsA xapakTepucTuka ero
COBPEMEHHOro COCTOSHUSA. [InHaMumKa coumanbHO-rpynnoBOv CTPYKTYpPbI.

11. TpaHcdopmauusa coumnanbHON CTPYKTYPbI U CTpaTUdUKaLUNSa pOCCUm-
ckoro obuiectea / OTB. pea. 3. T. loneHkosa, M., 1996, pp. 430-468

12. YewkoB M. MpaxgaHckoe obLecTBo U cpegHui knacc // MpaxaoaH-
ckoe obwectBo. Muposon onbIT 1 npobnemsl Poccun. M., 1998

13. OkoHOMMYeckne cyObeKkTbl nocTtcoBeTckon Poccun (MHCTUTYLMO-
HanbHbIN aHanua). MNog pen. P. M. Hypeesa. MockoBckuiA 06LL. Hay4HbIN
donHa. M., 2001

14. Opuk OnuH Pant "Mapkcuctckme KoHUenumm KnaccoBown CTPYKTYpbI.
- https://scepsis.net/library/id_608.html

Ha aHrnunckom sisbike:

15. Abercrombie N., Urry J. Capital, Labor and the Middle Classes. Lon-
don, 1983.

16. Florida R. The Rise of the Creative Class. New York, 2002

127



17. Giddens A. The Growth of the New Middle Class // The New Middle
Classes. Lifestyles, Status Claims and Political Orientations. Houndmills,
1995.

18. Giddens, A. Politics, Sociology and Social Theory: Encounters with
Classical and Contemporary Social Thought. Cambridge: Polity, 1995

19. Goldthorpe J. On the Service Class, Its Formation and Future // Soci-
al Class and Division of Labour. Cambridge,1982, pp. 36-39.

20. Goldthorpe J., Lockwood D., Bechhofer F., Piatt J. The Affluent Wor-
ker: Industrial Attitudes and Behavior. Cambridge, 1968.

21. Lederer E. Die Privatangestellten in der Modernen Wirtschaftsentwi-
cklung. New York, 1975.

22. Lederer E., Marshak J. The New Middle Class. New York, 1937.

23. Mills C. W. The New Middle Class, I/ The New Middle Classes. Life
Styles, Status Claims and Political orientations. Houndmills — London, 1995.
p. 189.

24. Reissman L. Inequality in American Society. Social Stratification.
Scott, Foresman and Company. Glenview (lll.) - Brighton (U.K.), 1973.

25. Social and demographic indicators: Average nominal monthly salary
accrual basis in 2019, http://www.cisstat.org/eng/index.htm

26. Warner W. L., Lunt P.S. The Status System of a Modern Community.
New Haven, 1942.

27. http://www.contact.az/ext/news/2018/6/subsc/economics%20news/
ru/72993.htm

128



Rafail Hasanov
Postsovet Azarbaycanda cemiyyatin sosial strukturunda orta sinif

Xilasa

Maqals postsovet Azarbaycanda orta sinfin nazari problemlarinin dyranil-
masina va onun formalagmasina hasr edilmigdir.

2008-ci ilde baglayan global maliyye bohrani ham xaricds, hem de Azer-
baycanda orta tebagenin formalagmasi va inkisafi, cemiyyatin butin sosial
strukturu Ggun ciddi bir sinaq oldu. Yaxin galacekds orta sinif global igtisa-
diyyatda halledici rol oynayacaqdir.

Azarbaycan cemiyyatinin moévcud vaziyyatine galdikdes, tebags va ya te-
bagalesma anlayislari “sinif’"den daha maqbuldur. Orta sinfin “yuxar orta”,
‘orta orta” ve “asagi orta” bolunmasi bu gun Azsrbaycanda problemlidir:
insanlarin galirlari geyri-sabitdir, mulkiyyat huquglarinin islemasinds ve qo-
runmasinda snanalar ve sabitlik yoxdur.

Azarbaycanda orta tebaqge, bir tarafdan, kdhna sovet orta tebaqgalarinden
miras qalmis “tesirsiz orta kutle’nin asasi, diger tarefden ise yeni munasi-
batlarin, qurumlarin ve normalarin formalagmasi Ggun vasite kimi gorunur.
Buradan iki orta sinif - kdhna (sovet orta tabaqgalari) va yeni (Qarb Uslubun-
da proto-sinif) orta sinifler ideyasi ortaya ¢ixir.

Sosial statuslarin formalasmasinda muxtalif manbalarin mugayisali aha-
miyyeti Azarbaycanda xeyli dayigmisdir. Sovet dovrundas iqgtisadiyyatin va
comiyyatin idare edilmasindaki yerle alagali inzibati ve resmi manbalar sta-
tuslarin formalagsmasinda halledici rol oynayirdisa, indi bunlar igtisadi man-
baler teraefinden nazaragarpacaq deraecaeds kenara atiimisdir.

Saxsiyyatin pesakarligi ve manavi inkisafl ile alagsli postmaddi dayarlar
ilkin ve daha ibtidai dayarlarle avaz olunur. indiys gadar fardlarin ve grupla-
rin statusunun formalagsmasinda mulk, galir ve resmi veziyyatle muqayise-
da vatendaslarin sosial ve xususile madani qaynaglari nazars alinir. Buna
baxmayaraq, dinamikada madani qaynaglarin dayarinin artmasina dogru
muayyan bir tendensiya var.

Tadqgigat metodologiyasi nazeri adabiyyatin dyranilmasina, Azaerbaycan-
da va digaer Olkslards aparilan sorgulara, statistik tehlil ve orta tebaqge ile
bagli media materiallarina baxiga asaslanir.

Acar sozler: orta sinif, transformasiya, postsovet, sosial struktur, sosial
status

129



Rafail Hasanov
The middle class in the social structure
of society in post-Soviet Azerbaijan

Abstract

The article is devoted to the study of the theoretical problems of the midd-
le class and its formation in post-Soviet Azerbaijan.

The global financial crisis, which started in 2008, was a serious test for
the entire social structure of society, as well as for the formation and de-
velopment of the middle class, both abroad and in Azerbaijan. In the near
future, the middle class will play a decisive role in the global economy.

With regard to the current state of Azerbaijani society, the concepts of a
group, stratum or stratification are more acceptable than “class”. The divi-
sion of the middle class into "upper middle", "middle" and "lower middle" is
problematic in Azerbaijan today: people's incomes are unstable, and there
are no traditions and stability in the functioning and protection of property
rights.

The middle class in Azerbaijan can be seen, on the one hand, as the
basis of the “inert average mass” inherited from the old Soviet middle strata,
and on the other, as an agent for the formation of new relations, institutions
and norms. Hence the idea of two middle classes - the old (Soviet middle
strata) and the new (Western-style proto-class) middle classes.

The comparative importance of different resources in the formation of
social statuses has changed significantly in Azerbaijan. If in Soviet times
administrative and official resources related to the place in the management
of the economy and society played a decisive role in the formation of statu-
ses, now they have been noticeably pushed aside by economic resources.

Post-material values associated with professionalism and spiritual deve-
lopment of the individual are being replaced by primary and more primitive
values. Compared to property, income and official position, social and espe-
cially cultural resources of citizens are taken into account in the formation
of the status of individuals and groups so far. Nevertheless, in the dynamics
there is a certain trend towards an increase in the value of cultural resour-
ces.

The research methodology is based on the study of theoretical literature,
surveys conducted in Azerbaijan and in other countries, on statistical analy-
sis and review of media materials regarding the middle class.

Key words: middle class, transformation, post-soviet, social structure,
social status
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MUASIR DOVRD®D SOSIAL DOVLIT Vo
SOSIAL YONUMLU BAZAR iQTISADIYYATININ
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Xilasa. Modern dlkalarda sosial bazar igtisadiyyatinin taraqqisi sosial siyasatin
ilkin maramidir. Sosial bazar igtisadiyyati insanlarin telab va isteklarini nazars alan
va bilavasite bu taleb ve isteklerin tamin edilmasi Gizerinde qurulan teserrifat for-
masidir. ©8ger avvalki sosial-iqtisadi quruluglar hakim ve tabe (quldar va qul, mulks-
dar ve kendli, kapitalist ve fahla) sinifler arasindaki amak minasibatleri esasinda
muayyanlagirdisa, sosial dovlstde cemiyyat — igtisadiyyat, istehsalgi — istehlakgi
munasibatleri dn siraya ¢ixir, insanlarin hansi sosial stratdan olmasi aktual olmur.

Olkemizda bas veran innovasion igtisadi prosesler yerli igtisadiyyatin yeniden
qurulmasi, idara olunmasi ve inkisafi lUgln asas olmusdur. Son onilliklerde bazar
igtisadiyyatinin inkisafl Azerbaycan dovlatinin asas magsadina gevrilmis va 6lkami-
zin Konstitusiyasinda huquqi status almisdir. Azerbaycan ddvlatinin "sosial yonum-
10 bazar igtisadiyyat" modeli Qarb dlkalarinin igtisadi enanalerini 6ziinds birlasdi-
rir. Azerbaycan Avropa Birliyinin sosial siyasat programina qosulub ve élkemizds
bazar igtisadiyyatinin hiiquqi bazasi beynalxalq hiiquga asaslanir. Sosial yéonumlu
bazar igtisadiyyati inkisaf etmis dlkalarin tacribasi tGizarinda qurulur. Azerbaycanin
sosial-igtisadi inkisaf modeli dayaniqgliliq ve insan kapitali amiline asaslanir. Olke-
miz iqtisadi munasibatleri yaxsilasdirmaq Ug¢in innovasion ve davamli igtisadi in-
kisaf, sosial modernlesma strategiyasi ve davamli islahat programi hayata kegirir.

Acar sozlar: sosial siyaset, bazar igtisadiyyati, sosial yonimli bazar igtisadiy-
yatl, sahibkarliq, sosial bohran
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GIRIS

Sosial bazar igtisadiyyatinin mahiy-
yati vo prinsiplarinin arasdirilmasi mua-
sir igtisadi inkisafin esaslarinin dark
edilmasina imkan yaradir. A.Muller-Ar-
maka goére, “sosial bazar igtisadiyyati
bazari sosiala yonaltmays, individu-
alizm ve kollektivgilik, sosial ve dovlet
institutlar arasindaki mesafani asmaga
soy edir”. L.EIxarda gore, “sosial bazar
igtisadiyyati xUsusi ictimai qurulus ve
xususi tefekkir formasidir ve her kasin
firavanhgina” cahd edir [27, s.235-237].

Sosial bazar igtisadiyyati sanki iki
garsl qutblU birlesdirir, burada istismar
mexanizmi olan bazar taserrifati insan
va onun isteklerini diggetde saxlaya-
raq sanki yumsagq igtisadi siyasst tatbiq
edir. Dovlet 6z ganunvericilik funksiya-
sina sdykanarak bazar mexanizmlari-
ni insanlarin rifahinin yutksaldilmasini
nazere almaga, iqtisadiyyati, macmu
madaxili sosial olana tabe etmays vo
ydnaltmaye soy gdstarir. Burada sosial
olan dedikds, istehlakgi tabaqgs ile ya-
nas! istehsal edanlarin (sahibkarlarin)
sosial maraglarinin gorunmasi asas
sorte gevrilir va vaetendas cemiyyatinin
teraqqisina asas olur.

T.L.Nevostruyevanin aragdirmasina
asasen: “Sosial bazar igtisadiyyatinda
— igtisadi siyasetds taserrifat subyekt-
lerinin foaliyyat forma ve qaydalar te-
sis edilir; yaradilan faaliyyst forma ve
gaydalari azad ragabat imkanlarinin ve
aclq bazarin formalasdiriimasina, mak-
simal sayda xUsusi sexslarin tesabbis-
larinin stimullagdiriimasina yonalir; ge-
nis antiinhisar siyaseati aparilir; sahib
karliqg desteklenir; igtisadiyyatin batin
elementlari va sahibkarliq faaliyyati, pul
siyasati, bank sistemi ve s. garsiligh uy-
gunlasdirilir; pul tadavulinidn sabitliyi,
sarmaya qoyma sartleri prognozlasdi-
rilir; istehlakin mihafizekar strukturu
lagv edilerak, vergi 6denmasi imkanla-
rina barabarloasdirilir” [23, s.45-47].

Dévlatin nazarasti altinda takmillagen

sosial bazar iqtisadiyyati sosial dévlatin
baslica prinsiplerinden cixis etmakla
sosial siyasati dastoklayir.

Sosial bazarin prinsipleri beledir:
“1.Dovlstin  xammal ixraci siyasatinin
igtisadiyyatin real bdlmasinin inkisafi
ilo avezlenmesi. 2.Blidce madaxilinin
xammal ixraci sektoru hesabina deyil,
daxili gaynaglar zamininde formalasdi-
rilmasi va dovlet bidcasinin tanzimlen-
masi, hamar vergi skalasindan imtina
edilmasi. 3.Dovlstin igtisadiyyatda neo
industrial struktur deyigikliklori etmasi
asasinda daqiq muayyanlasmis inkisaf
istigamatlerinin qisamuddatli ve strateji
planlasdiriimasi” [19, s.156-161].

Saglam ragabsat Uzerinde qurulan
sosial bazar igtisadiyyatinda “ictimai is-
tehsal istehlak predmetinin ve amak va-
sitelarinin inkigaf etdirilmasinin xeyrina
olaraq formalasdirilir, istehlak fondu
va yigim fondu dmumi ictimai mahsulu
mulayyanlagdirir, ixracin istehlak pred-
metlarilo dayisdiriimasi istigamatinde
rasional siyasat yurtdur, hékumatin so-
sial vazifslerini nazare alir, vergi siyase-
tini desteklayir, yuksak texnologiyali is-
tehsal ve innovativ iqtisadiyyatla bagl
olur” [24, s.15-18].

Sosial bazar igtisadiyyatt macmu
madaxilin vetendaglarin rifahinin yuk-

soldilmasine  ydnaldilmasini, sahib-
karligin inkigafini, saglam raqabatin
bargerar olmasini, keyfiyyatli sosial

xidmatlerin tagkilini, tam masgullugu,
0 cumladan emek munasibatlarinds
sabitliyi qorumaq dg¢lin emekdaslgin
teminatini asas goéturur. Sosial bazar
igtisadiyyatati bilavasite sosial sigorta
Uzarinda qurulur. Sosial sigorta ETT ve
innovosion iqtisadi islahatlar prosesin-
de mUmkin sosial béhranin garsisinin
alinmasina, yaxud bdhranin idare edil-
masina zemanatdir. Yeni texnologiyala-
rin istifadasi zeruri hal olaraq meydana
¢ixsa da, iscilerin yenidan ixtisaslasma-
sl, ixtisarlar va igsizlik problemlarini ya-
rada bilir. Sosial sidorta isgilerin maddi
itkilarini temin etmaya (yenidan ixtisas-
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lagma, igsizlik va s.) yonaldiyinden ig-
tisadi munasibetlerde sosial xaos idare
edile bilir. Sosial sigorta sahibkarlarin
va ya orta tabaganin miflis olmasinin
garsisinin alinmasina komak eda bilir,
istehsala goyulan sermays dayarsizlos-
mir. Béhranin idars edilmasi sosial dia-
loqun qorunub saxlanilmasina va sosial
amakdasligin genisleanmasina gatirib
cixarir.

1. Sosial bazar iqtisadiyyati
vo sosial dovlat

Sosial bazar igtisadiyyati Uzarinde
qurulan sosial dovlet geyd edilen pro-
seslorda feal subyekt kimi tasirli glice
malik oldugundan innovasion islahatlar
dovrunda sosiumda sosial hemrayliyin
gorunub saxlanilmasina cavabdeh terof
olub, béhrandan midafie zemanati ve-
rir vo oncalikle hassas tabagalarin ma-
nafeyine uygun sosial siyaset hoayata
kegirir.

Sosial dovletin teserrufat sistemi
sosial risklerin azaldilmasina yoénalen
xususi sosial inteqrasiya prosesi kimi
giymatlandirilir vo asagidaki slamatlori
ilo secilir. Sosial dovlstin igtisadi asas-
larinin reallagdinimasi meyarlari kimi
cox zaman: kasibliq seviyyesi; sosial
programlarin kasibliq saviyyasina nisbi
tosiri; sosial programlarla bagh UDM-
dan ayrilan cixar gosterilir. Bu dovlet
qurumunun asas sosial ve iqtisadi me-
yarlari agsagidakilarla baghdir:

“1.Dovlet galirlerinin polis-burokratik
funksiyalar (ictimai nizamin gorunma-
si, milli tahlikesizliyin temin edilmasi,
blrokratik aparatin, polis, ordu, mah-
kema va s. madaxil). 2.Cini indeksi
(daha teminath kvintelin (shalinin 20%)
sorvetinin daha az teminatli ahali ile
migayisesi). 3.insan inkisafi potensi-
alinin indeksi. 4.Saglam hayat davam-
Ihginin orta yas hidudlari. 5.Kasibliq
soviyyasi. 6.Sen-indeks (kasiblig had-
dinin muayyanlagdiriimasi gostericisi).
7.V.D.Roikin sosial indikatorlari (ylksak

galirler, ahalinin differensiasiyasi, sosial
midafisnin takmillesdiriimasi). 8.Orta
sinfin hadudlarinin sarti misyyanlagdi-
rilmasi metodu. 9.9halinin amanatlori-
nin miqgdari”.

Bu indikatorlar U¢ meyar asasin-
da Umumilagdirilir: “1.Minimum, yaxud
“tamal sosial taminat”. 2. ®mak hliqug-
lari. 3.Sosial barabarsizliyin minimum
soviyyasi” [25, s.215-217].

Aparici dlkalerin esas inkisaf indiga-
torlari kimi “UDM-e miinasibatds real
orta zehmat haqqi, ailenin qida xarc-
leri, gocaliga gbre minimal teqaudin
minimum yasayis saviyyasina uygunlu-
gu, ahalinin tebii dinamikasinin amsali
(6lenlerle dogulanlarin sayindaki ferq),
orta yas haddi, insan inkisafi indeksi va
s. muayyenlasdirilmisdir” [21, s.54-57].

2. Azarbaycanda sosial bazar
igtisadiyyatinin inkigaf istiqamatlari

Yasadigimiz gserinada innovasion
igtisadi prosesloer Olkamizde da yerli
igtisadiyyatin yeniden formalasdiriima-
sina, yeni mexanizmlarle idare va in-
kisaf etdiriimasine asas olmusdur. Son
onillikde bazar iqgtisadiyyatinin qurul-
masli Azarbaycan ddvlstinin esas ama-
I olaraq Konstitusiyada hlquqi status
almisdir. Konstitusiyada Azearbaycan
dovlstinin “sosial yonumli igtisadiyya-
ta, yaxud bazar minasibatlerine, azad
sahibkarligin  teraqqisina”  Ustlnlik
verdiyi bildirilir [1, Madds 15.2] vae bu,
igtisadiyyatin sosiallasmasi demakdir.
Sosial-igtisadi teraqqi yonli tadbirlerin
genislondiriimasi ve tatbigi ydnindas
dovlatin optimal siyasati vardir. Azer-
baycan Respublikasinin Prezidenti il-
ham Bliyevin 24 noyabr 2003-cU il tarix-
li Fermaninda “igtisadiyyatda misahide
olunan musbat meyillori méhkamlandir-
mak va daha da inkisaf etdirmak, sosi-
al sahada qarsida duran problemlarin
hallini suratlondirmak” baslica maram
olaraqg gdsterilmisdir. Fermanda sosial
problemlarin halli igsizliyin azaldiimasi
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va ohalinin, xUsusile genclerin fayda-
Il amakle masgullugunun artirilmasi,
gacqinlar ve macburi kégkinler Ggln
yeni miveqqgeati gasabalerin va evle-
rin tikilmasi, onlarin yasayis seraitinin
yaxsilasdiriimasi ve masqullugununun
artinlmasi, regionlarin yerli resuslar
va digar amillar nazara alinmagla sosi-
al-igtisadi inkisafi, alternativ enerji man-
balerinin istifade va inkisaf etdiriimasi,
geyri-neft sektorunun suratli inkisafinin
temin edilmasi, mahsul istehsalinin va
ixracin stimullasdiriimasi, yiksek key-
fiyyatli mahsul ve derman levazimatla-
rinin istehsali ve idxalinin tamin edil-
masi, agrar sektorda islahatlarin ikinci
marhalesine baslanmasi, amakhaqq!
va teqald sisteminin tekmillagdiriimasi
va s. zeruri tadbirlers aid edilmisdir [2].

Bazar munasibetlerine  Ustunluk
veran ddvlatimizin iqtisadi islahatlari ve
innovativ tedbirleri naticesinde iqgtisadi
kecid sona catmis va sosial yonumli
bazar igtisadiyyati quruculugu baglan-
misdir.

Azerbaycan Respublikasinin Pre-
zidenti ilham 8liyev 2009-cu ilde bil-
dirmisdir ki, “biz artiq iqtisadi sahada
kegid dovrinu basa vurmusuqg” [9, s.1-
2]. Azarbaycanda keyfiyyatca forqli ig-
tisadi teraqqini saciyysaloendiren baslica
alamatlar bazar igtisadiyyatinin ganun-
vericilik bazasinin méhkaemlandiriimasi,
sahibkarlar institutunun formalagma-
sI, mulkiyyatin goxnoévllliyandn temin
olunmasi, 6zellesdirma, aqgrar islahat-
lar, ayriligda musassisalerin taserrifa-
tinda ve Umumilikds igtisadiyyatda dov-
latin mldaxilesinin minimallasdiriimasi,
bazar institutlarinin formalasdiriimasi,
daxili ve xarici igtisadi faaliyyatin liberal-
lagdirilmasi, giymatlerin bazar tarafin-
dan miayyenlasdiriimasi, institusional
islahatlarin hayata kegirilmasi ve s.-dan
ibaretdir [14, s.10].

Sosial bazar iqtisadiyyati quruculu-
gu sosial sahadaki problemlarin halli,
sosial xidmatlerin keyfiyyatinin yiksal-
dilmesi ve yeni istigamatlerin muay-

yon edilmasi ve natice olaraq shalinin
sosial-igtisadi firavanliginin teminati ila
baghdir. Sosial-igtisadi rifah dedikds,
ham ferdlerin maddi vaziyyatinin ob-
yektiv giymatlendiriimasi, shalinin sag-
lamhq vaziyysti ve etraf mihit, hem da
subyektiv memnunlug, yani sexsiyyatin
alde edilon maddi vaziyyate minasiba-
ti, onun sosial qargiligh slagelarinin in-
kisafi, 6z saglamhgi ve atraf muahitin ve-
ziyyatinden mamnunlugu basa dusulur
[19, s.156-158]. Bhalinin sosial firavan-
hdinin teminati igtisadiyyatin inkisafinin
sosial sahelera yonaeldilmasini, yaxud
sosial igtisadiyyatin taekmillesdiriimasini
ehtiva edir. Azarbaycanda iqtisadi de-
yisikliklarin tahlili XXI yuzilliyin avvalle-
rinden Olkanin yeni inkisaf saviyyasina
kecdiyini nUmayis etdirir.

2013-cu ilde olkade iqtisadiyyatin
vo sosial sahalerin inkisafina butin
maliyya manbalari hesabina 178721
min. manat, 2014-cu ilde 17615,8 min.
manat, 2015-ci ilde 15957,0 min. ma-
nat, 2016-c1 ilde 14903,4 min. manat
asas kapitala investisiya yonaldilmig-
dir. 2013-cl ilde esas kapitala goyul-
mus vasaitin 76,7%-ni daxili investisi-
yalar, 23,3%-ni ise xarici investisiyalar,
2014-cU ilde ssas kapitala qoyulmus
vasaitin 72,3%-ni daxili investisiyalar,
27,7%-ni isa xarici investisiyalar, 2016-
cl ilde asas kapitala goyulmus vesaitin
40,5%-ni daxili investisiyalar, 59,5%-ni
ise xarici investisiyalar toskil etmisdir.
2017-ci ilde iqgtisadiyyata yonaeldilon
Umumi investisiyalarin hacmi 24462,5
mlin. manat, 2018-ci ilde 25877,0 min.
manat, 2019-cu ilde 24986,6 min. ma-
nat olmusdur.

2013-clu ilde ssas kapitala yodnal-
dilmis Umumi investisiyalarin 13047,3
milyon manati (73,0%-i), 2014-cu ilde
11651.6 milyon manati (66,1%-i), 2015-
ci ilde 8796,3 milyon manati (55,1%-
i), 2016-c1 ilde 6286,0 milyon manati
(42,2%-i), 2018-ci ilde 46671,3 milyon
manati (55,7%) qeyri-neft sektorunun
inkisafina sarf olunmusdur, 2020-ci ilin
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yanvar-sentyabr aylari arzinde iqgtisa-
diyyatin qgeyri-neft sektorunda 36319,6
milyon manathq elave dayer yaradil-
misdir ki, bu slave deyerin UDM-da xii-
susi ¢akisi 69.8% tagkil etmisdir [3].
2020-ci ilin yanvar-sentyabr aylari
arzinda qeyri-neft sektorunda ticarat va
naqgliyyat vasitalerinin temiri sahasinin
xUsusi ¢akisi 16,4%), kend, mesa va ba-
hqgeiliq teserrufatlarinin 10,9%, naqliy-
yat va anbar tesarrifatinin 10.6%, tikin-
tinin 9%, qeyri-neft sanayesinin 8,5%

manat olmusdur [16].

8 oktyabr 2019-cu il tarixli Umumduin-
ya igtisadi Forumu terefinden nasr edilen
“Qlobal Regabetlilik indeksi’ne esasen
Azarbaycan 11 pille irelileyarok 141 6lke
arasinda 58-ci mévqgede gararlasib. He-
sabat 12 istigameti aks etdirmakls iqti-
sadi ve sosial sferanin bitin sahalarini
ahata edir. Institutlar, infrastruktur, infor-
masiya texnologiyalari, makroiqtisadi ve-
ziyyat, sahiyys, tohsil, istehlak mahsulla-
ri bazari, emak bazari, maliyys sistemi,

Qrafik 1. Qeyri-neft sektorunda 2020-ci ilin yanvar-sentyabr aylari erzinde
yaradilmis alave dayarin sahsler lizre bélglisii

12.5%
@,

10.9%
O

27.4% @

2.9%
1.8% 10.69%

olmusdur.

2019-cu ilin mavafig dovrins nis-
batan 2020-ci ilde qeyri-neft senaye-
sinde 10,5%, nagliyyat ve anbar taser-
rufati sahasinde 5,5%, informasiya ve
rabite sahasindsa 2,7%, kand, mesa vo
baliqgiliq teserrufatlari sahasinds 1,5%
artim geydsa alinmisdir [18].

2020-ci ilde dlke shalisinin sayi
10067,1 min nafer olmusdur. Shalinin
52,8%-i soher, 47,2%-i kand sakinle-
rinin payina dusur. 2020-ci ilds iqgtisa-
di feal shalinin sayl 5 251,3 min nafer
olmus, onlardan 4 887,8 min naferini
igtisadi emak faaliyyati ile masgul olan
ahali teskil etmisdir. 2020-ci ilde mas-
gullug xidmati organlari terafinden 6lka
Uzra rasmi issiz statusu verilmis soxs-
lorin sayi 81,3 min nafer olmus, onlarin
37,7%-ni qadinlar teskil etmisdir. issiz-
liya gbre muavinatin orta mablegi 276,4

@ Koand, mesa va baliqgiliq teserriifati

@ Qeyri-neft sanayesi

@ Tikinti

@ Ticarat va naqliyyat vasitalarinin tomiri
Nagqliyyat ve anbar tesarriifati
Turistlarin yerlagdirilmasi va ictimai iage
Informasiya va rabite

@ Diger sahaler
@ Mohsula ve idxala xalis vergilar

bazar hacminin genisliyi, biznesin dina-
mikliyi ve innovasiya kimi istigamatlori
6zinds ehtiva edan “Qlobal Raqgabatlilik
indeksi” son hesabatda 141 élkeni 6ziin-
da camlasdirib. Hesabatin son nagrina
asasan, Azarbaycan 12 indikatordan 8-i
Uzre (“makroiqtisadi sabitlik” indikatoru
Uzra 23 pills, aktiv ehali arasinda reqem-
sal bacariglar tzre 6 pills, “emtasa baza-
ri” gostaricisi Uzre 14 pille, “©Omak baza-
ri” zre 19 pills, “biznesin dinamikliyi” ve
“innovasiya” lzre muvafiq olaraq 8 ve 3
pille) iralileyarak MDB olkaleri arasinda
lider mévqeler sirasinda yerlagib. Bizne-
sin dinamikliyi Uzre Azarbaycan 141 6lka
arasinda 31-ci mévqgeda gerarlasib [4].
Suratli innovativ islahatlar dévri olan
XXl yuzilikde Azsrbaycada da suret-
li dayisikliklor prosesi izlenmakdadir.
Olkemiz xiisusile de sosial igtisadi sek-
toru ehata eden islahatlarin dinamikliyi
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ilo segilir.

Respublikanin dayanigli inkisafinda
Ozel teserriufatin teraqqisi nezere ali-
nir. “Sahibkarlig mahitinin daha yaxsi
vaziyyete gatiriimasi, sahibkarlara foa-
liyyat seraitinin formalasdiriimasi, 6zal
tesarrifatin takmillesdiriimasi tedbirlari
strateji shamiyyat dasiyir’ [17].

Doévletimiz sahibkarliq institutunun
formalasmasina xususi diqgat ayirir.
Sosial dovlstin sttunu olan orta sinfin
vo sahibkarligin inkisafinin prioritet ola-
raq muayyenlasdiriimasi sosial yonlu
bazarin taraqqisini nezarda tutur. DOv-
Iatimiz sahibkarligin normativ asaslarini
mohkamlandirerak ¢ox sayda ganunlar,
serancamlar va fermanlar gabul etmis-
dir. Olkemizds sahibkarliq fealiyyeti —
Azarbaycan Respublikasinin Konstitu-
siyasl, “Sahibkarliq faaliyysti hagqginda”
Qanun, “Azerbaycan Respublikasinin
dovlet mustaqilliyi haqqinda” Konstitu-
siya Akti, “Azerbaycan Respublikasinin
igtisadi mastaqilliyi haqqinda” Konsti-
tusiya Qanunu, Azarbaycan Respub-
likasinin Mulki Macallesi, “Sahibkarliq
sahasinde aparilan yoxlamalarin ten-
zimlanmasi va sahibkarlarin maragla-
rinin mudafiasi haqqinda” Azarbaycan
Respublikasinin Qanunu, “Azarbaycan
Respublikasinda biznes mahitinin alve-
rigliliyinin artirilmasi ve beynalxalq rey-
tinglerda 6lkeamizin mdvqgeyinin daha da
yaxslilasdiriimasi ile bagl slave tedbir-
lor haqqinda” Azerbaycan Respublika-
si Prezidentinin Serancami va bunlarin
asasinda gabul edilmis diger qanunve-
ricilik aktlari ile tanzimlanir.

“Azarbaycan Respublikasinda sahib
karligin inkisafi ile bagli bazi tedbirlar
haqqinda” Azarbaycan Respublikasi
Prezidentinin Farmanina [8] asasan
“6lkede kigik ve orta sahibkarligin, biz-
nes muhitinin yaxsilasdiriimasi, biznesea
baglama prosedurlarinin sadasloesdiril-
masi, saglam ragabatin temin edilmasi,
sahibkarliga dovlet dastayinin gliclen-
dirilmasi, sahibkarlarin maariflandiril-
masi, qanunvericilik bazasinin takmil-

lasdirilmasi ve diger tadbirlerin hayata
kecirilmasi neticesinde “Umumi Daxili
Mahsulun hacminde 6zal sektorun payi
2016-ci ilde 81,2% tagkil etmisdir. Se-
nayeds qeyri-dovlet sektorunun payi
80,0% olmusdur. Umumi istehsalin
86,2%-i sanaye mohsulunun istehsall,
13,8%-i ise senaye xarakterli xidmatle-
rin gosteriimasi hesabina yaradilmisdir.
2016-ci ilin 1 iyul tarixine geydiyyatdan
kegmis Umumi sahibkarlarin  36,1%-
i Baki seherinds, 63,9%-i regionlarda
geydiyyatdan kecmisdir. Sahibkarlarin
Umumi bolgutsina gbre onlarin tegriban
14,6%-ni hidquqi sexsler, 85,4%-ni isa
fiziki soxslor toskil edir” [17].

Azarbaycanda sahibkarliq fealiy-
yotinin  tenzimlenmesi istigamatinda
1999-cu ilde Azarbaycan Respublikasi
Sahibkarlar (isegétiirenler) Tegkilatlari
Milli Konfederasiyasi (ASK) yaradilmig-
dir. “Konfederasiya 6zinda 6000-den
¢ox sahibkarliq subyektini, o cimladan
70-0 qoder iqtisadi ve sosial yonimlu
assosiasiya va ittifaqi birlagdirir. Konfe-
derasiyanin Azarbaycanin 10 rayonun-
da regional nimayandsalikleri foaliyyat
gOsterir” [6].

AR Iiqgtisadiyyat Nazirliyinin malumat-
larina goéra, 6lkada 2019-cu ilde 271304
nafer sahibkarliq fealiyysti geyde alin-
misdir ki, onlardan 31196 nafari hliquqi
soxs, 240108 naferi fordi sahibkarlardir.
Onlarin da boyuk bir gismi — 262622
naferi (97%) mikrosahibkarliq, 5956
nafari (2%) kicik sahibkarliq, 2726 nafs-
ri (1%) ise orta sahibkarligla masguldur.

Gorandlayu kimi, orta sahibkarlarin
say gOstericisi ¢ox asagidir. Umumi
sahbkarlarin 271304 nafari Baki sahe-
rindadir. Aran bolgasinda (37403 nafar),
Qazax-Ganca bdlgasinds (24825 nafer)
sahibkarlarin sayi xUsusi olaraq diggat
¢okir ve regionlarin, o cimladan qey-
ri-neft sektorunun inkisaf gdstaricisidir.

AR qtisadiyyat Nazirliyinin malu-
matlarina gora, sahibkarliq tesarrifati
asason kand taserrifati, meso tosor-
rufati ve baliqgihg (2941), ticarat, nag-
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liyyat vasitalerinin tamiri (82207 nafar),
tikinti (5149 nafar) sahalerini shate edir.

Dunya Banki ve Beynalxalq Maliyya
Korporasiyasinin 2016-ci ilin oktyabrin-
da darc edilmis “Doing Business —2017”
hesabatinda o6lkemiz igglzar mdihitin
alverigliliyi seviyyasina gora tedgigatin
aparildigr 190 o6lks sirasinda 65-ci yer-
de gerarlasib. Olkemiz bu hesabatda 4
gOsterici Uzra ilk 40 6lke sirasinda olub:

1. “bizness baslamaq” — 5-ci yer,

2. “mulkiyyatin qeydiyyatl” — 22-ci yer,

3. “investorlarin mudafiesi” — 32-ci yer,

4. “vergilarin 6denigi” — 40-ci yer.

Hesabatda Azerbaycan “biznese
baslama prosedurlarinin sayi” (3-cu
yer), “biznesa baglamaq Uglin glnlarin
say!l” (9-cu yer) kimi alt gostericilar Uzra
ilk 20 6lka sirasina aid edilib [4].

Dinya Bankinin ndvbati 2018-ci il
"Doing Business” hesabatinda 150-dan
cox Olka arasinda Azarbaycan biznesin
asanlasdiriimasinda nailiyyatler olda
edan ilk 10 dlks sirasinda yer almisdir.
Azarbaycan 2016-ci ilin hesabatinda
reyting Uzra 65-ci idise, 2018-ci ilde 57-
ci olub. 2019-cu ilde dunyanin 10 an
islahatgi dovleti siyahisina daxil edilen
Azarbaycan 32 pille iralileyarak 190
Olke arasinda 25-ci yera yuksalib. "Do-
ing Business” hesabatinda “Azarbay-
can Canubi Qafgaz doévlstleri arasinda
yegana suratli inkisaf edan, biznes mu-
hitinin asanlasdiriimasi istigamatinda
ciddi islahatlar aparan 6lka” kimi teqdim
edilir [13].

“Doing Business 2020” hesabatinda
Olkemiz 1 il avval gazandidi movgeyini
9 pilla itirerak, 190 6lke arasinda 34-cu
yeradak gerilayib [4].

Bunun da asas sabablarinden biri
COVID-19 pandemiyasi ile slagadar
ham lokal, heam da qlobal saviyyali ka-
rantin rejiminin tetbiq edilmasi, sosi-
al xidmat va biznes sahasinde tatbiq
edilen ciddi mahdudiyyatlerle bagh ol-
musdur. Bununla bels, bohranli vaziy-
yatlarin idara edilmasi mexanizmlerini
tetbiq etmak bacariglari, sahibkarlara

dovlet yardimi va glzestlerin edilmasi
tedbirlerinin tatbiqgi global sosial, igtisa-
di béhranin naticalarini bir gadar yum-
saltmaga imkan yaratmisdir. Bele ki,
hokumet “Sahibkarhigin inkisafi Fon-
dunun vasaitleri hesabina 2020-ci ilin
9 ayi arzinde layihalerin iUmumi dayaeri
274,1 milyon manat olan 574 sahibkara
geri gqaytarilan vesaitler hesabina 84.4
milyon manat, o climladan 549 kicgik ve
orta hacmli layihaya 19,4 milyon manat
guzestli kredit verilmisdir. Bu kreditlor
hesabina 1973 yeni ig yerinin acgiimasi
imkani yaranmigdir. Guzastli kreditlorin
57%-i aqgrar sektorun, 43%-i miuxte-
lif senaye mahsullarinin istehsali ve
emalinin inkisafina verilmisdir. Verilmis
kreditlarin 79,1%-i regionlarin, 20,9%-i
ise Baki seherinin gasabalaerinin payina
dasur” [7, s.5].

iller izro teqdim edilon statistik in-
dikatorlarin muqayisali tehlili Azarbay-
canda sahibkarhdin inkisafina opti-
mal imkanlarin yaradildigini gdstarir.
Olkemizde sahibkarlarin investisiya
teminatinin  guclandiriimasine dovlet
soviyyasinda xUsusi qaygi gostarilir,
sahibkarliq subyektlorine elektron xid-
matlerin toeskili geniglandirilir, sahib-
karlarin isguzar alagalerinin inkisafi ve
ixrac imkanlari dasteklenir. Sahibkarli-
gin guzastli maliyyalosmasi mexaniz-
mi yaradilib, hamginin sahibkarlarin
hdquglarinin midafissi yoniinds asasl
tedbirler gorulur. XUsusi igtisadi zona-
larin, sanaye parklari vo mahallalarinin
yaradilmasi sahibkarligin stimullasdi-
rilmasi ve inkisafl istigametinda atilan
ahamiyyatli addimlardir. Sahibkarliq
subyektlarinin miayyanlasdiriimasi me-
yarlar1 daqiqlasdirilmisdir. Azerbaycan
Respublikasi Nazirler Kabinetinin 5 iyun
2015-ci il tarixli 215 némreli Qarari ilo
tosdiq olunmus “iri, orta ve kicik sahib
kar meyarlari’na asasan “iscilerin orta
siyahi sayi 25 neferadak, illik galiri 200
min manatadak olan sahibkarlar kicik,
iscGilorin orta siyahi sayir 25 naferden
125 nafaradak, illik geliri 200 min ma-
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natdan 1.250 min manatadak olan sahi-
bkarlar orta ve iscilerin orta siyahi sayi
125 nefer ve ondan yuxari, illik galiri
1.250 min manatdan va ondan yuxari
olan sahibkarlar iri sahibkar” miayyan
olunmusdur [15].

Sahibkarhgin inkigafl vergi sistemin-
da yeniliklare sabab olmusdur ki, bu
da orta sinfin va sexsi mulkiyyatin ge-
nislendiriimasina yardim maqsadlidir.
Azarbaycan Respublikasinin Prezidenti
ilham 8liyevin 31 iyul 2018-ci il tarixli
Farmanina asasan sahibkarligin inkiga-
fina destek mexanizminin takmillesdi-
rilmasi, geyri-neft sektorunda innovativ
texnologiyalara asaslanan yeni isteh-
sal, emal va infrastruktur miiassisalari-
nin yaradilmasi, ixrac amaliyyatlarinin
maliyyelasdirilmasi, real sektora investi-
siya qoyuluglarinin suratlendiriimasi va
0zel sektorda faaliyyet gdsteran teser-
rifat subyektlorinin maliyya resurslari-
na ¢ixis imkanlarinin genislondiriimasi
magsadile Sahibkarligin inkisafi Fondu
yaradilmisdir. Fondun meaqgsadi sahib-
karligin inkisafina maliyys destayi ver-
makdan ibaratdir [8].

Pnademiyadan eosasen asagidaki
foaliyyat sahalarinin ciddi zerer ¢okdiyi
muayyanlasdiriimisdir: istehsal (arzaq,
darman, tatan, alkoqollu ve alkoqolsuz
icki, neft mahsullari istisna); topdan ve
parakands ticaret (erzaq, derman ve
neft mehsullarinin satigi istisna); avto-
mobillere texniki xidmat gdsterilmasi va
onlarin temiri, sifarisler Gzre mallarin,
o cumladan yemaklerin, arzaq ve qey-
ri-arzaq mallarinin daginmasi ve (ve ya)
catdiriimasi xidmatloeri; dlkedaxili yuk
va sarnisindasima (o climleden taksi
ilo) fealiyyati; yerlasma vasitelari hesab
edilan mehmanxana, motel, hostel ve
oxsar obyektlerin fealiyyati; ictimai iasa
foaliyysti; turoperator ve turagent fea-
liyyati; sargilerin toskili, sehnae, istirahat
va aylenca (oyun), kinoteatr, teatr, mu-
zey vo konsert zallarinin faaliyyaeti; 6zal
tehsil musssisaleri (o cimladan, usaq
bagcalari); hazirhq (tadris) ve ixtisas

artima kurslarinin, usaq tadris ve inki-
saf markazleri, usaq klublari, psixoloji
markazlerinin fealiyysti; idman-saglam-
llg obyektlerinin faaliyyati; barbarxana-
larin, gozallik salonlarinin fealiyyati ve
diger sahaelar.

COVID-19 pandemiyasinin sabab
oldugu qglobal sosial igtisadi bdhran se-
raitinde “Koronavirus (COVID-19) pan-
demiyasinin 6lka igtisadiyyatina menfi
tesirinin azaldilmasi dg¢ln sahibkarliq
subyektlarinin kreditlorine dévlet daste-
yinin verilmasi ile bagh bir sira tadbirler
barede” Azerbaycan Respublikasinin
Nazirlor Kabineti 9 iyul 2020-ci il tarixli
249 Ne-li Qarar vermisdir. Homin qerara
asasan, sahibkarliq subyektlori tarsfin-
den alinacaq kreditler 2020-ci il Gzra 90
(doxsan) milyon manat mablaginadak,
2021-ci il Uzra 210 (iki yuz on) milyon
manat mablaginaedak olmaqgla, Umumi-
likde 300 (G¢ ylz) milyon manat teyin
olunmus ve kreditlor Uzro dovlet ze-
manatinin verilmasi va kredit faizlarinin
subsidiyalasdiriimasi qgerara alinmis-
dir. Bu qerar ssasinda 4 marhalada
Koronavirus (COVID-19) pandemiya-
sindan zarer c¢okdiyine gbére Umumi
olaraq 83.162 nafar fordi (mikro) sahib
kara 29.501,8 min manat, 18846 kicik
vo orta sahibkara 39.068,7 min manat
vasait 6denilmisdir, onlar muzdlu isgile-
rine emak haqgqginin muayyan hissesi-
nin édanilmasi Uglin dovlstdan maliyye
destayi almiglar [12].

Son onilliklerde dinya maliyys-iqti-
sadi béhranlari ile mlbarize, bdhranl
vaziyyaetlerin idra edilmasi programlari-
nin tetbigi "inkisafin Azerbaycan mode-
li" [14, s.10] hagqinda danigsmaga imkan
verir. Dovletimizin hazirki sosial-igtisadi
qurulusunu “garigiq iqtisadi sistem” kimi
miayyenlasdiran ©.R.Babayeva gors,
bu “igtisadi inkisaf modeli planh tenzim-
lanan sosialydnimll bazar iqtisadiyya-
tidir” va onun fikrince, “Azarbaycan milli
igtisadi inkisaf modelinin qurulmasinda
bir gox diinya 6lkalarinin iqtisadi inkisaf
modellerinden istifads olunmusdur” [10,
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s.144-145]. Vurgulanmalidir ki, real ka-
pitalist sisteminin asas alamatlari mahz
‘garisiq igtisadiyyat (sexsi mulkiyyatin
Ustlnlayl), emtes ve xidmetlerin bazar
mexanizmlerine asaslanaraq bolusdu-
rilmasi, o cumladan galirlarin ylksak
soviyyada kapitallagsmasi” ile baghdir
[22, 5.344-34T7].

Azarbaycan milli ananaleri ve in-
novativ taraqqi ganunauygunluglari-
ni prioritet tutan sosial igtisadi inkisaf
modeline malikdir. Bu ganunlar ve mu-
nasibatler bilavasite sosial ydnuimlu,
comiyyatin sosial telebatlarini, sosial
sabitliyi nezerds saxlayir ve buna ze-
manat veran iqtisadi siyasati reallasdi-
rir, 6lkemizds institusional sosial bazar
igtisadiyyati formalasdirilir.

V.L.Dikanin geyd etdiyi kimi: “Sosi-
al yonimli bazar tesarrifatinda dovlst
foal igtirakgl olur ve sosial igtisadi sa-
bitliyin saxlaniimasina, maksimum fira-
vanligin teminatina, sosial teraqqiye,
ictimai dayarlarin, straf muhitin, raqa-
batin, sexsi tasebblsiin qorunub-saxla-
nilmasina yonalir. Dovlet makroigtisadi
nailiyyatloerle yanasi, 6z qargisinda so-
sial magsadlar da qoyur, onun faaliyyati
bazarin natamamliginin aradan qaldiril-
masil, sosial yonumlulyUunun artiriima-
sidir’ [20, s.15-19].

Dévlstimize xas “sosial yonimlU ba-
zar igtisadiyyati” modeli global va lokal
xususiyyatler Uzarinde quruldugundan
mutleq digarlerindan farqglidir. Azarbay-
canda sosial yonumlU bazar iqtisadiy-
yati quruculuguna tasir edan indikator-
lar — “igtisadi feal shalinin sayi, eotraf
mubhitin keyfiyyati, elmi-texniki inkisaf
soviyyasi, sosial institutlarin keyfiyyati
va globallasmanin xarici tesirlari, kolgali
igtisadiyyatin inkisafi, korrupsiyanin ge-
nislonmasi, UDM-in inkisafi, hayat key-
fiyyati, 6lkenin reqgabat bacariglarinin
inkisafi, hayatin dayeri, istirahatin key-
fiyyoeti vo madaniyyatin saviyyasi, iqti-
sadi inkisaf, insan haglarinin ve azad-
hglarinin taminati, sehiyyanin inkisafi,
hayat fealiyyestinin tahllkasizliyi, tabii

resurslardan istifade, mese orazilori,
deniz ve okeanlarin sahssi, taserrifata
yararl torpaglar, tebii yanacaq ehtiyat-
lar1 ve digarleridir’ [26, s.93-95].

NOTIC®

“Sosial yonumll iqtisadiyyat” real-
lagdirilarken insanlarin yasayis keyfiy-
yatinin ve insan resurslarinin ragabat
bacariglarinin yuksaldilmasi, hamginin
igtisadiyyatin nizama salinmasi ve da-
yaniql olmasi, tebii ehtiyatlarin qoruna-
raq novbati nesillera oOtlrilmasi vacib
sortlordir. iqtisadi inkisafin Azerbaycan
modelinin 6zlnamaxsusluglar asagi-
dakilarla baghdir: “I.Fergli mulkiyyet vo
tasarriufat formalarina sdykenan qarisiq
igtisadiyyat yaranir; igtisadiyyatin asas
tenzimlayicisi olan dodvlet amteanin
daxili ve xarici bazarlarda raqabatliliyi-
nin yuksaldilmasine serait yaradir; anti-
inhisar fealiyyati genislandirilir; maggul-
lug, kasibligin azaldilmasi sosial igtisadi
siyasatin asas tarofidir’ [10, s.3].

Azarbaycan ddévletinin “sosial yo6-
namli  bazar iqtisadiyyati” mode-
li 6zinde Qarb Olkalarinin tasarrifat
ananalarini birlesdirir. Dovletimiz Avro-
pa ittifaqinin sosial siyasst programina
gosulub. Olkemizds bazar igtisadiyyati-
nin hdqugi asaslari beynalxalq qanun-
lara sdykenir. Sosial yonll bazar igtisa-
diyyati quruculugu inkisaf etmis diinya
dovlatlarinin tacriibasina sdykanir.

Azarbaycanin sosial mahiyyast dagi-
yan igtisadi inkisaf modeli dayanighligi
vo insan kapitali amilini esas goturur.
Olkamizdas innovativ va dayaniqli igtisa-
di inkisaf, sosial modernlagsma strategi-
yasi reallasdirilir, igtisadi munasibatle-
rin tekmillagdiriimasi yoéniunde davaml
islahatlar programi tatbiq edilir.
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Saadet Mammadova
Prospects for the development of the social state and socially oriented
market economy in modern era

Abstract

The development of a social market economy in modern countries is the main
goal of social policy. A social market economy is a form of economy that takes into
account the needs and desires of people and is based on meeting these needs and
desires. If the previous socio-economic structures were determined on the basis
of labor relations between the dominant and subordinate classes (slave and slave,
landowner and peasant, capitalist and worker), then in the social state society-
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economy, producer-consumer relations come to the forefront.

Innovative economic processes in our country have become the basis for the
restructuring, management and development of the local economy in our country,
and the creation of a market economy in the last decade has received legal status
in the Constitution as the main goal of the Azerbaijani state.

The model of the "socially oriented market economy" of the Azerbaijani state
combines the economic traditions of Western countries, our country has joined the
program of social policy of the European Union, and the legal basis of the market
economy in our country is based on international law. Building a socially oriented
market economy is based on the experience of developed countries.

The model of socio-economic development of Azerbaijan is based on the
factor of sustainability and human capital. Our country implements innovative
and sustainable economic development, a strategy of social modernization and a
program of sustainable reforms to improve economic relations.

Key words: social policy, market economy, socially oriented market economy,
entrepreneurship, social crisis.
CaageTt MamepoBa
MepcnekTuBbLI pa3BUTUSA coLManbLHOro rocyaapcTaea U couuanbHO
OPUEHTUPOBAHHON PbIHOYHOW 3KOHOMUKU B HOBOE BpeMSA

Pesome

PasButre coumanbHOWM PbIHOYHOW 3KOHOMMUKN B COBPEMEHHbIX CTpaHax sBns-
€TCS OCHOBHOW Lenbio counanbHon nonutukn. CoumaneHas pblHOYHAs 9KOHOMU-
Ka - 3T0 (bopma 3KOHOMUKM, KOTOpasi y4UTbIBAET NOTPEOHOCTU U XenaHus niogen
N OCHOBaHa Ha YAOBMNETBOPEHUUN 3TUX NOTpebHOCTEN 1 xenaHun. Ecnun npexHune
coumanbHO-3KOHOMUYECKME CTPYKTYpPbl onpeaensnucb Ha OCHOBE TPYAOBbIX OTHO-
LEHN MexXay rocnogcTBYHOLLMM M NOgYUHEHHBIM Kriaccamu (pab n pab, nomeLymk
N KPECTbAHWUH, KanuTanucT 1 pabounin), To B counanbHOM rocyaapcTee, OTHOLLe-
HUS NPON3BOAUTENb-NOTPEOMTEND NPEXOAAT HA NEpPeaHNIA NNaH.

MHHOBaLMOHHbIE 3KOHOMMYECKME NPOLIECCHI B HALLEN CTpaHe cTann OCHOBOW
0519 NepecTponKn, ynpasreHus U pa3BuTUS MECTHON 3KOHOMUKN B HaLLEn CTpaHe,
a co3gaHne pPbIHOYHOW 3KOHOMMKW B MocnefHee gecaTunetve nony4vno npaso-
BOW cTaTyc B KOHCTUTYLMM Kak OCHOBHas Lenb azepbanakaHcKoro rocygapcTaa.

Mogenb «coumnanbHO OPUEHTUPOBAHHOW PbIHOYHOM 3KOHOMUKM» Aslepbang-
XaHCKoro rocygapctsa coyetaeT B cebe 3KOHOMWUYECKMEe Tpaauumu 3anagHbixX
CTpaH, Halla CTpaHa NpucoeanHnnach K nporpaMmmMme coumnaribHon nonuTukn Eepo-
nenckoro Coto3a, a npaBoBasi OCHOBA PbIHOYHOW SKOHOMMWKM B HALLIEW CTpaHe Oc-
HOBaHa Ha MexayHapoaHoM npase. [MocTpoeHue coumanbHO OpUEHTUPOBAHHOM
PbIHOYHON 9KOHOMWKM OCHOBAHO Ha OMbITe Pas3BUTbIX CTPaH.

Mogenb coumanbHO-3KOHOMMYEeCcKOoro pas3sutusa AsepbarigkaHa OCHOBaHa Ha
dhakTope yCTOMYMBOCTU M YErioBEeYeCKoro kanvrana. Hawa ctpaHa peanvsyeT uH-
HOBaLMOHHOE U YCTONMYMBOE 3KOHOMUYECKOE pasBUTWUe, CTpaTernto coumarbHOM
MOAEPHM3aLMN N NPOrpaMmy yCTOMYMBBLIX pehopm Ans yny4dlleHUs SKOHOMUYe-
CKUX OTHOLLEHUN.

KnroyeBble crioBa: coumarnbHas nonmTuka, PbIHOYHasA 3KOHOMUKa, CoLnaribHO OpU-
EHTNPOBaAHHAaA PbIHOYHAA 3KOHOMUKKA, NpeanpuHMMaTeribCTBO, coumarnbHbIn Kpun3uc.
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Koronavirus (COVID-19) pandemiyasi dovrinda
Azarbaycan dovlatinin sosial siyasoti

Uzeyir SOFIYEV
Baki Dévlet Universitetinin Sosial is kafedrasinin miidiri,
sosiologiya lizre folsefe doktoru, dosent

Baki, Azerbaycan
Email: uzeyir.shafiyev@gmail.com

Xiilasa. Magaleda yeni ndv koronavirus pandemiyasi dovrinde Azerbaycan
dovlatinin sosial tehlUkasizlik tadbirlari, dovlstin sosial siyaseti, problemlarla
mibarizada elda edilan ugurlar ve garsida duran vazifelar sosioloji arasdirma
predmetinitoskil edir. Maqalada pandemiyaile bagl global vaziyyat, Azarbaycandaki
durum, gorilan tedbirler miqayisali tahlil edilmig, problemin yaranma va inkisaf
dinamikasi, eyni zamanda onun yayllmamasi ile bagl preventiv tadbirlarden
genis bahs edilmisdir. Hom¢inin pandemiya ile mubarizeds Azsrbaycanin ugur
hekayasinin folsefesi aciimis, dovletimizin vetendaslara ve diinya ssahiyyasina
verdiyi tdhfalar tahlil edilmisdir. Bununla yanasi, magalede pandemiyanin global
mustavida, elace de Azarbaycanda yaratdigi fesadlar, yaranmis yeni realliglar va
garsida duran vazifaler barede miulahizaler ireli strlilmusdar.

Acar soz: koronavirus, pandemiya, sosial destak, sosial xidmaet, sosial siyasat,
sosial mudafis, ictimai hamraylik
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Dinyanin garsilagdigi  koronavirus
pandemiyasi global miqyasda prognoz-
lasdirila bilmayan sosial-psixoloji iglim
yaratdi, domino effekti ilo Yer kirasinin
har bir bucagini shate edarak, basariy-
yati yaxsl yasamaq ugrunda mubarizaye
deyil, sadece yasamaqg ugrunda muba-
rizaya seferbar eda bildi. Virusun fasad-
lari dinamik saciyye dasiyaraq dlgliyagal-
moaz saviyyade artmaga meyillidir. Bas
vermis kirasal felaketdan bu ve ya diger
miqyasda olsa da heg bir dévlat yan kega
bilmadi. Ancaq virusun yarada bilace-
yi ehtimali fesadlar texmin eda bilacek,
tarixi muaqayissli, qosamugayisali tehlil
bacari§i olan, vetendas garsisinda sosial
masuliyyatini derk eden dovlat rahbarleri
pandemiyanin agir fosadlarindan élkasini
az itkilerla xilas eds bildi.

Har bir dévlstin sosial mahiyyati ham
do onun vatendasina miunasibatinds
ifade olunur. Dovlst-vetandas mdinasi-
batleri xUsusi tarixi seraitloarde, ehtimali
vo geyri-ehtimali veziyyatlorde sinanir,
neca deyerlar, barkdan-bosdan g¢ixir.
Har bir xalq, cemiyyat o vaxt sansh olur
ki, onun secdiyi roehbar mudrik ve tad-
birli olur, zamanin ruhunu, cagriglarini
vaxtinda adekvat deyarlendirmayi baca-
rir. Bu baximdan, Azerbaycan xalqi gox
sansli xalqdir. Cunki onun rasional lider
keyfiyyatlorine malik ddvlet rahbaeri var-
dir. Bu 6zunu son ddvrler butlin diinya
evini tehdid edan karonavirus pandemi-
yasl zamani bir daha stbut etdi.

Aci haqigat olsa da heg kima sirr deyil
ki, virusun hale pandemiya haddine ¢at-
madig1 dénemds bir sira dovlet rehbaerlari
(Boyuk Britaniyanin bas naziri Boris Con-
son, ABS-In eks-prezidenti Donald Tramp
vo b.) adekvat giymatlendirmayerak, ona
geyri-ciddi munasibat sergiladiler, heg bir
gabaglayici sosial tahlikasizlik tadbirlori
goérmadilar. Cox qisa zamanda virus pan-
demiya halina kegerok séztgedan dov-
Istlori darin itkiler gargisinda qoydu ve
hamin dévlet basg¢ilar virusa minasibat-
da sahv etdiklerini sonradan etiraf etdilar.

Mubaligesiz demek olar ki, sosial
dovlst quruculugu istigametinds kardinal

addimlar atan Azerbaycanin dévlet bas-
cisi ilham 8liyev bu taleyiiklii anlarda da
tarixin sert sinagindan Uziagd ¢ixmagi
bacarmagla yanasi, 6zlnU sosial dévlet
hesab edan bir sira dovletlerin bascilari-
na ornak ola bilacek niumunaler, karona-
virusla mubarizade Azerbaycan tecriibe-
sini sergiladi. Bu, tekce 6z vetandaslarina
munasibatde deyil, yaxin ve uzaq qonsu-
larina, butoviikde dinya evina verdiyi
tohfalarde tacessum olundu.

Belo ki, Azarbaycan pandemiyaya qar-
sI miibarizads ilk ginlarden Umumdiin-
ya Sshiyys Togkilati (UST) ile semerali
amokdaslq etdiyindsn 2020-ci ilin 9-13
mart tarixlerinde UST-(in aparici miitoxes-
sislerinden ibarat heyat 6lkemizde sefarde
olarken vaziyyatle tanis olaraq, gorulmus
islera misbat giymat vermis, Azarbaycani
pandemiyaya qgargi gorlimis tedbirlere
gora nimunavi 6lka kimi dayerlendirmis-
diler. Xatirlatmagq yerina diiser ki, UST ilo
six alagelerin yaradilmasl ve pandemi-
ya ile mibarizaya Azarbaycan dovlstinin
destayi olaraq ilkin marhalede 5 milyon
manat vasaitin BMT-ya iana edilmasi do
beynalxalq ictimaiyyste istigamatlonmig
tohfelerdan sayilmalidir.

Bundan basga, Azerbaycan Prezi-
dentinin tagabblsu ile aprelin 10-da Turk
Surasinin videokonfrans vasitesile kegi-
riloen févqelads Zirve gorisl koronavirus
pandemiyas! ilo mubarize tadbirlerine
hasr edildi. Zirve gériisiinds UST-lin Bas
direktoru Tedros Adhanom Qebreyesus
da igtirak etmis, pandemiya ile mibarize-
da Azarbaycanin ugurlarini geyd etmis,
Olkamizin dunya birliyina téhfasini yuksak
giymatlandirmisdir [4].

Odalet namine geyd edak ki, viru-
sun hale 6lke hududlarina daxil olma-
sindan énce 6lka rehberi ilham Sliyev
uzaqgorenlik nimayis etdirarak bir sira
gabaglayici sosial tahltikesizlik tedbirlari-
nin anonsunu verdi, 6lka vatandaslarini,
masul strukturlari sayighda ve masuliy-
yota davat etdi. Bu xabardarliq az sonra
Azarbaycan Prezidentinin xalga ananavi
“Novruz” mduracistinde daha aydin ifa-
deasini tapdi: “Bu xasteliyin yayilmamasi
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Ucln ilk névbade bitiin ddvlet tedbirleri
ile yanagl, vetendaglar da masuliyyatli
olmalidirlar. ©ger kimsa 6zlinde xastalik
simptomu hiss edersa, darhal hakimlara
muracist etmalidir, derhal 6zunu tacrid
etmalidir, kutlevi yerlare getmamalidir, la-
zim olmadan kutlavi tedbirlerds istirak et-
mamalidir. Bu tadbirler artiq lagv olunub,
amma istisna deyil ki, hansisa masuliy-
yetsiz adamlar gaydalara uygun olmayan
harakatler etsinler. Man bari basdan har
kasi xabardar etmak istayirom, ciddi tad-
birler gorilacak. Cunki bu, milli massale-
dir, xalgimizin saglamhgidir, doévletimizin
tahltkasizliyidir” [3].

ik koronavirus xastesinin agkar edildi-
yi 28 fevral 2020-ci il tarixindan Azarbay-
can koronavirusla mubarizade mustaqil
harakat etdiyi halda, dinyanin 80-den
¢cox Olkasi Beynalxalg Valyuta Fonduna
koronavirusla mubarizeds maliyye yar-
dimi Ggln muraciet etdi. Azarbaycanda
virusun yayildigi ilk gindan gabaqlayici
sosial tehlUkesizlik tedbirleri gorulmaya
baslandi. Bu tadbirler istisnasiz olaraq
ahalinin butln tebagelerini, har bir vaten-
dasin sosial-iqtisadi, psixoloji tehlikasizli-
yini ehate edirdi. Qeyd edak ki, Azarbay-
canda pandemiya ile mubarizede asas
iki istigamatde - maariflondirma ve sert
yasaglayici tedbirler gérilmayi nazarda
tutan isci plani reallasdirildi. Qeyd olunan
tadbirler sirasinda ilk 6nce asagidaki tad-
birler 6z aksini tapmisdi:

- Koronavirusla mubarizenin komp-
leks ve bir markazdan idare edilma-
si maqgsadi ile Prezidentin 24 yanvar
2020-ci il tarixli serencami ile Bas na-
zirin rehbarliyi il Operativ Qarargahin
va Koronavirusla Mubarizeya Destak
Fondunun yaradiimasi;

- Nazirler Kabinetinin 30 yanvar 2020-
ci il tarixli serencami ile Azarbaycanda
yeni nOv koronavirus xasteliyinin yayil-
masinin garsisinin alinmasina dair Faa-
liyyat Planinin tasdiq edilmasi;

- dhalinin panikaya dismasinin gar-
sisini almagq maqgsadile mivafig saha
miitexessislerinin KiV vasitesile maarif-
lendirma islerina calb edilmasi;

- pandemiyanin sosial-igtisadi fesad-
larinin azaldilmasi ve postpandemiya
dovrina hazirlilg maqgsadile gorilacek
tadbirlarin maliyyalagdiriimasi Ug¢ln blud-
codoan 1 milyard manat vesait ayriimasi;

- 6lkenin an yaxs! otellarinda karantin
soraitinda olan 15000-dan ¢ox xaricden
taxliya olunan vetandasimizin tam ddvlet
hesabina saxlaniimasi;

- koronavirus infeksiyasina tutulmusg
xostolerin ixtisasli mualicesi Uglin 6-sI
dovlat, 4-u 6zal olmagla 10 yeni xestoxa-
nanin tikilmasina garar veriimasi ve bu
magsadle 14.8 milyon manat, tibb ava-
danhginin alinmasi G¢ln 97 milyon ma-
nat ayrilmasi barada Prezident saranca-
minin imzalanmasi [6; 9; 11].

Aprelin 6-da Sumgayit Kimya Senaye
Parkinda “Baki Tekstil Fabriki” MMC-nin
nazdinda yaradilan tibbi maska istehsa-
Il musssisasinin acliligl, pandemiya ilo
alagadar olaraq 575 carpayiliq “Yeni kli-
nika”’nin aglisi, mixtelif bolgsleri shate
edan 20-den artiq klinikanin koronavi-
ruslu xastelerin mualicasi tgln safarbar
edilmasi, iki hafte arzinds dlka daxilinde
dezinfeksiyaedici vasitalerin va tibbi mas-
ka istehsalinin tagkil edilmasi dovlstin
pandemik seraits operativ reaksiyasi kimi
diqgatgaken idi [1].

Azerbaycanda UST-in “Evde qal!”
¢aginsina ciddi sekilde amal edildi. Bele-
likle, biutin istehsal ve xidmat sahaleri-
nin faaliyyeti dayandirildi. Sahibkarlar
Ozlerindan asili olmayan sabab Gzindan
maddi vesait itkisine maruz qaldilar. Eyni
zamanda, hamin obyektlerde calisanlar
da gazancdan mahrum oldular. Azarbay-
can Prezidentinin 19 mart 2020-ci il tarix-
de imzaladig§i koronavirus pandemiyasi-
nin 6lkenin sosial-igtisadi hayatina manfi
tesirlarinin azaldilmasini vae postpande-
miya dovrinin inkisaf perspektivlerini
nazarda tutan “Koronavirus (COVID-19)
pandemiyasinin ve bundan irali gelerak
dinya enerji va seshm bazarlarinda bas
veron kaskin dalgalanmalarin Azerbay-
can Respublikasinin iqgtisadiyyatina,
makroigtisadi sabitliya, 6lkede mesgul-
lug masalalarine va sahibkarliq subyekt-
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larine manfi tasirinin azaldiimasi ile bagli
bir sira tedbirlor hagqinda” sarancami
[11] xUsusi rol oynadi.

Olkeda virusun yayllmasinin qarsisi-
nin alinmasi ile bagli preventiv tadbirler
kimi fevralin axirinda iranla, martin orta-
larinda ise Gurcustan, Rusiya ve Turkiye
ilo gedig-galisin dayandiriimasi, avval
usaq bagcalarinin, maktablarin, univer-
sitetlerin, daha sonra ise diger sosial,
ictimai obyektlerin faaliyyatlerinin dayan-
dirilimasi problemla mubarizeds ciddi 6n-
layici addimlardan idi.

Azerbaycan Prezidenti ilham 8liyev
pandemiya ilo mubarizeds tskca sosi-
al-iqtisadi tehllkasizlik tadbirleri il bagli
saroncam vermakle kifaystlonmadi, Ali
Bas Komandan olarag bu mubarizanin
On cebhasinde 6ziine yer alaraq vaten-
daslarin maariflendiriimasinds, onlari so-
sial masuliyyete devet etmadae, insanlara
psixoloji dastek verme istigamatinde da
drnak addimlar atdi. Olks basgisinin “Biz
birlikde gucliyuk” gagirigi hemin gunlerda
sosial hamraylik tgtin derin psixoloji giice
malik bir sGiara gevrilerek xalgimizin vahid
bir markazda seferbarliyine tohfe verdi.
Prezidentin tasabbusu ile yaradilan Ko-
ronavirusla Mubarizaya Deastek Fondu bu
ictimai hamrayliyin bariz tezahurlarindan
biri idi. Xatirladaq ki, bu fonda 6lke bas-
¢isi va xanimi bir illik mavacibini koglr-
makle gostardiyi 6rnays dlka ictimaiyyati
ve hlquqi sexslardan bdyik dastak galdi.
Bununla bagli 6lke bascisi 6z ¢ixiginda
geyd edirdi: “Olkamizda milli hemraylik bu
glna gedar musahide edilmayoan dere-
cads artib. Bu, bir daha bizim xalgimizin
boyUklayunu gosterir. Gostarir ki, biz xalq
olaraq, dovlat olaraq ¢atin gulinlerde mak-
simum hamraylik nimayis etdiririk, bir-bi-
rimize kdomak edirik, xUsusile azteminatli
ailolore komek gosteririk... ilk ndvbads,
dovlst, eyni zamanda, sahibkarlar, ictimai
toskilatlar, ayri-ayri sexsloer — biz xalgqimi-
za xas olan an Ulvi xUsusiyyatleri bir daha
ndmayis etdiririk” [2].

Vetandaglarin maariflondiriimesi, re-
alligla barismasinda, onlarin sosial me-
suliyyate celb olunmasinda, vetandas

hamrayliyine davat olunmasinda, veten-
das lageyidliyinin garsisinin alinmasinda
Olkenin Birinci vitse-prezidenti Mehriban
Bliyevanin pandemiyanin ilk ginlerinds
“Sizin Mehriban” imzasi ile xalqa tarixi
maracistinin d@ mihim ahamiyyati oldu.
Oz xalqina bir évlad, bir hayat yoldas!, bir
ana va nana olaraq muracet eden dlke-
nin birinci xaniminin har bir vetandasin
hamraylik hislerini cilalayan “Virusa qarsi
immunitet vaksin tapildigdan sonra ya-
ranacaq. Biganaliya qargl immuniteti ise
her kes 6zinde formalasdirmalidir..” fikri
vetandas sosial masuliyatinin asilanmasi
Uclin mihim mana kasb edirdi [13].

Prezident ilham 8liyevin koronavirus
pandemiyasinin 6lke iqtisadiyyatina ve
voetondaslarin hayat saviyyasine manfi
tesirletinin azaldilmasi ile bagh 10 mart
2020-il tarixli serencaminin icrasi olaraq
Nazirlor Kabineti tadbirler plani hazirladi
[12]. Bu tadbirler sirasinda masgulluga
vo sosial rifaha dastek xUsusi yer tutur.
Dovlat basgisinin 2020-ci il 19 mart tarixli
Serancaminin icrasi ile bagh tesdiglan-
mis Tadbirler Planinda masgulluga ve so-
sial rifaha destek magsadile 4 istiqamat
Uzre 10 tedbir aksini tapdi. Aprelin 17-da
Azarbaycan Respublikasinin Prezidenti
torafindan elan edilon yeni dastoek tedbir-
lari ile 2,5 milyon vetendagsl shats edan
masgulluq ve sosial rifah istiqgamatine
600 milyon manat vesait ayrildi.

65 yasdan yuxari, tenha insanlarin
evdan ¢ixmamasi Ugln onlara gdsterilan
butln sosial ve maigat xidmatlerini ©mak
ve Bhalinin Sosial Mudafiesi Nazirliyi 6z
Uzerine goturdd. Bu xidmatler gundalik
olaraq sosial isciler ve kondlltler tarsfin-
dan layaqetle hayata kegcirildi. 330 min
nafara Uinvanli dovlat sosial yardimi verildi
va sosial tacrid rejimi ile alagadar Gnvanli
sosial yardim verilmasi sadolagdirildi. Yar-
dim almaqg muddati ise heg bir diagnostika
apariimadan avtomatik olaraq uzadildi.

Oger nazera alsaq ki, inkisaf etmis
Avropa 6lkslerinde, eyni zamanda, ABS-
da minlarle ahil virusun qurbani oldu, o
zaman Olkemizda ahillarla bagh tehlika-
sizlik todbirleri sayesinde alda olunan
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natica heyratamiz deracada taqdirelayig-
dir. Onu da vurgulamagq yerina dugaer ki,
karantin dévrinda sosial iscilarin ve xid-
matcilerin xUsusi fedakar fealiyysti dlke
bascisinin diggstindan yayinmadi. Mahz
buna gora da dlke basgisi Konstitusiya-
sinin 109-cu maddassinin 32-ci bandini
rehbar tutaraq koronavirus pandemiya-
sina qarsl mubarize sahssinde 6lkeda
elan edilmis xususi karantin rejimi dov-
riinds ¢atin veziyyetds olan sexslere ve
tenha yasayan 65 yasdan yuxari vaten-
daslara sosial xidmatler gdsteriimasinin
semarali toskili magsadile “Azarbaycan
Respublikasinda xususi karantin rejimi
dévrinds sosial xidmatlar gdstarilmasin-
da istirak edan iscilerin sosial mudafie-
sinin glclendiriimasi haqqinda” 14 aprel
2020-ci il tarixli serencam imzaladi [9].
Serancamda xususi karantin rejimi dov-
rinde sosial xidmatler gdstariimasina
calb edilon ®moak va ©halinin Sosial
Mudafiesi Nazirliyi yaninda Doévlet Sosi-
al Midafie Fondunun rayon (sahar) s6-
balerinds ve tabeliyindaki sosial xidmaet
muassisalerinde ¢alisan iscilerin amak-
haglarina ayliq vezife (tarif) maasinin
1 (bir) misli migdarinda muddatli slave
muayyan edilmasi nazarde tutulurdu.

Analoji destek programi tibb iscileri
ilo bagh verildi. Belo ki, Nazirlor Kabineti
“Yeni ndv koronavirus (COVID-19) infek-
siyas! ile mubariza tedbirlerinda istirak
edan tibb iscilerinin sosial mudafiasinin
glclaendirimasi haqqinda” Azarbaycan
Respublikasi Prezidentinin 2020-ci il 18
mart tarixli 1947 noémrali serancaminin
icrasini temin etmak magsadile “Yeni ndv
koronavirus (COVID-19) infeksiyasi ila
mubarize tadbirlerinds istirak edan tibb
iscilarinin amakhaglarina muddatli slave-
nin miayyan edilmasi barada” gerar go-
bul etdi [15]. Qerarda:

- tibbi-profilaktik tedbirleri hayata ke-
ciron iscilara - ayliq vezifs (tarif) maasinin
U¢ misli mablaeginda;

- tacili tibbi yardim xidmati gOsteran
tibb iscilerina, hamginin bioloji materialin
muayinesi ile masgul olan laboratoriya is-
cilering, o cimladan Mahkamsa Tibbi Eks-

pertiza va Patoloji Anatomiya Birliyinin ve
Azerbaycan Qida Tehliikasizliyi institutu-
nun iscilarine - ayliq vazifs (tarif) maasi-
nin dérd misli mablaginds;

- pasiyentlore stasionar tibbi xidmaet
gOstaran iscilere - ayliq vazife (tarif) ma-
asinin bes misli mablaginds is vaxtina
mutenasib olaraq 2020-ci il martin 1-dan
iyunun 1-dak olan muddat Gg¢ln &danil-
masi nazardae tutuldu [15].

Eyni zamanda, ©mak va ©halinin
Sosial Mudafiesi Nazirliyi terafinden di-
ger sosial terafdaslan ils birlikde 45 min
ailaya arzaq yardimi gosterilmasi progra-
mini hayata kegirildi. Dévlatin bu tegab-
blslna dlka igtimaiyystinin mihim bir
hissesi amali hamraylikle gosuldu.

“Koronavirus (COVID-19) pandemi-
yasl dovriinde xususi karantin rejiminin
tetbig olunmasi ils slaqadar issiz kimi
geydiyyatda olan sexslera birdafelik
6demanin verilmasi sertleri vo qaydasI’-
nin tesdiq edilmasi baraeds “Koronavirus
(COVID-19) pandemiyasinin va bundan
irali gelerak dinya enerji vo sehm bazar-
larinda bas veren kaskin dalgalanmalarin
Azerbaycan Respublikasinin igtisadiyya-
tina, makroiqtisadi sabitliysa, 6lkede mas-
gullug mesalelerine ve sahibkarliq sub-
yektlarine manfi tesirinin azaldiimasi ile
baglh bir sira tadbirlar hagqinda” Azarbay-
can Respublikasi Prezidentinin 2020-ci il
19 mart tarixli 1950 némrali Serancaminin
10.5-ci bandinin va Azerbaycan Respubli-
kas! Nazirloer Kabinetinin 2020-ci il 4 aprel
tarixli 135s némrali Serencami ile tasdiq
edilmis “Koronavirus (COVID-19) pande-
miyasinin va bundan irsali gslerak diinya
enerji vo sshm bazarlarinda bag veran
kaskin dalgalanmalarin Azaerbaycan Res-
publikasinin igtisadiyyatina, makroiqtisadi
sabitliys, dlkede masgdullug masalslarina
vo sahibkarliq subyektlarine menfi tasiri-
nin azaldilmasi ile bagh bir sira tadbirler
hagqinda” Azerbaycan Respublikasi Pre-
zidentinin 2020-ci il 19 mart tarixli 1950
némrali Sarancaminin 10.2-ci bandinin
icrasi ile bagli tedbirler plani’nin Il hisse-
sinin 4-cl bandinin icrasini tamin etmak
magsadile Azarbaycan Respublikasinin

147



Uzeyir SOFIYEV

Nazirlor Kabineti Azerbaycan Respubli-
kasi ©mek ve Shalinin Sosial Mudafiasi
Nazirliyinin Mearkazlasdiriimis elektron in-
formasiya sisteminin “Masgullug” altsiste-
minda issiz kimi geydiyyatda olan sexslara
koronavirus (COVID-19) pandemiyasi ilo
alagedar xUsusi karantin rejiminin tetbiq
olundugu dévrda aylig 190 (yUz doxsan)
manat mablaginda birdafalik ddema veril-
masi haqqginda gerar gabul etdi. 200 min
soxsa yasayls minimumu (190 manat)
mablaginda iki ayliq muavinat veriimasina
baslanildi. iki ay miiddetinde 190 manat
birdsefelik mlavinat veriimasi G¢in ddvlet
bidcasinden 70 milyon manat vesait ay-
rildi. Ancaq Prezident hesab etdi ki, Umu-
mi vaziyyeti nazara alaraq ve insanlarin
sosial mudafiesini glclandirmak Ggln bu
kateqoriyaya aid olan insanlarin sayr 600
mina catdirilsin. Belsliklo, 200 min ave-
zina, 600 min insana iki ay arzinda har ay
190 manat vesaitin verilmasi garara alin-
di. Xatirladaq ki, bu kateqoriyaya aid olan
insanlar aztaminatl tebaganin nimayen-
dsleridir, eyni zamanda, koronavirusla
bagli isini itiran va geyri-formal masgullug-
la masgul olan insanlardir.

Prezident ilham ®liyevin serencami
ilo koronavirus pandemiyasinin foesadla-
rinin azaldiimasi maqsadile budcedan
ayriimis 1 milyard manat vesaitin xeyli
hissasi vatandaglarimizin is yerlerinin qo-
runub-saxlaniimasina, ixtisar hallarina yol
verilmamasina, ameakhaglarinin karantin
seraitinde da verilmasina yénaldildi. Umu-
milikda 1 milyon 629 min is¢inin, o clim-
laden dovlst sektoru Gzre 910 min, 6zal
sektor Uzre 719 min is¢inin emakhaqq
saxlaniimagla masgullugu temin edildi.

Dovlst bldcasinden ayrilan vesaita
Dovlst Sosial Mudafie Fondunun vesaiti
hesabina 203 milyon manat, issizlikden
Sigorta Fondunun vesaitindan 91 milyon
manat vasait de slave olunmagla sosial
mudafie tedbirlerine 394 milyon manat
vasaitin sorf olunmasi nazerda tutuldu.

Pandemiyanin zarer vurdugu faaliyyet
sahalerinde calisan, amak mugavilasi
olan 300 min muzdlu isginin amakhag-
larinin - musayyan hissesinin 6danilmasi

Ucln sahibkarlara dovlet terafinden 215
milyon manat maliyys dastayinin gostaril-
masi gerara alindi. Hamginin COVID-19
pandemiyasinin zarar vurdugu foaliy-
yot sahslerinde sahibkarliq fealiyyati
gostaran 300 min fordi sahibkara dovlst
torefinden 80 milyon manat hacminda
maliyys destayi gosterildi.

Karantin dévrundn sosial layihalerin-
dan biri da Prezidentin tesabbiis ile elan
edilen haqgqi édenilen ictimai is yerlari
programidir. issiz ve is axtaran vetendas-
lar, xtsusile geyri-legal, amak muiqavils-
si olmadan calisan karantin ddvrinds
ise issiz galan sexslarin sosial midafe-
sini temin etmak Ugln aylig amakhaqqi
250 manat olmagla 50 min sosial is yeri
acildi. Bunun tgun 30 milyon manat ve-
sait ayrildi. Nazirlerlo onlayn gériisda bu
masalaya munasibat bildiren dévlet bag-
¢isi 50 min ictimai is yeri ilo razilagsmadi-
gini bildirdi: “Men godsteris vermisdim ki,
biz ilkin marhalede bu ragemi 50 mina
catdirag. Amma indi hesab edirem ki, biz
daha bdéyik regama catmaliyiq ve bu il
90 min 6denigli ictimai is yeri yaradilma-
hdir. Onu da bildirmaliyam ki, insan-larin
vaziyyatini yaxsilasdirmaq tgin ¢ox bo-
yuk sosial va igtisadi paket teqdim olunur.
Ovvalki dovrlerde 1 milyard manat mab-
laginda dayarlandirilirdi, ondan sonra 2,5
milyard manat hacminde dayarlandirilirdi.
indi verdiyim tapsiriglar naticasinde bu
igtisadi paket 3 milyard manati, balke
da 3,5 milyard manati 6tecek. Ne gader
lazimdir, biz bunu edacayik. Azarbay-
can batun imkanlar seferbar edib ki, bu
voziyyatden az itkilerla ¢ixsin, insanlarin
hayatini qorusun va postpandemiya ddv-
riina hazir olsun” [2].

Bununla yanasi, sosial programlarin
texiresalinmazhgr temin olunmagqla, iki
milyondan artiq insani shate eden pen-
siya, muavinat, tegaid ve O&danislerin
vaxtindan avval hayata kecirilmasi to-
min olundu. Pensiya va digar ddeniglerin
yalniz muvakkil bankomatdan deyil, an
yaxinda yerlason istoniloan bankomatdan
alava xidmat haqqi ddenilmadan alinma-
sI imkanlari yaradildi.
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Sosial dastayin basga bir formasi ise
6zlnamasgullug programi c¢argivasinda
hayata kegcirilir ki, bu ¢argivade 2020-ci il
arzinda 12 mina yaxin ailanin 6zinimas-
gullug programina calb edilmasi nazarda
tutuldu. Burada ham dovlset vasaitleri,
ham Duinya Bankinin, ham da 6zal bank-
larimizin vasaitlari birge nazers alinir. Bu-
nun Ugiin issizlikden Sigorta Fondundan
70 milyon manat ayrilib. 20 min nafara ig-
sizlikden sigorta muavinati verilocayi, bu
magsad (giin Issizlikden Sigorta Fondu-
nun hesabina 20 milyon manat ayriimasi
gerara alindi. ©mak muqavilasinin mud-
dati bitmis sexslere das igsizlikdan sidorta
Odanisi samil edilecek. Belo ki, issizlikden
sigorta ddenisi ancaq vetandasin irade-
sinden kanar olan issizlik sabablarinden
Odanilirdi. Yeni ager vetandas 0z erize-
si, yaxud onunla imzalanan muqavilanin
muddati basa ¢atdigina gors isden ¢ixir-
disa, onlara issizlik sigortasi édenilmirdi.
Muvafiq qanunvericiliya dayigikliklar edil-
dikden sonra muddatli mdqgavileler Uzra
muqavile maddati biten sexslare de igsiz-
likden sigorta 6danilmasi nezerds tutul-
du. Hamginin, 2 min nafer pese hazirlig
kurslarinin mudavimlarina iki ayliq 6danis
hayata kecirilocokdir.

Bildiyimiz kimi, Dlinya Banki ilo da
baslanan birge layiha naticasinda har il 5
min ailenin 6zinimasgullugu temin edile-
cok. Hoamginin BMT-nin Inkisaf Programi
ile birga alilliyi olan 500 sexsin biznesa
¢ixisina dastek verilmasi nazarde tutulub.

Olkemizds koronavirus pandemiyasi-
na qarsl mibarize tadbirlari ¢argivasin-
da azteminath ailslerin sosial mudafiesi
diqgetda saxlanilir. Nazirlor Kabinetinin
“Yeni név koronavirus (COVID-19) pan-
demiyasi iloe mubarize seraitinde azte-
minatl ailelera Unvanli dovlst sosial
yardiminin verilmasi prosedurunun sa-
delesdirilmasi bareda” 1 aprel 2020-ci il
tarixli Qarari [16] da bu magsada xidmat
edirdi. Qerara ssasen, Olkemizde mar-
tin 1-den etibaren xususi karantin rejimi
muddaetinde Unvanh dovlst sosial yardi-
minin teyin olunma muddati biten azte-
minath ailslera bu yardimin verilmasi ka-

rantin rejimi basa ¢atdigi tarixdan sonraki
ayin 1-dek uzadildi.

Bels ki, ganunvericiliye uydun olaraq,
Unvanh sosial yardim aileya iki il mad-
datina tayin olunur. Lakin indiki seraitde
bu muddat bitdiyi halda, aileya yardimin
verilmasi dayandiriimir. Ailenin tekrar
olaraq yardim Ug¢Un mdiracist etmasina
ehtiyac galmadan, eyni mablagda hamin
yardimin xususi karantin rejimi dévrinda
de 6denigi davam edacayine qerar veril-
di. Hazirda 70 minadak aile Gnvanli dov-
lat sosial yardimi ile temin olunur ve orta
hesabla her aileye aylig 216 manat so-
sial yardim verilir. Mart ay! arzinde 3516
aileya sosial yardimin verilma muddati
basa catsa da, yardimin 6danisi davam
etdirilecayi nazarda tutuldu.

Sosial baximdan hassas ehali qru-
puna aid edilen ailalerin Gzvi olan 17
min talabalenin tahsil haqqi xarclarinin
Odanilmesi ile bagh gerar da ddvlatimi-
zin sosial mahiyyatini teqdim edan ha-
diselerden biri idi.

Olbstte, pandemiya dovrinds Azer-
baycan 6z sosial dovlet mahiyyatini or-
taya qoydu, hargend pandemiya butin
dinyada oldugu kimi, olkemizde de bir
sira halli vacib masaslaleri gindema ge-
tirdi. Bu problemlar har bir dovlet Ugln
spesifik vo 6zlinemaxsusdur. Azarbay-
canda butin mumkdn addimlarla yanasi,
bir sira sahelerde problemlerin oldugu
askarlandi. Bu maqaleda pandemiyanin
birinci dalgasi zamani mdvcud vaziyyst
tohlil edilmis, problemlar ve ugur hekaye-
sina nazar yetiriimigdir.

Belalikla, birinci dalda zamani qarsiya
cixan problemlers isiq salaq. ilk névbade
bir sira dovlat strukturlarinin 6z faaliyyat-
lerinde daqiq, sehih informasiya bankina
malik olmamasi, dlkanin sosial, demoqra-
fik xeritosi il bagl durist menzars yarat-
mag! angallayirdi. Bu sebabdan ehtiyaci
olanlara destek programinda auditoriya
statik deyil, dinamik ve mutaharrik seciyya
dasidi. Bu xisusile ahalinin issiz tebage-
sine 190 manatliq sosial destak layihasi-
nin tetbigi zamani auditoriyanin miayyen-
lasdirilmasi vaxti ortaya ¢ixdi. Prezident
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ilham Bliyev videokonfrans rejiminds ke-
¢irdiyi mUsavire zamani birdefslik ddema
ile bagli e-sosial.az saytina muraciet eden
issizlerin sayinin kaskin artdigini dedi ve
arasdiriimasini tapsirdi: “Mana verilon
malumata gors, son gunler arzinde mu-
racistlorin dinamikasi ¢ox suratlidir ve
bu, misyyan slbhaler dogurur. Dévlet
organlarinin kifayat gadar imkani var ki,
bu masale arasdirilsin ve ehtiyaci olan in-
sanlar dovletden yardim alsinlar” [5].

Yoni ager Azarbaycan Respublikasi
Dovlet Statistika Komitasi zamaninda
Olkenin sosial xertasini daqiqlikls tag-
dim etsaydi, yaxud ©mak va Shalinin
Sosial Mudafissi Nazirliyi igsiz ahalinin,
geyri-formal mesgul shalinin statistik
giymatlendirmasini vaxtinda aparmis ol-
saydl, 0 zanan bir garara yeni yanasma-
lara luzum galmazdi. Bu magamla bagli
Olka basgisi nazirlerle gorisds de 6z xe-
bardarhigini bildirdi.

ikinci magam KiV-lerls bagli idi. ilk
ndvbads onu geyd edak ki, pandemiya
doévrunds fedakarliq, boylk vetanpervar-
lik, ylksok pesa etikasi sergilayan matbu
organlar, jurnalistlerimiz xususile farglan-
diler. Ancaq bezi KiV-ler pandemiya si-
nagindan Uzuag c¢ixa bilmadi. Bela ki,
bir sira resmi matbu orqganlar istisna ol-
magla, ictimai raya tasir guict olan bir sox
mustaqil saytlar, afsuslar olsun ki, reytinq
alde etmok, gindam yaratmaqg namina
bu taleytkli dénamde de pegse etikasina
xilaf ¢ixirdilar. Bu magam dlks basgisinin
Baki Ddvlat Universitetinin yubleyinda
vurguladigi bazi ideoloji bogluglarin mat-
buatda tezahurlarindan biri idi.

Pandemiya dévriinds sosial nazarat,
ictimai qinaq muhim shamiyyste malik
olub, camiyyatin taleyUkli masaelslarinda
garargabuetmads ictimai istirakciligl ze-
ruri hesab edirdi. Bu istigamatde bir sira
ugurlarla yanasi, ¢catismazliglar da 6zinu
gosterirdi. ©fsuslar olsun ki, ictimai rayin
formalagsmasinda, istigamatleanmasinda
asas rupor olan sosial mediada bazi icti-
mai-siyasi quvvalarin pandemiya dévrin-
da ehtimal edilan problemlara 6z merkan-
til siyasi maqsadleri G¢in flrsatcil mévge

sorgileamasi, sosial baris sahasinda hala
bazi problemlarin oldugunu, ideoloji is-
tigamatda halli vacib iglerin gordlmasini
aktuallasdirdi. Olke bascisi pandemiya
ile mUbariza gunlarinda sosial mediadaki
bu arzuolunmaz vaziyyste ds tez-tez mu-
nasibat bildirmali olur, ictimai rayi diizgtin
istigamata yonaltmaya calisirdi.

Diger magam sahiya, tehsil, fovgela-
da hallar strukturlarinin forsmajor situasi-
yalar Ug¢ln iglek mexanizm va resurslara
malik olmalarini aktuallasdirdi. Slbatts,
pandemiya dovrunde hakimlerin, onlayn
fealiyyat gOsteroen muallimlerin cafakes
faaliyysti danilmazdir. Ancaq mahz goz-
lanilmaz vaziyyatlor geyd olunan struk-
turlardan daha c¢evik resurslarin harakat-
lanmasini talab edir.

Pandemiya dovrinds bazi QHT-ler
istisna olmaqgla Uglncu sektor yalniz
matbuatin qonagindan sonra harakatlon-
mali oldu. Onlarin bu harakatliliyi da bir
sira hallarda imitasiya xarakterli oldu. Bu,
he¢ sibhasiz, Gglincl sektorun 6z foaliy-
yotine yeniden nazer yetirma zaruratini
gundama gatirdi.

Koronavirus (COVID-19) pandemiya-
sI bir daha gostardi ki, Azerbaycan sosi-
al dovlet olaraq vetendasinin yanindadir.
Sosial Tadgigatlar Markezinin “Azearbay-
canda pandemiya ile mibarize ictimai roy-
da” analitik hesabatinda [7] eks olundugu
kimi respondentlarin ekseriyyatinin (87,8
faiz) har hansi problemle qarsilasacaglar
teqdirde ddvlstin onlara dastek gdsters-
cayina aminliyini ifade etmasi bunu bir
daha subut edir. Tam eminlikle demak
olar ki, Azerbaycan koronovirus pande-
miyasi ile mibarizedan az itkilerle ¢ixan
azsayl 6lkaslardendir. Bu ugurun asasin-
da xalg-dovlet rahbari birliyi, dévlstin so-
sial rifah dovlsti mahiyystinde olmasidir.
Realliq ondan ibaratdir ki, élkanin rehbari
ham da xalqin lideridir. iiham Sliyev dlke-
da ham legitim, ham nlfuz hakimiyyatina
malik rasional-leqal liderdir. Olkads ger-
¢okdan Prezident-Xalq birliyi var ve dlka
bascisi bu birliyin mantiqi naticesi olaraq
“Biz birlikde gucliydk!” starini bu gundn
vo galaceyin slari kimi ifade etmisdir.
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Uzeyir Shafiev
Social policy of Azerbaijan during the coronavirus (COVID-19) pandemic

Abstract

The article is the subject of a sociological study of the measures of social protection
of the Azerbaijan, the social policy of the state, success in combating the problems
and the challenges they face during a new type of coronavirus pandemic. This article
provides a comparative analysis of the global pandemic situation, the dynamics of the
problem and its development, as well as preventive measures to prevent its spread.
The philosophy of Azerbaijan's success story in the fight against the pandemic is also
revealed, the contribution of the state to the lives of its citizens and to the world, com-
munity is analyzed. Moreover, the article examines the consequences of the pandemic
on a global scale, emerging new realities and upcoming challenges in Azerbaijan.

Key words: coronavirus, pandemic, social support, social services, social policy,
social protection, public solidarity

Y3eup WacumeB
CoumanbHasa nonuTUKa asepbanmaxaHCKOro rocygapcraea BO BpeMs NnaHgeMumn
KkopoHaBupyca (COVID-19)

Pes3tome

MpencTaBneHHas cTaTbAABNSETCANPeaMEeTOMCOLMONIOrMYeCcKoronccrenoBaHms
Mep coumanbHOM 3almTbl azepbangkaHCKOro rocyaapcraa, counanbHOM NOAUTUKK
rocygapcTtBa, ycnexoB B bopbbe ¢ npobrnemamm u CToswmux nepen HAMn 3agay Bo
BPeMsi HOBOrO TUna naH4emMun KopoHasupyca. B ctatbe gaetcsi cpaBHUTENbHbIV
aHanu3 rnobanbHON nNaHAEMWYEecKoW cuTyaumm, cutyaumm B AsepbanpkaHe,
NPUHATBIX Mep, AMHAaMUKM NPobneMbl U ee pa3BUTUS, a TakKe NPEBEHTUBHbLIX Mep
no npegoTBpaLLEeHN0 ee pacnpocTpaHeHus. Takke packpbiBaeTcsi gounocodust
nctopumn ycnexa AsepbangxaHa B 6opbbe ¢ naHaemuen, aHanmampyeTcsa Bknag
rocyaapcTBa B XWU3Hb CBOMX FpaXkaaH U B MMpOBOe coobLecTBoO . BmecTe ¢ atum,
B CTaTbe paccMaTpvBatloTCa nocrneactsns naHgemun B rmobanbHomM macwiTtabe, a
Takke B AsepbangxaHe, BO3HUKAOLLME HOBbIE peanuy 1 NPeacTosime 3agaqum .

KnioueBble crnoBa: KOpPOHaBMpYC, MNaHOEMMUS, couuanbHas noadepkka,
coumanbHble yCryru, coumanbHas nonuTuka, coumarnbHas 3almTa, obwecTBeHHas
COnuaapHoOCTb.
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NIFRST NIiTQI - HUQUOQI, SIYASI VO
MODONI| ASPEKTLORI.
HUQUQI TONZIMLONMD ILD
BAGLI BEYNOLXALQ TOCRUBD

Lalo @KBOROVA

AMEA Hiiquq ve insan Hagqlari institutunun doktorant,
Milli Maclisin Insan hiiquglari komitasinin eksperti
Baki, Azarbaycan

E-mail: .akbarova88@gmail.com

Xilasa. Maqalada “nifret nitqi’nin hdquqi, siyasi, madeni aspektlari va onun
tenzimlenmesinda dlnya tacribasi tehlil edilir. Qeyd olunur ki, son illarde ganuni
va siyasi leksikona daxil olan nifret nitgi va nifret cinayatleri insan haglarini, insan
layaqatini ve baraberliyini tehdid edir, sosial qruplar arasindaki gerginliyi artirir, icti-
mai asayigi pozur ve dinc yanas! yasamag! tehluka altina alir. MUxtalif dlkelarda bu
sahade miuvafiq profilaktik ve cavab tedbirlarinin olmamasi Gmumbasaeri dayerlera
xolal gatirir.

Son iller nifret nitqgi ile bagh tadqgiqatlar nisbaten genis yayilib va bir gox elm
sahaleri, o cimladen hiiquq, politologiya, dilgilik, madaniyyatslnasliq, mediologiya
va s. problemin radikal teraflerini dyrenir. Lakin buna baxmayaraq, nifrat nitqinin
elmi termin kimi dolgun terifi formalasdirilmamigdir.

Maqalada sosial mediada ve COVID-19 pandemiyasi dévrinda nifret nitginin
artmasi tahlil edilmisdir.

Dunyadaki "nifrat hiiququ" tecribasi nazarden kegirildiyi zaman ifade azadligi
ile nifrat nitgindeki mahdudiyyatler arasindaki paradoks ve ziddiyyastlarin bu sahe-
da musbet naticealarin alde olunmasina mane oldugu geyd olunur.

Tadqigatda Avropa Birliyi 6lkalari, ABS, Yaponiya va diger dlkslerde mdévcud
olan tacribalerin muqayisasi asasinda nifrat nitqgina va nifrat cinaystlerine garsi
konkret tatbig oluna bilen ganunvericilik nimunaleri tahlil edilir. Azarbaycanda bu
praktikanin tetbiginin mimkin naticaleri il bagli muallifin ganastleri teqdim edilir.

Sonda nifrat nitginin Gmumi gabulunu yaxsilasdirmaqg, nifrat nitgi ile mibarize
Uglin mdévcud standartlari tekmillagdirmak va nifret cinayetlerinae qarsi tadbir gor-
mak dg¢un ganuni middealara ehtiyac oldugu vurgulanir.

Acar sozlear: nifret nitqi, hiiquqi, siyasi, madani aspektler, sosial sabakaler,
nifrat cinayatleri ve onlarin tenzimlanmasi, diinya tecribasi, Avropa Birliyi, ABS,
Yaponiya, Azarbaycan
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Giris

Siddeat-agressivlik ve ekstremizm ya-
ranandan bari camiyyet ve insan hayati-
nin ayrilmaz hissesi olmusdur. Siddatin
soebabi, mahiyyasti, tezahirl ve aradan
galdirimasinin arasdiriimasi Uzarinda
muxtalif elm sahalarinds - psixologya,
pedaqogika, sosiologiya, politologiya
va s. istigametlerds tedqigatlar aparilib.
Bununla yanasi, XXI yuizillikde siddat
vo nifret tazahlrleri ne cemiyyatda in-
sanlar arasinda, na da ki dinyada dov-
letlar arasinda nainki aradan galdirilib,
hatta daha da artib.

Mdasir danyada dini, irqi, etnik va
milli amiller, dézimsuzliylin muxtelif
formalarinin tezahtrd, fanatizm, dini
zoaminda silahli toqqusmalar bazi bdl-
gelardaki ictimai-siyasi veziyyati ve
inkisaf meyillerini boylk dlcide muay-
yonlasdirir.

Terrorizmin muxtalif novlerine garsi
mubarize, millatlerarasi ve konfessiya-
lararasi minagisalerin davam etmasi,
Olkanin tehllUksasizliyine birbasa tehdid
olan milli ve dini ekstremizmin artmasi
ilo alagali masalaler Azaerbaycan kimi
polietnik ve ¢oxkonfessiyalli bir ¢ox
dovletler Ugln xUsusi aktualliq kasb
edir. MUasir dévrda xarici manbalardan
yonaldilen separatciliq, ksenofobiya,
fanatizm ve fundamentalizm kimi ziyan-
Il talimlerin yayillmasina dastek verilme-
si aciq sokilde 6zUnl gdsterir.

Terrorun miqyasi, dovletlerarasi xa-
rakteri ona qarsl mibarize sistemini
inkisaf etdirmayi, muxtelif dovlatlerin
soylerini uzunmuddatli perspektivda
alagalendirmayi zaruri edir.

Aparilan sosioloji tedgiqatlar, ictimai
roy sorgulari naticasinde olds edilon
malumatlar géstarir ki, prinsip etibarile
insanlarin akseriyyati siddat ve dézim-
suz davranisi teqdir etmasa da, bir ¢cox
hallarda emosional-psixoloji sabablari
asas getirarak bels davraniglari mida-
fia edirler.

Bir cox odlkelarde insanlar (ylzde
33-42 %-o qadar) hayatinda tez-tez ag-
ressiv harakatlor etdiyini, ictimai norma
va qaydalari, ziddiyyetleri aydin basa
diussaler da, eyni zamanda s6zigedan
harekate macbur olduglarini ve yaxud
bunu miayyan herakatlore cavab kimi
etmak hlquglarina sahib olduglarini bil-
diribler [34; 35].

Siddet-agressiya ve nifrat, moti-
vasiyasiz tecavliz hallarinin saviyye-
si tarixan basga millatlarin-6zgalerin
numayendalerine mulnasibatde daha
yuksek olub. Tesadufi deyil ki, msehz
bu sebebdan de tarixen etno-siyasi
muanagqisalaer, siyasi ekstremizm va kse-
nofobiya, millatgilik, sovinizm, antisemi-
tizm, nifratin en agir formalarindan olan
soyqirim, etnik temizlema, terrorculuq
siyasatinin tarefdarlari hemisa sui-istifa-
do edirler. Sadace garsidurmalar deyil,
siddatin tagkilatlanmig tabligi, muxtalif
Olkalarda onlarla harbilesdirilmis ekstre-
mist, terrorcu ve s. toskilatlar fealiyyat
gOsterir, etnik, dini ve sosial gekismale-
rin tablig olundugu yuzlarle cap mahsulu
- gqozet, kitab, brosura nasr olunur, abi-
dalar ucaldilir. Bir gox Qarb dlkalerinda
islam dininin migaddas kitabi - Quranin
yandiriimasi hallari vaxtasir bas verib
[31]. Yaxud Fransada “Charlie Hebdo”
jurnalinin Mehammad peydambarin ka-
rikaturalarini derc etmasi ile bagli bas
veran proseslor de malumdur [3]. ABS-
da garadarili C.Floydun 6limd ile bagla-
yan etiraz aksiyalari, yaxud pandemiya
dévrinda bir cox 6lkalerds ¢inli ve asi-
yalilara qarsi nifrot esasli davranislar
da misal olaraq gosterils bilar [4].

Hazirki informasiya-kommunikasiya
texnologiyalarinin inkigaf etdiyi seraitde
internetds insanlarin aqressiv davranis-
larinin daha da artmasi musahide edilir.

Magsadyonlu zorakihdin tetbiq edil-
masina haqq qazandirmaq, ganuni se-
¢ilmis hdékumeatleri devirmak va s. Ugln
pozucu faaliyyatler, psixoloji telimlar
heam onlayn, ham da oflayn virtual me-
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kanda aparilir.

Sosiologlarin fikrince, getdikca milli
sovinizm ideologiyasi tekca shalinin bir
hissesi deyil, ham do doévlet aparati is-
cilori, harbi qulluggular va hiiqug-miha-
fiza organlarinin amakdaslari arasinda
dostak tapir.

1. Nifrat nitqi, nifrat dili:
anlayiglarin mazmunu ve manasi

Nifrat dili/nitgi nadir? Nifret nitqi
emosional-duygusal yUkli bir anlayis-
dir. Beynalxalqg insan haglari huququn-
da bunun Ugln gebul edilmis terif yox-
dur. Bir coxlari hesab edir ki, yalniz
insan nifret nitqi ile qarsilasdigr zaman
onunla bagh fikir yaratmayin mamkun-
[Gydnd sdylayir, amma bunun meyarlari
¢cox vaxt geyri-muayyan va ya ziddiy-
yatlidir [41].

Kembric lGgstinde bununla bagh
geyd olunur: “Nifrat nitqi - irqi, dini, cinsi
V@ ya cinsi oriyentasiya amillari asasin-
da insana va ya insan gruplarina nifrat
ifade edan ve ya siddeti tesviq eden
katlavi nitgler, ¢ixiglardir” [13].

Diger qisim tedqigatgilara gore,
"nifrata tahrik etma" - Gmumiyyatle her
hansi bir sexse va saxslar qrupuna qar-
si irg, milli mansge, cins, fiziki qusur, din
vo ya cinsi oriyentasiya kimi grupa xas
olan xUsusiyyetlarine gora dusmancgiliyi
va ya nifreti ifade edir’ [1, s.1277-1279].

Dinya humanitar elmlarinda nifrat
nitginin tadqgiqi XX esrin ortalarinda
elmin muxtelif sahalerinda eyni vaxt-
da basladi. Bele ki, 1954-cl ilde 6zu-
ndn inqilabi “Qarazin tabisti” kitabinda
amerikan psixoloqu Q.Olport tarafindan
verbal 6zunuifade kimi teqdim olunan
“zerarsizlasdirma” mdasir dovrde
“nifrat nitgi” adlandirdigimiz ifadani ilk
dafe dile gatirerak diskriminasiya edan
grupun fiziki siddet gostermasina sabab
olacaq ilk addim kimi giymatlendirilmis-
dir [2, s.14-15].

Elmi tadqigatlarda “Hate speech” fe-

nomeni nisbatan genis ahata dairesina
son iki onillikde catmisdir: hazirda nifrat
diline politologlar, hiiqug muidafiacileri,
lingvistler ve dinyanin har bir tarsfin-
dan diger humanitar elm nimayandale-
ri muracist edirloar. Aydindir ki, onun
yaranmasindaki  ¢atinlik fenomenin
kompleks, dissiplinlerarasi yanasma fo-
nunda arasdiriimasini telab edir.

Misal Ugln macar linqvist D.Boro-
mis-Habasinin tedgigatlarinda “nifrat dili”
madani yanasma kontekstinde arasdi-
rilir [5, s.44]. Lakin amerikan hiqugsu-
nasi K.U.Sandersin asarinde adabsizlik
ve nifrat nitqi arasindaki alags izlenilir:
muollif edabsiz xarakterin tasviri ilo bas-
layib nifrat nitgine gatirib ¢ixaran deqgra-
dasiyanin huquqi trayektoriyasini tartib
edir [39, s.91].

Dunyadaki alimlerin arasdirmala-
rinda nifrat nitginden istifade etmayin
zararli naticelarine diggat ¢akilir. Mixta-
lif demokratik 6lkalerda nifrat nitqini tan-
zimlamak G¢ln ganunvericilik tedbirlori
Avropa ve Amerika tadgiqatcilarinin
asarlarinde yer alir [32, s.201].

Nifret nitqinin nitq harakatleri naze-
riyyasi ile elagesi bir ¢ox linqvistik va
huqugi eserlerde vurgulanmisdir [10].

Bazi tedqigatcilar nifrat nitqinin bir
sosial fenomen kimi arasdiriimasini
onamli sayir, KiV-lardaki nifrat mani-
festasiyasini etnik, dini ve diger sosial
mansubluga goéra tasnifloesdirirlor. He-
sab edilir ki, nifret shalinin miayyen
etnik qruplara qargi dusmangiliyinin
verbal hala gstiriimasidir. Hamginin,
KiV-lorde media ve jurnalistlerin foa-
liyyetinin tehlili tadgiqatcilarin  diqget
markazindadir. Masalan, media matnle-
rinde dismangiliyin nitqde tezahdru ile
bagl asas strategiya ve taktikalar tesvir
edirhr. Jurnalistlerin sosial masuliyye-
tinin artirnlmasina yonalmis tedbirlerin
hayata kecirilmasi vacib hesab edilir.

Bltovlikds, hazirda nifrat  nitqi
hidquq, linqvistika, media va s. sahaler
gorcivesini asaraq, siyasat, dovlet
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idaragiliyi va cemiyyatda qarsiligh mi-
nasibatlar kimi sosial sistemin an mu-
him masalasina ¢evrilib.

Hor hansi digar sosial fenomen kimi
“nifrat nitqi” de bir terefden meydana
cixmasi ve faaliyyat gostermasi Ugun
muayyan sartlore malikdir, digar teraf-
den de cemiyyatin inkisafini evvalce-
dan muayyanlasdirir. Masalan, “1990-ci
illarde Amerikadaki bir sira tehsil mies-
sisaloerinda nifrat nitginin tanzimlanme-
sina baslaniimasi cemiyyatdaki muay-
yon huquaqi, siyasi ve sosial proseslarin
muzakirasini canlandirib. S.Qos yazir
ki, Canubi Asiyada son iyirmi ilde fordi
dini ve ya etnik toplumlara vehsicasina
zulm edan sagcl herokatlarin ortaya
¢cixmasi ila nifret nitqinin ganuni tenzim-
lonmasi ile bagli mibahisaler meydana
cixib.

J.Ualdron nifrat nitginden istifadenin
yalniz ayri-seckiliya ve siddete yol ag-
digini deyil, eyni zamanda cemiyyatds
real kabuslar yaratdigini geyd edir. O,
nifrat nitgini sosial mahite ekoloji tahdid
yaradan, tadrican tasir edan bir zahar
kimi tesvir edarak naticede hatta comiy-
yatin xosmaramli Uzvlerini bele comiy-
yotin rifahina dastak olmaqda manea
téradacak bir element kimi galeama verir
[44, s. 4].

Umumi genaste gors, nifrat nitginin
sosial baximdan tahlikali bir fenomen
kimi dyrenilmasina boyuk ehtiyac var.
Belo ki, bu aspektler yalniz hiquq el-
minin maraq dairasi ile yekunlagmir.
Qanunvericilikle insan nitgi ve onun
foaliyyati, dinyagérusu, baxiglari, me-
daniyyati, exlaql ve s. arasindaki alags,
ilk névbads, nitg fenomeninin nisbi
mustaqillikle yanasi, bir gcox xususiyyat-
larin vahdatini ifade etmasi ile baghdir.
Nifrat nitginin sosial bir fenomen olmasi
onun naticelerinin ikigat zerar verma-
si ile askara cixir. Bu zarer, birincisi,
soxslara va qruplara qarsi yonaldilib,
psixoloji ve manavi ziyan vurur. ikinci-
si, butovlikds dovlets, onun sosial ve

manavi qurulusuna qarsi yonalmakle
sabitliyin, birgeyasamin asaslarini sar-
sida bilir [37, s.200].

2. Nifrat dili/nitqi nece miiayyan
edilir? Ifada hiliququ va nifrat nitqi
arasindaki kovrak sarhadlar

BMT-nin ifade azadligi Uzre xusu-
si maruzagisi Devid Key nifrat nitgi va
ifade azadlig1 arasindaki nisbatle bag-
I yazir: “Beynalxalg insan huquglari
sahasinde qanunlari diggstle tshlil et-
sak, ilk baxisda bir-birine aks, paradok-
sal goérinan deyarlari aks etdiyini gore-
rik: Qanunlar bir terafden ifade azadligi
hiqugunu temin edir va bu hiquq ciddi
gorunur. Eyni zamanda, diger terof-
den ayri-secgkilikden va siddstdan azad
olmaq, ictimai hayatda igtirak etmak
hiququ mdévcuddur. Bazen ifade azad-
hgr hdququnun diger hiquglara zidd
oldugunu goraruk. Belslikle, dilemma
ortaya cixir. Problemin halli beynalxalq
hiqugqun mulddeaalarinda moévcuddur.
Beynalxalq hiquq siddate, ayri-secki-
liyo vo dusmengiliya taehrik edon milli,
irgi va ya dini nifratin tabliginin ganunla
gadagan oldugunu bildirir." Bu clr ha-
disaler cinayat tagibine maruz galmasa
da, askar sekilda onlarin ganunsuzlug-
larina dalalat edir. Nifrat nitqinin ganu-
ni bir terifi halslik miayyan edilmayib.
Bu, bir konsepsiya kimi glindslik hayata
daxil olub. Aydin olan odur ki, nifrat nitqi
mahdud olmalidir ve bunun Uglin me-
yarlar var. Bu cur ifadalar digarlari kimi
tenzimlenmalidir, yoni hokumat tatbiq
olunan mahdudiyyastlarin zaruri, ganuni
oldugunu, yani agiq sokilde formalasdi-
rildigint va hékumatin tatbiq etmasina
icaze vermamasini, onun taqdirini ve
istifadasinin hagli oldugunu subut et-
malidir [28].

Avropa Surasi Nazirlar Kabinetinin
R (97) 20 sayh tovsiyasine goéra, nifrat
nitqi — kesonofobiya, antisemitizm, teh-
rik etma, stimullasdirma, yaxud nifre-
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tin diger tezahurlerinin yayilmasi kimi
oOzlnuifada formalarinin bitlin novlari,
eyni zamanda aqqressiv milliyyatcilik,
etnosentrizm, azliglara, miqrantlara ve
emiqgrantlara qarsi diskriminasiya kimi
izah edilir. Dzyaloginskinin geyd etdiyi
kimi, "nifrat nitgi" ifadasi "nitq tecavizd"
konsepsiyasinin macazi bir ekvivalen-
tidir vo danisanin tecavlzkar vaziyye-
tindan irali gelan spesifik nitq davranisi
formasini bildirir [46, s.63].

“ARTICLE 19” teskilati diinyada ifa-
da azadhginin ve berabarliyin qorun-
masi istigamatinde foaliyyat gostarir
[17]. Teskilat nifret nitqi sahasinde de
vaxtasiri telimatlar hazirlayir. Bu clr
tolimatlarin birinde “ARTICLE 19” toski-
lati "nifrat nitqi/nifrat dili" ifadesinin de-
finisiyasi, manasi ve bela hallara garsi
hlqugi ganunverici asaslarla semarali
mubariza aparilmasinin bazi meqgamla-
ri ile baglh telimat teqdim edib.

Hazirki dovr ug¢iin bu sahada orta-
ya ¢ixan suallar bels tasniflagdirilir:

1. Mahdudlasdirilmasi zeruri olan
"nifret dili"ni nece miisyysnlesdirmok,
onu nece ayird etmoak olar?

2. Nifrat nitqine qarsi miixtslif dévlet-
ler tarafinden na kimi tadbirler gordiltir?

3. Nifret nitqi hansi kateqoriyalar ve
hansi sertlerlo dévlet terefinden gada-
gan edilmalidir?

Ovvala, qeyd edilmalidir ki, bey-
nalxalg hiquqda nifrat nitginin tmuman
gabul edilmis vahid terifi yoxdur. Daha
dogrusu, halalik genis ifadsleri ahate
edan Umumi bir anlayigdir.

4. Bununla bele, insan huquglari
sahasinda dovlstlarin beynalxalq hiiqugqi
ohdaliklarini rehbar tutaraq, siddst dere-
cealerinden asili olarag nifret nitginin
muxtalif formalarini tanimaq ve ayirmaq
Ucln bir tipologiya teklif edir. O cimle-
dan, dovlstin beynalxalq hiiquga uydun
olaraq gadagani tetbig etmak macburiy-
yatinda oldugu nifrat nitginin an askar
formalari ve mistasna hallarin bir gismi
barade manbaler mdévcuddur.

Hemcinin, beynalxalg qanunlara
gora, har bir dovlatin beynalxalq 6hdali-
yina asasan nifret nitgini mehdudlasdira
bilacayi hallar var. Buraya bu clr gada-
galardan sui-istifade hallarinin garsisini
almaq ve sanksiyalar tatbiq olunarsa,
onlarin aglabatan ve miutenasib olma-
sini tamin etmakle yanasi "nifret dili"
qurbanlarina destak ve tazminat teamin
etmoak barads telimatlar daxildir.

Nifrat nitginin ne oldugunu ayird et-
mak Ugln ilk ndvbada bir-biri ile qarsi-
ligh bagh olan iki hiququn vacibliyini
basa dusmak lazimdir:

- ifade azadlg;

- barabarlik htiququ [18].

ifade azadligi hilququ Umumdiinya
insan Haglari Bayannamasinin (UIHB)
19-cu maddasi ile temin edilmis va insan
hiquqlar Gzra butln asas ve regional
muqavilaler terafinden qanuni olaraq
gabul edilmis asas insan hiququdur.
Dogrudur, UiHB dévletler liglin macbu-
ri ganuni senad deyil. Bununla yanasi,
onun bir cox muddaalarinin gabul edil-
diyi vaxtdan baeri adi beynalxalq hliquq
statusu aldigr guman edilir.

Beynalxalq hiquqg hami dgln bera-
berlik hiququnu va ayri-seckiliyin ga-
dagasini misyyen edib. insanin goraf
va layagaetinin ayri-seckilik goyulmadan
gorunmasi mahz nifrat dilinin miayyen
edilmasinda acar rolunu oynaya biler.

Nifret nitqi ve nifret cinayetleri for-
di huquglarini, insan layagaetini ve be-
rabarliyini tehdid ederak, sosial qruplar
arasindaki gerginliyi guclendirarak, ic-
timai barisi ve ictimai asayisi pozaraq
ve dinc yanasi yasamagi tehliks altina
alaraq cemiyyatleri zsharlayir. Sosial
birliyi, hemrayliyi ve camiyyst Uzvle-
ri arasindaki inami azaldir. Nifret nitqi
hec¢ bir demokratiyanin mévcud ola bil-
mayacayi rasional ictimai muzakiralera
manea toradir, bu ganunun aliliyina
tehlika yaradan huquglarin sui-istifade-
sina sabab olur. Nifrat va nifrat cinayat-
leri son on ilde durmadan artmaqdadir.
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©n arzuolunmaz hal odur ki, Avropa
Birliyine Uzv bazi 6lkalerda nifret nitqgi-
nin siyasata cevrilmasi dovlet idaragi-
liyinin an ylUksak saviyyasinde ortaya
cixmaga baslayib.

Hec¢ bir camiyyat nifret tazahurlerina
garsi immunitete malik deyil. Bununla
yanasl, nifretin derinlegsmasi sosial mu-
hit ve gorule bilecak tadbirlardan asili-
dir. Ister nitgle, ister harokatle, istorse
da heraketsizlikle doévletin reaksiyasi
muiayyan sosial normalar yaradir ve
movcud standartlar baredsa camiyyati
malumatlandirir.

Son akademik odebiyyata gors,
nifrat nitgine qarsi oks-nitq (counter
speech) irqgilik ve digar dézumsuzlik-
le mubarize ¢ox vacibdir. ks nitg-¢ixig
dasteklanmalidir, tahsil, malumatlandir-
ma va igtisadi barabarsizliklari aradan
galdirmaq ugun sosial programlarin re-
allasmasi, nifrat cinayatleri ile mubariza
Ucun institusional sistemin guclandiril-
masi zaruri hesab edilir.

3.Nifrat dili beynalxalq hiiquq,
normativ aktlar ve senadlardea

Hor il iyulun 22-de “Avropa Nifrat
Cinayatlari vea Qurbanlari Gunu” qeyd
edilir. ATST-in Demokratik Tesisatlar va
insan Hiiquglar Biirosu (DTIHB) 2008-
ci ilda “Nifrat Cinayat Qanunlari/Praktiki
Reahber prinsiplar’adli senad hazirlayib.
Senadls bagli mizakiralerde Azarbay-
candan Bas Prokurorlug temsilgileri is-
tirak edib. Sanadde problem kimi cavab
axtarilan esas suallardan biri budur:
Nifret cinayatleri: yeni cinayat ndévd,
yoxsa movcud cezalarin daha da sert-
logdirilmasidir?  Umumilikde, DTIHB
nifrat ganunvericiliyinin islek olmasi ve
cozanin odalatli ve adekvatligi prob-
leminin halline nail olmaq Ug¢ln asas
suallara cavab verilmasini vacib hesab
edir. Bels ki, zorakiliga ¢agiris olmayan
nifret nitglerinin gadagan olunmasi ifa-
da azadligi hiququ ile “toqqusa” bilar.

Reahber prinsiplerda nifrat ganinvericili-
yinde halledici olan asagidaki 5 strateji
sual ireli surdalar:

Strateji sual 1: Qanunda yeni ci-
nayat névi miayyan edilmalidir, yoxsa
movcud cinayat novlerine gbre daha
sort cozalarin verilmasi kifayatdir?

Strateji sual 2: Qanuna hansi gorun-
mali olan xususiyyatlar daxil edilmalidir?

Strateji sual 3: Qanunda cinayatin
motivi nece muayyanlasdirilmalidir?

Strateji suali 4: Qurbanin kimliyi ile
bagh mensubiyyet, aidiyysat ve yanls
anlama masalalari neca hall edilmalidir?

Strateji sual 5: Hansi motivlerin si-
butu taleb olunur ve zaruri motivasiya
daracesi ne qadardir? [47].

Nifret cinayatlari miayyan bir sosial
grupa garsl dézumsuzlikden qaynag-
lanan cinayat ndvudir. Bu cur cinayat-
lor konkret bir saxsa garsi deyil, batun
sosial grupa qarsi yonaldilmasi il xa-
rakterize olunur. Qarb dlkalarinds sag-
¢l va solcu populizm ve ekstremizmin
artmasinin trends c¢evrilmasi fonunda
nifrat cinayatleri ile bagh ganunlar, bir
¢ox Olkads irqgi ve ya diger garazli mo-
tivlerle téradilon cinayeatleri daha sert
tenzimlayan ganunlar haqqginda uzun
illardir mtzakiraler aparilir.

Son iller ganunun aliliyi, demokrati-
ya va temal hiquglardan ibarat tglikda
dinya saviyyasindaki tenazzll proses-
lari bas verir. Paralel olaraq doévletler
cemiyyatdaki nifreti aradan galdirmag-
da haelalik nainki ugursuz gérunur, ham-
¢inin buna tahrik eden muhiti de forma-
lasdirir. BMT-nin XUsusi maruzagisinin
geyd etdiyi kimi, maasir irqgilik, irqi ay-
ri-seckilik, ksenofobiya, siyasi ritorika,
xususan millat¢i populist ideologiyalar
ayri-seckilik va dézimsuzIlyu artiraraq
barabarliklera tehdid yaradir.

2019-cu ilin mayinda Avropa Parla-
mentina (AP) seckilarden avval AP-nin
Uzvleri Avropadaki neofasist zorakiliga
dair bir gerar gebul edilmasina ehtiyac
duydular. Mehkema “siyasatgilor va
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dovlet mamurlari terefinden cemiyyet-
da nifrat va siddati birbasa normallas-
dirdiglar ve guclandirdiklari Ggln nifrat
nitglarini qinadi.

insan hiiquglari, cinayet ve odalst
arasindaki hududlarda yerlagan nifrat
cinayatloeri masalasini hall etmak Ugln
coxsaxali tanzimlema va ortaq bir masu-
liyyatin formalagsmasi dnamlidir.

Beynalxalq hlquq nifretin sosial fe-
nomen olaraq qarsisinin alinmasi va
aradan qaldirilmasi tgln talimatlar ve-
rir. Bununla yanasi, nifrat nitqi ve nifrot
cinayatleri ile semarali mubarizse tadbir-
lerinin hayata kegirilmasi dovlstlerin 6z
allarindadir. Milli dévlat saviyyasinda bu
maqgsada ¢atmagq ugln glc strukturlar
- polis, prokurorlug, mehkama, zaror-
¢okmigler, vatendas cemiyyati toskilat-
larinin amakdasligina ehtiyac yaranir.

Mduayyan bir sosial grupun nimayan-
dalarinae qarsgi verbalizasiya ve ya diger
dismengciliyin tezahuru ile bagl bey-
nalxalq birliyin moévqeyi nifrat nitqinin is-
tifadesini mahdudlasdirmaga yonalmig
beynalxalq muqavilalerin gabul edilme-
si ile tesdiglenir.

Milli “nifret ganunvericiliyinin”, akt-
lari ve normalarinin tetbiginin magsadi
Umumi genasta gore, nifret cinayatle-
rinden zerar ¢oakenlarin minimum va
sorti nisbi xarakterli gorunmasinin te-
min edilmasidir.

Tadqiqat¢ilarin bu sahadsa arasdir-
malari cemiyysatde ciddi qarsidurma
problemlarinin hallinda cinayat ganunve-
riciliyinin misbat tasirini vurgulayir [40].

Masalaya Umumi baxis, heam da bela
bir magami Uza gexarir Ki, nifret cinayat-
loeri ganunlarinin ve ya muddaalarinin
islemasi Ugln ddvletlerin demokratiya
va ganunun aliliyi baximindan miayyan
bir yetkinlik saviyyasina ¢atmasi lazim
galir. Butun hallarda ilk vacib mesala
ganun yaradiciliginin faydasinin dark
edilmasidir. Sosial garginliyi hall etmak
Ucun cinaystkarligla bagli ganunveri-
cilikde Cinayat Macallesinin dayisdiril-

masi sosioloji, iqtisadi ve tarixi amilleri
aradan qaldirmaq ugun tasirli addimlar
atmaqdan daha ucuz, daha sade ve
daha suretli basa gelir. Bununla yana-
s1, nifrat cinayatlorinin tesniflagdiriimasi
cotinlikler yaradir. Azliglar adlanan ka-
teqoriyalari gorumagq tglin ganunverici-
lik talab olunur. Bu da hakimiyyast qol-
larinin miUkammal qganunlar hazirlaya
bilecayini sibha altina alir. Onlar xalq
dasteyini itirmak gorxusundan proble-
mi azalda biler, glic manasinda akse-
riyyatin va azligin qorunmasinin bara-
barlasdiriimasinda israr eds ve ya eyni
sabablarden qorunan gruplarin agiq bir
siyahisini hazirlaya bilerler. Mahkama
iglerinin tadqiqi onu godsterir ki, yetkin-
lagmis demokratiyanin formalagmadigi
cemiyyatlarde qanunverici organlar po-
pulyar olmayan sosial gruplarin gorun-
masini tanzimlemak Uc¢lUn adlabatan
hall yollari hazirlamaga havaesli deyil.

Burada diger messale mahkema sis-
teminin masuliyyatinin ortaya gixmasi-
dir. Belsa ki, bir gox veziyyatlerds, iste-
nilan mahkamsa qgararlari ginahkarlarin
cozasliz qalmasi ila naticelana biler.

Odalst sistemi daxilinde nifraet ci-
nayatleri sanadlarini he¢ olmasa mini-
mum deracede gebul etmayan dlkalar-
de mahkema sistemi hlqugslinasin
sohvlerini aradan qaldirmaq kimi kor-
rektlagdirici funksiyasindan istifade edes
bilmir.

Radikallasma, irggilik, ksenofobiya,
antisemitizm, coxsaxali fobiyalarin bas
verdiyi cemyyatlarde nifret cinayatlori
ile bagli ganunlar ya istifade edilmamis
gala, ya da aks natice vere biler.

Birinci ssenarinin aks effekti odur ki,
tarixan geyri-populyar sayillan mazlum
va hassas gruplara simvolik himayadar-
lig etmak avazina, dovlat irggiliyin gun-
dalik mévcudlugunu etiraf etmir, antise-
mitizm, ksenofobiya, dini dézimsizlik
ve homofobiya qurbanlarin tacribalerini
ahamiyyatsiz hesab edir, yaxud da gor-
mazden galir. Buna misal olaraq, faktiki
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nifret cinayatlerinin yalniz kigik bir his-
sasini aks etdiran, sosial fenomen kimi
nifrat dilinin mévcudlugunu tshrif eden
statistikaya nezer salmaq kifayatdir.
ikinci ssenari daha arzuolunmazdir.
Bela ki, bu halda mahz mahkemalar ilk
névbada gorumali oldugu qruplara gar-
sI gqanunun aliliyi, baraberlik va insan
loyagati kimi esas dayerleri inkar edan
gruplarin lehina hékm c¢ixarir. Hiqug-
lardan sui-istifade ile naticalana bilan
mahkama qerarlari ile mahkemalar
temal deyarlere hlicum edanlera rog-
batle yanasasir (insan Huquglar Uzre
Avropa Konvensiyasinin 17-ci bandi).

BUtovlikds, aidiyysti  qurumlar,
semarali prosedurlar ve insan haqglari-
na uygun sosial mahit nifrat cinayatle-
rine garg! effektiv mibarizenin reallas-
dirilmasi tg¢ln son daraca vacibdir. Bu
ise yalniz nifrat dili ile bagl yuxaridaki
tovsiyalor yerina yetirildikde alde edila
biler. Nifret cinaystleri muiddsaalarinin
tatbigi ve cezanin artiriimasi kimi “keg-
mis, postfaktum” cavablar muxtaliflik,
tolerantliq ve seffafligin tesviqi ile birlik-
da olmalidir.

ifade azadligi hiiququ Umumdiinya
insan Haglari Bayannamasinin 19-cu
maddasindas tasbit edilmisdir: “Har kasin
fikir ve ifade azadligi vardir; bu hiiquga
hec¢ bir manea olmadan inancini davam
etdirma azadli§i ve dovlst sarhadlerin-
dan asili olmayaraqg har hansi bir vasita
ila malumat va fikir axtarma, alde etma
ve yayma azadhgi daxildir’. 1966-ci ilde
BMT-nin Bas Assambleyasi terafindan
gabul edilmis Mulki ve Siyasi Huqugla-
ra dair Beynalxalq Paktin 19-cu madde-
sinda geyd olunur.

Malum oldugu kimi, Azaerbaycan da
daxil olmagqla, muaxtslif milli dévlstlarin
konstitusiyalarinda muvafiq maddaelare
uygun olaraq, beynalxalg hiququn
Umumi taninmig prinsiplari, normalari
va beynalxalq muqavilaler milli hiiquq
sisteminin ayrilmaz hissesi kimi tasbit
edilir.

BMT Bas Assambleyasinin 21 de-
kabr 1965-ci il tarixli 2106 (XX) sayli
gerar! ilo tesdiq edilmis “irqi ayri-seg-
kiliyin btlin formalarinin aradan qaldi-
rilmasina dair Beynalxalg Konvensiya’-
nin 4-cli maddasinde geyd olunur: “Uzv
dovlatler irgi Ustunliyl teblig eden va
ya nifrate asaslanan fikirleri yaymaq,
irqi ayri-seckiliyi tahrik etmak kimi iste-
nilen faaliyyatin yayllmasini ganunla
cinayat hesab edir, eyni zamanda iste-
nilen irge ve ya etnik muxtalifliye malik
insanlar grupuna gargi tecaviz va irqgi
foaliyyatleri va onlarin maliyyalesdiril-
masini cinayat adlandirir”.

Bununla yanasi, daha Umumi xarak-
terli bir cox beynalxalq akt, mesalen, 16
dekabr 1966-ci il tarixli “Mulki ve Siyasi
Huquglara dair Beynalxalq Pakt”, 4 no-
yabr 1950-ci il tarixli “insan hiquglari
ve asas azadliglarinin mudafisesi Uzra
Avropa Konvensiyas!” media azadligini
elan edarok, bu hiququn hayata kegi-
rilmasi Ugin mduvafig mahdudiyyatloer
miayyen edir.

Miilki ve Siyasi Hiiquqlara dair

Beynalxalq Pakt

Madda 19.2. Her kasin 06z fikrini
sarbast ifade etmak hlququ vardir; bu
hiquqga doévlet sarhadlarinden asili ol-
mayaraq sifahi, yazili ve ya badii ifade
yolu ile ve ya secdikleri diger Usullarla
har clr malumat va fikir axtarmaq, yay-
magq va yaymagq azadligi daxildir.

3. Bu maddanin 2-ci bandinda nazer-
de tutulmus htquglardan istifada xUsusi
vazife ve masuliyyat dasiyir. Buna goéra
da, ganunla misyyan edilmis va zaruri
olan miuayyan meahdudiyyetlera maruz
gala bilar: a) basqalarinin hiquglarina
va nufuzuna hérmeat etmoek Ugln, b)
dovlat tahllkesizliyinin, ictimai qayda-
nin, saglamligin va ya ehalinin menae-
viyyatinin gorunmasi tgun.

Madda 20.1. Muhariba ile bagli her
cur tebligat ganunla gadagan edilmali-
dir. 2. Ayri-seckiliya, digmangiliye ve ya
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siddata tahrik edan milli, irqi ve ya dini
nifrat lehina har hansi bir ¢ixis ganunla
gadagan edilmalidir.

Avropa insan Hiiquglar ve

Osas Azadliglarinin Miidafiasi

uizro Konvensiya

Madds 10. ifade azadligi. 1. Her ke-
sin fikirlarini sarbest ifade etmak hiiququ
vardir. Bu htquqa fikir sarbastliyi, dovlat
organlarinin ve doévlaet serhadlarindan
asili olmayaraq heg¢ bir mtdaxile etme-
dan malumat ve fikir almaq ve yaymaq
azadligi daxildir. <...>.

2. Veazife ve masuliyyst dasiyan bu
azadliglarin hayata kecirilmasi nizam-
si1zhdin va cinaysatlarin garsisini almaq,
saglamhgr ve exlaql gorumaq, basqga-
larinin nifuzunu va ya huquglarini qo-
rumaq, gizlilikle alinan malumatlarin
acgiglanmasinin garsisini almaq ve ya
mahkama hakimiyyatinin salahiyyst va
garazsizliyini temin etmak Ugln ganun-
la muayyan edilmis ve demokratik bir
camiyyatde milli tehlUkasizlik, arazi bu-
tovllyl ve ya ictimai asayis baximindan
zaruri olan bazi rasmiyyetlere, sertlors,
mahdudiyyatlere va ya sanksiyalara
maruz gala biler.

Avropa Birliyi de 6z novbasinda
nifrat nitqi ile bagli addimlar atib. 1997-
ci ilde Avropa Surasi Nazirlar Komitasi,
irgcilik, ksenofobiya ve antisemitizmin
yenidan canlandidini geyd edarak, eyni
zamanda ifade azadliginin vacibliyini
gabul edarak, tzv dovlatlerin hékumat-
lerina nifrat nitqi ile mubarize tedbirle-
ri goérmalerini tovsiya edib (Tdvsiys,
1997). Hiquq professoru A.Cesisin fik-
rince, indiki marhalada ayri-seckilik xa-
rakterli bayanatlarin ictimaiyyat arasin-
da yayilmasini qadagan eden cinayat
ganunlarinin tetbigi dinya demokrati-
yalarinda dmumi bir tendensiyadir.

1948-ci ilde Umumdiinya insan Hag-
lari  Bayannamasinin (UHHR) qabul
edilmasi ile BMT-ya tzv ddvlstlar bi-
tin insanlarin irqina, etnik mangayina,

rangina, dini mensubiyyatina, saxsiy-
yoting, cinsi oriyentasiyasina ve s. farq
goymadan azad dogulduglarini, leyagat
va hlquglarina gore barabar olduglarini
gabul edibler.

1948-ci ilde BMT Bas Assambleya-
si terefindan yekdilliklo gabul edilmis
“Soyqirim cinayatinin gargisinin alinma-
sI va cazalandiriimasina dair Konvensi-
ya’nin 3-ci maddasina goéra, soyqirim
tératmayoe birbasa ve kltlevi cagiris
beynalxalqg ganunlara asasen cinayat
kimi cazalandirilir. Dévlstler bu cir ci-
nayetlarin garsisini almagi ve cazalan-
dirmagi 6z dhdslerine gdéturtrler. Kon-
vensiyada soyqirim dar menada: milli,
etnik, irgi ve ya dini qrupu tamamile va
ya gismen mahv etmak niyyati ile tore-
dilen amal kimi tasvir olunur (Madda II).

Genosid konvensiyasi gisman Bey-
nalxalg Harbi (Nyunberq) Tribunali esa-
sinda qurulmusdu [24].

Yugqoslaviya Beynalxalqg Tribunali da
eyni zamanda 3-cU maddani muzakira
etmis, lakin “serb olmayan shalinin go-
vulmasi ve muharibaya ¢agiris” ifadale-
ri arasindaki sabab ve natica alagalerini
qura bilmemisdi.

EImi adabiyyat genosidi “sistematik
va dovlsetin amrine asaslanan” harakat
kimi ferglendirse de, ictimai qruplara
garsl an c¢irkin tezahiur de adlandirila
biler. Genosid Konvensiyasi ile gorunan
milli, etnik, irgi ve dini gruplar bir ¢ox ci-
nayat macallalerinda nifrat cinayatlarina
dair xUsusi statusa sahibdir.

1965-ci ilde gebul edilmis “irgi ay-
ri-segkiliyin - bitin formalarinin  lagv
edilmasi Uzre Beynalxalg Konvensiya”-
nin (ICERD) 4-ci ve 6-ce maddaleri
butiin genismiqyasli ayri-segici nitq ve
foaliyystlori gadagan edir. Konvensi-
ya hamginin doévletlerdan istenilan irqi,
dini, etnik grupa mansubiyyati ile bagl
nifrat nitqinin dovlatler terafinden caza-
landiriimasini taleb edir. Bundan slave,
Konvensiya dovlstlerin irgi diskriminasi-
yaya qars! cinayatlarin qarsisini almaq
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Ucln mdéhkam institusional ve leqal ba-
zalarin yaratmali olduglarini vurgulayir.
1966-ci ilde gebul edilmis “Mulki va
siyasi hlquglara dair Beynalxalq Pakt”
(ICCPR)” (1976-ci ilde qlivvays minib),
xususile onun 19-cu maddaesi ile birga
tofsir edilmis 20-ci maddasini “nifrat
nitqina” dair an munasib beynalxalq te-
minat hesab etmak olar. Baxmayaraq
ki, onun terifi kifayet qeder dar sakilde
(milli, irgi ve ya dini nifrat) muayyan
edilmisdir. Nifretin gasden ve kutlovi
sokilda tebligi mudafis olunan "nifret"in
ayri-seckiliye, dusmanciliye va ya zora-
kiliga, yani ganunsuz maddi haroket-
lora tahrik etmamasi nazards tutulur.
Paktin 6-c1 ve 7-ci maddasleri 26-ci
madds ile yanagi yasamaq hiququnu
asas goturerak gaddarliq, isgencs, in-
sanlhda sigmayan harokatleri gadagan
edir ve hakimiyyetlara zarargcakmisin
hansi grupa mansub olmasindan asili
olmayaraq substantiv hiiquglarini temin
etmak masalasini 6hdalik kimi qoyur.

“dlil  Huquglari  Konvensiyasinin”
(CRPD) (2006-ci ilde gebul edilmisdir)
16-c1 maddesinda Uzv dovlstlerdan alil-
lori gender faktorundan asili olmayaraq
har cur istismar, siddet ve sui-istifade
hallarindan gorumaq ucgln batin lazi-
mi tadbirleri hayata kecirmak 6hdaliyini
telab edir.

Yuxarida  gosterilen  beynalxalq
mugavilalerden basqga, BMT c¢argivesin-
da nifrat nitgine qarsl hayata kegirilan
muxtelif debatlar ve programlar da geyd
edilmalidir. XXI esrda bas veran bdyuk
fikir ayriliglarindan biri dini kimlikle bag-
Ih ifade azadhgi, kufr ve nifret nitginin
forglondiriimasi ile bagl idi. BMT-nin
16/18 sayli getnamasi bu ziddiyyati hall
etmak magsadini dasiyirdi ve “Rabat
Foaliyyat Plani” onun hayata kegirilma-
sina rehbarlik edacak bir vasite kimi ha-
zirlanmisdi.

Rabat Faaliyyst Plani etiraz, tehqi-
ramiz, lakin cazalandirilmayan ifadaler
va qanunsuz olan nifrat ifadeleri arasin-

daki hududlarin muayyanlagdiriimasina
imkan veran, alti hissadan ibarat bir
“test” mexanizmi toyin edir.

Altl amil bunlardir: 1. kontekst, 2.da-
nisanin kimliyi, 3.niyyet, 4.mazmun va
forma, 5.nitgin ¢atma deracesi, 6.mig-
yasl ve zaroer vurma ehtimali. Rabat
Faaliyyat Planinin xususi shamiyyati,
onlayn danisidi nitgqden ayirmagi ba-
caran, daha ylUksak sosial tesir gdstara
bilen forg amillerini gabartmasidir.

2018-ci ilde BMT-nin bas katibi
“BMT-nin nifret nitgine dair Strateji Foa-
liyyet Plani”’na start verdi. Toesabbls
global nifrat nitginin yUksslen trends
cevrilmasina ve 6lkalarde mdvcud olan
demokratik deyerleri tehdid etmaya
baslamasina cavab idi. Strateji Foaliy-
yat Plani heg bir ganuni nitqg mahdudiy-
yotlerinden behs etmadoen ddzimsiz-
lUya qars! mubarizeds kompleks sosial
vo siyasi strategiyani temsil eden 13
asas ohdaliyi muayyanlasdirdi. Strateji
plan tadgigat ve malumat tahlili yolu ila
sabableri axtarmaga, malumat yaymaq
va strateji Unsiyyet, habelo tablijat sok-
linde eks nitq tetbig etmaye asaslanir.

Avropa Tahlikssizlik vo ®makdasliq
Toskilatinin (ATST) Demokratik Tasi-
satlar va insan Haglari Birosu (DTIHB)
nifrat cinayatloerine xususi diqgat ayirir.
ATST DTIHB nifrat cinayatleri ile miiba-
rize Uzra milli dayaglari, sivil toplum tag-
kilatlari va beynalxalq tagkilatlarla birlik-
da igtirakgi dovlstlare nifrat cinayatlerina
tesirli sakilde baxan ganun layihaleri va
adalat sistemlarinin hazirlanmasinda
komak edir. Dovlet mamurlari, QHT va
beynalxalq teskilatlar arasinda nifrat
cinayatleri barade malumatlihgr artirir
vo nifrat cinayatlerinin izlenilmasinda
ve bildirilmasinda vaetendag camiyyatini
dostaklayir.

Avropa insan Haqlari Mehkamesi

(AIHM) va nifret nitqi

ifade azadligi, xususile siyasi ifade
azadligi demokratiyanin temal dasi-
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dir. Lakin onun da mahdudiyyatleri var.
Mahdudiyystler barade qerar vermak
har bir halda risk altindaki htquglarin
diqgstle tarazlasdiriimasina ehtiyac
yaradir. AIHM-de nitq mehdudiyyatleri-
nin maxtslif formalari ile bagli aydin ve
forgli bir mehkema qgaydalari mévcud-
dur, lakin nifret nitqi d¢ln bunlarin rah-
bar prinsiplerini aydinlasdirmaq sahe-
sinda hala da bosluglar var.

Avropa Surasi (AS) nifrat

dili haqqinda

Avropa qitesi Ug¢lun an vacib insan
hdquglari senadi olan 1950-ci ilin Avro-
pa insan Hiquglari Konvensiyasindan
alave atrafll arasdirmadan sonra AS
Olkalari xdsusi gorunan asaslarla bir
sira diger konvensiyalar gabul etdiler.
1994-cu ilde “Milli azliglarin gorunmasi
Uzra Cergive Konvensiyasinin (FCNM)”
4-ci maddesinda ayri-segkilik gadagan
edilir. Teraflor milli azliglara mansub
soxslara ganun qarsisinda barabaerlik va
ganunun barabar gorunmasi hiiqugqunu
temin etmayi 6hdasina gotururler. 6-ci
maddaya uydun olaraq, Tereflor me-
deniyyatlerarasi dialoqu tasviq edir vo
etnik, madani, dil ve ya dini kimliklarina
gOra tahdid ve ya ayri-seckilik, digman-
¢Gilik va ya siddete maruz galan saxsleri
gorumagq uc¢in muvafiq tadbirler gortr-
lor. 9-cu maddada ayrica ifads ve ¢ixis
etmok azadligi elan edilir. FCNM qaraz-
li motivasiya edilmis davraniglara garsi
mdubariza yollarini axtaran deyil, media-
da nifret nitginin garsisinin alinmasina
da diggat yetiren vasitalardan biridir.

1989-cu ilde gabul edilmis “Avropa
Serhadsiz Televiziya Konvensiyasi’nin
7 (1) b bandinds insan layagatine hor-
mat va nifrat tehrikinin gadagan edilma-
sinin zaruriliyinden bahs olunur.

2003-cu ilde gebul edilmis “Kiber-
cinayatlore dair Konvensiyanin Slave
Protokolu” irqci ve ksenofobik materi-
allarin yayilmasi, irqgi ve ksenofobik
motivasiya ile tahdid, eyni sakilda tehqir

va inkar, kobud bir sakilde irq¢i ve kse-
nofob tebistde téradiloan cinayatlerin
cinayat masuliyyatini uygunlagdirmagi,
soyqirimin va insanliga qars! cinayatle-
rin (Madde 3, 4, 5, 6) minimuma endi-
rilmasi, tasdiqi ve ya asaslandiriimasini
hadaflayir. Lakin 9 Gzv dbvlet protokolu
sortlorle, 3-U ise@ matnin sarhini daral-
dan bayannamealerle imzalayib [20].

Avropa Surasi (AS) nifret nitginin
rasmi terifini gabul edan ilk ve yegana
beynalxalg hdkumsatlerarasi teskilat
oldugunu, beynslxalg insan hiqugla-
ri senadlerinda resmi olaraq razilasdi-
rilmis bir terif olmadigini iddia edir. AS
Nazirler Komitasine gore, nifrat nitqi,
irqgiliyi, ksenofobiyani, antisemitizmi
ve ya dozimsuzllye ssaslanan diger
nifrati yayan, tehrik eden, tesviq eden
vo ya asaslandiran butun ifadeleri, o
cumladen tecavuzkar milletcilik ve et-
nosentrizm, ayri-seckilik, azliglara, mig-
rantlara ve immiqgrant mansgali insanlara
garsl duismengiliyi 6zinda ehtiva edir
[16].

AS Nazirler Komitesi avvelca nifrat
nitgine dair R (97) 20 némrali Tovsiye-
sinda, media ve tolerantliqQ madaniyye-
tinin tabligi ile alagadar R (97) 21 sayli
Tdvsiyesinds dafelerle nifrat nitgina
mdiracist etmisdir. R (97) 20 sayh Tov-
siyanin 1-ci Prinsipi "Uzv ddvletlerin,
dovlet organlarinin, milli, regional ve
yerli saviyyalerda doévlat qurumlarinin,
habels vazifsali saxslerin, magbul bir se-
kilde nifrat nitgi kimi basa dusule bilen
mediaya bu clr ifadeler meydana ¢ix-
digda [...] aciq sekilde inkar edilmali-
dir" dedi. Bu ham da nifrat nitginae qarsi
tetbiq edilmali olan hlquqi vasitalerin
muxtalifliyine de aiddir (mulki, cinayat
va inzibati hiiquq muddealari, Prinsip
2). 3-cU prinsipa asasan ifade azadli-
ginin har hansi bir mehdudlasdiriimasi
va ya mudaxilasi musteqil mahkama
nazarstine tabe olmalidir", hansi ki bu
daha ¢ox sosial medianin tenzimlenme-
si ile alagalidir.
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R (97) 21 sayh Tovsiye media se-
nayesi aktorlari Ugun yaxsi tecrubaler
toklif etmoak, mediada nifrat nitqini ara-
dan qaldirmaq ve garsisini almaq ugln
toklif edilmisdi. ilk névbada nifrat nitqi-
nin qarsisinin alinmasina ydénalmisdi
va praktik olaraq eks-cavab nitginden
bahs etmamisdi [30].

Beynalxalq standartlar

Nifrat tahrikinin cinayat qanunlar
ile gadagan edilmasina ehtiyac oldugu
barede global miqyasda yekdil fikir birli-
yi var. irgi Ayri-seckiliyin Legvi Komitesi
(ECRI) gadagan edilmali oldugu mas-
lehat gorilan nifrat nitgi hallarinin ge-
nig spektrine malikdir. Baxmayaraq ki,
onun asas magsadi diksriminativ fealiy-
yatlara qarsi yonalib. ECRI nifret nitqi-
nin spesifik aspektloeri ve bununla neces
mubariza aparilmasi barede bir sira
faydali tévsiyalar verib. Toskilatin diger
beynalxalq qurumlar terafinden hayata
kegirilon son faaliyystleri ve yumsaq
hdquqgi mexanizmleri siyasi makanda
nifrat nitginin artmasi ile baglh narahatl-
g1 ifade edir [7].

“Bir ¢ox parlamentlerde numayen-
daler ve eyni zamanda siyasatgiloer
terafinden gaba, senzuradankenar di-
lin isladilmesinin getdikca tahgiredici
va dbézimslz bir ictimai muzakirslera
yol acdigi agkar edilmisdir. Bazi ylksak
soviyyali siyasetcilerin bayanatlarin-
da nifret nitginden istifade edilmasina
mane olmadigi Gg¢ln bu clr danisiglar
daha da artmisdir” [7].

AIHM nifrat nitgine dair miihakimale-
rinde “sdzgu-natiq” (spiker) amilina ve
nitqin kontekstine xususi diqgat yetirir.
Bir futbolgu, musllim ve ya siyasatcinin
- comiyyatds nimuna olan sexslarin irqi
ayri-seckiliyi istifade etmasinin ve ya
mudafis etmakdan ¢ekinmasinin asas
vazife borclari oldugu dafalerle elan
edilib.

Huquq felsafasinda nifrat nitgi isigin-
da ifade azadhgdinin serhadleri barada

diskussiya aparilir. Alternativ bir fikir
budur ki, nifrat nitginin potensial effekti
arasdiriimadan hiqugi addimlarin tet-
bigi mimkin olmalidir. Clnki hadefe
alinan gexslerin leyagati micarrad se-
kilde zadalanir ve cemiyyatdaki sosial
barabarliyi va qarsiligh inami pozulur
[44].

Digar movqgelar bundan ibaratdir ki,
uzunmuiddstli sabitlik ve demokrati-
ya nifrat nitqine qargsi real sosial hare-
katlarla mubarize aparmaldir. Cunki
bununla bagli kifayet qeder "hiquqi,
institusional, tahsil va maddi manbaler
mdvcuddur ve eyni zamanda hassas in-
sanlarl, siddet va ya ayri-secgkiliya me-
ruz qalan gruplari gorumagq tgin lazimi
soviyyadas tachiz olunur.”

Bununla yanasi, tedqigatin naticele-
ri AB-ya Uzv dovletlarin hamisinin bu
Olkalar grupuna aid olacagi ehtimalini
dasteklomir. Bela ki, nifrat mazmunlu
cixiglari sesloendirenlarin mihim siyasi,
igtisadi ve media gliciina sahib oldugla-
ri malumdur. Siyasatgiler, ictimai xadim-
lar, diger nufuzlu sexsler, sou-biznes ul-
duzlari ve rol modellari tarafindan ifads
edilan nifrat nitginin tasir etmak sansi-
nin, camiyyatin adi Gzvleri ile miqayise-
da daha yuUksak oldugu artiq gabul edil-
misdir. Liberal siyasi harakatlar, azadliq,
berabaerlik ve qanunun aliliyi duygusal,
emosional narrativler -hekayaler vasite-
sila da tablig oluna biler. Nifrat sleyhina
formalasdirilan narrativler sosial birliyi
mdhkamlendirmak Ggln bir vasita kimi
dayerlondiriimalidir. Saxta inanclari,
nifrot arxasindaki qorxu ve narahat-
hglarn formalasdiran “nifrat narrativie-
rini” aradan galdirmagda xosmaramili,
doézumluluyd tesviq edan narrativlerin
onamli rolu var.

Polsa ve Macaristanda milli va dini
coxluglarin agiq sakilde gqorunmasi vur-
gulanir, doévlet mamurlarina problema
hassasligla yanasiimasi ile bagl telab-
lor irsli strllmir. Almaniya, italiya ve
Maltada doévlet memurlari haddinden
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artiq siyasi fealiyyatden ve irqcilikden
¢okinmak dcln, ya "dovlet mamurlari,
ya statuslarini tenzimleyan gqanunun bir
hissasi olarag" (Almaniya), ya "ayri bir
cinayet olaraq" (Malta) va ya "nifrati teh-
rik eden agirlasdirict hal kimi" (italiya)
daha ylksak vazife haddina sahibdir-
lor. Bundan slave, Malta mahkamaleri
nitqin potensial tasirini artiran bir amil
kimi “natig” amilinin tasirini gabul edir.

Polsada irqi, dini tahqir ve preziden-
tin tahqir olunmasi cinayat sayilir. Aima-
niyada irqi motivle tahqirs qargi imumi
tehqir muddaasinin tetbig oluna bile-
coyi istisna olmagqla, irqgi tehqir cinayat
hesab olunmur. Uzv dévletler nifrete
tehrik etma cinayatini qurmaq UGgln ya
bir niyyat ve ya tesir talab edirler. Butln
ayalatloardeki mahkamalar azad nitqin
gorunmasini dark edir ve nifrat nitqi
muddaalarini dar manada serh edirlar.

Almaniya (ve Fransa) xaricinde so-
sial media tenzimlomoeysa tabe deyil.
Muxtelif subyektlor ve mahkamalar
mdvcud tenzimleme gaydalarina etibar
edir. Sézligedan sahade malumatlarin
az olmasi arasdirilan 6lkelarde Umumi
problemdir. Mivafiq sahads hesabatli-
lhlgdan alava, mixtalif manealor cinayat
prosesinin butin marhalalarinds prose-
durlarin ugurla basa ¢atmasina mane
olur. Onlayn nifret nitgi Ggln geyri-kafi
reqgeamsal savadliliq da 6z tesirini goste-
rir. Mehkema huququnun uygunsuzlu-
gu, yanlis serhetmsaler, irqi gerez ve ya
hatta institusional ayri-seckilik daha gox
problem olaraq xatirlanir.

ictimai sahede mediada bazi
magamlarda nifrat nitqinin yayilmasini
arasdirarken bele bir naticaya galmak
olar ki, nifrat nitqi Umumilikde matbuat-
da oldugundan daha cox siyasi sferada
yayllmisdir.

Cinayat mazmunlu nifrat nitqi sosial
mediada va onlayn sarhlerds, asasan
siyasatcilarin nitglerinde misahids edi-
lir. Ayri-seckilik ifade eden siyasi ritorika
an ¢ox miqrantlara va cinsi azliglara,

gisman da etnik azliglara minasibatds
totbiq edilir.

Nifrat cinayeti prosedurlarinin effek-
tivlik deracasini arasdirarkan, vetandas
comiyyatine do etibar edilmali oldugu
genastine galmak lazimdir.

Oks-arqumentin  (counter-speech)
QHT-lar sayasinds ilk ndvbada Uglncu
sektorda tabligi natice vers biler. Alma-
niya ve Italiyada bu fealiyyst hdkumatin
rasmi siyassti terafinden dastaklenir.
Bundan ferqli olaraq, Polsa ve Maca-
ristanda QHT-lere manes téradilir ve ya
onlar hatta tezyige mearuz qalirlar.

Almaniyada, isvecde vetondas ce-
miyyatinin tesabbisl ile yaradilan va
inkisaf etdirilon musbat tacribaler var.
Masalen, avvslce lIsvegds yaradilan
"ichbinhier" - “Man buradayam” layihasi
hal-hazirda Almaniyada sosial mediada
irqciliya qarsl mubarize aparmaq Ugun
say1 30.000 olan kdndlli vetandasgi cealb
edib.

Vetandas feallarinin, masalen,
“whistle blowers” - “xabarcilor’ adlanan
soxslorin tez-tez movgelarina gore si-
fahi ve ya hetta fiziki tezyiglera mearuz
galmasi hallari bas verir. Bu cur hi-
cumlar ya hidqug-muhafize orqganla-
r terefinden, ya da onlari gérmazdan
golen, hatta tasdiglayen / asaslandiran
siyasi ritorika ile naticesiz galdiqda, “si-
kut-qorxu spiral” (Elizabet Noel-Noy-
man) veaziyyati formalagir. Bu veziyyat
isa ictimai istirakgiliga manfi tasir goste-
rir vo zoraki/nifrat nitgleri getdikce daha
COX Nazara garplr.

ECRI-nin yuxarida adi ¢akilan aras-
dirmasinda Uzv doévlatler Ggln bir sira
Tovsiyaler do nazards tutulub. Tov-
siyelarde geyd olunur ki, Avropa Birliyi
insan layagatine hormet, azadlq, de-
mokratiya, barabarlik, ganunun aliliyi va
insan haglarina hérmet, azliglara man-
sub sexslarin hiquglari da daxil olmag-
la hérmat dayaerlarine asaslanan bir top-
lum olaraq (Madda 2 TEU) nifret s6zl
aleyhina ¢ixmali va nifret cinayatloerina
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garsi harokat etmalidir

Qorazli motivli hearakatlera qarsi
mubarize mivafiq olaraq iki kateqori-
yada gruplasdirila biler: aks nitg (coun-
ter-speech) ve oks-tedbir (countera-
ction). Har ikisi de nifrat nitgi ve nifrat
cinayatinin ictimai fenomen oldugunu,
ganuni tenzimlama va ganunun tetbiq
edilmasinin yalniz aysbergin bir torofi
oldugunu nazare alir.

Uzunmiiddatli ve méhkam inkisaf
liglin asas tanzimlanmali olan amil-
lor:

% sosial etibarsizliq, barabarsizlik
va yoxsullug;

+¢ risk Uzerinda qurulmus cemiyyati-
mizdaki muxtalif qorxular;

«» geyri-barabar tehsil;

¢ hiiqug-muhafize sisteminin zaifliyi;

¢ populist siyasi ritorika.

4. Qlobal pandemiya (COVID-19)
dovrinda nifrat nitqinin
daha da yayilmasi

2020-ci ilin yazinda COVID-19-un
yayllmasi zamani aparilan arasdirma-
lara asasan dovlstler konstitusiyalarin-
da aksini tapan hiquq ve azadliglardan
uzaqglasaraq vatandaslarinin, sakinleri-
nin ve acnabilarin hiquq ve azadliglari-
ni mahdudlasdirdilar.

Qanunun aliliyi baximindan tehlukali
olan, demokratiyanin tabistine yad olan
pandemiya muhitinda karantin tadbirleri
ile insan hiquglarinin da pozulmasi la-
bld prosesa gevrildi.

Baser tarixinde pandemiyalar mute-
madi olaraq ddvlet ve cemiyyatloerde
insan hagqglarinin Gzlesdiyi veaziyyatle-
ri ortaya c¢ixarib, mévcud problemlerin
va sosial garginliyin daha da artmasini
aydin gosterib. Tarix boyu epidemiya-
lar zamani “gunah kegilori” axtarilib,
comiyyatin gerginlik ve qazabi onlara
yoénaldilib. Orta esrlarde va yeni dovrda
hakimlar va tibb bacilari veba xestali-
yinin garsisinin alinmasinda aciz qal-

diglari Ggtn gUnahlandirlirdilar. 1500-
cu illerde Avropada ve Asiya qitasinda
ksenofobiya ve irqi teasslbkeslik dal-
dasinin artmasi yoluxucu xastaliklarin
bas vermasi ila alagalandirilirdi. Homin
dovrde xestaliyin buriduyu olkesler bas
veranlarin sababkari kimi qonsu dlkalari
ve ya dugmanlarini ginahlandirirdi.

COVID-19 pandemiyasi da istisna
olmadi. O yalniz milyonlarla insan he-
yatinin itirilmasina sabab olmadi, ham
de mdvcud problemlari butin darinliyi
ilo agkara ¢ixardi, giclandirdi, eleca do
hassas ve imkansiz tabagealara oldugu
kimi, zaif Olkalere de daha ¢ox zarba
vurdu.

Realligda mangayi daqiq izlenil-
mayan va elm adamlarinin ¢ars tapa
bilmadikleri kifayat qoeder xastalik var.
Bir-birina zidd olan, geyri-muayyan elmi
daliller postmodern dunyanin bir xu-
susiyyatidir, lakin onlardan ireli galen
etibarsizliq, dovlstler terefinden tasnif
edilen va ya gizladilen malumatlarla bir
araya galerak gunahkarliga slverigli zo-
min toklif edir. Xtsusile de konspiroloji
nazariyyalarin oldugca suratle yayllma-
sI son pandemiya dovrinda goérinmae-
mis migyas aldi.

COVID-19 dunya miqyasinda ya-
yilan nifrati artirdi, yehudi, ¢inli ve ya
amerikan elitasinin masuliyyati ile bagl
fantastik konspiroliji (sui-gesd) naze-
riyyalerine sebab oldu. Yaglilar ve ya
xastalor kimi yeni gunahkar axtarig-
larini formalasdirdi. ©nenavi olaraq
qgorunan gruplar arasinda ilk névbada
yohudi icmasinin adi ¢akilmalidir. Orta
asr taunu dovrunde xestaliyin yahudiler
terafinden gesdan quyudan zsharlon-
ma yolu ile yayildigi sui-gasd nazeriy-
yosina asaslanaraq talanlar teskil edil-
di. Orta asrlarin absurd iddialarini eks
etdirarak, 2020-ci ilds sui-gasd nazariy-
yaleri yahudilarin maddi maraqglar Ggln
virusu necs icad etdikleri ve ya yaydig-
lari barede sayislar slratla yayllmaga
basladi. ©sas magsadi guya hékumatin
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pandemiyaya nazarati ale kegirmasina
garsi etiraz maqgsadi dasiyan nimayis-
lor alman radikallari terafinden antise-
mitizm ndmayis etdirmak ve ya neo-na-
sist ideologiyasini dastaklomak Ugln
sui-istifade edildi. Virusun Cinin Uhan
soherinden diinyaya yayillmasi sabe-
bindan onun Asiya mensali oldugu Ugun
asiyalillar pandemiyanin bas vermasin-
da va virusun yayilmasinda ginahlan-
dinldi [23].

COVID-19 sayasinda yeni ksenofo-
biya tezahurlari - etnik nifrat hallar da
yuksaeldi. Mesalon, Avstriyanin Styria
Ayri-seckilikla Miibarize idaresinin tah-
lilinde nifrat nitgi aleyhina olan “Ban
Hate” texnoloji tetbigine asasan, viru-
sun yayllmasinda qag¢qinlari ginahlan-
diran postlarda artim oldugu bildirildi.

Pandemiya doévrinds qaragilara
(roman etnik azliglara) hicum edildiyi,
Uzarlerine zibil atildigi ve s. malumatlar
ksenofobiyanin tasirini, irqci tahqirlarin
saslanmasini aydin gostardi.

BMT-nin azlig masslelari Uzre xusu-
si maruzagisi Fernand de Varennes qa-
ragilara qarsi nifrat nitginin artdigini ve
iddia edilon qoruma tadbirlarine hérmat
etmadikleri Ugln gunahlandirildiglarini
bildirdi.

Yalniz saglamliq, tshlikasizlik, hu-
manitar, sosial, tehsil ve iqtisadi ted-
birler, dezinformasiyaya qarsi semarali
mubariza ile yanasli nifret nitgine garsi
razi salma va bunun naticasinda nifrat
cinayatlori ilo alagadar caza tedbirleri-
nin icrasi da nifret nitgi ile mubarizs pro-
sesina lazimi doayisiklikleri getira biler.
COVID-19 haqqginda malumat veran
jurnalistler da nifrat nitgi hallarini misa-
hide etdiklerini bildiriblar. Onlar xabar-
lari hazirlayarkan yalniz habs vae ya itti-
ham, malumat alde etma mahdudiyyati
vo senzuraya meruz galmayib, hem de
pandemiya haqqinda mediaya malumat
verarkan sifahi ve fiziki hicumlara me-
ruz qaldiglarini agiglayiblar.

COVID-19 doévrinda ananavi olaraq

adi hallarda qarazli cinayatlere daha az
maruz galan diger hassas ahali gruplari
da saglamhq béhrani Gzindan hadafs
gelib. Mesalen, Latviya insan Haglari
Markazi xaricdan repatriasiya edan lat-
viyallara qarsi nifret nitqinin artdigini
bildirib.

Diger bir garginlik Macaristanin pay-
taxti Budapestdea ve basqga bdlgealarinde
ahali ile bagh muisahida edilib. Paytaxt
Budapestda yasayanlarin intizamsiz ol-
duglarini ve hafta sonu evlarina - asasan
Balaton golindaki evlarine getmasi ne-
ticesinde basqgalarini yoluxdurdugunu
iddia edan ahalinin bir gismi “gaydalara
amal etmayan qonsularina” hicum va
tozyiqler edibler: “Macaristanda karan-
tinde olan sexsler basqalarinin (resmi
soxslar istisna olmagla) eve daxil olma-
sini qadagan etmak magsadile qapila-
rindan qirmizi I16vha asmal idiler. Buna
amal etmayean saxsler qonsularinin hi-
cum ve tazyiglerine maruz galirdi. Evin
va ya macburi karantin middatinin teh-
lUkasizliyini temin etmak Gg¢ln polis mi-
daxilesi gaginilmaz idi” [15].

Diger bir misal, Fransada bagladi-
lan va Avropanin har tarsfine yayildigi
bildirilon, “#JeNeSuisPasUnVirus (Man
virus deyilom)” hagtag harakati, geraz,
nifrat ve garezli cinayaetlerin ¢goxalmasi-
nin qurbani olan azliq vetandaslarinin
artan mayuslugunu 6zunds aks etdirdi.
Hearokat ganunun nifrat elementli bu ha-
disslera qarsi durmali oldugunu, huma-
nist ve rasional dovlet siyaseti esasinda
gisasciliq, dézimsuzlik, gaddarliq ve
malumatsizlig-maarifsizlik naticesinde
tecavizin qarsisini almaga qadir ol-
masini tebli§ edib. Hamginin hearokat,
diger terafdan, pandemiya ile mibariza
istigamatinda “malumatlandirma sahe-
sinda soffafligin temin edilmasini, me-
murlarin aydin, elgatan, ardicil, dizgin
va davamli xabaerlerin verilmasini vacib
hesab edib. Virusla baglh saxta malu-
matlrin (fake xabarlarin) yayilmasi ile
mubarize aparmaq, hiquqgi mexanizm-
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lari va hokumatin fealiyyetinin saffafligi-
ni tamin etmak vahid yanasmani taskil
etmalidir. Askarliq ve davamli mitexas-
sis tovsiyelarine esaslanan glcli fardi
sosial masuliyyatin formalasdiriimasi ile
hokumetin feaaliyystinde seffafliq son
naticede an miusbat naticalera gatirib
cixara biler”. ilkin sert olaraq, dévlet do-
zUmsuzlayes imkan vermamalidir [21].
Hazirda nifrat dilini mahdudlasdiran
ganunvericiliyin toetbigi demokratiyanin
yeni tendensiyasina ¢evrilib. Qanun
gabul eden dlkelar Avstraliya, Avstriya,
Belcgika, Braziliya, Kanada, Kipr, Dani-
marka, ingiltere, Fransa, Almaniya, Hin-
distan, israil, italiya, isvec, isvecro vo s.-
dir. Bu ddvlstlar tarafinden gabul edilmis
ganunlara gore, “iginde zorakiliga ¢agi-
ris olmayan nifrat nitglerinin qadagan
olunmasi ifade azadhgina toxuna bilar.”

5. Sosial mediada nifrat nitqi:
qlobal muqayisalar

BMT-nin ifade azadligi Uzre xUsusi
maruzagisi Devid Key qeyd edir ki, “in-
ternetds yer alan nifret nitqi zarersiz sa-
yila bilmaz. Hokumatlar ve 6zal sektor
internetds nifrat nitqi ile mibarize apar-
magq Ugun tasirli tadbirler gérmdarlar. Bu
sebabdan da nifrat nitgi tedricean muasir
dovrin an boylk problemi olan "saxta
(feyk) xabar"den daha qorxulu bir fe-
nomen halina gale biler. Onlayn nifrat
nitqi sadece internetds oldugu Ugln
zoerorsiz hesab edile bilmez. ©ksins,
virtual makanda nifret nitgi boyuk bir
suratle yayilir ve bu, realliqda ciddi ne-
ticelera sabab ola biler. Demak olar ki,
nifrat nitginden hamise istifade etmak-
de magsad basqalarini susdurmaqdir.
Masala bu fenomenle mibarize apa-
rib-aparmamaqda deyil. Masala onda-
dir ki, insan haglarini pozmadan bunu
necea eda bilarik. Hiqug midafiegisi bu
gun nifrat nitqi ile bagh hesabatini teg-
dim etdi. O, dlksleri ayri-seckiliys, dis-
mangiliys ve siddats tahrik edilmasinin
garsisini almaq ucln Rabat Faaliyyat

Plani da daxil olmaqgla asas beynalxalq
insan haglari senadlarine muracist et-
maya ¢agirib [48].

Onu da slava edak ki, BMT-nin ifada
azadligi Uzre xususi maruzagisi muxte-
lif 6lkelerin davati ile seferlar edir vo
nifrat nitqi ile bagh meruzaler hazirlayir.
Seferler ancaq resmi deavet asasinda
reallasir. Sonuncu dafs Devid Key Ta-
cikistana davat edilib ve mearuzs hazir-
layib.

Qeyd edildiyi kimi, onlayn internet
makaninda, sosial sebokalerde nifrat
nitgi mazmunlu siddst dlnyada get-
dikce artmaqdadir. Bu, global trends
gevrilan proseslarle qarsilasan cemiy-
yotlerin genis istifade olunan texnoloji
platformalarda s6z ve senzuraya dair
masalalarle ciddi masgul olmasini gun-
damsa gatirib.

Migrantlara ve diger azliglara gar-
sI goxsayll hlcumlar, ksenofob, isla-
mofob va s. gruplarin internetde nifrat
nitqi esasli kontenti ve zoraki haraketlor
arasindaki alagaler yeni narahatliglar
yaradir. Analitikler dunyadaki nifrat ci-
nayatleri meyillarinin siyasi muhitdoki
dayisiklikleri oks etdirdiyini va sosial
medianin nifaqi daha da artirdigini ma-
sahide edirlor. “Saxta xabarlor” (“fake
news”) adlanan sosial sebake fenomeni
an ifrat deracada, virtual mekanda sa-
yialar, bohtan ve s. mazmunlar informa-
siya muharibasindan, ayri-ayri soxslori
ling etmakdoen tutmus etnik temizlemaya
gadar tezahrlaera yol aca bilacak siddat
hallarina sebab oldu.

Xususile vurgulanmalidir ki, internet-
da senzuranin na Ugln ve neca edile-
ceyine qorar vermak vazifasi, dinya
ahalisinin mutleq aksariyyatinin Uzarin-
da unsiyyat qurdugu platformalar idara
edan bir nego sirketin alina kegcmasi ve-
ziyyati muroekkabloesdirib. Bu sirketler 6z
daxili ganunlar ile mahdudlasir. Liberal
demokratiyalarda bu ganunlar ayri-seg-
kiliyi aradan galdirmaga ve azliglara
garsi zorakihdin qargisini almaga xidmat
eds biler. Eyni zamanda, bu cir ganun-
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lar azliglar ve muxalif gruplari 6rt-basdir

etmak Ucgln ds istifada edile bilar.
Hazirda dinyada insanlarin akseriy-

yati sosial sebakaler Gizerindan slaga qu-

ifadsalerin mahdudlasdiriimali oldugunu
dastaklayir. Milleniallar (Millennials-Ge-
neration Y), yaxud Y nasli 1985-2004-
cu il tavalludlt insanlardir. Millenniallara

Percent that agree “People should be able to make statements that are
offensive to minority groups publicly” (2015)

United states | -/

Latin America

Europe

Africa

Asia-Pacific
Middle East 24

Global median

50
46
36
27

35

Note: Displays the median among countries included in the survey.

Source: Pew Research Center.
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Manba: Zachary Laub. Hate Speech on Social Media: Global Comparisons//
https://www.cfr.org/backgrounder/hate-speech-social-media-global-comparisons

rur, planet shalisinin texminan tg¢da biri
yalniz Facebookda aktivdir. Mitexassis-
lar getdikce daha c¢ox insanin internet-
dan istifade etmasindan sonra irqgiliya,
fobiyalara ve s. dézimsuzlik hallarina
daha c¢ox rast galindiyini geyd edirlar.
Sosial media platformalari da zoraki ak-
torlara harakatlerini tanitmaq imkanini
teqdim edir.

Zaxari Laub “Sosial mediada nifrat
nitgi” adli arasdirmasinda qeyd edir:
“Pyu” Arasdirmalar Markazinin (Pew
Research Center) 2019-cu ilde kegirdi-
yi sorguya gora, “insanlar agiq sakilde
azliq gruplarina qarsi tahqiramiz agig-
lamalar vera bilerler” fikrine muisbat ya-
nasanlarin sayi hale de goxdur. Burada
ifade azadhgi ve nifrat dilinin mahdud-
lasdiriilmasi arasinda mévcud olan kdv-
rok sarhad 6zinl gostarir. Qeyd ediloen
fikirle razi olanlarin an yuksak faizini
(67%) ABS ohalisi taskil edir [34].

Hamcinin “Pyu” Arasdirmalar Marke-
zinin 2015-ci ilde apardidi diger arasdir-
maya gore, “milleniallarin” 40%-i aksina

g0ra, insanlari birlagdiren asas amil yas
deyil, dayarlardir [34].

Sosial taedgiqatlarda onlayn sabake-
daki kontent va digar danisiglarin siddat
harakatlarine nece tehrik edaceayi aras-
dirilib, asagidaki tezahurlar geyd edilib:

Almaniyada ifrat sagc¢i "Almaniya
ucln Alternativ* Partiyasi terafindan
gagqinlara garsl Facebook paylasimlari
ile gagqinlara edilen hlicumlar arasinda
bir elage askar edilib. Toéradilen yangin
va basqin kimi hiicumlardaki garmaqa-
risighg nifrat mazmunlu sosial sebake
postlarinda 6z aksini tapib.

Almaniya ganunverici organi onlayn
nifrat nitgi ve nifret cinayatleri ilo miba-
rize magsadi dasiyan prosesi basa catdi-
rib. 2020-ci ilde hazirlanan ganun layihe-
si bir ay avval Konstitusiya Mahkemasi
terafinden konstitusiyaya zidd elan edil-
mis ganuna benzar muddealari ehtiva
etdiyi i¢lin Federal Prezident tarafinden
imzalanmamisdi. 2021-ci ilin avvalinda
ganuna lazimi dayisikliklor edildi, mart
ayinda yekunlasdirildi. Qanun 3 aprel
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2021-ci ilde qlvvaya mindi [14].

Almaniyada gebul edilen yeni ga-
nunvericilik akti son illerds siyasetcilare
garsl bas veran nirfot asash sifahi vo
fiziki hdcumlardan qaynaglanmisdi.
1 iyun 2019-cu il tarixinde Kassel bdl-
gasinin rahbari Yoalter Libcke evinin
eyvaninda vuruldu. Libcke qacqinlar-
la elagali tolerant fikirlari ilo taninirdi
va sosial mediada sifahi hlicumlara va
tehdidlare maruz galmisdi. Onun 6limu
muasir Almaniyada ilk siyasi motivli gatl
kimi gabul edildi. lakin Libcke gag¢qin
siyaseatine gbére siddste maruz galan
ilk alman siyasatci deyildi. Baladiyyo
sadrleri Andreas Hollstein va Henriette
Reker 2015-ci va 2017 illarda bigaqgh
hicumlardan xilas ola bilmisdilar. Her
iki halda cinaysatlerin siyasi motivli, ci-
nayatkarlarin ise ksenofob sag ekstre-
mistlar olmasi subuta yetirildi.

Amerika Birlosmis Statlarinda son za-
manlarda ag irqgilik (whitw suprematist)
hdcumlarini hayata kegiranlar irqgi icma-
lar arasinda onlayn olaraq yayildi. Onlar
Ozlerini tanitmaq Ugln sosial mediaya
axin edibler. Prokurorlar 2015-ci ilin iyun
ayinda doqquz qaradarili din xadimini va
ibadat edenleri 6ldiren Carleston kilsa
gatliaminin, ag irqgilik Gzarinds hadafin
siddaetli herakat teleb etdiyine inandigina
gore internetde “6zinutablig’le masgul
oldugunu sdyladi.

2018-ci ilde bas veron Pitsburq si-
nagoqunun gqatili qeyri-ciddi gaydalari
olan va bununla bdylk platformalardan
cixariimig ekstremistleri 6zlna calb
edan "Gab" adli sosial media sabakasi-
nin igtirakgisi idi. Qatil gacqin yonumla
Sabbat xidmetinde 11 ibadatcini getle
yetirmamisden avval burada yshudile-
rin migrantlari ABS-a getirmasi, onun
"ag" ehalisinin sayini azaltmaq istema-
si kimi konspirasiya nazariyyalarini iroli
strmisdi. Hamin "bdylk avezetma"
metaforasi bir il dnca Virciniya statinin
Sarlottesvill seharinda kegirilon ylrisde
ilk defe esidilmisdi, fransiz ifrat sagcila-
rin ideyalarina esaslanaraq ag olmayan

ahali barede demografik narahatliglari
ve dodum seviyyasinin asagl enmasi
haqqinda fikirlari tamsil edir.

“‘Boylk ovezetma” ideyasl qirx
doqquz musalmani namaz qilarken
gstle yetiran ve hicumu YouTube-da
yayimlamaga ¢alisan 2019-cu ilde Yeni
Zelandiya mascidinde cinayet toreden
soxs toerafinden de dasteklonmisdi.

Myanmarda haerbi liderlar ve buddist
millatgilar etnik tamizlema kampaniyasi
oncesi ve bu middest arzinds Rohin-
gya muisealman azhgdini lakalomek va
demonizasiya (iblislesdirmak) tgln so-
sial mediadan istifads etdiler. Rohingya
ahalinin, balke, ylzda 2-sini teskil etse
de, etnik millatgiler Rohingyanin bud-
dist okseriyysti tezlikle avez edacayini
iddia edirdilar.

BMT-nin aragsdirma missiyasi geyd
etdi ki, "Oksar istifadaciler Ug¢lin Face-
book internet makaninda nifret yaymaq
isteyanler Gg¢lin faydali bir vasiteys cev-
rilib” [26].

Hindistanda bir ¢ox hallarda What-
sApp gruplarindaki sayislerden gaynag-
lanan ling destelari ve diger ictimai sid-
dat ndvleri, 2014-cu ilde Hindu-millatgi
Bharatiya Janata Partiyasi (BJP) haki-
miyyeta galdikden sonra artmaqdadir.

Sri-Lanka da eyni gsoakilde Tamil
musalman azhgini hadaf alan, inter-
netde yayilan sayislerden ilhamlanan
harokat faaliyyet gosterir. 2018-ci ilin
mart ayinda bas veroen siddat hadisalari
zamani hékumat Facebook ve What-
sApp-a, habele Vibere girisi bir hafte
middatinds gadagan etdi. Sebab ola-
raq Facebookun févgalade vaziyyet za-
mani yeterince reaksiya gostermadiyi
bildirildi.

Sosial media nifret cinayatlarini ko-
rukleyir. Sosial media demokratiya faal-
larini motivasiya etmasine imkan veran
eyni texnologiya, teskilat ve ise calb
etmak istayan nifret gruplari terefinden
istifade edile biler. Bu ham da konspi-
rasiya noezariyaleri do daxil olmaqgla
innovativ saytlarin esas oxucu audi-
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toriyasindan daha genis auditoriyaya
catmasina imkan verir. Malumdur Ki,
onlayn platformalarin is modellari oxu
va baxis vaxtlarini maksimuma c¢atdir-
maqgdan asilidir. Facebook ve banzer
platformalar reklamverenlere tamasa-
cilarn hadaf almaga imkan verarak pul
gazandiglari dG¢ln insanlarin an ¢ox
vaxt sorf edacaklari icmalari tapmaqda
maraqlidir [25].

istifadagilerin onlayn tacriibsleri cox
vaxt istemadan haddinden artiq mez-
munu tesviq edan hadaflerini artirmaq
Ugln hazirlanmis alqoritmler vasite-
silo hayata kegcirilir. Bazi veb nazaratgi
gruplari bir videonun sonunda oyungu-
nun alagali bir video hazirladigi YouTu-
be-un avtomatik oynatma funksiyasinin
xUsusile zarerli ola bilaceyini sdylayir-
lor. Algoritm insanlari sui-qgasd nazariy-
yelarini teblig eden ve ya basqa sokilde
"bollcd, yanildici ve ya yalan" videola-
ra yonaldir. Sosiolog Zeynep Tufekginin
yazdigina gore, "YouTube sosial ge-
bakasi XXI asrin an guclu radikallagdiri-
ci alstlerindan biri ola bilar" [34].

YouTube 2019-cu ilin iyun ayinda
yanvar ayinda edilen toévsiya alqorit-
mindaki dayisikliklerin dezinformasiya
yaymaq Ug¢un “sarhadyani mazmun’
hesab edilen videolara baxiglarin iki
dafe azaldigini bildirdi. O zaman sirkat,
neo-nasist ve ag irqcilik mazmunlu vi-
deolari saytindan gixaracagini da elan
etmisdi. Yena de platforma nifrat nitqgini
cilovlamaq saylerinin kifayat qadar uza-
gda getmadiyine dair tanqgidlarle Uzlagdi.
Masslen, tangidciler geyd edirler ki, bir
jurnalistin homofobik tecaviiziine sabab
olan videolar! silmak avazina, YouTube
ganun pozuntusu olan istifadaginin rek-
lam gslirlarinda paylasimini dayandirib.

Platformalarda qaydalarin necas tet-
biq edilmasi de ayrica problemdir. So-
sial media platformalari, suni intellekt,
istifadeci hesabati ve meazmun mo-
deratorlari kimi taninan iscilar uygun
mazmuna dair qaydalarini tetbiq etmak
Ugcln bir araya gslir. Bununla yanasi,

moderatorlar mazmunun bdylk hacmi
ve narahat postlari silmakle bagh had-
dan artiq is yukau ile yuklenirler ve sosial
media sirkatleri xidmat etdiklari bir gcox
bazarda baraber migdarda vesait sarf
etmirlor.

“ProPublica” platformasinin arasdir-
masina goéra, Facebook gqaydalarinin
istifadecilera qeyri-soffaf oldugunu ve
mazmunun idars edilmasinde uygunsuz
sokilde tatbiq olundugunu tasbit edib
[27]. Falestin arazileri, Kasmir va Krim
kimi bir cox mubahisali srazilerde akti-
vistlar ve jurnalistler senzuraya meruz
goyulub, ¢linki Facebook milli bazarla-
ra ¢ixisl gorumaga ve ya 6zunu tacrid
etmayao calisir. Sirkat ganuni masuliyyat
vo nifrat nitqi qaydalarina, elitalara ve
hékumeatlare, yerli aktivistlare va irqi az-
liglara GstlnlUk verir.

Dunyanin muxtalif 6lkelerinde apa-
rilan arasdirmalarda mediamaqgnat va
Facebookun rehbari Mark Zukkerberqg-
den esas mazmun, secki butdvilyd,
maxfilik vo melumat standartlarinin qu-
rulmasi Ug¢ln global gaydalarin muay-
yon edilmasi taleb edilib.

Platformalarin suni intellektinin yerli
dillera zeif uygunlasdiriimasi ve sirkat-
lorin bu dilde selis isleyan kadrlara
az sermaye yatirmasi naticesinde da
problemlar yaranir. Reuters-in verdiyi
maolumata gora, 2015-ci ilin avvelinden
etibaran Burma dilinde danisan Myan-
mada vaziyyat ¢cox agir olub. Halbuki,
2012-ci ilde kutlavi antiislam dalgasi
basladigdan sonra ekspertlar uzun iller
davam eden avtoritar sistemdan sonra
Facebookda yenice qosulmus audito-
riyaya nifret nitqini yayan ultramilletgi
buddist monarxlarin mahiti barade xe-
bardarliq etmisdi.

Neticada, Facebook 700 ylz min ro-
hingyalinin Bangladesa surgun edilme-
sinden sonra passiv faaliyyat gostardi-
yini etiraf etdi. BMT-nin insan hagqlari
paneli Myanmarin tehlikesizlik quvvale-
rinin soyqirimi maqgsadils arasdiriimall
oldugunu bildiren bir hesabatda sirkatin
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adini xUsusi vurduladi. Sirket 2018-
ci ilin avqust ayinda herbi mamurlarin
platformadan ¢ixmasini qadagan etdi
va yerli dilde sslis danisan moderator
sayini artiracagina s6z verdi.

Olkalar onlayn nifrat nitqini

neca tanzimlayir?

Suretle deyigen kommunikasiya tex-
nologiyalari tehrik ve tehlikali dezinfor-
masiyaya nazarat ve cavablandirma ile
bagli texniki problemler yaratdigindan,
muasir demokratiyalar bir cox suallarla
Uzlasib. ABS-da sosial media platfor-
malarinin har biri fealiyyet, mezmun va
totbigetma metodlari tglin 6z standart-
larini miayyanlasdirir. Onlarin asaslari
“Rabite gaydalari haqqinda” Qanundan
irali galir. 1996-c1 il ganunu texnoloji
platformalari istifadecileri terafindan tat-
big edile bilan danisiglara gére masu-
liyyatden azad edir. Masalan, jurnallar
va televiziya sabakaleri yalan oldugunu
bildiklari bohtan xarakterli malumatlari
yaydiglarina gdére mahkamays verila
biler, lakin sosial media platformalari
selahiyyatlerinde olan meazmuna goéra
eyni deracada masuliyyat dasimir.

6. Muxtslif olkalarda nifrat nitqi ile
baglh hiiquqi mexanizmlar - nifrat
nitqi ganunvericiliyi
(hate speech law)

Nifret nitgi ile mibarize problemle-
ri bir cox dovlstlerin ganunvericiliyinda
mudhdm yer tutur. Qeyd edilmalidir ki,
ayrica “Nifrat dili hagqinda ganun’lar
adlanan hiiqugi senadler olduqgca azdir.
Nifret cinayatlerinin muxtalif aspektlori
Olkalarin cinayst macallelarinde - ham-
¢inin etnik va dini nifrat oyatmasinin
yolverilmazliyini, ayri-ayri saxslera ve
ya qgruplara qarsi irqi, etnik, milliyyat,
dari rangina va ya dinina gora ayri-seg-
kiliyin garsisinin alinmasini, irqgi nitq,
etnik haqaratin tebligi, nifret ve ya hor-
matsizliyin gadagan olunmasini tamin
edon ganunlar, hiqugi aktlar, matbuat

kodekslori, profilaktik, emaliyyat-ax-
tanig, siyasi, igtisadi ve diger normativ
sonadlarde oksini tapan muddealarla
ahata olunur.

II Dinya muharibasindan sonra bir
cox dovlatler irgi ve dini nifratin qizisdi-
rilmasinin garsisini almaq tg¢in qanun-
lar gebul etdiler. Bu gqanunlar Holokosta
sobab olan antisemit tossslbkeslik to-
zahurlerinden gqorunmaq Ugln yaradil-
di. Umumiyyatle, nifret nitqi insanlara
irg, din, etnik mansa ve cinsi oriyenta-
siya esasinda hicum eden va tshqir
edon nitqdir. internet mokaninda saxta
xabarlarin (fake news) tehlukali hadda
gatmasi va onlarin tasirinin gorxunc ne-
ticeleri nifrat nitgi ile bagl ganunverici
asaslari yeniden nazardan kegirmayin
vacibliyini gindama gatirib.

Tadqiqatcilarin genastine gobre, so-
sial sobakalor konkret olaragq “nifrat
nitginin istehlakgilari”’na ¢evrilmakde-
dir. Nifret nitqi fiziki tezyiglarden fergli
olaraq, daha “yumsaqg” olmagla yanasi,
eyni deracade daha zaraerli tesir gosterir,
doézimlullyl azaldir, ayri-seckiliyi tablig
edir, universal dayarlare zarba vurur.

Hazirda nifrat dilini mahdudlasdiran
hiqugi mexanizmlerin tatbigi demok-
ratiyanin yeni tendensiyasina cgevrilib.
Dunyanin 37 dlkesinda analoji ganun-
larin gabul edilmasi ile bagll malumat
mdvcuddur. Qanun gebul edan odlkalar
sirasinda Avstraliya, Belgika, Braziliya,
Kanada, Cili, Xorvatiya, Danimarka,
Estoniya, Finlandiya, Fransa, Almaniya,
Yunanistan, Islandiya, Hindistan, indo-
neziya, irlandiya, Yaponiya, iordaniya,
Keniya, Malta, Niderland, Yeni Zelan-
diya, Norveg, Polsa, Ruminiya, Rusiya,
Serbiya, Singapur, Cenubi Afrika, ispa-
niya, isveg, isvegra, Ukrayna, Birlagmis
Orab Omirlikleri, Birlagsmis Kralliq yer
alir [42, s. 27].

Qeyd etdiyimiz kimi, ATOT DTIHB-in
2008-ci ilde hazirladigi “Nifret Cinayat
Qanunlari / Praktiki Rahbar prinsiplar’
adll senadde asas suallardan biri bela
soslanir: “Nifrat cinayatleri yeni cinayat
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ndévul, yoxsa movcud cezalarin daha da
sortlagdiriimasidir?”

Azoarbaycan da daxil olmagla mixte-
lif dlkalarin ganunvericiliyinin nezarden
kecirilmasi beloe bir genaste galmeaya
imkan verir ki, nifret cinayatlari yeni ci-
nayat névi olmagdan daha ¢ox mov-
cud cezalarin daha da sertlagdirilmasi
kimi 6zUnU buruza verir. Ayrica nifrat
hagqginda ganunlarin gabul edilmamasi
da bununla izah edils bilar.

Diger an muhum masela odur Ki,
nifret cinayaeti ile bagh iglera baxarkan
nifretin motivinin aydin gakilde muay-
yanlasdiriimasi ve mahz buna goére ce-
zalandirilmasi temin edilmalidir. Bezan
nifrat cinayatlerinin mihakima olunma-
sinda cinayatkarin qurban se¢cma moti-
vasiyasindan (masalan, irq, milliyyet va
ya etnik mangays esaslanaraq) Umu-
miyyetle bahs edilmir. Bu vaziyystda
cinayatkarin cezasinin basgalari Ugln
¢okindirici tesir gostarmasini temin et-
mak imkani alden verilir. Tahlika onda-
dir ki, heam qurban, hem de cinayatkar
dovlstin cinaysts sabab olan nifrat moti-
vini ciddi gabul etmamasini basa dusdur,
bundan sui-istifade edir, yaxud ceaza
geyri-adekvat olur.

Bazi dlkelarin (Kanada ve s.) cinayat
ganunvericiliyinde toradilan  cinayat
amalinds nifaq yaratmaq niyyatinin
(nifretin motivasiyasinin - L.8.), ya da
sabitliyinin pozulma ehtimali olmasi
zaruri hesab edilirsa, diger dlkalerde
(Fransa, Almaniya, Danimarka, Nider-
land va s.), bu niyyat ve onun sabitliyi
pozan naticeleri nezare alinmadan,
yalniz nifret nitginin mazmununa gore
bunu téreden saxs mahkum edila biler.

Fransada vazifasi irqgiliya garsi mu-
barize olan QHT-larin irqgilik faktlarina
gore tekca mulki deyil, cinayet igleri da
acmaq hiququ var. Umumilikde,oksar
iddialar hiquq organlari terefinden de-
yil, anti-irgci QHT-ler terafindan basla-
nilir. Dovlat ittihamgisi numayendassi ile
birlikda onlarin isteyi iloe baglayan isde
istirak etmak hiiququna malikdir ve mi-

vaffeq olarsa, mahkama isina serf et-
diklari xarclarini 6z xeyirlarine (cozalara
alave) bearpa eda biler. Yaxud Niderland
Ali Mahkemasi, bir grup insanin irqi ve
ya dini asasli ifadslerle tehqir edilme-
sini, bunu derc edan saxsin niyysti ilo
deyil, ifadenin 6zu ile muayyan etdiyini
bildirib.

Kanadada oksina bu cinayat Umumi
bir ganun pozuntusudur va dini duy-
gular tehqir etdiyine goére mesuliyyate
calb olunmagq UGgun ictimai barigi tehdid
etdiyina dair stbutlar taqdim edilmalidir.
Bozi 6lkeloerde (Norveg, isveg) media
rehbaerleri, redaktorlar irq¢i ifadsleri 6z
matbu organlarinda yayimlamaga goére
cavabdehlik daslyirlar.

Almaniyada kecgoan asrin 80-ci illori-
nin ortalarindan Konstitusiyada ekstre-
mist teskilatlarin istenilen faaliyyatini
gadagan eden xususi duzsliglor mov-
cuddur. Almaniya Federativ Respub-
likasinin (AFR) asas ganununda geyd
edilir ki, sexsi inancindan, dini ve ya si-
yasi baxiglarindan asili olmayaraq he¢
kima zerar yetirilo bilmaz; saxsi inanc,
dinyagorisu ve dini goérusler toxunul-
mazdir; dovlet dini ayinlerin manea-
siz yerine yetiriimasine zemanat verir;
magsadleri va faaliyyati cinayst qanun-
larina zidd olan ve ya konstitusiya quru-
lusuna ve ya xalglar arasinda qarsilqli
anlagma fikirlerine qarsi yonalmis birlik-
lor gadagandir; malki ve siyasi hiqug-
lardan istifada, dévlet qulluguna daxil
olmagq, habels doévlst qullugunda alds
edilmis huquglar dini goruglarden asili
deyildir (3,4,9,33-ci maddaler).

AFR-in Cinayat Macaellasinde dini
icma va vetendaslarin tehqir olunmasi-
na, dini ayinlarin icrasina mane olmaga,
habels bu clr hearakatler ictimai qay-
danin pozulmasina sabab olarsa, dini
ayinlarin, kultlarin hayata kecirilmasina
mane olmaga gora 3 ile qodar azadlig-
dan mahrum etmae cezasi nazarda tutu-
lur (130,160-c1 maddalar).
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ABS

ABS-da “nifret” cinayati ile bagl ga-
nunlarin, ABS Konstitusiyasina Birinci
Duzslisda (First Ammendment) yer alan
s6z azadhginin teminati ile bagli ve s.
hdquqi esaslar oldugu Ggun nifret nitqi
ilo bagh ayrica ganunlar yoxdur. Bu
aspektds, Amerikada ayrica nifrat ci-
nayatleri deyil, cazalarin sertlosdiriime-
si magsadile qanunlara edilan alavaelor-
den danigsmaq olar. Ziyanli ifadalerin,
pis, kobud, qeyri-vatanparvar ¢ixiglarin,
yaxud insanlarin ginaya bilacayi basqa
ndv danigiglarin hiqugi terifi olmadigi
kimi, ABS ganunlarina goérs, nifrat nitqi-
nin de ganuni terifi yoxdur. Bununla ya-
nasl, tadgigatlarda, Umumiyyatls, nifrat
nitqi, natiglerin irq, din, cins kimliyi ve
ayri-seckiliyi, etnik mansubiyyat, mil-
li manga, alilliya gbre bir qrupa ve ya
gruplara qarsi béhtan atmagq, algaltmaq
va ya nifrat oyatmagq istadiklari har han-
si bir ifade formasi oldugu fikri gabul
edilir. [33, s.71].

ABS-da nifrat nitqi Konstitusiyaya
Birinci Duzslisle (First Ammendment)
gorunur. Mahkamsaler bu mudafiani Bi-
rinci Duzslisden, hokumatden ictimai
mubahisali movzularda basqgalarinin
kadarlonmasina, hirslenmasinae va ya
gorxusuna sebab olan xosagalmaz,
tehgiramiz ve ya nifret dolu bir danisiq
halina gelse bele ciddi sekilde qoru-
mag! taleb edir. Movcud Birinci Duzalig
hidqugsunasligina asasen, nifrat nitqi
yalniz gagilmaz cinayat fealiyyatini tah-
rik etdikde ve ya bir saxse garsi yonal-
mis xususi zorakilig tehdidlerinden
ibarat olduqda cinayet hesab edila bilar.

ABS Federal Tohqgigat Burosu sta-
tistik malumatlarin toplaniimasi maqgse-
dile nifrat amalini “cinayaetin irqi, dini,
alilliyi, cinsi oriyentasiyasi, deri rangi
ve milli mangayi daxil olmagla etnik
mansubiyyati ve ya diger olkalers garsi
bUtdv ve ya gisman motivasiya olunan
bir sexse ve ya amlaka qars! cinayet
amali” olaraq tayin etmigdir. Nifrot ci-

nayatlari sexsloera ve ya mulkiyyete qar-
sI siddst, mulki hiquglarin pozulmasi
ve ya mahrum edilmasi, bazi "haqiqi
tehdidler" ve ya bu cinayatlari tératmak
Ucln hade-qorxu va ya gasd amallarini
ahate edon aciq harakatlardir. Ali Mah-
kama mduttehimin irgi, etnik mansubiy-
yoti, soxsiyyati va ya inancina gore qur-
banin hadaf alindigini siibuta yetirorss,
bu herakatleri cinayst hesab edan va
ya daha sert bir ceza tetbiq edoen qa-
nunlari quvvada saxlayir. Nifrat cinayati
tehgiramiz nitq ve ya davranisdan daha
¢ox vandalizm va od vurma-yandirma
kimi amlak cinayatlerinden tutmus, he-
de-qorxu, hicum va gotl hadisalarina
goadar tosnif edilon xususi cinayat dav-
ranigidir. Nifrat cinayatlarinin qurbanlari
arasinda dini tagkilatlar ve ddvlet qu-
rumlari ile yanasi fardlar de ola biler.
“Time” qgazetinin kegmis redaktoru,
“‘Melumat muharibalari’nin musallifi va
2013-2016-c1 illerde Dovlet Departa-
mentinin ictimai diplomatiya va ictimai
isler Gzra musaviri olan Rigard Stenge-
lin 2019-cu ilde “Vasington Post’da darc
olunan “Niya Amerikanin nifrat dili qa-
nununa ehtiyaci var” adli magalesinde
geyd edilir: “Jurnalist oldugum zaman
hakim Oliver Vendell Holmesin (ameri-
kali hlqugstinas) Konstitusiya va Birin-
ci Duzsligin yalniz “bizimle razilasanlar
dcln azad duslnceni, nifret etdiyimiz
disunca Ucln azadhgl” gqorumaq oldu-
gunu iddia etmasini ¢cox sevirdim. Lakin
dinyadaki azad s6z fazilstlarini mida-
fie edan bir dévlet mamuru olaraq Bi-
rinci DUzalis standartimizin neca Ustln
oldugunu gbérmeysa basladim. Birinci
Duzaeligin kimasa Qurani yandirmasina
na Ugun icaze verdiyini basa dismadi-
yim on inkisaf etmis arab diplomatlar
da mendan sorusdular ki, axi niya bunu
qgorumagq isterdiniz? Bu, adalatli bir sual-
dir. Bali, Birinci DUzalis “nifrat etdiyimiz
disuncani” goruyur, lakin bir grupun di-
gerina qars! siddate sabab ola bilaceyi
nifret dolu nitgi gorumamalidir... Unut-
mamaliyiq ki, Birinci Duzelis (First Am-
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mendment) yalniz yaxsilari qorumur;
an boyuk azadligimizi, cemiyyatimizi
zaifletmak Gglin arxasinda gizlenan her
hansi bir pis aktoru qoruyur” [29].

ABS-in Brukings institutunun emak-
dasi Ceyms Kirgik Avropa ve ABS-da
nifret nitqi ile bagh ganunverici asas-
lari mlqayisali tahlil edib. Onun fikrina
gore, bazi musllifler ikinci Diinya mii-
haribasinden sonraki dévrde Avropa-
nin nifret nitq ganunlarint AB$-in teqlid
etmasi lazim olan musbat nimunaler
olarag teqdim edir. Bununla yanasi,
¢agdas Avropanin bollugla dytnduyi
davranis gaydalarinda siyasi siddaeti
vo ekstremizmi azaltmaq Ugln faaliy-
yata dair bir dalil yoxdur. 8ksina, nifrat
nitgi ganunlarinin miayyaen fikir va ifa-
daleri cinayat baximindan tabu-qadaga
edarak, yalniz mibarize aparmaq tg¢ln
qurduglari  fenomenleri tagviq edib.
Ceyms Kircik geyd edir ki, “2016-ci ilde
ABS-da kegirilon prezident seckilarinda
Kremlin sponsorlugu ile Hillari Klintona
garsl yayimlanan dezinformasiya kam-
paniyasini dayandirmaq dc¢lin Ame-
rikanin “Birinci Dulzalis”in intellektual
dayaglarinin kegmisda daha sada bir
dovr dgln hazirlandidi bildirildi. Nifrat
nitginin de istifade edildiyi dezinforma-
siya ile mubarize aparmagq ug¢un Birinci
Duzslisi gabul etmayimize ehtiyac yox-
dur. Realligda ondan daha ¢ox ve daha
agilh istifade etmaliyik. Mlzakiralerdan
gorandiyl  kimi, dezinformasiya ve
nifret dolu danisiglarin ziyanl tasirle-
rini azaltmaqg ugun an yaxs! strategiya
daha malumath, savadli cemiyyatin for-
malasdiriimasidir. Hamginin, stbhasiz
ki, problemi aradan galdirmagin diger
daha tesirli yolu “saxta (feyk) xabarlari”
gadagan etmak deyil, media savadlili-
dina va vatandas maariflondiriimasina
investisiya qoymaqdir” [10].

Yaponiyanin nifrat nitqi tacribasi

Yaponiyada qeyd edilen saha ila bagh
2016-ci ilde “Nifrat Nitqi Akti” (Hate Spe-

ech Act of 2016 (Japan)” gabul edilib.
Hamginin, “Olke xaricinden galmis soxs-
lare qarsi odalstsiz ayri-seckilik nitqi-
nin ve davraniginin aradan qaldiriimasi
Ugln cahdlarin tebligi haqqinda” Qanun
da mdvcuddur. Yaponiyanin ganunveri-
ci organinin ilk dafe nifrat sleyhina nitq
ganununu gebul etmasi irqi ayri-segki-
liyin dayandiriimasi ugun ahamiyyatli
addim oldu. Asagida gdstarildiyi kimi,
beynalxalq insan haqlari qurumlarinin
tovsiyaleri bu harakati shamiyyaetli dare-
coda tagviq etmisdir.

Halo 2014-cii ilde BMT-nin irgi Ay-
ri-Seckiliyin  Legvi Komitasi (CERD)
Yaponiya hokumatina nifrat nitginin
ganunvericilikle tanzimlamasini tovsiya
etmisdi. Komite Koreya sakinlarini ha-
daf alan Shin Okubo, Tokio, Tsuruhasi,
Osaka saharlarindaki irqci ayri-segkilik
ndmayislerinin artmasindan narahat idi.

Komite acnabi nimayisler ve mi-
tingler teskil edan sagci herakatlar ve
ya qruplar terafinden, xilsusen kore-
yallara gargi dévletde yaxin zamanda
zorakihga tesviq edilmasi daxil olmagla,
nifret nitginin yayilmasi barade xabaer-
lordan, hamginin dovlet mamurlari ve
siyasoftcilor tarefinden nifret tahrikina
dair hesabatlardan, nifrat nitginin tab-
ligi, mitingler zamani va internet daxil
olmagla mediada irqgi siddatin tesviq
edilmasindan, bundan salave, bu clr
harekatlarin her zaman istirak¢i dovlst
terafinden laziminca arasdiriimamasi
ve muhakima olunmamasindan nara-
hathigini bilirib (Madda 4).

Bununla vyanasi, Komite istirakgi
dovlete irqci nifrat ve nifrat cinayatlarin-
den gorunmaga ehtiyaci olan hassas
gruplarin hdquglarinin  gorunmasinin
vacibliyini xatirladib. Buna gora istirakgi
dovlsets asagidakilar G¢in lazimi tadbir-
larin gorilmasini tdvsiys edib:

1. Nifrat va irqgiliyin tazaharlerini,
elece de mitingler zamani irqgi siddat
va nifrati tahrik etmakle gatiyyatle mu-
barize aparmagq;

2. Internet daxil olmagla mediada
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nifrat nitqi ile mibarize aparmaq Ugln
mavafiq addimlar atmag;

3. Saxsleri, habela bu clr harakatlor-
don masul olan taskilatlari arasdirmaq
va lazim oldugda mahkemaya vermak;

4. Nifrat nitgi ve nifrat tahriki yayan
dovlet mamurlarina ve siyasstgilare
garsl mivafiq sanksiyalar tetbig etmak;

5. Ham irqgi ayri-seckiliya sebab olan
gerazli fikirlera gargi mibariza, heam da
milletler arasinda irqi va etnik gruplar.

Bundan olave, BMT-nin insan
Huquglari Komitasi de oxsar tdvsiyaler
verib. Olkenin insan haglari veziyyati ilo
bagl icmalinda Yaponiya hdkumatina
Koreya sakinlerine garsi “Nifret cixis!”
adli irgci kiice kampaniyasinin faaliyyaeti
ilo alagedar narahatligini bildirib ve ay-
ri-seckilik edan batin reklam faaliyyat-
lerinin qadagan edilmasini tdvsiys edib.

“Yekun misahidsler’de Komita nifrat
nitgi ve "yalniz yapon" nimayisi kimi xa-
ricilora gars! ayri-seckilik harakatlarinin
geniglonmasinden narahathdini ifads
edib. Komite "Yaponiyanin cinayet va
mulki ganunvericiliyi onlari lazimi dare-
coadoe qorumur" genaatini boltsib.

Bu cur musahidelere asaslanaraq
Komita ayri-seckilik ve zorakiliga davat
edan irgi Ustlinliyu va ya nifrati tablig
edan bltun vasitalarin gadagan edilme-
sini tdvsiye edib. Yaponiya hékumatini
cinayatkarlari cezalandirmagq ti¢in qay-
dalar hazirlamaga gagirib.

Komite koreyalilar, cinliler ve ya bu-
rakumin kimi azliq gruplarinin Gzvlerina
gars! nifrati ve ayri-seckiliyi tahrik edan
genis yayllmis irq¢i nitglarden, Cinayat
va Mulki macallelardaki bu harokatlera
garsl yeterince qorunma olmadigin-
dan narahathgini bildirib. Komita ayrica
icaze verilon ¢cox sayda ekstremist ni-
mayisden, azliglara, o cimladan xarici
tolebalera qarsi edilen tezyiq ve zora-
kiligdan va "yalniz yaponca oxuyanlar”
kimi alamatlarin 6zal misassisalarda agiq
sokilde gdsteriimasindan narahatligini
ifade edib (Madds 2, 19, 20 va 27).

Tovsiyelare gore, dovlst ayri-seckili-

yi, dusmangiliyi va ya siddati tehrik eden
irgi Ustuinluyd ve ya nifrati mudafie eden
butln tebligati ve bu tabligati yaymaq
maqsadi dasiyan nimayisleri gadagan
etmoalidir. istirakgl dévlet irqgiliye qarsi
maariflondirma kampaniyalari Ggin ki-
fayet gader resurs ayirmali va hakim-
lorin, prokurorlarin, polis mamurlarinin
nifrat ve irgi motivli cinayetleri askar
etmak Ugln talim almasi Ugun saylerini
artirmalidir. istirakg1 dévlst irqci hlicum-
larin qarsisini almaq va iddia edilen ci-
nayatkarlarin hertarafli arasdiriimasini,
mihakime olunmasini va tagsirlandiril-
diyi teqdirde mulvafiq sanksiyalarla ce-
zalandirilmasini tamin etmak Uglin bu-
tun lazimi addimlari atmahdir.

2012-ci ilde Malta Cinaysat Macal-
lasine dayisiklikler edildi. 82A, 82C va
83B maddalarina gender kimliyi ve cinsi
oriyentasiya cehatlorini tafarriiatl ehata
etmak Ucgln nifrat cinayati ve nifrat nitqi
ilo bagll muddealar geniglandirildi. Di-
ger terafdan, dayisiklik garazli cinayata
gore cezanin artirlmasini ve cinaye-
tin agirhigint maayyenloesdirdi. Homgi-
nin, nifrat nitgini tanzimleyan “Matbuat
hagginda” Qanunun 6-ci maddasini
da shats etdi. 2018-ci ilde bu cur ha-
disalarle bagh malumatlandirmaq, nifrat
cinayatina gora saxlanmaq ve hesabat-
g1 asanlasdirmagq tgin Milli Polis Sis-
teminda dayisiklik edildi [11].

Malta Cinayat Macallesi 82A-82D
maddaleri ile nifrat nitgini asagidaki
kimi harterafli gadagan edir:

82A. (1) Har hansi bir tehdid, tehqir
vo ya tehqiramiz stzlerden ve ya dav-
ranisdan istifade edan, yazili ve ya ¢ap
olunmus material vasitasi ilo zorakiliq ve
ya irgi va ya dini tehrik etmaek magsadi
glden, yaxud 6zUnu bu sekilde aparan,
gender, cinsi oriyentasiya, irq, rang, dil,
etnik mangs, din va ya inanc, siyasi va ya
basqa fikirlere gora digar bir soxse ve ya
grupa qarsi nifrat ve ya bu cur siddati ehti-
mal etmayi nazarde tutan batln hallar alti
aydan on sakkiz ayadek middets azad-
llgdan mehrumetma ile cazalandirilir.
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82B. Soyqirimi, insanhida qarg! ci-
nayatleri, bir qrup sexse va ya bels bir
grupun dzvina qarsl yonaldilmis mu-
hariba cinayatlerini ictimai sekildae radd
va inkar eden ve ya kobud sekilda serh
edan, davranisinda irq, rang, din, vatan-
daslig, milli va ya etnik mansaya istinad
ederak agsagidaki hallara yol veran:

(a) her hansi grupa ve ya qrup Uz-
vina qargi zorakilig va ya nifrat hissini
tehrik etma ehtimali;

(b) ictimai asayisi hada-qorxu gel-
maklae, tehqgiramiz davranigla tahdid
etmok ehtimall sakkiz aydan iki iledak
muiddate azadligdan mahrumetma il
cozalandirilir.

Bu maddalarin mezmunu - "soyqi-
rm", "insanliga qarsi cinaystler" ve
"madhariba cinaystleri" 54A maddasin-
da (Beynalxalg Cinayst Mahkeamasinin
Roma Statutunu Malta Qanununa ce-
viran muddealar) onlara verilmis eyni
manani dagimalidir.

(a) bele bir sexsa va ya qrupa qarsi
zorakiliq ve ya nifrat hissini tehrik etma
ehtimali; ve ya

(b) ictimai gaydani pozma ehtimali
olan ve ya hada-qorxu gelen, tahgira-
miz va ya tehqir edan saxs mahkum
edildikde sekkiz aydan iki iledek mud-
deate azadligdan mahrumetma ile caza-
landirilir.

(2) Bu maddanin magsadleri Ugln
barisa qgarsi cinayst asagidakilardan
ibarat davranis demakdir:

(a) tacavuz muiharibasinin va ya bey-
nalxalg muqavilalarin, razilagmalarin ve
ya teminatlarin pozulmasi ile muharibe-
nin planlasdiriimasi, hazirlanmasi, bas-
lanmasi va ya apariimasi;

(b) (a) bendinda gosterilan harokat-
lerdan har hansi birinin yerina yetiriima-
sina dair Umumi bir planda igtirak etmak
va ya sui-qesd.

82D. Hear ikisi daxil olmagla 82A-dan
82C-dok maddalera asasan har hansi
bir cinayete kdmak edan, destakleyan
vo ya tehrik edan har kes giinahkardir va
cinayate kdmak va ya tahrik G¢ln verilan

cozaya mahkum edilmakle masuliyyat
dasiyir.

Rusiya tacriibasi

Rusiya Federasiyasinda (RF) "nifrot
nitqi" problemi coxmillatli ve ¢oxkon-
fessiyall bir dovlst Uglin xUsusile aktual
hesab edilir. Bu problem Rusiyada bas
veran son hadiselar, hamginin Ukrayna
ile muharibe kontekstinde kaskinlesib.
RF Konstitusiyanin 29-cu maddasinin
2-ci hissasi sosial, irgi, milli vo ya dini
kin vo dismanciliyi tehrik edan tebligat
vo ya tagviqati, sosial, irqgi, milli, dini ve
ya dil Ustlnliylinin tabli§ edilmasini
gadagan edir.

Sosial mediada siddat kontentinin
artmasi fonunda, Rusiyada media fea-
liyyatinin hlquqgi tenzimlanmasinin ki
kriteriyani temin etmasi vacib sayilir: bir
torefdon ifade azadligini temin etmak
va diger terafdan nifret nitginin tazahu-
rd ugln el ganuni mahdudiyyastlar ya-
ratmaq ki, media azadligina xalal goti-
rilmasin.

Rusiyada mediada nifrat nitgine
garsl ganuni mexanizmlari olan daxi-
li aktlar arasinda ilk névbada “Rusiya
federasiyasinin kutlavi informasiya va-
siteleri hagqinda” Qanun va “Ekstremist
faliyyete qargi mubarize haqqinda” Fe-
deral Qanun, hamginin Cinayat Macal-
lasi geyd edilir. 2002-ci ile gader “Kut-
lovi informasiya vasiteleri haqqinda”
Qanun medianin milli, sinfi, sosial, dini
doézimsizliyd va ya nifrati tehrik etmak
ve muharibani tablig etmak Ugun istifa-
da etmasini media azadligindan sui-is-
tifade formasi kimi gabul edib. Belaliklo,
mediada nifrat nitgi ile mibariza UGglin
demak olar ki, butin huquqi potensi-
allar hazirki “Ekstremist foaliyyatlora
garsl mubarize” Qanununda camlanib.
Bu qganunun 1-ci maddesinda nifrat
nitqinin muxtalif tezahurlerini tam ahate
edan ekstremist faaliyyatin torifi yer alir
(mesalen, KiV-in vatandaslarin dins,
sosial, irgi, milli, dini va ya dil mansubiy-
yatine munasibatlarine gére mustesna-
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hgini, Gstinldylind ve ya asagilanma-
sini tablig etmaya ybdnalmis tedbirlarin
planlasdiriimasi, tagskili, hazirlanmasi
vo hayata kecirilmasindoki faaliyyatlori
ekstremist foaliyyat kimi taninir). Qanun
medianin yalniz mustaqil sokilde eks-
tremist faaliyyatle masgul ola bilmaye-
coyini, eyni zamanda ekstremist faa-
liyyete ¢agiran ve ya bu clr fealiyyatin
zaruriliyini asaslandiran, yaxud asas-
landirmaga cagiran "basqgalarinin” eks-
tremist materiallarini yaya bilacayini da
nazarda tutur. Qanunun 8-ci maddasi
media faaliyyetinin dayandirilmasi Ggun
eyni anda bir nege asas nazarde tutur:
Her hansi media qurumunun faaliyye-
tine xitam verilmasi Ugln mahkamayae
maraciat etmak sababi kimi geydiyya-
ta alan qurumu va ya selahiyyatli icra
hakimiyyati organi, yaxud muvafiq pro-
kuror terafinden verilon xebardarligdan
mahkamays sikayet edilmemasi va ya
mahkama terafinden mubahisali xabar-
darligin ganuna uygun olaraq taninma-
sI kimi vaziyyatlor misal gdsterile biler:
yol verilmis pozuntularin aradan qaldi-
rilmasi Ggln tadbirlerin gérilmamasi;
xabardarliq tarixinden etibaren on iki ay
arzinde media tagkilatinin faaliyyatin-
da ekstremizm slamatlarinin oldugunu
gOsteran yeni faktlarin tekrarlanmasi.

Belalikla, bu cur veziyyetde mah-
kema arasdirmasi Ugln serait yaranir.
Belo bir sual da meydana cixir: KiV-le-
rin fealiyystine xitam verilmasi barade
mahkamaya muraciot etmak selahiyyati
olan qurumlarin lazimi fealiyyet gostar-
madiyi hallarda na edilacek? Gorundir,
bu hiququ bir sira diger subyektlors,
masalan, ictimai birlikloare, qgeyri-kom-
mersiya taskilatlarina va s. vermek
maslahatdir.

Bir sira hallarda nifrat nitginden is-
tifade etmakde glnahlandirilan media
qurumunun fealiyyetine Ekstremizm
Qanunu esasinda deyil, 16-ci maddada
nezerde tutulmus “Kitlovi informasiya
Vasitaleri haqqinda” Qanunla - geydiy-
yatdan kegan organin telebi iloe meh-

kama terafinden, yaxud il erzinde 4-cu
maddanin talablarinin redaktasi ilo tak-
rar pozuntular bas verdiyi halda salahiy-
yatli icra organi terefinden xitam verilo
biler. Onu da geyd etmak lazimdir ki, Ci-
nayst Macallesi yalniz medianin redak-
siya heyatinin tetbiq olunmadigdi sexsler
dcln masuliyyat miayyanlagdirir.

“Katlavi informasiya vasitalari haqqin-
da” Qanunun 59-cu maddasina gors,
media azadligindan sui-istifade mévcud
ganunvericiliya uydun olaraq cinaysat,
inzibati va intizam masuliyyatine sabab
olur. Aydindir ki, yuxaridaki bitiin masu-
liyyot ndvlerinden yalniz inzibati masuliy-
yot media tagkilatina tatbiq edila biler.

Malumdur ki, nifrat nitginin aradan
galdinimasinda jurnalist ictimaiyyatinin
qurumlari, 6zinttenzimlema sistemi
ahamiyyatli rol oynayir. Rusiyada jurna-
listin pesa etikasi qaydalari bels muay-
yonlagdirilib:  "Jurnalist fealiyyatinin
sabab ola bilaceyi meahdudiyyaetlerin,
teqgiblerin va zorakiligin tehlikasini tam
bilir. Jurnalist pese vezifslerini yerine
yetirerken cins, irq, dil, din, siyasi ve
ya diger baxislar, habels sosial ve milli
manga alamatlari daxil olmaqgla ekstre-
mizma va vetendas hldquglarinin mah-
dudlasdiriimasina garsi mibarize apa-
rir. Jurnalist pese diqqgatinin obyektina
¢evrilon insanlarin seref ve layagetine
hérmat edir. irqi, milliyysti, rengi, dini,
sosial mangayi va ya cinsi ile alagali ve
ya bir insanin alilliyi ve ya xastaliyi ile
bagl har hansi bir agagilayici xabardan
va ya serhlerdan ¢okinir."

Rusiya Federasiyasinin Preziden-
ti yaninda Malumat Mubahisalari Gzro
Mahkama Palatasinin nifrat nitqi te-
zahUrlerinin garsisini almaq ugln tov-
siyelari asagidaki kimidir:

1. Silahli qargidurmanin mahiyyati-
ni milletlerarasi dismangilik mustavi-
sina ¢evirmamak, butin etnik qruplarla
alagali sabit manfi stereotipin formalas-
masina imkan vermamak;

2. Bir etnik qrupun digarlarindan Us-
tunldylni magsadydnll sekilde forma-

178



Nifrat nitqi - hliquqi, siyasi ve madeni aspektleri. Hliiqugi tenzimlenmsa ile badh beynaslxalqg tecriibe

lagsdirmamagq;

3. Sec¢ki kampaniyasi zamani milli
toossiibkeslora muracist etmamak;

4. Bir maraqgl terafi mustaqil serhgi
kimi calb etmamak;

5. Cinayatler haqqinda nasrlerds ci-
nayatkarlarin ve ya onlarin qurbanlari-
nin milliyyatina diggat yetirmemak;

6. Dovlst va ya ictimai xadimlarin si-
yahisini etnik muixtaliflik prinsipine gora
gruplasdiraraq darc etmamak;

7. MiUnagqisaleri isiglandirarken me-
lumat berabarliyini temin etmak.

Saudiyya Orabistani

Qlobal pandemiya dévrinds Sau-
diyye Orabistaninda butin élke miqya-
sinda tadris programinda kurrikulum va
darsliklerle bagli darin islahatlar apari-
lib. "Maktab darsliklarinin modernlasdi-
rilmasi" adlanan tadbirler hayata kegiri-
lib [38].

Kral Salmanin gosterisi ile maktab
darsliklerinda yshudilerin manfi stereo-
tiplerinin, basqalarina nifret ifade edan
matnlarin ¢ixariimasina baslanihb. Mek-
tob dersliklerindeki menfi israil stereo-
tiplerinin aradan galdiriimasi islahatinin
bir hissesidir. Basqa s6zle, avvallki dis-
manlar artiq "seytanin évladi" adlandi-
rilmir. Kralligin son dbévrds ¢ap olunan
dearslik kitablarinda ilk dafs olaraq din-
dar olmayanlarin 6lim cazasina layiq
olmasi, giyamat muharibasi prognozlari
ile bagli olan bdlmalar ¢ixarilib.

Qeyd edilon "Makteb darsliklerinin
modernlagdirilmasi" prosesi Valishd
Mahammad bin Salmanin "2030-Baxig"
(Vision-2030) strateji planina uygun
olaraq bas verib. Rasmi dersliklordaki
dayisikliklerin reallasdiriimasi yeni nasil
musllim va talebs naslinin yetisdiriima-
si ile paralel olaraq hayata kegirilmasi
nazarda tutulub.

Xatirladaq ki, bundan evval bey-
nalxalq qurumlarin hazirladigr 62 se-
hifelik “Onlar bizim qardaslarimiz de-
yil: Saudiyysa resmilerinin nifret nitgi"
adli senadde Seudiyye Orabistaninin

hokumati terafindan tayin olunmus din
alimlerine ve din xadimlerine dini az-
liglara asagilayici ifadelerle muracist
edilmesine va ya rosmi senadlerda
onlari “iblislegdirmasina” (demonizasi-
ya) icaza veran sanadlar ve hokumatin
goerar vermasina tasir edon dini gerar-
lar tehlil ve taqdim edilib. Son illarde
hékumsat ruhanileri ve basqalari inter-
netden ve sosial mediadan sie muisal-
manlarina va onlarin fikirlerine uygun
olmayan digarlarina qarsi nifrat yonlan-
dirmak tgln istifade edib.

“Human Rights Watch” tagkilati bu
Olkede nifret nitqi ile bagdli hesabatlar
hazirlayib. Hesabatlarin biri “Saudiyye
Orabistani: rasmi nifret nitqi azliglari
hadaf alir. Tehrikgilik sislera ve digar
gruplara garsi ayri-seckiliye sebab olur”
adlanir. Burada qeyd edilir ki, sudiyye-
li bazi dovlst ruhanileri ve qurumlari,
Olkanin sies miselman azligi da daxil
olmagla dini azliglara gars! nifret ve
ayri-seckiliyi tablig edir. Tagklat 6lkanin
dini tadris programinda yshudilik, xristi-
anliq ve tesavvif islami da daxil olmag-
la digar dini mansubiyyaetlere asagilayi-
cl istinadlari senadlasdirib.

Hamisi stnni ¢oxlug olan hdkumat
ruhanilari digar dini mazhabi damgala-
yir, 6lkanin an yuksak dini qurumu olan
Yuksak Dini Alimler Surasinin bir Gzvl
sio musalmanlar ile alagali suala "on-
lar bizim qardaslarimiz deyil..." deyarok
cavab verib. Ke¢cmis bas muifti, 1999-
cu ilde vefat eden ©bdulsziz bin Bazin
coxsayl dini hékmlarinds sislari gina-
yan fatva ve yazilari islami Tadgigatlar
va Fatvalar Veran Daimi Komitenin say-
tinda ictimaiyysta indi de aciq olaraq
galib. Bazi din xadimleri sislerin dovlate
gars! sui-gesdin bir hissasi, iran Gcln
yerli “besinci kolon” ve tabistine gors
vafasizliq etdiyini sGyleyan nifrat nitqin-
dan istifada edirler. 2015-ci ilde Saudiy-
ya mahkamasi bir sie vatondasini atasi-
nin evinde xUsusi sie qrup namazlarina
ev sahibliyi etdiyi G¢un iki ay habs va 60
sallag cezasina mahkum edib. 2014-cu
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ilde Saudiyye Orabistani mahkamasi bir
stinnini “sia ile bir yerds oturmaqda” gl-
nahlandirib.

Birlosmis Statlarin Beynalxalgq Dini
Azadliqg Komissiyasi (USCIRF) Saudiy-
yo Orabistanini dafalarle “xisusi nara-
hatliqg doguran 6lka” kimi tasnif edib. Bu,
dini azadligi pozan 6lkalar Ggun on sert
dayerlendirmadir. Qeyd edilan "Maktab
darsliklerinin modernlasdiriimasi" adla-
nan islahatlar da bu dayerlendirmalarin
naticesi hesab oluna bilar.

7. Azarbaycanda nifrat nitqi
movzusu ile bagh muzakiraler

Azarbaycanda ayrica nifret ganun-
vericiliyi, yaxud “nifrat cinayatleri” anla-
yisinin konkret terifi verilmasa de, qeyd
edilan bir ¢cox dlkslardaki manada nifrat
cinayatlerine aid emallere garsi cazala-
rin daha da sertlesdirildiyi tecriibe mov-
cuddur ve tetbiq edilir. Olkemizde mil-
li-dini-irgi ayri-seckilik ve nifaq salmaga
gOra an ciddi gqanunverici asaslar mov-
cuddur. "Nifret, dismangilik" mazmunlu
ifadalar oxgar cinayat emallarinin tarkib
hissasi kimi ganunvericilikla tenzimlanir.
Beynolxalq hesabatlarda da dafalerle
vurgulandigi kimi, Azerbaycanda milli
tehlUkesizliyin temin edilmasi maqgse-
dine ximat edan, nifag ve ya etnik
dismencilik hallarinin qizigdiriimasini
gadagan edan Cinayat Macallasi var.
Azarbaycan Respublikasi Cinayat Me-
collesinda bu mdvzu ile bagh asagidaki
muUddealar aksini tapib: “Madde 283.
Milli, irqi, sosial ve ya dini nifrat ve dis-
mangiliyin salinmasi; 283.1. Milli, irqi,
sosial ve ya dini nifrat ve dismangiliyin
salinmasina, milli leyagatin algaldiima-
sina, habela milli, irgi ve ya dini mansu-
biyystinden asili olaraq vatandaglarin
hdquglarinin mahdudlasdiriimasina ve
ya Ustunltklarinin miayyan edilmasina
yonalan harakatler, askar suratds, o
cumladan kutlevi informasiya vasitele-
rinden istifade olunmagla téradildikds,
sokkiz min manatdan on iki min mana-

tadak migdarda carima ve ya iki iledak
middats islah igleri ve ya iki ilden doérd
iledek muddete azadligdan mahrum
etma ile cazalandirilir” [12].

Azarbaycan Avropa Surasinin (z-
vudur ve Uzv gisminds Olkada ifada
azadliginin mudafiesini glclendirmak
dcln muxtelif dhdslikler gétirmuasdur.
2002-ci ilde Insan Hiquglari izre Av-
ropa Konvensiyasini (IHAK) ratifikasi-
ya etmisdir. Azerbaycan Avropa insan
Hiiquglar Mehkamasinin (AiHM) yuris-
diksiyasindadir, IHAK-In serhi ve tatbiqi
mahz AIHM-in sslahiyystine aiddir.

Azoarbaycan etnik-milli vo dini tole-
rantligla bagli global reytinglards ilk
siralarda yer tutur. “irqciliyo ve D&-
zimsuzllys qgarsi Avropa Komissiyasl”
(European Commission against Ra-
cism and Intolerance; ECRI) Azarbay-
canla bagli dovri hesabatlar teqdim
edir. Hesabatlarda he¢ zaman irgi-milli,
dini asasli cinayatler aksini tapmayib.
Hotta otuz illik isgal¢t muharibs dévrin-
da ermenilera qarsi munasibatle bagh
irqciliye ve Ddziimsiizlllys qgarsi Avro-
pa Komissiyasinin (ECRI) hesabatinda
yazilib: “EGRI-nin ikinci hesabatindan
sonra miuvafig cinayst hiququ mud-
daalarinin pozulmasi ile bagh har han-
si sikayst daxil olmayib. irqgilik motivi
ilo toradilan amallarden ¢ox az sayda
sikayatin edilmesi fakti Azarbaycan-
da hékm suran shamiyyatli tolerantliq
kimi geyd oluna bilar. Selahiyyatli qu-
rumlarin bildirdiyine goéra, ermani osilli
insanlarla Ermanistan Respublikasinin
toratdiyi amaller arasinda ferqi ayird
etmoak bitdévlikde Azerbaycan shalisi
dclin ¢atin deyil. Selahiyyastli qurumlar
eyni zamanda bildirirler ki, Dagliq Qara-
bad munagisasi hall olundugdan sonra
ermani asilli olan heg¢ bir sexs shalinin
diger Uzvleri tarafindan dismangilik
tehlikasine meruz galmayacaq”.

ECRI hesabatinda bildirir ki, mu-
nagqise illerinde Azerbaycan KiV-larinin
Ermanistan Respublikasi ile bagl menfi
mazmunlu malumatlarin 6élkads yasa-
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yan ermanilere tasir gdsterdiyine dair
fakt yoxdur. Cunki buradaki ermani aha-
li Ermanistan Respublikasina ve onun
rehberliyine garsi manfi minasibatde-
dir ve bu munasibat oldugu tgln onlar
Olkani terk edib Ermanistana getmayib-
lar. Olkani tark etmamsalerinin digar se-
babi ise burada onlara qarsi gdstarilon
normal sivil munasibatdir [28].

ATOT-in Demokratik Teasisatlar ve
insan Hiquglari Birosu (DTIBH) lizv
Okalerda nifrat cinayatleri ile bagli mute-
madi hesabatlar teqdim edir. DTIHB
dovlet resmilarine nifrat cinayatlari ila
bagli monitoring mexanizmlarinin va
malumatlarin toplanilmasinda va inki-
saf etdiriimasinde dastek verir. “Nifrat
cinayatleri ilo bagli hesabathliga Umu-
mi Cagirislar” adh tahliller aparir.

Tagkilatin mivafiq sehifesinde Azar-
baycanla baglh qeyd edilib: “Azarbay-
can son dafa "Nifrat Cinayatleri Hesa-
bati" Ggiin ATST DTIiHB-s 2011-ci ilde
bu sahade cinayatlerle bagh malumat
verib. Azerbaycanda nifrat cinayatleri
Umumi ganunlarda ve Cinayat Macalle-
sinda aksini tapmis middealarda aksini
tapib. Nifret cinaystleri barede malu-
matlar Daxili isler Nazirliyi tersfinden
hazirlanir”.

2018-ci ilde Demokratik Tesabbis-
lor institutu (IDI) nifrat nitqi ile bagl arag-
dirma sanadi hazirlayib. Ganc hiquq
mudafiagileri ifade azadligi kontekstin-
da siyasatcilerin ¢ixislarinda nifrat nitqi-
nin monitoringini aparib. Senad bir nega
bdlmadan ibareatdir: "Nifrat nitqi” anlayi-
sI; Avropa insan Hiiquglari Mehkemasi
tacribasinda nifrat nitqinin analoji iza-
hi; Nifret nitgine gére ganunvericilikde
nazerde tutulan masuliyyat; Azarbay-
canda media muhitinin vaziyyati; Apa-
rilimig monitoringin analizi; Netice ve
tovsiyaler.

Bazi ekspertlorin fikrinca, Azarbay-
can torpaglarinin uzun middat Erme-
nistan terafinden isgali, muharibanin
baglamasi ile bagli cemiyyst daxilinds
deyil, faktiki isgalcilara garsi milli zemin-

da nifrat nitginin yayilmasi baglangicini
g6tlrib. Bels ki, gergok isgalgi disman
obrazi ictimai reyde emosional nifrat
hisslerini yarada biler. Umumilikds siya-
si motivli nifrat nitgi, onun tezahrleri ve
naticelari, mediada nifrat esasl cixiglar
vo s. masaelalar vaxtasiri dile gatirilib.

Avropa Surasinin  “Azarbaycanda
Kiber bulling (zorakiliq), nifret nitgi ve
nifrat cinayatleri tc¢in milli hesabat pro-
sedurlar1” adli senadinde muvafiq saha
dayerlondirilib.

Asagidaki melumatlar Avropa Sura-
sinin "Nifrat Nitgine Yox" herakatina ga-
tilan olkalerda milli hesabat mexanizm-
lorinin  xaritelasdirma  taedqiqatindan
goturulib. Magsed asagidakilari tamin
etmakdir:

1. Kiberzorakiliq, nifrat nitgi ve nifrat
cinayatlari mévcud oldugu teqgdirda milli
hesabat mexanizmlerinin elage malu-
matlari;

2. Mdvcud olduglan teqdirds kiber-
zorakiliq, nifrat nitgi ve nifrat cinayatleri
ile davranmagin ganuni asaslari bare-
da malumat ve hesabat mexanizmle-
ri, nifrat cinayatleri barade malumatlar
polis ve qaynar xatt telefonu vasitesile
teqdim edils biler. Hazirda nifrat nitqgi ve
kiberzorakiliqg barede mealumat vermak,
hesabatlilig tGc¢ln har hansi mexanizm
yoxdur.

Azerbaycanda nifrat ganunvericiliyi
haqqinda: “2. Umumi melumat. Nifrot
cinayatleri ile bagh konkret teriflor ol-
masa da, Cinaysat Macallesinda nifrat
cinayatleri ile bagh muayyen edilmis
maddalar mévcuddur:

Azerbaycan Respublikasinin  Ci-
nayat Macollasine (Madde 61) gore,
milli, irqgi, dini nifrat ve ya fanatizm se-
babile cinayst toratmak, diger soxsle-
rin ganuni harakatlerindan gisas almaq
maqsadile ve ya daha asag! deracade
intigam almaq tehrikgilik, cezani agir-
lasdiran hallar arasindadir.

Nifret cinayatlerinin  cazalandiril-
masini qanuni sakilde tenzimlayan
basqa bir madde 111-ci maddadir: irqi
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ayri-seckilik (aparteid). 111.0. Bir irqi
grupun diger irgi qrupu mehv etmak
Ugun Gstlnlaylnin teskili ve gorunmasi
magsadile hayata kegcirilon harokatlor:

111.0.1. irgi qrupun va ya qruplarin
Uzvlarine hayat ve azadliq hiququnu in-
kar etmak, yeni irqi grup ve ya grup Uzv-
larinin éldurdlmaesi, saglamhigina agir ve
ya aqli gabiliyyatlerine ciddi ziyan vu-
rulmasi, onlara isgence verilmasi ve ya
agir, amansizca istinad edilmasi vo ya
alcaldici Ustlnlik ve cezalar, habels har
hansi bir habs va ya ganunsuz habs;

111.0.2. irgi qrup ve ya gruplar Ggln
tam ve ya qisman fiziki mahv olmaq
Ucln hazirlanmis yasayis seraitinin ya-
radilimasi.

Qasdon adam odldurmays gors ci-
nayatin cazalandiriimasi bareda 120-ci
maddaya gora, milli, irgi, dini nifrat ve ya
dismangilik sebabi ile gesdan adam &l-
dirme coezani daha da agirlasdirir.

Hamginin, “Reklam haqginda” Qanu-
nun 12-ci maddasinda nifrat nitginden
bahs olunur: Madda 12.1. Yetkinlik yasi-
na ¢atmayanlarin aqli ve fiziki baximdan
zorarli tosirlarin qgarsisini almaq utgun
reklamda asagidakilar gadagandir:

12.1.2. Basqa bir insana qarsi ko-
budluq, nifret, tecaviiz, pis verdisler asi-
lamagq.

Elece do, “Kiitlovi informasiya Va-
sitaleri hagqinda” Qanunun 10-cu mad-
dasinda geyd olunur: “Kitlevi melumat
azadhigindan sui-istifadenin yolveril-
mazliyi... nifrat cinayatleri ile bagh ce-
zani agirlasdirmagi nezarda tutur”.

Avropa Surasinin geyd edilan faaliy-
yati ¢ergivesinde Azarbaycanda Face-
book sosial sabakasinda “Nifret Nitgina
Yox” harakati adl sahife yaradilib. Kam-
paniya 2012-2014-cl iller Uzre hayata
kegirilon “Ganclarin nifret nitgina garsi
onlayn mubarizasi” layihasinin bir hisse-
si olub [22]. Layiha barabarliyi, layaqgati,
insan haquglarini va mixtelifliyi mida-
fio edir va dasteklayir. Bu, nifrat nitqi,
irgcilik ve ayri-seckilik hallarinin onlayn
ifadasina qarsi yonslib. Kampaniyanin

Azerbaycan Uzre milli slagalandiricisi
Azarbaycan Respublikasi Gancler Tag-
kilatlari Milli Surasidir. Kampaniyanin
foaliyyati cercivesinde Baki saharinda
yerlesan bir sira Ganclar evlarinda in-
san hdquglarinin Azarbaycan gancleri
dcln muahdm aspektloeri hagqinda telim
sessiyalari hayata kegirilib. Talim modu-
lu “)KOMPASS” - insan Hiiquglari Tadri-
si Kitabgasina uygun olaraq hazirlanib.
Talimgi qisminde 27 iyun-3 iyul 2017-ci
il tarixlarinde Gancler ve idman Nazirliyi
va Avropa Surasi tarafindan teskil olu-
nan “KOMPASS’-insan hiiquglari tizre
uzunmuddsatli tedris programinin isti-
rakgilari calb olunub.

Herakat onlayn nifrat nitginin butin
formalarina, o cumladen ganclera an
¢ox tasir edan tahdidin va tahqirin te-
zahurlerine garsi ydnelen kampaniya
kimi tesvir edilir. Onun magsadi onlayn
nifrat nitqi, onun demokratiya ve fordi
gencler ucun riskleri haqqinda malu-
mathligi artirmaqg, media ve internet
savadliligini tesviq etmak; onlayn ve of-
layn rejimda insan haglarinin mudafie-
si Ugun calisan gencleri desteklomak;
onlayn nifret nitgine qarsi dézimlilik
soviyyasini azaltmagq; onlayn genc faal-
lari insan haglarinin mudafiasi UGgln
soferbar etmak, hazirlamaq ve gseboaks
qurmag; onlayn nifrat nitginin yayilma
xoritasini tortib etmak ve konstruktiv
reaksiya alatlerini tesviq etmak; onlayn
nifrat nitqinin hadafe aldidi insanlara
va gruplara dastek ve hamraylik nima-
yis etdirmak; nifrat nitqi ile mibarizada
Avropanin siyaset alstleri Uzra inkisaf
vo konsensus Ucgln tesviqat aparmaq;
genclarin istirak formalarini ve onlayn
vatandasligi inkisaf etdirmakdir.

Sahifeda qeyd edilir ki, “nifrat nitqi
Avropa Surasi terefinden muiayyan
olundugu kimi, dézimsuizlik, o clim-
laden agressiv milliyyatcilik ve etno-
sentrizmla, azliglara, emigrantlara ve
immigrant meansali insanlara garsi ay-
ri-seckilik va disman minasibatle ifads
olunan doézumsuzliys esaslanan irqi
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nifrati, ksenofobiyani, anti-semitizmi ve
nifretin diger formalarini yayan, tahrik
edan, teblig eden va ya asaslandiran
batun ifade formalarini ehats edir”.

10 dekabr 2017-ci il tarixinda "Nifrat
Nitgine Yox” herakati kampaniyasinin
son rasmi faaliyyat ginld olub. Hemin
vaxtdan sehife aktiv deyil.

Nifrat qanunvericiliyi ile bagh mu-
zakiralerlo yanasi, Azarbaycanda dif-
famasiya haqgginda ganun da son iller
diggat merkazinda olub. Sabab odur ki,
nifrat nitqi ve ifade azadliginin hidud-
larinin muayyeanlasdiriimasi bu sahada
gOrulacek muhim maesalealerdan biridir.
Azarbaycan beynalxalq tagkilatlar gar-
sisinda diffamasiyanin dekriminallasdi-
rilmasi ile bagh 6hdaelik gétirss de, bu-
nunla baglh ganun layihesi indiya gadar
parlamentde muzakireya ¢ixariimayib.

Milli Maclisin insan hiiquglari komite-
sinin sadri Z.Oruc bildirib ki, matbuat
azadliginin guclandirilmasi, beynalxalq
indekslardaki problemlarin aradan qal-
dirlmasi Gg¢un diffamasiya ile bagh
masalalar komitanin glindaliyinde esas
yer tutur.

“ARTICLE 17~ toskilati tersfinden
ATOT-in Media Azadhgi Gzre Nimayan-
dasinin sifarisi ils “Diffamasiya hagqginda
Azarbaycan Respublikasi Qanununa
dair Memorandum” (2006-ci il) tartib edi-
lib. Memorandumda qeyd edilir ki, tos-
kilat “Diffamasiya haqqinda" Azerbay-
can Respublikasi Qanununun (Qanun
layihasinin) hazirlanmasini alqislayir,
hamin Qanun layihasi 6lkada diffamasi-
yani dekriminallasdirmagq (cinayat emali
saymamaq) ve mulki diffamasiyaya dair
aydin ve mutereqqgi normalar muayyan
etmak magsadini daslyir. Qanun layihe-
sinds ifade azadligina hérmat edilmasi-
ni, eyni zamanda nufuzun gorunmasini
temin etmek maqsadi dasiyan bir ¢ox
muddealar yer almisdir. Diffamasiyaya
dair cinayst normalarini lagv etmokla
yanasl, Qanun layihasi dovlet qurumla-
r terefinden diffamasiya islarinin qaldi-
riimasini gadagan edir, diffamasiyanin

hidudlarini xeyli derecede mahdudlas-
diraraq buraya yalniz faktlara dair ya-
lan ifadeleri aid edir, diffamasiyaya dair
iddiaya garsi gucli mudafieni temin edir
vo diffamasiya xarakterli ifadalere qarsi
mudafia vasitelerinin muteraqqgi rejimini
muayyan edir. Eyni zamanda, bazi mud-
dsalarin beynelxalg normalara daha
¢ox uygun olmasi Ugln onlara dizalis-
lar edile biler. ©lave muidafie vasitaleri
nazardas tutulmali, ganunun tatbiq daire-
si daha da daraldilmali ve garazli iddiagi-
lar problemini hall etmak Uglin normalar
nazarda tutulmalidir” [6].

Malum oldugu kimi, nifrat nitgi ve
ifade azadhdinin hadudlarinin - muay-
yanlasgdiriimasi an vacib masalalarden
biridi, Bu baximdan, Memorandumun
“2.2. ifade azadligina qgoyulan moh-
dudiyyatler’ bdlmasi diqgati calb edir.
IHAK-In 10-cu maddasinin 2-ci bendinde
ifade azadliginin mahdudlasdiriimasina
yol verilan azsayli hallar qeyd edilir: Bu
azadliglarin hayata kegirilmasi milli teh-
l0kasizlik, arazi butdvliyu ve ya ictimai
asayis maraglari namina, igtisasin ve
ya cinayatin garsisini almaq ugun, sag-
lamligin, yaxud manaviyyatin gorunmasi
Ucln, diger sexslerin nifuzu ve hiqug-
larinin mudafissi Ggun, gizli slde edilmis
malumatlarin acgiglanmasinin qargisini
almaq Uc¢ln va ya adalet mihakimasinin
nufuz ve garazsizliyini temin etmak Uglin
ganunla nazarde tutulmus ve demokra-
tik ceamiyyatda zeruri olan muayyan ras-
miyyeta, sertlera, mahdudiyyastlora ve ya
sanksiyalara maruz gala biler.

Bu banddae Ug¢ hissadan ibarat meyar
nazarda tutulur, bu meyara goére ifade
azadligina qoyulan mahdudiyyatlarin
ganuni olmasi Ugun hamin mahdudiy-
yatler: a) ganunla nazearda tutulmali; b)
ganuni magsad dasimali; vae c) “demok-
ratik cemiyyeatde zaruri” olmahdir.”

Hamginin, AIHM geyd etmisdir ki,
“norma veatandasin 6z davranisini tan-
zimleya bilmesi Ucgln kifayet qeder
doqgiq ifade edilmamisdirse, o, “ga-
nun” sayila bilmaz: vetendas muvafiq
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harokatin térede bilacayi naticelari se-
raite gére aglabatan derecads qabag-
cadan gérmak imkanina malik olmalidir
(ehtiyac oldugda muvafiq maslahat al-
magqla)”. Deyilanlar baximindan Memo-
randumda bela naticaya galinir ki, dif-
famasiya haqqinda qganun layihasinds:
“Hakimiyyat organlarina ifade azadli-
gini mahdudlasdirmagda hadden artiq
genis salahiyyeatlor veroan ganunlar da
mahdudiyyatlarin “ganunla nezarda tu-
tulmus” olmasi talebina cavab vermir”.
Hamgcinin, Qanun layihasinin tetbiq da-
irasinin tekce kutlavi informasiya va-
sitaleri ile mahdudlasmamasini nazera
almagla, layihanin 1-ci maddasindan
“kitlevi informasiya vasiteleri” sozlori-
nin ¢ixarilmasi tévsiya edilib.

2014-cl ilde “Deutsche Welle” Aka-
demiyasinin dastayi ile “Cenubi Qafqaz
mediasinda “nifret nitqi”. Azarbaycan,
Ermanistan ve Glrcustan mediasinin
monitoringi esasinda Hesabat” adli
arasdirma aparilib. Arasdirmanin nati-
calerina asasan, regionda nifrat nitqinin
nisbaten an az mihahids edildiyi Azar-
baycan mediasi olub [49].

Digar senad kimi, Avropa Surasi terafin-
den “ifade azadligi hagqinda Azerbaycan
ganunvericiliyinin tehlili” adli arasdirmani
gostarmak olar (Analysis Of Azerbaijani
Legislation On Freedom Of Expression.
Council of Europe, 2017) [20].

Arasdirmanin esas magqsadi ifade
azadligina dair Azerbaycan Respubli-
kasinin ganunvericilik va tenzimlayici
bazasinin maasir icmalini vermek ve
Konvensiyanin 10-cu maddasinin (ifade
azadligi) tsleblerine uydunlugunu qiy-
matlendirmakdir. Senad siddata tehrik-
cilik, bohtan, nifret nitqi, gizli vo maxfi
malumatlar, dini ifade va digerleri daxil
olmagqla ifade azadligi ve tanzimlema ila
alageli Umumi gaydalarin izahi ile bas-
layir. Hemginin mediaya aid ganun ve
gaydalarin, daha sonra, xiisusan me-
dianin va internetin icmal verilib. Har
fosildon sonra movcud qganunvericilik
bazasinin Konvensiyanin talablerina

uygun sekilde islah olunmasina dair
tovsiyslor verilir. Hesabatda asagidaki
tovsiyalor taklif edilmisdir:

® Nifrat nitgina ve zoraki harakatlera
tehriklerin, ganunla qadagan edilmis
c¢aginglarin mazmununun daha spesi-
fik terifleri ile yanasi, gadagan olunmus
ifadsler va bunlarin vurdugu zsrar eh-
timali ile alagedar talimatlardan fayda-
lanmaq magsadauygundur;

® Cinayst hiququ kontekstinda dif-
famasiya ile baglh middealar “faktlar” ve
“fikirlar” arasinda farq goymali, haqige-
tin midafiasi temin edilmalidir;

® internetde bohtanla baglh miiddea-
larda zarar gakmis saxsin sikayatini telab
etmakla gorunmasi vurgulanmalidir.

Baki Metbuat Klubunun rahbari,
jurnalist Arif Sliyevin sozlarine gors,
"Diffamasiya haqqginda” Qanun 4 va-
riantda muxtelif teskilatlar terafinden
parlamente taqdim olunub. Prezident
terafinden tasdiq edilmis "Azerbaycan
Respublikasinda insan hiquglarinin
mudafiesi Uzre Milli Fealiyyet Plani’nda
bu ganun layihasinin gabul olunmasi bir
tapsiriq kimi ortaya qoyulsa da, Azar-
baycan postsovet mekaninda diffama-
siyani gabul etmayan bir-iki 6lka sira-
sinda galib. Gurcustan ve Ermanistan
bu ganunu ¢coxdan gabul edib. Hazirda
“feyk-saxta xabarlarin” (fake news) art-
masi, texnoloji cehatdan onunla muba-
rize apariimasinin murakkablagmasi bir
¢ox Olkaleri bu masalelare gayitmaga
macbur edib. Bu ganunvericiliyin ¢ox-
dan vaxti ¢catmis masale olmasi balli-
dir. Bela ki, diffamasiyaya aid olan bir
sira anlayislarin deqiq izahi hale da
muayyen edilmayib. Bu sebabden mah-
kemaelarde bezan c¢ox absurd gerarlar
cixarihr. Azarbaycanda illar avval gabul
olunmus doévlet senadinds diffamasiya
masalesi oksini tapmisdir. Orada qeyd
edilmisdi ki, il arzinde ganun qgabul
olunsun. Lakin o tapsiriq hale de yerina
yetiriimayib. Halbuki bu, media azadli-
gina aid olan masaladir.”

irqgilik ve Ayri-segkiliye qarsi Avropa
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Komissiyasinin (ECRI) 2016-ci il hesa-
batinda qeyd edilib ki, ECRI-in man-
datina daxil olan sabablera gdre edilen
tehqir Azarbaycan qanunvericiliyi ilo
aciq sokilde gadagan edilmayib (7 sayli
UST-in 15-ci bandi)”. Tegkilatin diger
tovsiyalori agagidakilardir:

® ECRI Azarbaycan dovlet organ-
larinin  ayri-segkilikden zerar goren
soxslarin qorunmasi haqqinda miuilki
va inzibati hlqugq muddsalarini haya-
tin baslica sahalarinds irqcilikle ve ay-
ri-seckilikle muibarize aparmaqg Ugln
mufessal ganunu qgebul ederek moh-
kamlandirmalerini bir daha tdvsiye edir.
Bununla slaqgadar olaraq o, 7 sayl
Umumi Siyasast Tévsiyesinin 4-den 17-
ci bandlerina istinad edir.

® ECRI dovlst organlarinin 2 sayh
Umumi Siyasst Tdvsiyasine uygun se-
kilde heam 6zal, ham da ictimai sektorda
irgcilik ve ayri-seckilikle mubarize apar-
maq Uglun xususi qurum yaratmalarini
tokidle tovsiya edir. Bu qurum xUsusan
ayri-seckilikden zerer ¢akenlere mah-
kema islerinde temsil edilma da daxil
olmagla Umumi maslahat va hiquqi
dostak vermak salahiyystine malik ol-
malidir.

® ECRI Azarbaycan dovlet organla-
rinin va ictimai qurumlarin batin seviy-
yalarda ermanilera garsi nifrat nitginden
uzaq durmasini temin etmalarile bagl
tovsiyasini bir daha takrar edir.

® ECRI dovlst organlarinin hassas
gruplarla mutemadi dialog aparmasini
va onlarin statistik malumatlarinda bu-
tun irqci, fobiya cinaysatleri ile bagl hal-
larinin gdsterilmasini temin etmalarini
tovsiya edir.

@ ECRI dovlet organlarinin, masalen,
prokurorlarin va cinayaet igleri Uzra ha-
kimlerin intensiv telimi vasitesile Azer-
baycan Respublikasinin Cinayst Macal-
lasinin milli, irgi ve ya dini digmangiliyin
salinmasi barada 283-cli maddaesini tet-
biq ederken soz, din ve birlesmak azad-
liglarina lazimi diggst ayrilmasini temin
etmalerini tokidle tovsiye edir.

NOTICd

Hazirda 6lka daxilinde olmasa da,
Olka xaricinden Azarbaycanda konkret
bir sexsa ve ya saxsler qrupuna qarsi
nifrat dilini, béhtan ve garayaxmani ti-
rajlayan sosial seboke profillari mov-
cuddur. Bu baximdan, cemiyyat olaraq
mediada, Unsiyyat va ritorikada, sosial
sobokalarda nifrat nitqi ile bagh tezahir-
lor mlzakire mévzusudur. Hemin sosial
sabake kontentleri nece, hansi ganun-
vericilik asasinda tehlil edilmalidir, neca
cozalandirniimalidir, cezanin adekvatligi
vo adalatli garar neca verilmalidir kimi
suallara cavablarin daha da konkret-
lesdirilmasina ehtiyac vardir. Yalniz bu
suallarin cavablandiriimasi, sosial se-
bokelarde Olkemiza, ayri-ayri sexsloera
gars! nifret nitginin tenzimlenmasi ile
bagl névbati addimlarin atilmasi mim-
kiin ola biler.

Huqugsunaslarin fikrine gore, icinde
zorakiliga ¢agiris olmayan nifrat nitqle-
rinin gadagan olunmasi ifads azadligi-
na toxuna biler. Bu baximdan o6lkade
birbasa konstitusion qurulusun devril-
masina, ictimai qaydani goruyan polisa
gars! nifret ve siddete, aciq zorakiliga
cagirislar edan sosial sebaka istifade-
cileri ganuna riayete devat edilmalidir.
Yaxud AIHM-in bir cox gerarlarinda
oldugu kimi, nifret nitgine gbra onlara
carima kimi geyri-habs metodlar tatbiq
edilmalidir.

Veton miuiharibasinden baslayaraq,
indinin 6ztinde de Ermaenistan ve gon-
darma Qarabad ombudsmanlari Azer-
baycanda sosial sabakaleri izlemakls,
ermanilera garsi etnik-milli, dini asasli
nifrat misallarini tirajlayaraq, coxsay-
Il hesabatlar hazirlaylb va Avropanin
mivafiq qurumlarina géndarib. Bu sax-
ta hesabatlar hazirki dévrde iggaldan
azad edilmis orazilera “Boyuk Qayi-
dig” strategiyasinin reallasdirilmasi va
birgayasayis aspektinda, ermaenilarin
azerbaycanlilarla birge yasayisinin
geyri-mumkunluyd, gondarma “artsaxin
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mastaqilliyini” asaslandirmaq tg¢in uy-
durulan “ekzistensial tehdid” miflerina
inandirmaga xidmat edir.

Bu baximdan ermanilera tarixen
xas olan nifrat surunun sibutlari, er-
mani rahbarliyinin  tératdiyi insanliq
aleyhine cinayastlor da daxil olmaqgla
bunlar oks etdiren hesabatlarin hazir-
lanmasi gindemde durur. ©sas kimi
EGRI teskilatinin son onilliklerde bi-
tin hesabatlarinda élkeamizda nifrat ci-
naysatlarinin tezahdrlarinin olmamasi ile
bagli senadlar mdvcuddur. Tagkilatin
son tdvsiyalarinden birinde geyd edilir:
“‘Ermanistan Respublikasi ile bagl da-
imi manfi resmi ve media acgiglamalari
ayri-seckiliya maruz galan ermani asilli
insanlara qargi manfi ahval-ruhiyyanin
movcudluguna ravac verir. ECRI dovlat
organlarini Azarbaycanin yurisdiksiya-
sina daxil olan ermaenilarlo bagli rayin
yaxsilasdiriimasi Ggln aktiv fealiyyat
gOstermaye qotiyyetle caginr. ECRI
Azarbaycanin selahiyyatli organlarini
Azarbaycan vyurisdiksiyasl c¢argivasin-
da yasayan ermanilarle bagl ray mu-
hitini yaxsilasdirmagq istigamatinda faal
islemaya cagirir. Eyni zamanda buttn
siyasi partiyalarin irqgilik, ayri-seckilik
ve ksenefobiyanin batin formalarina
garsl sort moévge tutmasi, muxtaliflik
va pliralizm lehina agiq siyasi mesajlar
vermasinin zaruriliyi vurgulanir; hamgi-
nin onlara ermanilarle baglh masalalera
manfi terefden yanasmaqgdan ¢akinma-
yi tovsiyes edir”.

BMT c¢oergivesinda nifrat nitqgi, dini

kimlik, ifade azadligi, kifr ve nifrat nitqi-
nin ferglendirilmasi ile bagli gabul edilen
“Rabat Faaliyyet Plan1” bu sahada an
nufuzlu senad hesab edilir. Senadda
tehgiramiz, lakin cezalandiriimayan ifa-
dalar va ganunsuz sayilan nifrat ifadale-
ri arasindaki hududlari musyyanlagdir-
maya imkan veron, alti hissadan ibarat
xususi “test” mexanizmi Azerbaycanda
bu sahada qanunvericiliyin takmillasdi-
rilmasinds istifade edile bilar. Homin 6
amil bunlardir: 1. kontekst, 2.danisanin
Kimliyi, 3.niyyet, 4.mazmun va forma,
5.nitgin ¢atma derecasi, 6.miqyasi ve
zaror vurma ehtimall. Rabat Fealiyyat
Planinin xtsusi ahamiyyati onlayn da-
nisigi nitgden ayirmagi bacaran, daha
yuksak sosial tesir gdstare bilen farq
amillerini qabartmasidir.

Hamginin, nifret cinayatlarinin geyda
alnmadigi Azarbaycanda BMT-nin ifada
azadhgi ve nifrat cinayaetleri sahasin-
do ekspertlorindan sayilan Devid Key
Olkamize davet edile vo maruzs hazir-
laya biler (yuxarida geyd edildiyi kimi, o,
bir cox 6lkalerin onu davet etmamasi ile
bagli gileylerini bildirib).

Qeyd edilon bu ve diger masalalare
asaslanaraq, nifret cinayatlerinin ta-
rixen de-fakto he¢ zaman misahide
edilmadiyi Azerbaycanda onun de-yure
olaraq tesbit edilmasinin mizakira edil-
masini glindema salmagin faydali ola-
cagini deya bilarik.

Bir soxsa yinelik nifrat nitq modeli:

@
ﬁ Tahdid
Lorakilg
Nitq miiallifi Nifrat

Hiicum

Tahgir
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Eidhtan

Alcaltmag
— Nifrat obyekti
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Abstract

The article analyzes the topic of "hate speech", its legal, political, cultural aspects,
as well as the world experience of its regulation. It is noted that hate speech and
hate crimes, which have entered the legal and political vocabulary in recent years,
threaten human rights, human dignity and equality, increase tensions between social
groups, violate public order and threaten peaceful coexistence. The lack of approp-
riate preventive and responsive measures in this field undermines universal values
in different countries.

Studies of hate speech have become widespread in recent years, and many fiel-
ds, including law, political science, linguistics, cultural studies, mediology, etc. study
the radical aspects of the problem. At the same time, an exhaustive definition as a
scientific term has not yet been formed.

The article analyzes the growth of hate speech on social media and during the
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COVID-19 period.

Considering the existing experience of “hate speech law”, it is emphasized that
paradoxes and contradictions between freedom of expression and restrictions on
hate speech impede the achievement of positive results in this area.

The conclusion notes that legal provisions are needed to improve the general
perception of hate speech, improve existing standards for combating hate speech
and take action against hate crimes.

Key words: hate speech, Language of Hate, legal, political, cultural aspects,
social networks, hate crimes, regulation, world experience, European Union, USA,
Japan, Azerbaijan.

JNana AkGapoBa
A3blk BpaXabl-npaBoBbIe, NONIMTUYECKUE, KyNLTYPHbIE acCneKTbl.
MupoBo# onbIT NPaBOBOro perynupoBaHus

Pesome

B cratbe aHanuanpyeTcs Tema «si3blka Bpaxbl», €ro npasoBble, MONUTUYECKUE,
KynbTYpHble acnekTbl, a Takke MUPOBOW OMbIT ero perynuposaHus. OTmevaeTcs,
YTO SA3bIK BpaXAbl U NPECTYMNIeHNs Ha NoYBe HEeHaBUCTW, BoLLeALlne B topuamnde-
CKUA M NONMUTUYECKMI NEKCUMKOH B NOCNeaHne rofdbl, yrpoXxatoT npaBaM YerioBeka,
4yenoBevYecKkoMy JOCTOMHCTBY U PaBEHCTBY, YCUIMBAIOT HAMNPSHPKEHHOCTb MeXy CO-
uManbHbIMU rpynnamu, HapyLlaT obLEeCTBEHHBIN NOPSAOK U YrpoXatoT MUPHOMY
cocyLecTBoBaHW0. OTCYyTCTBME COOTBETCTBYHOLLMX MPEBEHTUBHBIX U OTBETHBIX MEP
B 9TOM 06nacTun B pa3HbIX CTpaHax nogpbiBaeT yHUBepCarbHble LEHHOCTH.

OTmevaeTcs, 4TO UccrneoBaHNs A3blka Bpaxdbl CTann OTHOCUTENBbHO LUMPOKO
pacrnpocTpaHeHHbIMX B NOCNeAHWe rodbl, 1 MHOrME Hayku BKNOYas-npaso, nomnu-
TOMOMMIO, NMIMHIBUCTUKY, KYrNbTYPONOrvio, Meauarnoruio U T.4. U3yyaroT panguyHble
acnektbl npobnembl. Bmecte ¢ Tem, elle He cHOPMUPOBAHO McHeprnbiBaloLLee
onpeaeneHne Kak Hay4Horo TepMuHa.

B cTatbe aHanusmpyeTcsa pocT s3blka BpaxKabl B COLMArbHbIX CETSX U B Nepuos
COVID-19.

PaccmoTpuBas onbIT «3akoHOAATENbCTBa O HEHABUCTU» B MUPE,NoaYepKuBaeT-
CS, 4TO NapafoKChl U MPOTUBOPEUNS Mexay cBo60O0M BbIPaXKEHUA MHEHUSA U Orpa-
HUYEHUSIMU Ha A3bIK BPaXAbl NPENSATCTBYIOT AOCTUXEHWUIO NMOSOXUTENbHBIX Pesyrb-
TaToB B 9TON 0bnactu.

B vccnenoBaHum npefcTaBrieH CpaBHUTENbHBLIN aHanns3 nNpakTukn perynuposa-
HWS 3blka Bpaxabl B cTpaHax mupa. [NpeacrtasrneHbl BbIBOAbI O BO3MOXHOM NpuMe-
HEeHUK 3TON NpakTukn B AsepbangkaHe.

B 3aknioveHnn otMevaetcst YTo, HeobxoaMMbl MpaBoBble HOPMbI ANs yry4lle-
HMS OBLLIEero BOCNPUSATUS A3blka HEHaBUCTW, COBEPLUEHCTBOBAHUSA CYLLECTBYHOLLIMX
cTaHOapToB 60pbOLI C A3bIKOM HEHABUCTU U NPUHATUS Mep NPOTUB MPECTYNNEHN
Ha Nno4yBe HEHaBUCTH.

KnioueBble cnoBa: si3blk BpaXabl, A3blk HEHABUCTW, NPaBOBbIE, MONUTUYECKUNE,
KynbTYpHbIEe acnekTbl, colmanbHble CETU, MPECTYNNEHNs Ha NoYBe HEHABUCTU, pe-
rynupoBaHue, MnmpoBol onbiT, EBponerickmii Cotos, CLUA, AnoHns, AsepbarigxaH
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MOTIVES OF KNIFE-CARRYING AMONG THE YOUTH
IN THE EYES OF EXPERTS IN AZERBAIJAN:
A QUALITATIVE STUDY AMONG 27 EXPERTS

Inqilab Shahbazov
Senior Adviser, Center for Social Research
Baku Azerbaijan

E-mail: inqilab900@gmail.com

Abstract. Knife-carrying by youth constitutes a serious threat to the lives and
safety of others. However, motives for the carriage of this sharp instrument has
received relatively limited attention by researchers. Drawing on interviews with
psychologists, criminologists and sociologists (n=27) in Azerbaijan, this study at-
tempts to explore the views of experts on the motives for knife-carrying among
the youth. The interviews found a set of mixed and interrelated factors as the key
motivators of carrying a knife among male youth. Based on the experience of their
direct work or consultation with knife-carriers, experts believe that as a result of
negative paternal influence, young men tend to suffer from poor socialisation and
fail academically, which forces them to seek companionship, status, and identity
elsewhere. In such circumstances, adolescents who feel powerless and see them-
selves unsuccessful become likely to fall under the influence of their peers, as
well as the criminal world whose figures are widely popular in the country. Since
knife-carrying provides a sense of power and self-esteem, as well as constitutes a
core attribute of notorious criminal figures, it becomes attractive to the youth. The
findings advance our understanding of youth's inclination towards knife-carrying in
Azerbaijani context. The limitations of this study and recommendations for further
research are discussed in the end.

Keywords: knife-carrying, youth deviance, violence, Azerbaijan
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INTRODUCTION

With its historically restrictive firearm
regulations, knives and sharp objects,
in general, have become a tool widely
used in violent crimes. However, it is
very important to point to a few issues
with the data on knife-carrying and cri-
mes in Azerbaijan. First, no data on the
scale of knife-carrying and knife crime
are available publicly. Secondly, alter-
native sources of data on knife crime
and knife-carriage were not accessible
either. Alongside the inaccessibility of
hospital admission statistics associated
with the injuries caused by sharp obje-
cts in Azerbaijan, no self-report study
on knife-carriage has been conducted
in the country. In the absence of alter-
native data, the information obtained
from the Ministry of Justice by media
agencies is the sole source of informati-
on on the prevalence of knife crimes in
Azerbaijan.

While the Article 120 of Criminal
Code of the Republic of Azerbaijan sta-
tes 7-12 years of imprisonment for in-
dividuals convicted of physical assault
resulting in death (irrespective of the
instrument used), Article 228.4 manda-
tes for acquisition, trade and carriage of
sharp objects one of these sentences
- 320-400 hours of community work, 1-
year judicial restraint ' or 1- year imp-
risonment. However, as highlighted by
Kershaw, Nicholas and Walker (2008),
the availability of kitchen knives in vir-
tually every home presents a problem
for legislators and violence prevention
specialists, and Azerbaijan is not an ex-
ception.

Rationale for study

This study is useful from several
perspectives. The findings of this re-
search would be a contribution to the
limited literature on the motives of the

carriage of knives. Following the calls
of researchers [15] for more detailed
research on carrying a knife as a we-
apon and the motivations for it, this
study attempts to shed light on this mat-
ter, albeit it does so through interviews
with experts, rather than knife carriers
themselves. Thus, one should view this
study into the perceptions of experts of
reasons behind knife-carrying among
young males. Put differently, experts,
based on their direct consultation with
knife-carriers, share their views on mo-
tives of knife-carrying. Another potential
benefit of this research is the geograp-
hy it focuses on - Azerbaijan. As high-
lighted by Wallace [41], in spite of the
in-depth exploration of fighting, bullying,
and gangs among adolescence across
countries, little cross-national research
has centered on weapon carrying. The
choice of Azerbaijan as a unit of study
is relevant to the world from at least
two perspectives. First, with its different
cultural and social characteristics, Azer-
baijan may provide unique insights into
the issue of carriage of knives among
the youth. It is a society where gun use
and carriage, due to restrictive policies,
are significantly limited (Light and Slo-
nimerov, 2019), meaning that sharp ob-
jects are the only potential weapon that
can be carried, though it is illegal. Se-
condly, the study of Azerbaijan contribu-
tes to our understanding of post-Soviet
criminal landscape. This study constitu-
tes the first attempt to shed light on the
reasons for knife-carrying among the
youth in the country. Finally, although
the research on violence and masculi-
nities is growing [29; 38], which inclu-
des the perspectives of youths [30; 39],
there is still a gap in knowledge about
motives of knife-carrying behaviours.
This qualitative study aims to fill this
gap by examining the motives behind
knife-carrying, such as its role in male

" Judicial restraint in the Azerbaijani context involves house arrest, where a person under probation is monitored
through an electronic bracelet attached either to an ankle, or a wrist.
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identity construction.

The following research question gui-
ded the study:

- In the views of the experts, what
are the main factors motivating some
youth in Azerbaijan to carry a knife?

METHODOLOGY

Data collection

This study adopted a qualitative se-
mi-structured interview data collection
method. A social topic of this nature is
likely to have a wide variety of stan-
dpoints among experts, which can be
obtained via a flexible structure. The-
refore, it was important to choose a
method that would allow participants, to
express their views freely without any
restrictions. It was made possible throu-
gh open questions, which also allowed
for probing [28]. Probing proved to be
particularly useful in the interviews as it
allowed me to elicit further details from
respondents when their answer was eit-
her insufficiently deep or lacked clarity.

All interviews took place between
January and March in 2019 at either the
office of respondents or a hired room in
a book centre in the capital city, Baku.
Due to the sensitivity of the topic, not
all interviewees agreed to tape-recor-
ding. Only 5 respondents rejected au-
dio-recording and asked me to write
down their answers on a paper, which
led to longer than usual duration of an
interview. In these cases, handwritten
notes were typed immediately after the
interviews to ensure accurate and com-
prehensive recording of the informati-
on. Each interview lasted from 25 to 35
minutes (mean=30 minutes) and was
preceded by a 5—10 minutes of introdu-
ctory remarks, allowing me to provide
respondents with background informa-
tion to the study. The interviews began
by asking the respondents general qu-
estions about the involvement of young
people in crime in Azerbaijan. This was

followed by a set of specific questions
related to knife-carrying by young peop-
le. Some of the broad issues addressed
included: the factors that lie at the root
of interpersonal violent crimes commit-
ted by the youth; the primary factors
motivating young people to carry knives
in the country; the role of family relati-
onships and delinquency in influencing
knife-carrying.

Sample

The sample (n=27) in this study
consisted of experts from different ba-
ckgrounds - sociologists, criminologists
and psychologists. The respondents
had various experiences that made
them worthy interviewing. While the
psychologists interviewed work directly
with the youth involved in knife-carrying,
sociologists and criminologists carry out
research on a regular basis concerning
youth deviance and criminality. Based
on their practical experience on dea-
ling with the youth involved in violent
crimes, including knife crimes and car-
rying, experts were in a position to pro-
vide explanation as to the motivations
behind knife carrying among the youth.
The rationale for the choice of different
professionals was that while psycho-
logists could have focused primarily on
psychological or family-related factors
as key drivers of knife-carriage, soci-
ologists and criminologists were in a
position to explain the motivations for
this behaviour from a social and crimi-
nological perspective.

The respondents were found through
snowball sampling, a technique where
a member of the target population is
contacted to provide contacts of other
members that meet the criteria set out
by the researcher [18].

Analysis

The interview transcripts were analy-
sed through thematic analysis (Braun
and Clarke, 2006). Thematic analysis
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has been conceptualised as a method
for identifying, analysing, and reporting
patterns and themes within data. In
each transcript, keywords were marked
and each theme emerged was given a
code, which was eventually ‘checked’
to see whether they appear in other
transcripts.

FINDINGS

Father as a poor role model

One’s family and community cir-
cumstances was seen as an important
motivator of knife-carrying by almost all
respondents, irrespective of their ex-
pertise. It was believed that parents,
as the agents of primary socialisation,
exert lifelong influence on children.
Some of the psychologists and socio-
logists pointed to poor parenting and
aggression-laden values (e.g. suppor-
ting violence) as one of the primary re-
asons of weapon carriage among the
youth. Based on their work experience,
experts argued that in the problematic
families where a male parent is missing
or has a criminal background, it is hi-
ghly likely to see increased incentive to
take up knives. When probed to provide
further details as to how the presence
of a deviant male parent or absence of
male parent at all influences a decision
to carry a knife, two general responses
were provided: a poor role model for the
children and a sense of powerlessness.
First, regarding the presence of a crimi-
nal male parent, the experts, based on
their consultations with the youth, felt
that as a poor role model for the child-
ren, a father with an offending history
or exposure to criminal elements (i.e.
being a follower of a notorious thief-in-
law, encouraging knife-carrying, etc.) is
likely to condone violence, and percei-
ve physical force as a solution for prob-
lems. When father himself is a criminal
and encourages his son to adopt a simi-
lar route, it leaves little choice for a son.

Some respondents used the word of
kisi senati (roughly translated as an "art
of man") describing the values transmit-
ted by a criminal or violent father to his
son. That is, fathers with such values
tend to portray knife-carriage as a mas-
culine thing - confirmation of the power
of manhood. A sociologist with 9 years
of work experience explained this set of
mind in the following sentence: "A man
shall carry a knife, just in case, when he
or his honour is under attack, he must
be powerful enough to protect himself
and the honour of his family".

In fact, the sense of power was wi-
dely noted in the interviews as a second
motivator for knife-carrying by a youth
who lack a conventional paternal role
model. Alongside knives' physical force,
respondents also pointed to the mental
aspect of it. That is, they argued that in
dysfunctional families where a paternal
parent is either missing or problematic
in themselves, it encourages male ado-
lescents to assume the responsibility
of caretaking. Those who lack educa-
tional and occupational traits to work
in legal employment gradually begin to
perceive knives as a source of physical
and mental power, which bolsters their
confidence. As put by one psychologist,
the idea of "l will protect and take care
of myself and my family" (E.R. age 30,
clinical psychologist) assumes fore
importance for male adolescents. In a
patriarchal society like that of Azerbai-
jan, experts felt that male adolescents
are expected to care for their families if
the father has failed to do so. A psycho-
logist with in-depth experience of wor-
king with the deviant youth expresses
this situation as the following:

"Through my work with male youth
and children, | have observed that mo-
thers in problematic families (where
relationships are strained) struggle to
provide necessary emotional and psy-
chological support to their male child or
children. Once they fail in school, they
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start to feel weak and doomed to fail in
the future life. Therefore, they tend to
seek other routes to gain a sense of
power, and knife, with its lethal power
and social status among delinquent pe-
ers, provides that much-needed feeling"
(4 years / child and teen psychologist)

Earning status

Understanding the importance of
self-esteem in the development of per-
sonality, psychologists stated that in
their discussions with the youth about
their deviance, the need for self-actu-
alisation and self-esteem is frequently
noted as one of the key factors driving
them to carry a sharp object due to the
status and sense of power it gives. Cri-
minologists, sociologists and psycho-
logists referred to Maslow [27] pyramid
to explain one of the motivations of kni-
fe-carrying among the youth. It was ar-
gued that as illustrated in the pyramid,
one of the most fundamental needs of
an individual is self-esteem and con-
firmation by others. The knife-carriers
whom the experts have worked with
were overwhelmingly from poor aca-
demic backgrounds and had no objec-
tives, such as building a career or go-
ing into university. These young people
seek identities and self-esteem. Knives
give them the sense of power to bols-
ter their self-esteem because they have
seen the benefits of it among the thie-
ves-in-law, as well as their peers and
school mates. They feel the need to
be accepted by their peers, who them-
selves are almost always made up of
school dropouts or failed students who
have no perspective in the job market.
One of the psychologists provided the
following statement that explains the
influence of self-esteem in influencing
the decision to carry knives:

"Young people, in their transition
from school to university, tend to face
two routes through which they can bu-
ild their identity - either admission to the

university with the high test result or ad-
mission to streets where weapons are
the way of survival and identity const-
ruction." (5 years / child and teen psy-
chologist)

Influence of thieves-in-law

Asignificant proportion of the respon-
dents (24 out of 27) were unanimous in
their view that despite their eradication
from the society and prison system by
the state, thieves-in-law still yield signi-
ficant influence over the youth, particu-
larly those feeling outcast and margina-
lised.

Rather interestingly, in the views of
those respondents, since knife-carrying
constitutes an important element of the
life of criminal authorities, a knife tends
to assume a core place in the lives of
the deviant youth following thieves-in-
law. One sociologist with in-depth expe-
rience of working with young offenders
previously as a social worker described
his first-hand experience of understan-
ding the significance of thieves-in-law
for the deviant youth:

"In one of the group therapies at a
rehabilitation center consisting of young
offenders [not all of them were convic-
ted of knife-carrying or use], when |
asked them to draw up the pictures of
their idols, many of them drew the rou-
gh portraits of popular criminal autho-
rities, such as Yaponchik and Hikmat.
And when | asked them to name their
favourite songs, many of them named
the songs which celebrated criminality
and prison life, such as well-known Dol-
ya Vorovskaya" (10 years / sociologist)

Some of the respondents with
in-depth knowledge of the criminal
world believed that their romanticism
is an important pull factor among devi-
ant youth in Azerbaijan. A psychologist
with 18 years of experience in working
with children and teenagers argues that
one of the chief attractive features of
thieves-in-law in Azerbaijan, as well as
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other Soviet countries is their so-called
Robin Hood picture prevalent among
the youth. That is, in a similar way to
Robin Hood, thieves-in-law in Azerbai-
jan have reportedly fought against the
unjust economic system that has put
deviant youth at the bottom of the social
strata. Thus, following the footsteps of
thieves-in-law, the deviant youth seek
to restore the justice themselves, and
knives, in their eyes, provide a sense of
power and confidence to them in their
cause.

However, nearly all respondents (25
out of 27) noted that knife-carriers, as
far as they have observed, rarely take
up a knife for aggression or self-prote-
ction - rather, it is carried mostly due to
its symbolic meaning and self-defence
capacity when necessary.

It was claimed by a large number of
experts (20 out of 27) that media also
plays role in the adulation of thieves-in-
law, as well as their lifestyle. 20 experts
felt that both TVs and social media yield
adverse influence on the youth and su-
btly and indirectly encourage them to
perceive violence as acceptable be-
haviour. A sociologist neatly pointed to
YouTube trends in Azerbaijan, stating
that many trending videos on that por-
tal contain elements that support and
propagate the values of the criminal
world and criminality overall. In gene-
ral, however, the primary example the
respondents gave were films on mafia
and the criminal underworld. These fil-
ms, mostly of Turkish origin (e.g. Kurtlar
vadisi and Cukur) portray mafia people
and thieves-in-law as wealthy, influen-
tial and highly-respected individuals in
the world where weapon carriage is a
norm. Under the influence of such films,
many young people in Azerbaijan dep-
rived of legal opportunities and skills to
earn a living and status start to adopt
the lifestyle and attributes of those te-
levised figures. Deviant young people
come to idolise these TV models and

start to believe that criminality provides
a relatively easier and shorter route to
success.

Peer influence

As found elsewhere, peer influence
was highlighted by nearly all respon-
dents as one of the factors motivating
knife-carrying. Experts in the sample
linked peer influence to family break-
down - those suffering from lack of ac-
ceptance, recognition and a sense of
belonging in the family seek them in
peer groups. Since the youth from such
backgrounds tend to fail at school as
well, they usually have a greater deg-
ree of propensity to deviant behaviour,
such as knife-carrying. Either at school
or in neighbourhood, they mingle with
like-minded adolescents, whose set
of shared values more often than not
assess manhood based on violence
and aggression, not education or legi-
timate employment. In the views of the
respondents, it is in those circumstan-
ces where knives become important
and attractive to peer group members.
In the words of some respondents, the
view of "a man is a man if he can solve
his problem on his own, without calling
the police" is widely accepted in youth
subculture, which encourages the pos-
session of some sort of sharp objects.

Many experts also referred to the
role of honour crimes in the Azerbaija-
ni context in encouraging knife-carriage
among the deviant peer groups. They
argued that unlike in Western societies,
the issue of honour crimes is more cur-
rent and influential, and indirectly faci-
litates some young people to take up
knives. The experts felt that in deviant
subculture in Azerbaijan, prevalent par-
ticularly among those uneducated and
prone to violence, those who report to
or seek the assistance of the police are
frowned upon. Coupled with some de-
ep-seated widespread phrases in the
local culture, such as "kisinin xanceri
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olar" (a man shall possess a sword),
"kisi silah gezdirar" (a man shall carry
a weapon), the majority of the respon-
dents believe that many young ado-
lescents with poor socialisation may
look up these cultural expectations and
perceive weapons as acceptable. This
somewhat culture-related problem was
expressed in the statements below:

"On the basis of my observations,
in our society, many knife crimes occur
on the grounds of honour and interper-
sonal abuse. That is why, to respond
to any potential abuse, young guys in
peer groups with propensity to violen-
ce and criminality tend to carry a sharp
object. They perceive a response to an
honour-related abuse as a moral obli-
gation to fulfil - "if you leave that abuse
unresponded, you are not a man" is the
prevailing attitude among such people"
(7 years / cognitive psychologist)

"Those reporting certain forms of
verbal abuses, such as honour-related
ones, are seen as "satgin" 2 and too
weak to fight back. In the environment
where masculinity and bravado are
demonstrated through brute force and
deviant behaviour, knives assume an
ever-greater importance." (15 years/
psychoanalysis expert)

Attitude to law and punishment

There was a widespread agreement
among the experts that knife-carrying is
influenced by neither laws nor the ac-
tions of the law enforcement. The ex-
perts felt that since knife-carrying is mo-
tivated primarily by the forces beyond
the realm of the law, such as family bre-
akdown and influence of thieves-in-law,
tackling both knife-carrying and knife
crime through legislative means and
police officers is not a practical solution
in long-term. The statement from a so-
ciologist below exemplifies this widely
held opinion:

"If a young person has failed at a

2 The closest word in English is traitor.

school, has no proper family and sees
no perspective in the future, deviant
behaviour such as carrying a knife will
seem enticing because of the benefits
it yields, namely, the sense of power,
relative ease of acquiring material gain
and status among the peers. Their con-
cern of being arrested or punished will
be at the bottom of the list of personal
concerns" (7 years / psychiatrist wor-
king with adolescents)

Although increasing the presence of
police forces in rundown communities
may be a short-term solution to create
deterrence among knife-carriers, such
a strategy was deemed futile and in-
capable of solving fundamental underl-
ying problems in the long-term that give
arise to taking up sharp objects.

An interesting issue that emerged
from the interviews was related to the
perception of law among the knife-carr-
ying youth. Many experts believed that
far from being a deterrent, going aga-
inst the law is widely seen as an hono-
rable act among the youth from such a
background in the Azerbaijani context.
Psychologists often cited the signifi-
cance and meaning of criminality and
prison among deviant peer groups. Re-
ferring to the association between thie-
ves-in-law and prison (imprisonment
is a prerequisite to earn a thief-in-law
status) as well as the "veneration of im-
prisonment" within deviant peer groups,
the interviewees argued that imprison-
ment is not seen as something to avoid
among many knife-carriers. Irrespective
of the nature of the punishment, those
deprived of employment opportunities
and proper schooling, coupled with a
lack of self-esteem and social recogni-
tion tend to somewhat desire to be im-
prisoned for several reasons. Referring
to the Maslow pyramid, many experts
felt that prison meets nearly all needs of
a typical knife-carrying, deviant young.
The quotation from a sociologist succin-
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ctly summarises these views:

"Prison meets all the needs of an in-
dividual put forward by Maslow. There,
an adolescent finds a shelter, is served
food on a routine basis, and finds a hig-
her degree of security (of course, if sur-
rounded by like-minded inmates). He
then starts to feel as a part of a group
whose identity contains similarities to
that of himself. Since deviant values
are endorsed and embraced in prison,
it feeds esteem, and finally, such an
environment enables self-actualisation
without fear of resilience and retaliation
from others" (10 years / sociologist)

In deviant peer groups where the
majority of group members are usual-
ly broken with their families and suffer
from lack of sufficient parenting, the no-
tion of a home takes a new meaning.
Both psychologists and sociologists,
based on their work with the deviant
youth claimed that street, and ultima-
tely, prison become an important place
for the members of deviant peer groups.
Many deviant young male perceive pri-
son as a place for the confirmation of
manhood. The local phrase frequently
referred to by the respondents in the
sample was "kisi iceri girib yatib ¢ixar"
(translated as "a real man shall be im-
prisoned"). Such an attitude, therefore,
encourages knife-carriage and use.
The implication is that knife-carrying
adolescents view knives as a tool to de-
monstrate their fearlessness from law
and earn their status.

However, it was noted by all socio-
logists and criminologists (psychologists
did not address this matter) that without
changing the severity of the sanctions,
the authorities can reduce the preva-
lence of knife-carrying through effective
implementation of existing measures,
albeit to a limited extent. Certainty and
swiftness of sanctions were perceived
as more important than severity by the
interviewees. Sociologists, in particu-
lar, drew attention to the issue of bribe,

arguing that through a bribe, a teena-
ger with a weapon can avoid arrest, or
get lenient treatment by the officer. The
very possibility of bribe undermines the
deterrence of sanctions, thus, contribu-
ting to a wide prevalence of knife-carri-
age. A criminologist's statement of "you
can get away with knife carriage if you
bribe an officer" (1 year / criminologist)
shows the fundamental problem in cri-
me prevention policies against knives in
the country.

DISCUSSION AND CONCLUSION

Through interviews with psycho-
logists, criminologists and sociologists
this qualitative study attempted to exp-
lore potential motivations for knife-car-
rying among the youth in Azerbaijani
society. As highlighted above, the fin-
dings are based on the experience of
experts' direct work or consultation with
knife-carriers - they are not based on
personal communications of the author
with knife-carriers themselves. Overall,
fathers' negative role in socialisation,
peer pressure, and the influence of the
reputation of thieves-in-law among de-
viant youth as the key motivations for
knife-carrying among the youth in Azer-
baijani society. Thus, the results gene-
rally both support and extend previous
research findings from elsewhere.

The quality of family relationships
was widely noted because respondents
felt that a warm parent—child relations-
hip not only helps conventional socia-
lisation, but it also largely prevents a
child from falling under the influence
of external groups outside home. Fa-
mily warmth has been found to be an
important factor in parent-adolescent
relationships which facilitates develop-
ment of self [7]. On the contrary, family
hostility creates aggression and rein-
forces negative child behaviours [32].
In families where mutual relationships
function well, a male child or adolescent
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feels less propensity towards a deviant
lifestyle because doing so risks the loss
of pro-social stakes. Parents, in their
turn, exert social and informal control
[20] which minimises the risk of a child
falling under the influence of external
forces, such as peer groups in which
knives are assigned positive importan-
ce.

The experts drew specific attention
to the role of the father because kni-
fe-carriers in Azerbaijan are primarily
male adolescents who look up their
fathers as a role model. If a father has
been involved in criminality, or condo-
nes or even encourages violence, a
male child is likely to follow and imita-
te. As found in other studies [5; 19], the
experts working with the deviant youth
argued that fathers with criminal aspe-
cts tend to approve high-risk practices
such as fighting or acting tough, percei-
ving them to be a core attribute of man-
hood, and thus encourage their sons to
follow a violent path and adopt practi-
ces such as knife-carrying. This is simi-
lar to findings by the previous studies
[2; 13; 30; 37; 39]. These studies found
that having family members who belong
to a gang or the absence of at least one
parent increases a child’s likelihood of
delinquency and gang affiliation. Thus,
this study's findings largely conform to
the existing research.

In his pyramid of needs, Maslow
[27] identified self-esteem as a central
and fundamental human need, which, if
unmet in the family, could lead adoles-
cents to seek respect, companionship,
and identity elsewhere, such as deviant
peer groups. Those lacking parental
attention are likely to develop doubts
about their self-worth. According to Kap-
lan [21], therefore, low self-esteem may
facilitate delinquent behaviour, which
in turn raises self-esteem and satisfies
the hunger for recognition and respe-
ct. These deviant peer groups, in their
turn, positively reinforce the delinquent

views and behaviours of adolescents in
a group environment [1].

This study identified group affiliati-
on as an important reason behind kni-
fe-carrying in Azerbaijan, the finding
in line with a plethora of research [23;
25; 26]. As highlighted by Margo and
Stevens (2008) when at-risk groups of
young people do not enjoy sufficient
parental care and protection, they per-
ceive group formation as offering pro-
tection and companionship. In Georgia,
Azerbaijan's neighbouring country, the
studies by Koehler [24] and Zakharova
[44] found that while street become a
unit of socialisation for the youth who
lack it at home, achieving status on the
street becomes their ultimate objecti-
ve. In the streets, the thieves’ norma-
tive code forms an ideological system,
and behaviours such as demonstrating
knowledge of the thieves’ idiom beco-
mes a precondition for the righteous use
of force [24]. Similarly, the knowledge of
the thieves’ code and application of it in
the conflict resolution and social acti-
vities earns a young individual respect
and right for use of force [44]. Thus, the
findings of the current study point to si-
milarities between the ways young men
in two neighbouring countries perceive
thieves-in-law and organise their lives
in the streets.

Alongside protection and compani-
onship, values held by peer groups also
attract at-risk young people. These va-
lues are gradually learned through what
Bandura [6] calls social learning theory.
According to the theory, deviant beha-
viour can be adopted through the direct
experience of violence or by exposure
to violence and aggression among fa-
mily members and peers. For an ado-
lescent deprived of a conventional,
pro-social family upbringing, the deve-
lopment of values and beliefs under the
influence of peers becomes a substitu-
te for parental values and beliefs. Thus,
peer influence is a strong factor which
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instigates deviant behaviours such as
knife carriage, especially among those
adolescents who are psychologically
susceptible to peer pressure. As highli-
ghted by MacDonald and Marsh (2005),
over time, through their participation in
the streets, deviant young people de-
velop a subculturally defined personal
identity, values, and lifestyles that are
different to societally accepted norms
and values. More often than not, in the
views of the experts surveyed for this
study, this set of norms concerns we-
apon-carrying, anger against society,
and sympathy for thieves-in-law.

This study provides insights into how
thieves-in-law in Azerbaijan can yield
influence over the decision of youths to
take up knives. Thieves-in-law engage
in various, often illicit activities, such
as protection racketeering [40]. They
emerged in the early 1930s as an elite
criminal caste within the Soviet Gulag
[34], and have certain distinctive chara-
cteristics that are different from gangs
in places such as the US and UK. In
general, thieves-in-law across the So-
viet landscape might be perceived as a
criminal nobility or elite [34]. Their code
of honor includes several principles,
ranging from "a thief-in-law must never
work or have ever worked in or outsi-
de prison" to "a thief-in-law must attract
new recruits, especially from among
the youth" [34, p.13]. They derive the-
ir influence from their status and profi-
table activities, such as providing pro-
tection and dispute resolution to those
using their services, such as organised
crime syndicates. Moreover, they have
their own laws and rules, as well as li-
festyles. As noted by Slade [34, p.6],
‘renouncing material and physical plea-
sures, promoting a vision of justice that
people identified with ... the thieves-
in-law appeared to offer an alternative
in life for those who could get close to
them.” Such an image is one of the re-
asons of their romanticisation and ide-

alization by the youth in this part of the
world, including Azerbaijan.

Although the government in Azer-
baijan has largely eradicated the mafia
and the thieves-in-law that prevailed in
the early years of independence, they
still enjoy a positive reputation among
many deviant young people, particular-
ly those with no education or job. Many
respondents, criminologists in particu-
lar, with in-depth knowledge of the cri-
minal world argued that thieves-in-law
earned a reputation at a time when the
country was undergoing unpreceden-
ted upheaval following the collapse of
the Soviet system. Through publishing
books and sponsoring TV programmes
about themselves, criminal authorities
commanded notable influence over
many sections of the population, with
particular effect on the socialisation of
the deviant youth. The current study's
findings constitute similarities with tho-
se of in other post-Soviet countries. For
instance, though not studied in Azerba-
ijani context, the role of thieves-in-law
in facilitating deviant behaviour among
the youth has been explored in neigh-
bouring country, Georgia. Writing about
Azerbaijan’s neighbouring country Ge-
orgia, where the criminal world has his-
torically been much stronger and more
influential, Glonti and Lobjanidze [43]
argue that criminal figures are romanti-
cised in the eyes of the youth who see
them as ‘business people’ with a social
cause. Though different societies, Ge-
orgia and Azerbaijan share rather simi-
lar histories (both used to be a part of
the Soviet Union). Therefore, one may
argue that, in a similar fashion obser-
ved in Georgia, Azerbaijani thieves-in-
law gained popularity among the youth
during a tumultuous post-Soviet period
when law enforcement was weak and
poverty was rife, which made reputable
and wealthy criminal figures attractive.
Such a portrayal of thieves-in-law both
in Georgia and Azerbaijan yields them
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important social and cultural powers to
influence young people’s behaviours.

Because many thieves-in-law en-
joy a positive reputation among the
followers of the criminal world, these
people become attractive role models
for male adolescents who lack a role
model in the form of a father at home.
Alongside the increasingly important
peer socialization during the period of
late adolescence, the demonstration of
violence, accepting certain dress co-
des, and carrying a weapon [3] become
prerequisites not only for acceptance
by deviant peer groups, but also for the
demonstration of sympathy towards cri-
minal figures.

Overall, the findings of the current
study advance our understanding of
youth's inclination towards knife-car-
rying in Azerbaijani context, which is
culturally and socially different from the
Western societies. Similar to the findin-
gs elsewhere, the motives of Azerbaija-
ni youth's inclination towards knife-car-
rying stem from poor socialisation, lack
of role model and peer affiliation. Howe-
ver, it is the view of the author that the
current study's finding regarding the role
of thieves-in-law and criminal figures in
general is particularly revealing, for this
factor has rarely featured in explorati-
ve studies in the Western societies. In
other words, the current literature has
paid scant attention to the ways some
young male are influenced by criminal
figures in their decision of taking up kni-
ves. Thus, this study enhances our cri-
minological understandings of the attra-
ction of criminal subcultures.

Limitations

The findings should be interpreted
with caution for several reasons. First,
the motives of knife-carrying among
young people were explored through the
experts either working with them or pe-
ople with experience in studying the devi-
ant behaviour of the youth in Azerbaijan.

Though insightful and useful, the infor-
mation provided directly by knife-carriers
themselves could have been different.
Phrased differently, it is possible that the
accounts provided by experts may have
been a relatively inaccurate presentati-
on of the motivations of knife-carriers.
As a part of ‘impression management’
[17] participants may lie or provide re-
constructed, or distorted accounts as
to their motivation for taking up knives,
thus, undermining the internal validity of
the experts' accounts to a certain deg-
ree. Similarly, the results provided in this
study are professionals’ assumptions or
perceptions of reasons. We acknowled-
ge that without directly interviewing pe-
ople who actually carry knives, it is hard
to understand the reasons.

Secondly, our sample consisted
mostly of psychologists and sociologists.
The members of professions such as
social workers, who tend to work more
intimately with problematic families on
a routine basis, could have provided
much more detailed information on the
motivations of knife-carriers, as well as
the role of families and communities
in facilitating this particular behaviour.
Third, the sample in this study consis-
ted of experts working with the populati-
on in the capital city of Azerbaijan only.
Considering potential variations betwe-
en motivations of knife-carriers in urban
and rural areas, our findings may not be
applicable to the youth outside the capi-
tal city. Fourth, the experts interviewed
in this study had worked primarily with
the deviant male youth. The implication
is that the findings of this study reflect
mostly the motivations of male young
people to take up weapons, which may
differ from those of females. Yet despi-
te these limitations, and given the fact
that research on such sensitive topics
is by its nature difficult, the reasoning
was that it was better to study those few
who could provide insights, rather than
to ignore the topic altogether.
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Further research

It is the position of the author that
further research is warranted for impro-
ving our understanding of the motives
behind knife carriage in Azerbaijan. To
this end, a study where knife carriers
are contacted directly may be adop-
ted, whereby knife-carriers themselves
would explain their motives behind kni-
fe carriage. Samplewise, it is important
to cover knife-carriers from both urban
and rural areas to obtain a more accu-
rate picture of the subject. Future stu-
dies may also comparatively analyse
the problems in knife crime prevention
policies of the local government and
other countries to identify issues and
potential solutions for knife problem in
Azerbaijan.
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ingilab Sahbazov
Keyfiyyat asasli tadqiqat: ganclarin soyuq silah gazdirmasinin
motivlari ekspertlorin nazarinda:
27 nafar miitaxassisle darinlasdirilmis miisahiba

Xilasa

Ganclarin soyuq silah gazdirmasi bir sira dlkelards sosial problema ¢evrilib. La-
kin bu davranigin motivleri barads arasdirmalarin sayr mahduddur. Cari tadqigatda
Azarbaycanda psixoloq, kriminoloq va sosiologlarla (n=27) aparilan darinlasdiriimis
musahibaler vasitesile ganclarin soyuq silah gazdirmasinin sabablarinin dyranilma-
sina c¢aligilir. Misahibslers asasan, Azarbaycanda oglanlarin soyuq silaha meyil
etmasinin sabablari bir-biri ile alagali olan amillerdir. Manfi ata rol modeli ogdlanla-
rin kigik yaslarinda normal sosiallagsmasina manfi tesir gdsterir, bazi hallarda ise
cinayetkar kecmise malik atalar évladlarini bicag gazdirmaya havaslandirir. Belo
muhitde bdéylyan 6évladin sosiallasmasi evdan kanarda — bir ¢ox hallarda deviant
davranislarin normaya cevrildiyi hemyasid mubhitlerinds reallasir. Blavs olaraq, he-
min oglanlar arasinda Azarbaycanda bazi dairelerds populyar olan ganuni ogrulari
idollagdirmaq havasi da genclera guc hissi veran soyuq silaha meyillilik yaradir.

Acar sozlar: soyuq silah, genclerin deviant davranisi, zorakiliq, Azerbaycan

MHrnnao Laxo6as3os
MoTuBbI HOLLEHUS1 HOXKAa cpenu MOJIOAEeXU rfa3aMu 3KCnepToB B
AzepbangxaHe: kKaueCTBeHHOe UccregoBaHue cpeau 27 3KCnepToB

Pestome

HoweHne Hoxa monodbiMy noabMU NPeAcTaBnsieT cobor cepbesHyo yrpo-
3y Anga xusHu n 6esonacHocTn apyrux nogen. OgHako MOTUBaM HOLLEHUSI 3TO-
ro OCTPOro MHCTPyMEHTa MccneaoBaTenu yaensitoT OTHOCUTENbHO OrpaHnYeHHoe
BHMMaHue. OCHOBbIBasICb HA MHTEPBbLIO C NCUXONIoraMu, KPUMUHOMIOraMn 1 CoLU-
onoramu (n = 27) B AsepbarngxaHe, aBTop nccnegoBaHme NbiTaeTcst U3y4nTb MHe-
HWS 3KCNEPTOB O MOTMBAX HOLLUEHMS HOXa cpean monogexu. B xoge MHTepBbio
Obln 06HapyxeH Habop CMeLUaHHbIX U B3aMMOCBSI3aHHbIX ()aKTOPOB B Ka4yecTBe
KNOYeBbIX MOTMBOB HOLLEHUS HOXa cpean MOrogexu myxckoro nona. OCHOBbI-
BasiCb Ha OMbITE€ HENOCPEACTBEHHOW PabOoTbl UMM KOHCYNbTAUWUA C HOCUTENSIMU
HOXKEeW, aKCnepThbl NonararT, YTO B pe3yrbrate HEraTMBHOMO OTLIOBCKOrO BIIUSIHUS
Moroable NoAu, Kak NpaBuo, CTpagaroT OT NIOXoW coumnanu3aumm 1 He ycnesa-
0T B yyebe, 4YTO BbIHY>XAaeT UX uckatb ToBapuLecTBa, ctatyca u MAeHTUYHOCTU
B APYroM MecTe.

KnioueBble crnoBa: HOLLUeHVWE HOXa, AeBuauLuMs Monodexu, Hacunue, Asep-
SanmxaH

206



Appendix

Table 1: Demographic and occupational characteristics of the sample

(psoudonyms) | "¢ PIEHEEE expenince
1S 28 child and teen psychologist 2
A.M. 29 general psychologist 2
I.D. 26 legal psychologist 1
AM 32 Sociologist 7
E.R. 30 clinical psychologist 7
A.S. 26 general psychologist 2
M.A. 26 | child and teen psychologist 2
S.M. 25 criminologist 2
M.I. 30 criminologist 4
N.S. 30 criminologist 4
E.M. 36 sociologist 7
V.E. 28 clinical psychologist 3
0.0. 29 cognitive psychologist 4

.1 32 psychoanalysis expert 5
AQ. 27 child and teen psychologist 3
O.F. 33 | psychiatrist working with adolescents 7
AM. 40 child and teen psychologist 12
C.S. 33 sociologist 7
N.A. 30 general psychologist 6
D.R 33 psychiatrist 6
A.N. 50 criminologist 24
F.A. 40 sociologist 17
M.K. 38 psychologist 14
AG. 26 general psychologist 2
G.M. 27 psychologist 2
N.H. 23 psychologist 1
V.B. 30 psychologist 6
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AZORBAYCANDA URBANIZASIYA VO DAXILI
MIQRASIYA PROSESININ K9SISM3SININ
SOSIAL VO DEMOQRAFIK MONZIR3SI

Elnare Q9RIBOVA
Sosial Tedqiqatlar Merkazinin bas maslehatgisi
Baki, Azarbaycan

E-mail: elnara.garibova@gmail.com

Xulasa. Migrasiya baser tarixinda bas veran, oldugca vacib sosial natica va de-
yisikliklori sertlondiren proseslerdendir. insanlar miixtslif sebablerden yasadiglari
yerlardan ko¢ etmak macburiyyatinde galirlar. Xisusilada son iki asrda elmi-texniki
ingilab ve globallasma proseslarinin slratli inkisafi migrasiyanin tempina vo se-
viyyasine birbasa ve ya dolay! yolla béyUk tasir gostermisdir. Migrasiya mirakkab
mabhiyyatli bir hadisadir. Boyuk gaharlerin formalagmasi, urbanizasiya naticasinde
meqapolislerin yaranmasi bu prosesi daha da murakkablasgdirir. Migrasiya ¢ox-
saxali sosial-igtisadi, ekoloji, geosiyasi ve etnosiyasi aspektloards yeni problemlarin
ortaya ¢ixmasini sartlandirir. Bir cox hallarda seharlers istigamatlenan, kiitlevi axin
soklini alan kdg/miqrasiya proseslari seherin straf muihitini, tabii landsaftini kokun-
doan dayisdirir, enanavi ahangi pozur. Muasir globallasan dliinyada Azerbaycanda
migrasiyanin yaranma meyillerinin tedqiqina, respublikada iqtisadi va qeyri-bara-
bar migrasiyanin qarsiligh elagalerinin miayyan edilmasina, onun 6lkanin sosi-
al-igtisadi inkisafina ve demoqrafik vaziyyatina tasirinin giymatlandiriimasine gox
ciddi talebat yaranmisdir.

Maqalada geyd olunan butin bu masalelar atrafli sakilde arasdirilir.

Acar sozlar: Azarbaycan, migrasiya, sosial, urbanizasiya, aglomerasiya,
demografik
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GIRIS

1980-ci illarin sonlarinda va 90-ci il-
lorin avvallarinde bas veran geosiyasi
munagqigelar naticesinda yaranan, hu-
manitar felakat haddinse catan global
miqgrasiya axinlari hem regionda, ham
da Azerbaycanda sosial-igtisadi, siyasi,
madani va s. kimi istigamatlerda koklu
dayisikliklere tekan verdi.

Hamin dévrde Azerbaycanda Ermae-
nistanin isgalciliq ve etnik temizlema
siyasati naticesinda tarixi torpaqlarimiz-
dan qovulan bir milyon shalinin ga¢qin
va macburi kdgkin dismasi olkadaxili
zoraki migrasiya proseslarinin baslangi-
c1 oldu. Yeniden mustaqilliyina govusan
Azarbaycanda o vaxta gader he¢ bir
struktura ve tasisatlara malik olmayan
migrasiya xidmatinin yoxlugu veziyye-
tinde miqgrasiya siyasetinin hayata ke-
cirilmasi naticasinda qacqin ve kdgkiln
axinlarinin muvaqgati yerlasdiriimasina
nail olundu.

Migrasiya prosesi ohalinin yalniz
bir rayondan basqa rayona, sahara ve
ya Olkeya harokati kimi giymatlandirile
bilmaz. Soézlgedon proses tosorrifa-
tin, ictimai hayatin, cografi seraitin va
bununla slagadar yasayis menteqgele-
rinin funksional inkisafi, elece da sha-
linin maskunlagsmasi kimi g¢oxsaxali
problemlarlo baglidir. Olke daxilinde
ahalinin doguldugu yer ila son yasayis
yerlari arasindaki ferg bu shalinin regi-
onal daxili migrasiyasini gostarir. Daxili
migrasiyada ohali kendlarden daha iri
yasayis mantagalarine dogru kog edir.

Umumi olaraq, sosial sistemlorde
tebii uygunlasma prosesi kimi konul-
I0 migrasiyanin musbat cehatleri gqeyd
edilmalidir. Bu hallarda istehsalin mah-
suldarhigi daha da artir vo amak qabi-
liyyatinin mekanlar Uzre paylanmasi
yeniden teskil edilir. Bununla da sosial
struktur va qurumlar arasinda nisbi ba-
lans temin edilir. Ancaq bu proses butin
Olkalar va saharlar Gglin mitleq olaraq
eyni musbat naticani vermir. Keyfiyyot-

li bir sehar hayatinin mdvcud olmasi
Ucln urbanizasiya prosesi tabii/konull{,
obyektiv asasli olmalidir, bu c¢ergive-
do seherleasme ve sehar inteqrasiyasi
nazars alinmalidir.

igtisadi inkisafla migrasiya arasinda
six bagliliq var. Dinyada sanayeloesma
genis vuset aldiqca daxili migrasiya ve
soeharlosma (urbanizasiya) prosesini da
suratlondirmisdir. UNESCO-nun 2019-
cu ilde hazirladigi “Miqgrasiya, yerdayis-
ma va tahsil” adli tadgiqatinda 61 6lke-
nin maqayisali gostericilarine asasaen,
dinya ehalisinin 20%-nin 5 il yasadigi
avvalki yeri dayisdiyi gqeyd edilmisdir.
Hesabata gore, kendlerdan sahare dog-
ru daxili migrasiyanin an yuksak tempi
asagl ve ortagalirli dlkelerda bas verir.
53 6lkanin gdstaricilerinin tahliline gors,
insanlar arasinda yasadiqglari yeri tork
edib basga yero kdgerken an ¢ox mi-
sahida edilan orta yas haddi 23-dur [11].

1. Azarbaycanda daxili
miqrasiya prosesinin xarakteri
va motivlori

Azarbaycanda miqrasiya prose-
sinin sosial aspektlarini, miqrasiya-
ya tokan veran amillari asagidaki bir
nega istigamatda qruplasdirmagq olar:

* Rayon ve kand yerlarinde sosi-
al-siyasi amiller: Buraya mesgullug ve
sahibkarliq imkanlarinin  differensial
olmamasi, cemiyystin tezyiqi ve tasiri,
davamli tehsil ve ixtisaslasma imkan-
larinin zoif olmasi, siyasi miizakiralerin
zoif inkisafi, ekin sahelerinin ¢atismaz-
higr ve ya mehsuldarligin asagi olmasi,
herbi emoliyyatlar, toebii folakstlor vo s.
amillar daxildir.

» Seherin calbedici amillsri: Bura-
ya avval kb¢miis qohumlara qovusma
ve ya zencirvari miqrasiya, kend ve
soherin galirleri, tehsil ve sahiyys xid-
metleri arasindaki forq, béylik seherin/
meqapolisin calbediciliyi, naqliyyat ve
kommunikasiya vasitelerinin rahatligi,
mesgulluq imkanlari, evlilik, daha ylk-
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sok hayat saviyyasi, seharlerdoki sosi-
al ve madani imkanlar ve s. masalsler
daxildir.

Hazirda ohalinin daxili miqrasiya-
s Olkanin inkisafinda shamiyysatli rol
oynamagqla, butévliikde demografik
proseslers ciddi tsesir gosterir. insan
resurslarinin dovlstin sosial-igtisadi in-
kisafinda esas halledici manba olmasi
migrasiya proseslorinin dyroanilmasi zo-
ruriliyini artirir.

Qeyd etmak lazimdir ki, migrasiya
prosesinin, xususile daxili migrasiya-
nin tadqiq edilmasina dair imumi gabul
edilmis vahid metodoloji Usul yoxdur.
Burada miuxtelif metodlardan - bey-
nalxalq tecribada metodologiyanin ha-
zirlanmasinda insanlarin harakatliliyi,
ev tasarrufatlari, kommunal xidmatlare
dair gostericiler (isiq, qaz, su abonent-
lari vo s.), nagliyyat vasitelerinda istifa-
da olunan talonlar ve s.-den istifads olu-
nur. Boyuk Britaniyanin Milli Statistika
idarasi daxili migrasiyanin tshlilinde Ali
Toehsile dair Statistika Agentliyinin (Hig-
her Education Statistics Agency) ve Mil-
li Sehiyya Xidmatinin Merkazi Qeydiy-
yatinin (National Health Service Central
Register) gostericilerinden istifade edir.
insanlar tibbi siortaya gére her il yasa-
diglarn yerde qeydiyyatdan kecdiklarina
gOra bu merkazlerde davamli olaraq
bdyluk malumat bazasi toplanir [22].

Umumiyyetle, miqgrasiya proseslo-
ri murakkab olmagla, ndévlerina goére
bir-birindan farglenir. Bu farglera uygun
statistik bazani toplamagq ve tahlil etmak
Uclin vahid metodlardan istifade etmak
¢otindir. Bu baximdan her bir 6lke va
ya toskilat - ister lokal olsun, isterse do
regional - migrasiya motivlerini muay-
yanlagdirdikden sonra ona uygun me-
todologiyani hazirlayir. Azarbaycanda
daxili migrasiyanin darin tahlili ydninda
ahatasli tedqigatlar olmadigi Ggln istifa-
da edils bilecek manbalar, yaxud malu-
mat bazasi ile bagh ¢atinlikler mévcud-
dur. Mévzunun tedqiqi zamani garslya
¢ixan asas problemlar - insanlarin do-

gum yeri, yasadigi yer, mulkiyyatgi kimi
dasinmaz emlaki, faktiki yasadigr dn-
vanlar, ko¢ etdiyi middet barade malu-
matlarin tam va sahih olmamasi ve s.
masalaler tehlilin aparilmasinda muay-
yon ¢atinliklar yaradir.

Daxili miqgrasiya prosesi dedikdas,
insanlarin eyni 6lkenin hududlari daxi-
linde bir eraziden digar eraziye kog-
masi basa dusulir. Bu migrasiyanin
kand (kand-sahar), sehar (sahar-kend),
soharlerarasi (sehear-sehar) ve kand-
lorarasi  (kand-kand) istigamatlerini
ferglendirirler. Migrasiya prosesi sosi-
al-igtisadi hayatin esas xususiyyatlarini
0zuinde aks etdirir. Dlinyada elmi-texni-
ki teraqqi, teserrifat sisteminin inkisafi
migrasiya prosesinin xarakterinin dayi-
silmasina tesir eden amillerin artmasina
getirib ¢ixarir. Mehz bu baximdan mua-
sir globallasan dinyada sosial-igtisadi
proseslerin asas dinamikasini miayyan
edon amillar kimi ahalinin “miqgrasiyasi
va mobilliyi” har zaman aktual masala
olmusdur. K.Marks isgilerin hearakatli-
liyini, yerdeyisme kimi proseslari ahali
mobilliyi kimi geyd edir. Umumiyystls,
ahalinin mobilliyi ¢cox genis ve ahate-
li xUsusiyystlara malik olub, shalinin
harokatliliyi, kdglrilmasi ve yerlasdi-
rilmasi kimi prosesleri ahate edir [15,
s.10-17; 16, s.524].

Oten asrin 70-ci illerinds “shali mo-
billiyi” termini “yerdayisma” sdzlinln
sinonimi kimi gabul olunurdu. ©halinin
migrasiyas! kadrlarin yerdayismasinin
obyektiv prosesidir. O, istehsal quv-
velerinin ve minasibatlerinin inkisafi
ile ayrilmaz suratde bagldir. ©halinin
migrasiyas! 6lke erazisinde amak eh-
tiyatlarinin optimal sakilde yerbayer
edilmasina, regionlarin iqtisadi inkisaf
saviyyelerinin barabarleagmasina, sahar
ve kand arasindaki sosial-igtisadi ve
madani-maigat farglerinin aradan qal-
diriimasina ve s. gaetirib ¢ixarir. Onu da
geyd etmak lazimdir ki, yuksak ixtisasli,
ugurlu karyera qurmagq isteyan miqgrant-
lar madeni markezlarin yaxinhgina, 6z
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maddi rifahini artirmagi arzulayanlar
ise isci qUvvasini daha ¢ox giymatlan-
diran ve pul gazanmaq imkani olan re-
gionlara gedirlar [13, s. 24-35].

Daxili miqrasiyani dovrilik para-
metrlarina gora tasniflegdirdikde asa-
gidaki kimi qruplagdirmagq olar:

* Daimi miqrasiya (geri dénmeyi
nezarde tutulmayan);

» Miveqqeti miqrasiya (qayidisi
nazeards tutan, mévsimi, kbgerilik ve zi-
yarat maqsadli);

» Uzunmiiddstli miqrasiya (6 aydan
¢cox middstds davam edan);

* Miiteraddid (daimi gedis-qayidis
olan) miqrasiya; Buna “reqqasvari” miq-
rasiya da deyilir.

Daxili migrasiya sebablarina gore
da farqglidir. Beynalxalq tendensiyada
migrasiyanin sabableri sosial-igtisadi,
siyasi va harbi olmagla qruplasdirilir.
Sosial-igtisadi sabablers is, tehsil, se-
hiyya, maisat masalaleri aid edilir. Si-
yasi sebablarden basg veran migrasiya
prosesinds ideoloji rejimden qagma ve
uzaglasma, irgi, dini ve digar sebablar
aiddir. Herbi sabablerden bas veran
miqrasiya proseslarine evakuasiya, de-
portasiya va s. aid edilir. Bundan alavs,
daxili migrasiyada 6zinu go6steren di-
gar bir sebab tabii serait, cografiya ve
tebii landsaft amilidir. Yeni aran yerle-
rinde kommunikasiyaya olcatanliq dag-
llg erazilerle muqayiseda daha cevik
va rahatdir. Ona gore de sert iglim va
¢atin cografi relyefde yasayan insanlar
infrastrukturu algatan olan erazilers kdg
edirler [17, s.72-101].

2. Migrasiya asasli urbanizasiya,
aqlomerasiya va Azarbaycan

Migrasiya axinlarinin tipoloji tasnifa-
tinda “urbanizasiya” anlayisi da istirak
edir. Urbanizasiya fransiz dilinde “urba-
nisation”, latin dilinda ise “urbs” - sahar
sozlarinden olub, cemiyyet hayatinda
soharlarin rolunun artmasini, shalinin
hayat terzi, madaniyyeti vo demoqrafik

torkib hissasina ¢ox bdylk tesir gostar-
masini bildiran prosesdir. Basga sozls,
urbanizasiya cemiyyatin inkigafinda
soaharlarin rolunun artmasi, maskunlas-
ma sabakasinde funksiyalarin murok-
kablagmasi, faaliyyat névlarinin inteqra-
siyasl, ahalinin seherlarde cemlagsmasi
ve mahsuldar qlivvalerin senaye asa-
sinda temarkuzlagmasi prosesidir [6, s.
294-295; 21].

Urbanizasiya prosesi kand yerlarinin
silinmasi menasina galmamalidir. Ok-
sing, programli sakilde hayata kegirilor-
so, kand tesarrufati sektorunun moder-
nlagsmasi ve mahsuldarligin artiriimasi
suratlonar, bu, ragabat qabiliyyatinin
yuksalmasina gatirib ¢ixara bilaer. Kend
tesarriifatt sahasinde qanast edilan
amak resurslari ise urbanizasiya pro-
sesi carcivasinde sahara transfer edir.
Bu gin dinyada surstlo genislonan
"reqemsal nasil" Azaerbaycanda da for-
malasir vo amak bazarinda keyfiyyat
va kamiyyet etibarile yeni tendensiya
yaranir.

Urbanizasiyalagmig region muhim
yasayis areali olub, sosial makan bu-
tovllyl yaradaraqg, nive ssahar kimi
aglomerasiya ahalisinin sosial va me-
deni xidmatlare olan ehtiyacin bdyuk
hissasini ddayir. Bir ¢ox insanlar Ggln
soharlar yeni imkanlar dunyasini temsil
edir, is yerlari, texnologiyalar saharlor-
da camlasib, faal igtisadi inkisaf orada
musahide olunur. Ona dére de urbani-
zasiya saviyyasi slratls artir.

Dunya Bankinin malumatina gors,
1900-cU ilde sahar shalisi diinya sha-
lisinin 5%-ni toskil edirdise, 2018-ci
ilde bu reqem 55%-a ¢atmisdir. Bu gun
bageriyystin yarisi - 4,2 milyard insan
soharlards yasayir. BMT-nin Shali Fon-
dunun prognozuna goéra, 2030-cu il
gadar saharlerds yasayan diinya aha-
lisinin sayi texminen 60%-o ¢atacaq
[26]. Qarsidaki onilliklarde global urba-
nizasiyanin 95%-i inkisaf etmakda olan
Olkalarin payina disacek. $Sahar sakin-
larinin sayinin siretle artmasi ile alage-
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dar, xUsusan ssanayelosma sahasinda
yeni imkanlar yaranir, lakin bununla ba-
raber, seharlerde ahalinin hadden artiq
sixlagsmasl, qeyri-barabaerliyin artmasi
vo otraf muihitin deqradasiyaya maruz
galmasi labud olur [20].

Seharlerin Umumi sahesi Yer kirs-
sinin quru arazisinin yalniz 3%-ni tagskil
etso do, enerji istehlakinin 60-80%-i
vo karbon emissiyasinin 75%-i onlarin
payina dusur. Suratli urbanizasiya sirin
su ehtiyatlarini, kanalizasiya sistemi-
ni, naqgliyyat infrastrukturunu, yasayis
mubhitini, sosal hayati, manzillera alga-
tanligi, kriminogen veziyyeti ve ictimai
soahiyyeni tazyiq altinda saxlayir. Basqa
sozle desak, migrasiyanin suretle kend-
lordan, kicik yasayls mantagalerinden
iri seharalera dogru axini seharlari boh-
ran markazina g¢evirir. Ona goéra de BMT
Bas Assambleyasinin sadri Mariya Fer-
nanda Espinosa 2019-cu ilde qurumun
Nyu-Yorkdaki qarargahinda kegirilmis
iclasinda muxtslif qitalerde yerlasan
bir sira seherlerin merlerine muraciat
edarak bildirib ki, suretli urbanizasiya
soherlerin idara olunmasina yeni ya-
nasma talab edir [25; 26].

BMT Bas Assambleyasinin 2016-ci
ilin oktyabr ayinda Kito seharinda gabul
edilmis “Seherlorin Iinkisafi Program”
da mahz yaranan bdhranin aradan qal-
dirllmasina hesablanmig bir senaddir.
Senadda saharlarin ekoloji tarazhgr ve
inkisafi strategiyasi 6z aksini tapib [25;
26].

Azarbaycanda urbanizasiya prose-
si 1860-ci illorde “neft bumu” ddvrina
tesaduf edir. Mahz o dbvrden baslaya-
raq “sehearlosma” prosesi boylk viset
almig, seharlarin sayi ve shalisi artmis-
dir. Bu prosesin naticasi olaraq Azer-
baycanda yeni tipli sehar maskanleri -
gasebelar emaela galmaya baslamisdir.
Bu gabilden olan yasayis mantaqaleri
0z tarixi inkisaf marhalalarinde muxte-
lif senaye miuesissaleri yaxinliginda,
kurort ve turizm mearkazlerinin, demir
yolu stansiyalarinin strafinda yaranmig-

dir. Nehayst, inkisaf dévrlerini kegen
bu yasayis mantagaleri ndvbati mar-
halaye gadem qoymusdur. Bels ki, aha-
lisi suratle artan, tasarriifat sahalarinin
boylk potensialli olan gasabalar sahar
statusu alir, 6z dasidiglan funksiyala-
r genisloendiron yasayis mantaqaleri
gasebays cevrilir, perspektivi olmayan
yasayis mantaqaleri ise tanazzile me-
ruz galaraq lagv olunurlar.

Olkenin erazi qurulusu inzibati erazi
dairasina gdre rayon ve sahara, inzibati
arazi vahidina gore ise kend, sahar va
gasebays bollnur [9]. Qanuna gdre, 0
arazi dairesi sahar sayilir ki, ehalisi 15
min naferden c¢ox olsun. Eyni zaman-
da ayri-ayri hallarda shalisinin say1 15
min nafardan az, lakin 12 min nafardan
yuxari olan, inkisaf etmis istehsalat vo
sosial infrastruktura malik olan, srazi-
sinde Umumdovlat shamiyyatli muas-
sisalar ve ya xUisusi shamiyyatli tarixi v
madani abidaler yerlagsan, habela gale-
coak inkisaf va ahalisinin sayinin artmasi
perspektivine malik olan bdylk inzibati,
igtisadi ve madani merkezler da sahar
kateqoriyasina aid edila bilor [9].

Olkemizde hazirda mdvcud olan
inzibati erazi quruluslari Azarbaycan
Morkoezi Icraiyye Komitasinin ve Xalq
Komissarlari Sovetinin 30 avqust 1930-
cu il tarixli gerari esasinda yaranmisdir.
Ik bélgiiden sonra erazilerinde miioy-
yon dayisikliklar edilib, Mingagevir va
Sumgayit kimi iri senaye saharlori sa-
liInmigdir. Bununla sahar shalisinin sayi
kand ehalisine nisbaten deayismayas bas-
lamisdir. Car Rusiyasi va 1918-1920-ci
illorde Azerbayan Xalq Cumbhuriyyati
dovrinda Azerbaycan sohalisnin bo-
yuk hissesi kend yerlarinda yasayirdi.
O zaman soher statusunda olan Baki,
Samaxi va Yelizavetpol (Gance) quber-
niyalari var idi ve sahar shalisi mivafiqg
olaraq 16-20 % arasinda olmusdur [23].

Sehaer shalisinin sayina goére Baki,
Gence ve Sumaqayit saharleri 6nds geo-
lir. Qeyd edak ki, XIX asrin 50-ci illerina
gadar Baki shalisinin sayina gore Sa-
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maxi, Saki, Gance ve Susadan sonra
5-ci yerda olub. XIX asrin 50-ci illarin-
da “neft bumu” baglayandan sonra qisa
zamanda - 1859-cu ilde Baki artiq sha-
lisinin sayina gora ikinci pillays yluksalir.
Bu artimin asas 6zayini migrasiya toskil
edirdi. Belsa ki, Bakiya kutlavi kdgin ko-
kiinda bir terefden Samaxida bas veran
zolzelo dururdusa, diger terefden iran-
dan azarbaycanlilarin (o illerde “ham-
sori” adlanirdi), Car Rusiyasindan gey-
ri-musalman xalglarin neft buruglarinda
islamak tgln galmelari dururdu. Hamin
dovrda Bakinin etnik terkibi migrantlar
hesabina suratle dayismisdir [10].

1833-1843-cu iller arzinds intensiv
olaraq Rusiyanin mearkazi quberniya-
larindan ve Ukraynadan “duxobor”,
‘molokan” ve s. adlanan ruslarin kon-
fessional qruplari Azerbaycana kdgurul-
muasdur [10].

Bu doévrde Azerbaycanda 20-yeo
yaxin rus kendi salindi. “Neft bumu"
naticesinde geyri-misalman xalglarin
Azarbaycana koégiurilma prosesi bir
goader de suratlondi. 1908-1910-cu il-
lor arzinde Rusiyadan Azarbaycana 3
min kandli ailesi ké¢urtilmisdi. Bunla-
rin naticasinde Azarbaycanin miqrasiya
saldosu 1,6 defeden ¢ox artaraq 1886-
1897-ci illerdeki 133,4 min naferdan

1897-1913-cu illerde 219,8 min nafars
catmisdir. Kéganlerin akser hissasi Ba-
kiya galirdi [10].

Qeyd etmak lazimdir ki, Bakiya
migrasiya edanlerin boyuk oksariyyati-
ni kisiler toskil edirdi. Bela ki, ailoesi ila
birlikde is axtarmaq ¢atin oldugundan
migrantlarin ¢goxu 6z ailelarini evda qo-
yub galirdiler. Tarixi manbalara asasan,
Bakinin neft sanayesi muassisalarin-
de isleyan rus miutexassisleri, fahle vo
qulluggulari aksar hallarda 6z ailaleri
ilo birlikde, ermanilerin ¢coxu subay ve
toklikde, misalmanlarin ise hamisi 6z
ailelerini evda qoyub galir ve taklikda
yasayirdilar. 1897-ci il shalinin siyahi-
ya alinmasina dair malumatlarina gore,
Baki neftgcixarma muassisalerinds calli-
san fahlsalerin 82,5%-i subay ve yaxud
0z ailelarinden kenarda yasayanlardan
ibarat idi. Migrantlarin 75%-nin kigilar
toskil etmesi bltdviikds ahalinin do-
gum emsalinin tabii artim templarinin
xeyli asag! dismasina, 6lim amsalinin
yuksealmasinae tesir gostarmisdir. Orta il-
lik artim 1,53% tagkil etmisdir ki, bu da
hamin dévrde Rusiya imperiyasi Uzro
analoji gostericiden azca asagi idi. An-
caq Rusiyada bu artim demak olar ki,
yalniz tabii artim hesabina olurdusa,
Azerbaycanda shali artiminin 45%-o

Qrafik 1. Kand va gahar yerlarinda yasayan ahalinin
1897-2019-cu illar lizra dinamikasi
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yaxini migrasiyanin payina dugurdu
[10]. Burada shalinin migrasiya hesabi-
na beloe yuksak temple artimi o dévrda
Car Rusiyasinin yeritdiyi kdglirma si-
yasati ve Azarbaycanin neft madanleri-
nin intensiv suratds istismar edilmasi ilo
bagli idi [23].

Bakinin siretle boyldylib Car Rusi-
yasinda ve SSRi-nin ilk illerinde 5 on
boylk sehaerler sirasina dismasi saha-
rin inkisafl ilo berabar sosial problem-
lori do ortaya gstirdi. Seharin igmali
su teminati, kanalizasiya techizati ve
sohiyya sisteminda c¢atinliklor yaranir,
tez-tez epidemiyalar yayilirdi. Yeni so-
sial infrastrukturun qurulmasi bdylk
sarmayalar teleb edirdi.

1918-1922-ci illerde Azarbaycan
orazisinda bas veran munagiselar, kut-
lavi qirginlar Samaxi ve Susanin ahali-
sinin sayini minimuma saldi. Bu dévrda
Azearbaycan shalisinin say1 20,8%-den
¢ox azaldi. Basqa sozle, Azarbaycan
bu 4 illik dovr arzinda ahalinin besda biri
gadar itkiye meruz qaldi. Osas itkilarin
mahz seher statusunda olan inzibati
orazilerde bas vermasi sahar ohalisi-
nin sayinin dinamikasina tesir gosterdi.
Ovezinde saharin azalan yerli shalisinin
yerini sonraki illerde yshudi, ermeni va
slavyan asilli millatler tutdu [12].

Azarbaycanda gehar shalisinin sa-
yinin migrantlar deyil, tebii artim hesa-
bina ylksalmasi yalniz 50-ci illarden
etibaren baglamisdir. Bu doévrde Azer-
baycanda kokli sosial-iqtisadi dayi-
sikliklar bas verir, ahali kitlevi sekilde
tohsile ve sehiyya sistemina calb edilir,
neft senayesi va onunla bagli sahaler
sicrayisla inkisaf etdirilirdi. Sumqgayit ve
Mingecevir kimi yeni senaye saharlari-
nin yaradilmasi, ali ve orta ixtisas moak-
teblarinin acgiimasi kandlerde yasayan
ganc naslin saharlers dogru axinina te-
kan verirdi [12].

1991-ci ilde mustaqilliyini barpa et-
dikden sonra Azarbaycana postsovet
olkalarindan, xUsusila Ermanistan, Gir-
custan, Rusiya ve Ukraynadan xeyli

sayda migrant galdi, 6lkenin demografik
tablosu deayisdi. Misteqillik sraefesinda
Azerbaycan yeni migrasiya dénemina
gadam qoydu. Xususile, son iller aha-
linin sehar markazlarine yaxin arazilera
axin etmesi Azarbaycan hokumatini
kicik vo orta sehaerlera periferiya calb
etmakle cografi geniglanma hayata ke-
cirilmasi haqqinda ganun layihalari ha-
zirlamaga vadar etdi. Qanun layihale-
rine gore, Qabela, Ganca, Dagkasan,
Goranboy, Goéygdl, Samux, Massalli,
Abseron ve diger sahar va rayonla-
rin serhadlerinde gisman genislonma
aparildi. Bir sira kendlar geniglanarak
gosaba statusu aldi. [2.]

Onu da qgeyd edsak ki, urbanizasiya
ilo igtisadi boylime arasinda six alage
var. Dinya migyasinda gahar ve qase-
beler Umumi daxili mahsulun 80 %-dan
coxunu teskil edir. Dinyada sahar yox-
sullugu artsa da, bu, bir gox insanin, o
cumladan kasiblarin sahar srazilarine
ké¢gmealeri ile alagadardir.

Camiyystin  dayaniglihdini  temin
edan orta tsbagenin formalagsma-
sinda da saherlerin rolu midhimdur.
Masalan, Azarbaycanda orta tebaganin
osas hissesi gsoharlorde yasayir. Apa-
rilan tedqigatin naticaleri stbut edir ki,
soharlar ahalinin tehsil seviyyesinin art-
masina daha ¢ox tasir gosterir. Belo ki,
ali tahsilli orta tebaganin boyuk bir gismi
yerli seharlorde formalasir. Urbanizasi-
ya Azerbaycan igtisadiyyatinin reqabet
gabiliyyatinin artirilmasi ve shalinin so-
sial rifahinin yaxsilasdiriimasi, habels
onun dinyagérisinin ve hayat terzi-
nin qglobal c¢agirislarla uzlasdiriimasi
maqsadlerine xidmat etmalidir. TeassUf
ki, Azaerbaycanda iqtisadi inkisafin yu-
kinU 6z Gzerina goéturan daha ¢ox pay-
taxt Bakidir.

Dunya Bankinin dinya o&lkalarinin
urbanizasiyasina dair hesabatindan
malum olur ki, Azerbaycanda saharlog-
mo SSRi-nin 40-50-ci illerdeki siyase-
tini ehate edan ddvrden sonra ¢ox da
suratle inkisaf etmayib. Bunun da bas-
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lica sababi miustaqllik dévrinda Baki-
dan basqa diger seherlerds iqtisadi bo-
yumanin zeif getmasi olub [24].
Qrafikden goértndyu kimi, 1960-ci
illerde Azarbaycanda sahar ahalisinin
sayl 52.7% olmagqla, Rusiya il eyni se-
viyyadae - an yuksak pilleda olub. 2018-ci
ilde bu gosterici 55,7% olmagla, post-
sovet Olkaleri arasinda en asagi artim
tempina malik olub. Azerbaycanda urba-

rafik, hiiquqi, madani-manavi, geosiya-
si aspektlerinin arasdiriimasi yénindas
elmi tedqiqatlar neinki nisbatan azdir,
hatta bitovlikds yox deracasindadir.
Azarbaycanda olkedaxili migrasiya
mobilliyinin izlanilmasi ve bolgalerdan
paytaxta axinlarin geydiyyatinin aparil-
masinin dovlet tenzimlenmasina ydnal-
mis sistemli foealiyyat teskil edilmayib,
yaxud onun olub-olmamasi malum deyil.

Qrafik 2. MDB o6lkalarinda urbanizasiya (%)
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nizasiyanin bela zaif tempda getmasinin
asas sabablarindan biri sovet dévrinda
Bakiya gucli axinin qarsisini almaq
Ucln inzibati gaydalarin tetbiqi idi [24].

NOTICd

Qeyd etmok lazimdir ki, Azarbay-
canda daxili migrasiyanin tenzimleanme-
si strateji shamiyatli sosial masaladir.
Azarbaycanda o6lkadaxili migrasiyanin
muxtalif - siyasi, sosial-igtisadi, demoqg-

Region ahalisinin daxili migrasiya etme-
sinin sosial aspektleri coxsaxali oldugu
Ucln onun garsisinin alinmasi da komp-
leks tedbirlerin goriimasini teleb edir.
Daxili migrasiya va urbanizasiya
paytaxt seherloerds sosial, ictimai sa-
bitliyin teminatina birbasa tesir edan
amillerdandir. Azarbaycanda koé¢ edan
vatandaslarin bdyuk bir gisminin faktiki
yasadigi erazi Uzre geydiyyatda olma-
masi cinayat faktlarinin agiimasinda
problemlar yasadir. Xususils, Bakiya
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yonalen miqgrasiya paytaxtin kriminogen
voziyyetini  gerginlesdirir.  Masalen,
2019-cu ilin 11 ayi arzinde paytaxtda
toradilan cinayatlorin 37%-i respublika-
nin digar sahar va rayonlarinin sakinlori
terafinden edilib. Hamginin hadden ar-
tig ahali sixhigi nainki ananavi “sehar-
kand” mulnasibatlarinden yaranan so-
sial diskomfort hadisesine sebab olur,
hamgcinin miuayyan qlvvalerin hadden
artig ahali sixligindan yaranan obyek-
tiv sosial problemlarin siyasilasdiriima-
si Ugln alverigli serait yaradir. Belo ki,
bdlgalarde mdévcud olan beazi obyektiv
sosial problemlarin kanar qlvvaler tere-
finden siyasilagdirilorak sabitliyin pozul-
masi ugln sui-istifade edilmasi faktlar
malumdur ve nazers alinmahdir. Bu
baximdan daxili migrasiyanin tanzim-
lenmasi sahasinds miayyan qurumun
tosis edilmasi, yaxud moévcud struktur-
lar daxilinde bu funksiyanin har hansi
bir quruma havale edilmaesi maqgse-
dauygun olardi.

Kandlerden gshars axinin olmasi
aqgrar Olkesi olan Azerbaycanda kend
tosorrufati sektorunda kadr ehtiyatlari
baximindan yaxin gelacekde muhim
sosial-igtisadi tsahdidler yarada biler.
Her il dévlet budcesinden kand tesar-
rufati mahsullarinin istehsali Ggin sub-
sidiyalar ayrilir, gizastler tetbiq edilir.
Uzun iller amak verdisleri kend tasarri-
fatinda formalasmis insanlarin, ixtisas-
Il muUtexassislerin, xususile ganclarin
sohoera axini regionlarda ixtisasl kadr
catismazligi problemini yaradir. Sovet
dovrinda shalinin respublikanin era-
zileri Uzre barabar paylaniimasi Ugln
regionlarda ali tehsil maktableri tikilsa
da, mustaqillikdan sonra bu siyasat bir
goader arxa planda qaldi. Mustaqillik-
dan sonra agilan bitlin dévlet ve 6zal
ali tehsil muassisalerinin aksaeriyyati
Bakida yerlagdi. Ganc kadrlarin dlke-
da berabaer paylanmasinin tagkili Ggln
Bakidan basqa diger iri seharlarde da
6zal ve dovlet universitetlarinin agiima-
sI tagvig olunmur. Halbuki, regional ali

tehsil muassisalerinin inkisafl migrasiya
axinlarinin tenzimlanmasinde shamiy-
yotli rola malikdir.

Bolgelerde sahibkarligin inkisafi ve
tosviqi zaif tagkil olunub, maliyye alca-
tanligi asagi saviyyadadir. Sahibkarlarin
kredit alde etmak imkanlari mahduddur,
kand tesarrifatina ydnalan kreditlerin
faiz doeraceleri yiiksokdir. istehsal miies-
sisaleri xammal ve kadr c¢atismazligi
tam gucu ils igslaya bilmir. Bu sebabdan
bdlgsalerdan paytaxta shali axinlarinin
rasional tanzimlanmasi magsadile bu-
rada prioritet sahsalerin inkisafi Ugiln
sahibkarlara dovlst terafinden alverisli
maddi yardim, vergi guzastleri, elace
da maenavi dastak verilmali, burokratik
angallar aradan galdiriimalidir.

XXI| asrde global problema cevrilon
daxili migrasiyanin artiq geosiyasi as-
pektloeri darindan tehlil edilir. Vaxtile Er-
manistan-Azarbaycan Dagliq Qarabag
mulnagqisasi naticesinda bir milyondan
¢coX gagqin ve macburi kdgkinin pay-
taxt ve regionlarda yerlesdiriimasi daxili
migrasiya proseslerinin tenzimlanma-
sina an boyuk angallerdan biridir.
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Elnara Garibova
The socio-demographic panorama of intersection of urbanization and
internal migration process in Azerbaijan

Abstract

Migration is one of the most essential social outcomes and alterations in human
history. People are forced to emigrate for various reasons. Mostly in the last two
centuries, the scientific and technological revolution and rapid development of glo-
balization have had a direct or indirect impact on the pace and level of migration.
Migration is a complex phenomenon. The formation of large cities, the emergence
of megacities as a result of urbanization further complicates this process. Migration
causes some new problems in multifaceted socio-economic, environmental, geo-
political, and ethno-political aspects. In many cases, migration processes, which
take the form of mass flows to cities, change the city's environment, natural lan-
dscape, disrupt traditional harmony. In the modern world, there is a very serious
need to study the trends of migration in Azerbaijan, to determine the relationship
between economic and unequal migration, to assess its effects on socio-economic
development and demographic situation in the country.

Key words: Azerbaijan, migration, social, urbanization, agglomeration, demog-
raphy
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AnbHapa NapnboBa
CoumanbHo-aemMorpaduyeckas KapTMHa nepecevyeHus ypéaHusauum
M BHYTpeHHen murpauumn B AsepbangxaHe

Pe3tome

Mwurpauusa - oguH 13 BaXKHEWLLMX COLMarnbHbIX Pe3yrnbratoB U U3MEHEHUN B
NcTopumn YyenoseyecTra. J1iogn BbIHY>XAEHbI SMUTPUPOBAaTh MO Pa3HbIM NPUYMHAM.
B ocHOBHOM 3a nocnegHue gBa CTONETUss Hay4YHO-TEXHUYECKAsA pPeBOSoLMS U Obl-
cTpoe pasBuTue rnobanmsaumm NPAMo NN KOCBEHHO NOBIUANN HA TEMMbI U YPO-
BeHb murpauuun. Murpaums - CnoXxHoe aBreHune.

dopmupoBaHMe KpyrnHbIX ropoaoB, NOsSBEHWE MEranonMcoB B pesynsraTe yp-
B6aHun3aumm ewe 6onblue YCnoXHAEeT 3ToT npouecc. Murpaumnsa nopoxgaet HOBble
npobnemMbl B MHOFOrpaHHbIX COLMaribHO-9KOHOMUYECKUX, SKOMOrMYECKMX, reono-
NNTUYECKMX N STHOMONMUTUYECKMX acnekTax. Bo MHormx cnyyasx mMurpaunoHHble
npoLecchl, KOTopble NPUHUMaOT (POPMy MacCoBbIX MOTOKOB B ropoAa, U3MEHSIIOT
rOPOACKYI0 cpedy, NPUPOOHbLIA NaHAwadT, HapyLaoT TPaaULNOHHYO rapMOHMUIO.
B coBpeMeHHOM Mupe CyLLeCTBYeT OYeHb cepbe3Has HeobXoaUMOCTb U3Y4YUTb
TeHaeHunn murpaumm B AsepbangkaHe, onpegennTb B3anMOCBA3b MEXAY 9KOHO-
MWYECKOMN U HEPABHOMPAaBHOW MUrPaLIMEN, OLLEHUTb €€ BINAHNE Ha CoLMarnbHO-3-
KOHOMMYECKOE pa3BUTME N AeMOrpaddUyeCKyo CUTyaL Mo B CTpaHe.

KnioueBble cnoBa: AsepbaiimxaH, Murpauusi, coumanbHasi, ypbaHusauus,
arnomepauus, gemorpadus
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AZORBAYCANDA AILD QAYGISI REJIMININ
TODQIQININ NOZORI 9SASLARI

Humay AXUNDZAD®
Sosial Tedqiqatlar Markazinin bas meslohatci
Baki, Azarbaycan

E-mail: humay_akhundzade@stm.az

Xilasa. Magalada Azerbaycanda aile gaygisi rejimi miasir gaygdi konsepsiyalarini
totbig etmakla makro- ve mikrosaviyyslordas ilk defe olaraq tehlil edilir. C.Lyuisin sosial
gaygi konsepsiyasi gaygi rejimlarinin Umumi bolgusina istinad kimi verilir. A.Hohsildin
gaygi ideali vo modelleri, J.Cernovanin gaygdi rejimlerinin elementlari sézugedan an-
layisin formalagmasinda dayarlar sisteminin rolunu gosterir. B.Pfau-Effingerin “rifah
madaniyyati” konsepsiyasi, S.Leytnerin familizm konsepsiyasi ve Q.Esping-Anderse-
nin rifah doévletlerinin tesnifati, M. Kremerin yanasmasi gaygi rejiminin formalasma-
sinda madani va institusional amilleri aydinlagdirmaq tgin arasdirilir. Qaygi rejiminin
mikroseviyyada tedqigi Ugln shamiyyatli olan daha iki konsepsiyaya - E.Svidlerin
madaeniyyat, elaca da L.Bergson ve U. Robertsin aile hamrayliyi konsepsiyalarina ay-
dinhq gatirilir. Bunun naticasinda musllif bele genaste galir ki, Azarbaycan kontekstina
uygun konseptual bazanin islenilmasi yerli cehatlarin — sosial siyasat tarixi, mévcud
ganunvericilik bazasi ve madani xUsusiyyatlarin nazars alinmasini telab edir.

Acar sozlar: gaygi, gaygi rejimi, gaygi ideali, gaydi modellari, rifah dovlati, rifah
madaniyyati, fealiyyat strategiyasi, nasillararasi hamraylik
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GIRIS

Qayg! rejiminin tedqigi muiasir so-
sial elmlarde ciddi ananalera malikdir.
Azarbaycanda sosial siyaset sahasinde
aparilan islahatlar bu istigamatda tad
giqatlarin hayata kegcirilmasi zaruratini
yaradir. Qaygi rejimi cemiyystde gay-
giya ehtiyaci olan bitin kateqoriyalarin
(usaqlar, yaslilar, eliller) hayatina tasir
edir. Cixis noqtesini gaygi rejimlarinin
ailemarkazli va ailedenkanar ndvlarina
ayiran C.Lyuisin yanasmasindan go-
treriksa [19], aydindir ki, Azerbaycan
comiyyatinin aile enanaleri va sosial
siyasat strategiyasi bizim kontekstda
birinci ndvin aktualligini labud edir. Bu
sobebden Azarbaycanda qaygi rejimi-
nin tadqiqini aile qaygisi rejiminin (ve ya
familist gaygi rejimi) tedgiginden basla-
magi1 magsadauygun hesab edirik.

Magalede Azarbaycan camiyyati-
nin kontekstinds ilk dafa olaraq familist
gaygi rejimi makro ve mikroseviyyaloer-
da nazardan kegirilir. Bu bolgu C.Lyui-
sin sosial gqayd! konsepsiyasina asas-
lanir. Makrosaviyye mikrosaviyyadaki
aile gaygisinin reallasdigi konteksti tas-
kil edir. Qayg! rejiminin makrosaviyye-
sinin tahlili A.Hohsildin qayg! ideali vo
modellari kateqoriyasina, J.Cernovanin
gayg! rejimlarinin elementlorine, B.Pfa-
u-Effingerin  “rifah madeniyyati” kon-
sepsiyasina, S.Leytnerin familizm kon-
sepsiyasina ve Q.Esping-Andersenin
rifah dévlstlarinin tesnifatina asaslanir.
Mikroseviyyade isa rejim E.Svidlerin
tocribae ve strategiyalar repertuari adla-
nan madeaniyyat konsepsiyasi vasitasila
nazarden kegirilir. Hoamginin L.Bergson
ve U. Roberts tarafindan taklif olunan
aile hamrayliyi anlayisindan istifads
olunur. Magalada hamginin Azerbaycan
kontekstinde qaygi rejimina institusional
ve madani yanasmalar arasindaki dis-
kussiyalara mulnasibatde mdvqgeyimizi
muayyanlasdirmak Ugun M.Kremerdan
de istinadlar vardir. Qaygi sosiologiyasi
sahasinde olan nazariyye ve konsepsi-

yalarin imumi cehati onlarin aksariyye-
tinin Qarb ceamiyyatlarinin nimunalarine
asaslanaraq formalasdiriimasidir. Bu,
onlarin birbasa olaraq diger konteks-
tlara tatbiqini g¢etinlagdirir, lakin muay-
yon slave ve tenqidi tahlillerloe barabar
onlardan yararlanmani mumkun hesab
edirik.

1. “Qayg1” konsepsiyasi ve onun
makro- va mikrosaviyyalari

Qaygi sosial siyasete dair muasir
tedqgiqatlarda, gindslik praktikalara
hasr olunan mikrososioloji islerde on
cox istifade olunan anlayiglardandir [1,
s.84). Gender tadqgigatlarinda gaygi ¢
istigametda nezardan Kkegirilir. Birinci-
si, 6zinamexsus qadin tacribasi kimi
[12; 22]; ikincisi, pese alami ve haqq!
Odanilen amak sahasindaki qayd! tehlil
olunur [9; 10; 12; 13]; Uglncusu, gqaygi
kateqoriyas! sosial siyasatin ayrilmaz
hissesi kimi nazardan kecirilir [8; 16;
17; 19].

Toeyini ve yanasmalarin rengarengli-
yine baxmayaraq mualliflerin razilasdi-
g1 Gmumi fikir ondan ibaretdir ki, qay-
gi ona calb olunan insanlarin garsiligli
asilihlg manasibatlerini nezarda tutan
emosional tarkibe malikdir [21, s.283].
Bettio ve Plantenqa gaygini 6z qaygi-
sina galmaga qadir olmayan insanla-
ra qullug Uzre fealiyyat kimi muayyen
edirler [6; 21 s.283]. Gostarildiyi kimi,
sosial qaygl bu tadgigatda makro ve
mikrosaviyyalarde nazarden Kegirilir.
Mikrosaviyyade bu insana glundalik so-
sial, psixoloji, emosional va fiziki diqqe-
tin tamin olunmasi praktikalaridir [17,
s.28]. Makrosaviyyade ise Umumilikda
comiyyat migyasinda sosial gayginin
toskilidir, hansi ki, gindalik praktikalarin
kontekstidir.

Makrosaviyyada gaygdinin tedgiqinin
iki a@sas istigamati vardir: institusional
ve madeni. Institusional yanasmanin
Q.Esping-Andersen va C.Lyuis va b.
kimi terafdarlari bu ve ya diger rejimin
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mdvcudlugunun sababi kimi ddvlst si-
yasatini naezarden kegirirlor [8]. Onlarin
fikrinco, dovlet siyaseti institutlar se-
viyyasinde qaygi praktikalarini hayata
kegiran aktorlara tesir gosteren institu-
sional gertleri muayyanlagdirir. Madani
yanasmanin terafdarlari ise, aksins,
madaeni konteksti nezere almagin va-
cibliyini vurgulayirlar. Mikrosaviyye isa
aile daxilinds ve ya icmada gaygi prak-
tikalarinin istirakcilarini, gaygdinin onlar
arasinda boélasdurtlmasini ehtiva edir
[17].

Qayg! rejiminin tohlili tgiin ahamiy-
yatli konsepsiyalarin tsahlilinden bela
gonaste galmak olar ki, hansisa bir
konsepsiyanin digarlarinden Ustin ge-
bul edilmasi optimal mévqe deyil. Clnki
geyd etdiyimiz kimi, bu konsepsiyalarin
he¢ biri nainki Azerbaycan, Umumiyyaet-
lo, postsovet comiyyatlerinin nimunale-
ri Uzarinda formalasdirilmayib. Konkret
lokal kontekstde qaygi rejiminin tehli-
line hasr olunmus tedqgigatlarin massivi
mdvcud deyildir. Bu sebabden onlarin
Umumilasmig tahlili va uygun olmayan
teraflerinin Gza c¢ixarilmasi ilo adekvat
yanasmani temin etmak olar. Bu baxim-
dan gayginin makroseaviyyesina iki ya-
nasmanin Azarbaycan kontekstine ay-
ri-ayriligda deyil, “madeni yanasmaya
meyilli garigiq yanagsma” kimi miayyen
etmayi minasib hesab edirik.

2. Camiyyatda gaygi rejimini
formalasdiran mithiim
sosial amillar

Qaygd! rejimi qayginin muxtslif ak-
torlar ve institutlar arasinda bélisdu-
rilmasinin sabit tekrarlanan patternlori
kimi muayyan olunur [2, s.563]. Her bir
konkret halda qaygdi rejimi qullug prakti-
kalarinin hayata kegirilmasinin muxtslif
gaydalarinin toplusu ola, gayginin ob-
yektinden (usagqlar, yaslilar) asili ola-
raq qurula ve geyri-ardicil ola biler [4,
s.299]. Rusiya sosioloqu J.Cernova
gayg! rejimini tedqgiq ederken onun u¢

elementini ayirir: (1) qaygi ideali, yoni
yaxsl qullugun ve terbiyanin naden
ibarat olmasi, kimin “seristali” gaygdi su-
byekti olmasi haqqginda diskursiv tesav-
vurlar; (2) asili vetendaslara qullug va
gayqi ile bagl praktikalarin lokallagma-
sI (dovlet institutlari, bazar xidmatleri,
ails, Gguncl sektor); (3) konkret comiy-
yotde sosial gaygdinin statusu [4, s.312].
Zannimizce, tadgim olunan elementlar
gayginin obyektinden asili olmayaraq,
ham usaqlara qaygi, ham yagli, ham doa
alillera qaygi munasibatleri Gguin mina-
sibdir. Gostarilan elementlor arasinda
gaygi ideal anlayisi xUsusi ahamiyyat
dasiyir. Bele ki, o na uglin muiayyan
kontekstdes bu ve ya digar qaygi reji-
minin Ustanlik teskil etdiyini anlamaga
yardim edir.

Qayqgi ideali anlayisi insanlarin 6z
aile Uzvlerine glndelik gaygini nece
toskil etmalerini dyranmak baximin-
dan mihim shamiyysat kasb edir. O,
A.Hohsild tarefinden 1990-ci illards ig-
lanilmigdir. Qaygi ideali - kimin qaygi
praktikalarini yerina yetirmali olmasi,
bunun nadan ibarat olmasi va qabul
olunmus normalara esasan hansi gay-
g tipinin na gaderinin “yetarli” olmasi
haqqinda cemiyyeatde sabit kdk salmig
tesavvdrlerdir [14; 15]. Qayginin muasir
tedqgigatcisi, Amsterdam Universiteti-
nin professoru Monik Kremer da qaygi
rejiminin muayyan edilmasinde qayg
ideallarinin shamiyyatini gosterir. Onun
fikrinca, idealin tadqigi gayginin hara-
da ve kim terafinden temin olunmasini
aydinlagdirmaga imkan verir [17, s.60].
Uygdun olaraq qay@ ideallari spesifik
normativ legitimliyi ve konkret konteks-
tde qaygi praktikalarinin uygunlugunun
mantigini nazerds tutur [20]. Mahz legi-
timlasdirme esasinda ferdler har hansi
bir taskil formasini minasib olan kimi
secir, digarlarini ise onlarin sosial cahat-
don arzuolunmazhidi — qeyri-legitimliyi
baximindan he¢ nezardan kegirmaya
bilerler. Masalen, Azerbaycan cemiyya-
tinde yagli aile Uzvina gayginin mahz
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ailede, yetkin dvladlar terafinden haya-
ta kecirilmasi arzuolunan ve legitimdir.
Lakin onlara institusional gaygdi — qoca-
lar evinde yasamagq alternativi qeyri-le-
gitim va arzuolunmazdir. Aydindir ki, bu
halda aksar insanlar valideynlerini qo-
calar evina tehvil vermayi he¢ agillarina
bela gatirmirlor. M6vcud qaygi idealla-
ri rigid axlaqi imperativler deyil. Onlar
kontekstualdir, aile daxilindeki danisig-
larin, hemginin aile siyasatinin diger ak-
torlari ile danisiglarin naticesidir, bu ve
ya diger dovlatde “qaygdi rejimi’ni tagkil
edirler [4, s.301].

Qayg! ideali ham da qayginin ar-
tan catismazligi seraitinde comiyyatde
hansi modelin Ustunlik tegkil etmasin-
da aks olunur. Mixtslif ideallara istinad
edarak A.Hohsild dord qaygi modelini
ayirir: anenavi (traditional), postmua-
sir (postmodern), miasir “soyuq” gqaygi
modeli (cold-modern) ve muasir “isti”
gaygi modeli (warm-modern). Her bir
model gostarilon kontekstds kimin gay-
ginin subyekti olmasini, gaydinin han-
sI tipinin va hacminin “yetarince yaxsI”
olmasini nazarde tutur [14, s.333]. Tad
giqatci qayginin artan defisitini geyd
edir vo buna tasir edan iki sosial pro-
sesi ayirir - bu, miasir ve postmuasir
comiyyatlorde aile muinasibatlerinin
strukturundaki ve masgullugun struk-
turundaki dayisiklikdir [14, s.334]. Bu
hisseni bir gader agiglamagi lazim bili-
rik. Malumdur ki, son bir asr arzinds aile
strukturu ciddi dayisikliye maruz qalib,
geniglonmis aile tasarrufati 6z yerini
asason nuklear ailolera verib. Ailanin
funksiyasinda da ciddi dayisiklikler bas
verib. Ailenin igtisadi funksiyasi avvaller
sahib oldugu mustasna rolunu bir gedar
itirorak, yerini emosional-psixoloji tele-
batlarin ddanilmasi funksiyasina ver-
makdadir. Masgullugun strukturundaki
dayisiklik ise asasen gadinlarin haqqi
o6danilan amak sahalerine kutlavi sakil-
da calb olunmasi ile baglidir. Bu iki amil
ona gsatirib ¢ixarib ki, muasir aileds asi-
I vo qaygiya ehtiyaci olanlara birbasa

gaygini hayata keciron potensial aile
Uzvlerinin sayl azalmaga dogru gedir.
A.Hohsildin irali surarok, konseptuallas-
dirdi§1 her bir model miasir cemiyyatda
yaranmaqgda olan qaygi defisitine bir
nov cavabdir. Onlar (dérd qaygi modeli)
ham 6zel, hem ds ictimai diskurslarda
Ustlinllk gazanmagq t¢uln bir-birile raga-
bat aparirlar [14, s.338].

©nanavi qaygl modelinds qaygi ga-
din masuliyyati hesab olunur, ananavi
gadin rollarina gayidis qaygdi béhranin-
dan an yaxs! ¢ixis yolu hesab olunur.
Mduasir qayginin “soyuq” modeli pese-
karlar terefinden ictimai muiassisalor-
do hayata kegirilon institusional qaygi-
nin inkisaf etdiriimasini nazarda tutur,
bu modelds gexsilagdiriimis gayginin
dayeri asagi dusur. A.Hohsildin fikrin-
co, an munasib olan muasir “isti” qaygi
modelidir. Bele gaygdr modeli gadin ve
kisilerin baraber istiraki, haqqi 6denilen
va ev qaygilarinin balanslasdiriimasi,
gayginin cemiyystda dayarinin tanin-
masl! sayasinde ola biler. Bu konsepsi-
yani asagidaki sabablerdan nazarden
keciririk: Azerbaycan cemiyyati ham
sovet, ham da postsovet dévriinde she-
miyyatli dayisikliklere mearuz qalmisdir.
Cemiyyat modernlasir, lakin modernlas-
ma prosesi geyri-barabar ve natamam
bas verirdi. Aile institutunda, masgul-
lugda, camiyyatin gender sisteminda
struktur dayisiklikleri bas verirdi. Butin
bunlar gaydi modelinin de muxtalif dov-
rlerde forqli tesirlore maruz galmasini
sortlondirmisdi. Measalan, sovet quru-
culugu dovru qaygi funksiyalarinin aila
vo dovlat musessisaleri arasinda bolls-
diurdlmasini tagviq etse da, mustaqillik
doévrandn ilk onilliklerinda qadinlarin
aile mahitine “gayidis”, murakkablasan
amak bazari seraitinde asasan aila rol-
larina meyil etmasini sartlandirmisdi.
Batin bu amiller hazirki dévrde Azer-
baycanda qaygi rejiminin miroekkab
manzarasinin  fomalagsmasina gatirib
cixarmisdir.
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3. Qaygi rejiminin
formalagmasinda
ailo-dovlet miinasibatlori

Comiyyatda Ustin olan qaygi reji-
mi nainki qayginin ideal modeli, ham
da rifah doévlatinin tipi ile slagelidir. Ri-
fah dovletlerinin klassik tipologiyasin-
da Q.Esping-Andersen I8IT 6lkalerini
nazardan kegirmis va ¢ modeli gdstor-
misdir: liberal, konservativ ve sosial-de-
mokratik. Liberal model ailslera dovlet
tarefinden an az yardimi nazardae tutur,
dovlet “aile iglerine” mahdud darace-
do miudaxile edir, onlar vatondaslarin
0zeal problemlari hesab olunur. Belo
olan halda gayginin boyuk bir hissesi
bazar xidmatleri sayasinde hayata ke-
cirilir. Yanigayginin kommodifikasiyasi
(emteaya gevrilmasi) bas verir. Konser-
vativ model ailenin sosial dovlet terafin-
dan yeterinca dasteklonmasini nazarda
tutur (onu liberal modellea miqayisada
daha c¢ox aileys yonimli hesab etmak
olar). Lakin bu halda sosial siyaset ted-
birleri ailenin gender nizamina uygun
islanilir, yani kisilarin evin “cérokgatire-
ni” (ingilisca “breadwinner”), gadinlarin
evdar olmasi haqqinda tesavvlrlera
asaslanir. Sosial-demokratik model aila
gaygisinin shamiyyatli deracede ddvlst
tarefinden desteklanmesina yonalmis-
dir, lakin konservativ modeldan forg-
li olaraq gadinlarin va kigilerin aile va
pesa rollarinin balansi tGgln bdyuk im-
kanlar yaradir. Goésterilon tipologiyanin
sonraki tanqgidina baxmayaraq o, konk-
ret comiyyet kontekstinde ddvlatin isti-
raki, vetandaglara qaygi praktikalarinda
ailays dastek kimi cehatlara diqgast ye-
tirmaya imkan verir.

itisadi cehatden inkisaf etmis comiy-
yatlarda butlin vetendaslara gaygi ails,
rifah dovleti, bazar strukturlari ve veten-
das cemiyyeti arasinda amakdasliq
(sosial terafdasliq) kimi tagkil olunmus-
dur [7, s.538]. Ailenin asas gayg! akto-
ru oldugu rejimlar familist rejim hesab
olunur ve yuxarida geyd olundugu kimi,

Azerbaycan da familist qaygi rejiminin
aparici oldugu cemiyyatlars aiddir. Yoni
nazardan kegirdiyimiz Azarbaycan ce-
miyyatinin  kontekstual xUsusiyyatlori
onu aslli vetendaslara (usaglar, yaslilar,
mahdud fiziki imkanh saxsler) gaydinin
asas aktoru kimi ailenin ¢ixis etdiyi fa-
milist gayg! rejiminin olmasini gostarir.
Vetandaslara munasibatds sosial qaygi
rejimi daha genis olan rifah rejimi an-
layisinin sistem elementidir. Belalikls,
comiyyatde gaygi praktikalari dovlst ve
sosial institutlarin murekkab, coxsaviy-
yali garsiligh tasir proseslari kontekstin-
da gergaklasir.

Rifah rejimi ile familizmin slagesi ilk
olaraq Q. Esping-Andersen tarafinden
0z konsepsiyasini yeniden nazarden
kecirmesi zamani geyd olunmusdur.
Onun kapitalist rifah cemiyyaetlarinin Ug
névu haqqginda tasnifatl bir sira cehat-
lerine, o cumladan gender hassasligi-
nin olmamasina gore tenqgide maruz
galmisdir. Aile institutunun sosial-siyasi
funksiyasini tahlil ederken tadgiqatci fa-
milist ve de-familist rifah rejimlerini ayi-
rir. Familist sistemlards ictimai siyasat
va ideologiya aile tesarrifatina 6z lUzv-
lerinin rifahina gore asas masuliyyati
havals edir. Defamilizasiyaya mearuz ga-
lan rejimler ev taserrufatlarinin yikiunin
ve fardlarin rifahinin aile slagalaerinden
asilihginin azaldilmasi ile saciyyalonir
[18, s.51]. Defamilizasiya mexanizm-
lori kimi dovlet tarefinden dastaklenan
sosial xidmatler ve ya bazar vasitesile
gayginin temin olunmasi ¢ixis ede bilar.
Son iller Azerbaycanda artmaqda olan
gaygi xidmsatlerine baxmayaraq, yena
de vatandaslara gaygi rejiminin struktur
xususiyyatlerini tesvir etmak Ugln fa-
milizm anlayisi daha relevant goérundr.
Bununla yanasi, har bir konkret familist
rejim madani spesifikliya malikdir.

Qaygi rejiminin madeni 6zinamax-
suslugu mesalesi Gettingen Universi-
tetinin sosial siyasat Uzra tedqiqatcisi
C.Leytner terafinden fundamental seo-
kilde islenilmisdir. Avropada sosial qay-
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g rejimlarini miqayise edarak, gender
tehlili prinsiplerini rahbar tutaraq Leyt
ner aileya yonumli qaygi rejimlarinin
dord ideal tipini ayirir: aciq (explicit) fa-
milizm, gapalr (implicit) familizm, segici
(optional) familizm ve defamilizasiya
[18, s.354]. Eksplisit familizm rejimin-
da ddvlet siyassti aileni asil aile Uzv-
larinin gaygisi masalelerinda birbasa
destaklayir, lakin aile gaygisina institu-
sional alternativlerle o qadar de temin
etmir. Secici familizmda dévlat gayginin
aile formatini destaklayir, lakin bundan
alave dhdslikleri gisman 6tlirmak Ugln
institusional imkanlar teklif edir [18,
s.359]. implisit familizm seraitinde ailo
asas qayq! institutu hesab olunur, lakin
dovlet onu shamiyyatli dastekle temin
etmir, alternativ qaygi formalari inkigaf
etmir, ideoloji dastek gérmur. Naehayat,
defamilizasiya rejimi ailonin funksiyasi-
nin zaiflemasi, gayginin dovlat ve bazar
institutlarina 6turdlmasi ile xarakteriza
olunur [18, s.359]. Belaliklo, aile gisman
gaygidan azad olur, lakin tam azadliq
Umumiyyatle nazarden kegirilmir.
Kontekstin (ilkin va ikincili manbale-
rin) tahlili bizi bele bir genaste (daha
cox ferziyyaya) galmaye imkan verir ki,
Azarbaycanda qayg! rejimina gayginin
obyektinden ¢ixis edarak tasnifat nog-
teyi-naezarindan baxmaq lazimdir. Azer-
baycanda vatandaslara glindaslik qaygi-
nin asas lokallig1 va resursu ailadir. Bu
model ham sosial siyasat, ham de ce-
miyyatde genis yayllmis madani ideal-
larla dastaklenir. Bununla yanagi, dovlat
ailenin maddi desteklanmasi sahasinda
(tegalidler, muiavinatler va s.) ardicll,
sistematik tedbirlar hayata kegirir.

4. Qaygi rejimi va rifah madaniyyati

Qayg! rejimini sartlondiren rifah reji-
mi ve madeniyyatin garsiligl alagasinin
tohlilina bas vuran M.Kremer yazir: “Ri-
fah dovlati madani olarag musayyenlag-
mis oxlaqi ismariclar verir. Dévlet yalniz
vatendasglar arasinda, vetandas ve dov-

Iat arasinda mlqavile baglayan hiqug-
stinas deyil, talab ve teklifi slagalendiran
igtisadgi deyil, ham de insanlara dinya-
nin sarhini ve 6zinemaxsus kontekstde
daha arzuolunan davraniglari 6tirmaya
calisan din xadimidir’ [17, s.242]. Me-
daniyyst ve dovletin mlnasibatleri de-
yisikliklare meruz qalir. Bu baximdan
aile gaygis! rejiminin hertarafli dyranil-
masi Ugln “rifah madeniyyati” anlayigi
ahamiyyat kasb edir. “Rifah madaniyyea-
ti” muvafiq sosial aktorlar, institutlar ve
konkret siyasi tadbirlarin istinad etdiyi
bilik, deyar ve ideallarin cemini ahate
edir. Rifah madeaniyyeatinde dominantliq
edan madani dayer va ideallar mimkin
siyasi toadbirlar spektrini mahdudlasdi-
rir [23, s.4]. Basqa s6zle, mdévcud aila
institutu ve gender nizami dominantliq
edan madani patternleri ilo birge sosial
siyasatin konkret todbirlarinin reallag-
digi konteksti amale gatirirlor. Aydindir
ki, rifah madeniyysti anlayisi madani
ideallarin sosial siyasata, gabul olunan
ganunvericilik tedbirlerina tesirini goste-
rir. Bu anlayisin iglanilmasine B.Pfa-
u-Effinger shamiyyatli derecada tdhfa-
sini vermisdir. O, rifah madaniyyatinin
asas saviyyalarini ayirir. Birinci saviyya
ganunvericiliyin  tanzimlanmasi, onun
gorgivesinds madani dayerler ve mo-
deller 6z legitimliyini tapir. ikinci seviyys
ictimai tesavvirlerde dominantliq eden
madaeni deyer ve modellordir. Uglincl
saviyya madeni deyar va ideallari rep-
rezentasiya eden ictimai diskurslardir.
ictimai diskurslar bir-birile miinagisede
ola bilan ictimai tesevvurlerle ddvlet
muassiseleri arasinda mediator kimi
cixis edir [23, s.10]. Rifah ddvlstinin
siyasati sosial aktorlarin ideya ve ma-
raglar strafinda munagqiseleri, danisig-
lari va kompromisleri naticesinde for-
malasir [23, s.11]. Pfau-Effinger hesab
edir ki, rifah madaniyyatinin dyronilmasi
comiyyatin normalari ve dovlatin sosial
siyasati arasindaki murakkab ¢oxsaviy-
yoli minasibaetleri daha derinden anla-
maga imkan verir [23, s.16].
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ictimai diskurslar, tesavvirlar va si-
yasi gerarlar arasinda potensial ziddiy-
yatlar haqgginda tezis magalanin tehlil
obyekti tcln shamiyysat dasiyir, ¢lnki
Azarbaycan camiyyatini son onilliklarde
suratli dayisikliklar, dovlat qurulusunun
ve igtisadi sistemin deayigilmasi, muxtalif
madaeni ve siyasi tesirloar meydani ol-
masi ile xarakterize etmak olar. B.Pfa-
u-Effinger terefinden ayrilan “rifah mea-
daniyyatinin” saviyyselari ise aile qaygisi
makrokontekstinin tehlilindes mustasna
ahamiyyeata malikdir.

Ancaq rifah rejiminin dyrenilmasina
hasr olunmus tadqgigatlarin ¢oxunun
Qarbi Avropa cemiyyatlorinin dyranil-
masina asaslanmasi movcud tipologi-
yalarin Azarbaycan kontekstina birba-
sa tetbigini geyri-mimkin edir. “Diger”
Olkalarda (yani geyri-Qarbi Avropa dov-
Iatlorinda) rifah dovlatlerini tahlil edan
muallifler, masalen, i.Qou ve Q.Terborn
Qlobal Canub d&lkalerini dyranarkan ri-
fah rejimlarinin avvalki paradigmalarinin
radikal olaraq yenidan konseptuallasdi-
rilmasinin zaruriliyini vurgulayirlar [11,
s.742]. Onlar muasir rifah dovlstlerini
bes struktur haraketverici quvvalarinin
(driver) tasirinin naticesi kimi nezarden
kegirirlar: sanayelesma, maragqlar, ins-
titutlar, ideologiyalar, beynalxalg tesir-
lor [11, s.742]. Subhasiz ki, har bir ce-
miyyatda bu struktur sertlerin muxtalif
cohatlori va onlarin bir-birile birlegsmasi
tezahUr edir, birlikde ise onlar gindalik
gayginin gercaklasdiyi makrokonteksti
toskil edir. Senayelasmenin tarixi ¢or-
cgivalari, sosial institutlarin modernlas-
masi, beynalxalq tasirlar birlikde unikal
birgalik yaradir, bu isa rifah dovlatlarinin
klassik tehlil konsepsiyalarinin birbasa
tetbiqgini ¢atinlasdirir.

Azarbaycan kontekstinin xtsusiyyat-
lorina geldikds ise qeyd edak ki, inkisaf
etmakda olan bir sira muasir comiyyat-
lora xas muayyan cahatler 6lkamiz li¢lin
doe xarakterikdir. A.Minges geyd edir ki,
bu odlkelerin goxu Qarb 6&lkalerindan
forqli olaraq, igtisadi globallagsma saye-

sinde daha surstli dayisikliklare maruz
galmislar, eyni zamanda onlar norma,
institut ve cemiyyatin strukturuna igle-
mis ananavi madaniyyatin dayismasina
mulgavimat gostarirlor [21, s.276]. Fik-
rimizca, Mingesin movqeyi Azarbaycan
kontekstini de olduqca yaxs! aks etdi-
rir. Dogrudan da, Azerbaycani suterli
inkisaf va modernlesmanin bas verdiyi
Olkaler sirasinda nazerden kegirmak
daha dizgun olardi. Lakin bu transfor-
masiyalar, hamg¢inin muxtslif kenar te-
sirlere muqgavimat 6z milli xususiyyet-
lerini qorumaqg magsadile yanasi bas
verir. Nezara almaq lazimdir ki, Azar-
baycan camiyyatindaki sosial proseslar
O0zunda sovet modernlasmasinin, milli
dovlat quruculugunun ve muasir dévrin
global proseslarinin “izini” daglyir.

5. Qaygi rejiminin
mikrosaviyyasi - “davranig
strategiyas!”

Madani amillerin gayg! rejiminin
konkret mikrosaviyyelerde tezahirine
tesirini arasdirmazdan avval nazars al-
maliyiq ki, madeaniyyat anlayisinin tayini
0z-06zllylnde olduqca genis ve ¢coxas-
pektlidir. Qaygi rejiminin reallagsmasina
tasiri baximindan an mudnasib hesab
etdiyimiz  E.Svidlerin  yanasmasidir.
Onun fikrinca, madaniyyeti praktikala-
rin yonaldiyi micerrad dayaerler toplusu
kimi deyil, adet va vardislerin repertuar
vo ya “alatler toplusu” (“tool kit”) kimi
dark etmak lazimdir. Bu alstler toplusu
vasitesile fordlar “faaliyyet strategiyasi-
ni” formalasdirir (“strategies of action”)
[24, s.273]. Muallifin madeniyyate dair
alternativ konsepsiyasi U¢ asas coahati
0zinda ehtiva edir. Birincisi, o, made-
niyysta simvol, tarixg¢a, ritual ve dinya-
go6ris muhakimalerinden ibarat “alstler
toplusu” kimi baxmag: taklif edir, onlar
muxtalif tip problemlari hall etmak Gglin
fordler terafinden forgli birlesmalarla
istifade olunur. Ikincisi, madaniyyatin
sobabiyyat effektlorini tahlil edarken o,
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diggsti “fealiyyatin strategiyasina”, yani
fealiyyatin zaman baximindan sabit
olan nizamlanmasina yénaldir. Uglinci-
sl, madeniyyeti praktikalarin determi-
nanti kimi deyil, harakat strategiyasin-
da istifada olunan, tarixen formalasmis
praktika komponentlarinin toplusu kimi
nazarden Kkecirir [24, s.273]. Basqa
sb6zle, madeniyyet deqiq maqgsad va
son naticaleri taklif etmir, birmanall
davranig nimunasi deyil, o, asasinda
fordlerin davranig strategiyalarini ve
glndalik praktikalarini qura bilacaklari
mdmkin vasitalar manbayidir. E.Svid-
ler gostarir ki, madaniyyat camiyyatin
moévcudlugunun  muxtalif ddvrlerinde
forgli sokilde anlasilir. Camiyyatin sa-
kit (settled) ddvrlerinde camiyyat Uzv-
lori neca davranacaglarini bilirler [24,
s.280]. Yeni muxtslif hayat problemls-
rinin halli strategiyalari ve gabul olunan
glndalik praktikalar problemlasdirilmir.
Oksina, narahat ve suratli doyisiklik-
larin bas verdiyi dovrlarde (unsettled)
madani menalar mizakire obyekti olur
va eksplisitlagir, ¢lnki onlar davranis
patternlarini formalasdirir. Bu patternler
“tobii olaraq” yaranmir [24, s.284].

Siibhasiz ki, gayg! rejiminin konk-
ret praktikalar gisminda reallasmasi da
E.Svidlerin hagqinda yazdigi praktikalar
repertuari, “aletler toplusu” sayesinde
mumkindr. Yeni aileds asili sexsa qul-
lug ve gaygini tagkil etmak Ug¢iln insan-
lar ford ve aila olaraq hansi strategiyani
sec¢a bilar, hansi resurslara guvana ve
muiayyan gozlentilar formalasdira bilar
- bUtdn bunlar madaniyyatla sertlonan
“foaliyyat strategiyasi"nin tarkib his-
solaridir. Qeyd etmak lazimdir ki, B.Pfa-
u-Effinger va E.Svidlerin “madeaniyyat”
anlayislari tarefimizdan eynilasdirilmir.
Birincisi, daha genis makrokontekstin,
ikincisi ise praktikalarin mikrosaviyyasi-
nin éyronilmasi Ugun ahamiyyatlidir.

6. Aila gaygisi rejimi va
nasillararasi hamraylik

Aila gaygisi rejimi kontekstinde qay-
ginin heayata keciriimasi nasillerarasi
hamrayliyin bu ve ya digar seviyyasi-
ni nazerds tutur. Odur ki, asili va yasl
aile Uzvlerina gaygini konseptuallasdi-
rarkan nasillararasi aile hamrayliyi an-
layisini nezars almaq zeruridir. L.Berg-
son ve U.Roberts aile hamrayliyinin
altt saviyyasini ferglandirirlar. Birinci
soviyya hamrayi ve birliyi toeskil edan
aile sisteminin Uzvleri arasinda elage
va kontaktlardir. Ailedaxili, nasillerara-
sI munasibatlerin ikinci saviyyesi isa
muxtelif nasillera aid olan aile Uzvleri
arasinda emosional baghhgl nazards
tutur. Heamrayliyin G¢lncl seviyyasi
aile sisteminin moévcudlugunun vacib
masalalari Uzra konsensusun ifadesi-
ni va razilagsmaya nail olmani nazarda
tutur. Dérdunclu seviyye aile Uzvlarinin
bir-birine maddi destayi ile baghdir.
Hamrayliyin besginci saviyyasi aile nor-
malarinin, yani qohumluqg vazifalarinin
bdllsdurilmasina dair tesavvirlarin te-
sirini nazarda tutur. Altinci saviyya aile-
doe qarsiligh munasibatlerin “imkanlar
strukturunu” ifade edir. Aile Uzvlerinin
garsiligh minasibaetler Uglin algatan ol-
masi muxtelif amillarin tasiri altinda for-
malasir, onlara masgullugun strukturu,
maskunlagsma sistemi, aile Uzvlarinin
yasayis yeri, saglamliq vaziyyati va s.
aiddir [5, s.856]. Musllifler gdstarir ki,
onlarin iglayib irali surdukleri hemraylik
modeli bir sira nezari enanalari 6zlinds
ehtiva edir, bura klassik sosial hamray-
lik nazariyyalari, sosial-psixoloji anlayis
olan grup dinamikasi, aile sosiologiya-
s1 perspektivi daxildir. Nesillerarasi aile
hamrayliyi anlayigi muxtalif etnik va milli
kontekstlorde vetandaslara qaygi prak-
tikalarinin tehlili, hamginin muqayisali
tedqgiqatlarin aparilmasi UGg¢un analitik
alat ola biler 5, s.858].

Neosillararasi hamrayliyin gaygi re-
jiminin istanilen sosioloji tadqiginde
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nazars alinmasi o sebabden dnamlidir
ki, aileya yonimli, vetendaslara gay-
ginin guclandiriimasina istigamatlenan
istonilon dovlet siyasati, eyni zamanda
madani amiller ailedaxili munasibatlerin
keyfiyyati ve xarakteri ilo alagalenarek
reallagir. Bu baximdan, L.Bergson ve
U.Robertsin taklif etdikleri — aile Gzv-
lori arasinda slagelarden tutmus, qo-
humlug vazifalerinin bolisdurilmasine
dair tesavvlrleradak aile hamrayliyinin
batln saviyyelari aile qaygisi rejiminin
tedqiginds istifada oluna biler.

NoTico

Maqgaleda Azarbaycanda aile qaygi-
sl rejiminin tadqiginin nazari asaslarinin
tahlili bir sira vacib masalelera aydin-
lhg getirmaye imkan verdi. Camiyyatin
strukturundaki surastli transformasiyalar,
dovlatin sosial siyasetinin muasir ¢agi-
rislara uygun tekmillesdiriimasi mutlaq
sokilde cemiyyat Uzvlerinin har birinin
hayatina ciddi tesir gdsteran qaygi re-
jiminin elmi-nazeri osash tahlilini ze-
ruri edir. Bu elmi tedgiqat istigamati
Otan asrin son onilliklerinden etibaran
asasan Qerb dlkelerinda inkisaf etdi-

yinden nazari konsepsiyalar da hamin
Olkalerin nimunasinda formalasmisdir.
Bela veziyyot Azarbaycan kontekstina
uygun konseptual bazanin islenilmasini
— sosial siyaset tarixi, mdvcud ganun-
vericilik bazasi ve madeni xUsusiyyatle-
rin nazars alinmasini telab edir.

Qayg! rejiminin makro- ve mikrose-
viyyelarinin tahlili - A.Hohsildin qaygi
ideali va modelleri, J.Cernovanin qaygi
rejimlerinin  elementlori, B.Pfau-Effin-
gerin “rifah madaniyyati”, S.Leytnerin
familizm konsepsiyasi va Q.Esping-An-
dersenin rifah dovlstlerinin tesnifati,
M.Kremerin yanasmasi, E.Svidlerin
madaniyyat konsepsiyasi, habela L.
Bergson va U. Robertsin aile hamrayliyi
konsepsiyalarinin nazardan kegirilmasi
naticesinda bels ganasta galmak olar
ki, Azerbaycan kontekstinde qaygi re-
jiminin tedgiqinde diger dlkeler asasin-
da islenilmis konsepsiyalarin kompleks
totbigi daha effektlidir. Onlarin asasinda
golocakda tetbiqgi tadgigatlarin hayata
kecirilmasi, daha sonra ise Umumiles-
dirmaelar sayasinda yeni konseptual ba-
zanin iglanilmasi mimkuanddar.
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Humay Akhundzade
Theoretical basis of studying family care regime in Azerbaijan

Abstract

The paper is dedicated to macro and micro levels of family care regime in Azer-
baijan by applying contemporary concepts of care. The concept of J. Louis is applied
for the initial definition of the analyzed the context of care. Ideals and models of care
(A.Hohchild), elements of care regime (J.Chernova) show the role of value system
of society in formation of care regime. The concept of “welfare culture” (B.Pfau-Effin-
ger), famialism (S.Leitner), classification of welfare regimes (G.Esping-Andersen),
cultural approach of M.Kremer are being analyzed for revealing institutional and
cultural factors which determine care regime. In addition, A. Swidler’s approach to
culture and concept of family solidarity of L.Bergson and U. Roberts are being anal-
yzed for their relevance in research of micro level of care regime. By considering
abovementioned, theoretical concepts the author comes to conclusion that concep-
tual approach to care regime in Azerbaijan should take into account the history of
social politics, current legal system and cultural features of society.

Key words: care, care regime, ideals of care, care models, welfare state, wel-
fare culture, strategy of action, intergenerational solidarity
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Yman AxyHasane
TeopeTuyeckme OCHOBbI UCCIeAOBaHUA peXuMa CeMeMHON
3a60TbI B A3epbangxaHe

Pesome

B ctatbe aHanuanpyloTcsi Makpo- 1 MUKPOYPOBHU pexmMa ceMerHon 3ab0Tbl
B AsepbargxaHe C TOUKM 3pEeHUs pacCMOTPEHUSI COBPEMEHHbIX KOHUEeNnuun 3a-
6otbl. KoHuenumsa k. Jibtonca aBnsieTca ncxogHom npu obuem knaccmduumpo-
BaHUMN pexmnmoB 3aboTbl. Vigeanbl n mogenu 3abotbl A. XOXLWWIbA, 3NEMEHThI
pexuma 3ab60Tbl XK.YepHOBOWM yKa3biBalOT Ha POSib CUCTEMbI LIEHHOCTEN B hOpMU-
poBaHUN pexnma 3aboTbl. KoHuenuns «kynbstypbl 6narococtoaHua» b.IMday-3d-
duHrep, pammnuam C.JlentHep, knaccudukaums rocygapcTts 6narococTosiHus
I AcnuHr-AngepceHa, KynbtypHbin nogxod M.Kpemep aHanuaupytotcs ans BbisB-
NEHNSA MHCTUTYLMOHAMbBHbIX U KyNbTYPHbIX (DaKTOPOB, BANSAIOLLMX HA pexnm 3abo-
Tbl. Takke paccMmaTpmBaloTCHa NOAXOA K KOHLEeNnTyanusaumm Kynetypbel 3.Ceuanep,
N KOHUenuusa cemerHon conupapHoctn J1.beprcoHa un Y.PobepTca ¢ TOUkM 3peHmns
NX peneBaHTHOCTU B U3YyYEHUN MWUKPOYPOBHS CeMenHow 3aboTbl. B pesynerate
pacCMOTPEHNS BCEX BbILLIEYKa3aHHbIX TEOPETUYECKMX KOHLLENUUIA aBTOP NpUXoauT
K BbIBOAY O TOM, YTO pa3paboTka KOHLUEeNnTyanbHOM 6asbl UCCreLOBaHUN pexnma
3ab0Tbl B AsepbarigkaHe 4OMmKHaA yUnUTbIBaTb MCTOPUIO COLManbHOW NOMAUTUKK, CY-
LLeCTBYHOLLEe 3aKOHOAATENbCTBO U KyNbTYpHble 0cOBeHHOCTH obLecTBa.

KnioueBble cnosa: 3aboTa, pexum 3aboTbl, naean 3aboTbl, MoAens 3ab0Thl,
Mozenu 3ab0oTbl, rocyaapcTBO GrarococTosiHMS, KynbTypa 6narococTosiHus, cTpa-
Terna OencTBUin, MEXMNOKONeHYeckasa ConuaapHOCTb
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Xiilasa. Modern konsept va onun asas hipotezleri siyasatin sosial bazasinin
genislendiyi vo muxtalifliklerin 6z saslarini esitdirdikleri postmodern sartlorde si-
yasi, texniki, epistemoloji va diger prizmalardan stbha altina alinir. Modern agilin
mustarak reallig mustavisinde fard cemiyyatin atomik pargasi olarag 6z mahiyye-
tinde homogenliyi, mucerradliyi ve qeyri-goxsiliyi dagiyarkan, postmodernlik mus-
terak reallig mustavisinda bir araya gale bilmayan fergli subyekt mévqelerinden
(subject-position) ibarat bir vaziyyeti nazards tutur. Muxtalifliklerin 6zinu bliruzs
verdiyi postmodern sartlords siyasat tekce institusional mustavide deyil, heam da
bunun xaricinde institusional siyasete alternativ olaraq vetandas cemiyyati musta-
visinda aparilir. Basqa s6zls, postmodern dovrda siyassatin serhadlari institusional
menada daralarkan, sivil manada genislanir.

Maqalada modern ¢ada aid bir anlayis olan publik sferanin bu sartlar daxilin-
da, yeni muxtaliflik/identiklik telableri perspektivinde yeniden qurulma imkanlari
glnumuz Ugun ahamiyyatli iki @sas nazari istiqgamat Uzre dayarlendirilir. Bu naze-
ri yanasmalarin postmodern dovrin 6zinamexsuslugu, ictimai-siyasi sertleri ve
telablari baximindan mimkun olub-olmamasi muzakire edilir. Magalede muixtaliflik
vo ya etnik, siyasi, dini, kultural identiklik talablari bazi regionlarda nazaracarpan
separatizm siyasatlerinden koklu sekilda ferglenir ve inkisaf etmis liberal demokra-
tiyalarda ortaya ¢ixan yeni ictimai-siyasi harokatlari nazarda tutur.

Acar sozlar: publik sfera, yeni siyasat, muxtaliflik/identiklik, mizakira¢i demok-
ratiya, radikal demokratiya, modernizm, postmodernizm
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Publik sferaya dair Hanna Arendt-
dan Jirgen Habermasa, Con Rolzdan
Ricard Sennette ve Cantal Muffa ge-
dar uzanan, hstta ginimuzds bir ¢ox
matefekkiri vo yeni nazeriyyslari shate
edan genis elmi adabiyyat mévcuddur.
Bu mutefekkirlerin nazeri yanasmala-
rindan yola ¢ixaraq publik sfera ile bagli
muxtalif izahlara, bu cercivede kon-
fiqurasiya olunan fargli dévlet-camiyyaet
minasibatlerina va siyasi formasiyalara
rast galmak mimkindldr. Sézigeden
nazariyyalar muiayyen ortaq xususiy-
yatler dasimagla yanasi, publik sferanin
forqli tarixi transformasiyalarini taqdim
edarok onu miuxtalif dodvrlerin ictima-
i-siyasi gertlari ¢arcgivesinds formullas-
dirir. NUmuna kimi Arendt 6z arasdir-
malarinda Qadim Yunanistani publik
sferanin ve demokratiyanin besiyi kimi
teqdim edearken, Habermas XVII-XVIII
asrlerin burjua hayat terzini Qarbi Av-
ropa tarixine aid ideal bir tarixi moment
kimi ucaldir. Bu menada publik sfera-
ya, onun sertlerina dair mutleq bir torif
irali surerak forqli tarixi doévrleri, ictima-
i-siyasi soraitloeri bu kontekstds deyar-
londirmak realliqdan uzaq olur. Eyni
zamanda, publik sferani muayyan bir
tarixi-siyasi momentla ¢argivalondirarak
forqli dovrlerdeki mumkinlUydni eyni
sortlor daxilinde deayarlendirmak, xU-
susan de yasadigimiz dovr baximindan
publik sferanin mahz tanazzllinden da-
nismaq onun mumkunldk ehtimallarini
da nazardan qagirir.

Qeyd olunanlari diqgete alaraq, bu
toedgiqat publik sferani bir maqale ser-
hadleri daxilinda bu gun UGgun shamiy-
yatli olan iki esas nazeri istiqamat ¢ar-
civesinde dayarlendirmayi hadaflayir.
Bu yanasmalarin postmodern doévrin
6zlUinemaxsuslugu, ictimai-siyasi sortlori
vo talableri daxilinde mumkin olub-ol-
mamasini muzakira edir. Tadqigatin ilk
hissesinde modern siyasstin ve bu kon-
tekstde modern publik sferanin postmo-

dern sartlor baximindan mahdudiyyatle-
ri ortaya qoyulur ve ginimizds 6zin(
aciq sokilde biruze veren siyasi, dini,
etnik, kultural mixtaliflik (yaxud farqlilik)
va identiklik talablari gergivesinde publik
sferanin dizayn olunma imkanlari dayar-
londirilir. N6vbati hissalarde s6ziigedan
miuxtsliflik, identiklik tslebleri baximin-
dan ahateedici oldugunu iddia eden
nazari yanasmalar asasinda publik sfe-
ranin postmodern sertlorde muzakira/
konsensus, yoxsa mubahisa/gekisma
makani olaraqg qurula bilecayi mizakire
olunur.

1. Modern va postmodern
kontekstda publik sfera problemi

Qorbi Avropada maarifcilik c¢agina
kecid onu avvalki marhalalarden ayird
edan haqigat rejimi ve yasanan ictima-
i-siyasi transformasiyalar baximindan
modern doévrin baslangici kimi gabul
olunur. Modern dévrl qgisa olaraq ¢ an-
layis — modern agil, ferd ve umumbase-
rilik esasinda tshlil ede bilerik. Bels ki,
modern dovr selahiyyatlari hiquqi prin-
siplerle mehdudlasan dovlat, cemiyyatin
atomik parcasi kimi huquq ve azadlig-
lar dovlet terefinden qorunan fard ve
sarhadleri Umumbaseriliyi vurgulayan
modern agilin normalari ile ¢akilmis icti-
mai-siyasi formasiyaya malikdir.

Pozitivist mezmunlu, obyektiv agil
anlayisi modern doévrde ictimai-siyasi
hayatin butin sferalarina 6z damgasi-
ni vurub. Basqga s6zle, dévrin “modern
siyaset falsefesi, agilin siyasetin asas
meyari kimi gabul edilmasi kimi bir sira
xususiyystlora malikdir” [5, s.17-31].
Modern agilin qurdugu musterek real-
llg muistavisinde hayatini yasayan ferd
comiyyatin atomik bir pargasi olaraq 6z
mahiyyatinde homogenliyi, mucarradliyi
va qeyri-saxsiliyi daslyir. Fardin igtisa-
di sferada 6z maraglari ugrunda rasio-
nal davrandigi, siyasi sferada vetoendas
kimi barabar hliquq ve azadliglara malik
oldugu gabul olunur. Basqga sézle, ford-
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lar siyasi sferada homogen vetandaslar,
igtisadi sferada maraq togqusmasina
giron muxtaliflikler kimi gérunar. Cemiy-
yat ise bu mazmunda searhadlari miay-
yan norma iqtidari terafinden ¢akilan
obyekt olaraq, bu norma baximindan
tahllkali hesab olunan aidiyyat va kimlik-
lerin transformasiya edilerak cemiyyete
gaytarilmasini temin edan homogen-
lesdirici institusional strukturlari ehtiva
edir. ictimai hayatin miixtelif sahslerinin
rasionallasmasina asaslanan modern
dovr ve onun camiyyat vizionu, forqli
aidiyyeat ve kimliklerin privat sahada tu-
tulmasini magbul hesab ederak, publik
sferani kultural mahiyystinden mahrum
homogen vatandasliq sferasi kimi di-
zayn edir.

Umumbasari modern (liberal) de-
mokratiya anlayisinin maarifcilik felsefe-
sinin “agil cagi’nda miras alinmig bu
comiyyat vizionu Uzarinde “berabarlos-
dirici ideologiya” funksiyasi apardigini
ham falsafi, ham da tarixi mistavilorda
gormak mumkuindur [4, s.57-72]. Liberal
demokratiyada siyasst, razilasdiriimis
siyasi zeminde institusional formada
reallasir. Siyasatda istirak Ugln vatan-
dasliq serti asas goturulur, vetendaglar
institusional siyasat seviyyssinda par-
tiya ve tezyiq gruplar vasitesile tem-
sil olunur, siyasat asas etibarilo dovlst
morkozli foaliyyet gosterir. institusional
sferadan kanarda, yeni siyasi comiyyat
garsisinda dayanan vetendas camiyye-
tinin isa fordi maraqlar ugrunda muba-
rizelarin aparildigi serbestlik sferasi ol-
dugu gebul olunur. Bu sferada toqqusan
maraglar dovlet tersfinden tanzimlanir
va koordinasiya edilir.

Liberal demokratiya yanasmasi xu-
susan da XX asrin sonlarindan etibaran
dinyada suretle yayllmasina baxmaya-
raq, bu gun farqli teleblere cavab vers
bilmemasi baximindan ciddi ictimai
tongidlare maruz qalir, mixtelif reak-
siyalara ve siyasi harakatlara yol acir.
Basqga so6zls, artiq “siyasi nazariyyeda
liberalizmi mucerred universalligr ve

fordiyyatciliyine gore tenqgid etmak adi
hala cevrilib” [15, s.171-186]. Edilen
tongidler ve reaksiyalar asas etibarila
siyasatin institusional quruluslu olmasi,
glnumuzda 6zUnU blruza veran siyasi,
kultural, etnik, dini mixtalifliklars, talab-
lare mahal qoymamasi ile slagadardir.
Yaranan hazirki situasiya “reqabaty6-
nimli ve ferd asasli siyasat modelinin,
temsilgilik sisteminin, milli dévlstin va
globallasmanin, vetandas, siyasi par-
tiyalar, ictimai teskilatlar va publik sfe-
ranin, medianin bdhranidir’ [3, s.25].
Muxtslifliklarin ucaldilmasi ve kultural
kriteriyalara (geyim, musiqi, dil, regio-
nal enanaler va s.) meyilli yeni kimlikle-
rin yaradilmasi istigamatinde musahida
olunan tendensiyalar [6, s.202] da bu
manada liberal demokratiyanin 6daye
bilmadiyi telablerdan irali gelen cavablar
vo yasanan bdhranin agiq naticesidir.
Bu bdhranlarin basinda “liberal de-
mokratiyanin  sdykandiyi temsilcilikla
bagli béhran galir. (...) Temsilgi demok-
ratiya legitimliyi birbasa demokratiyada
oldugu kimi vetandaslarin ictimai ge-
rarlarin mazmununu deyil, bu gerarlari
toyin edacek temsilgilari segarak tamin
etmaya calismasi baximindan 6zU eti-
barile problemlidir” [3, s.25]. Belo Ki,
“liberal ideal ddvlet cemiyyat dixoto-
miyasina ve camiyyatin privat saha ilo
identifikasiyasina asaslanirdi. (...) Privat
sahaya mahkum edilen sinfi, dini, cinsi
va kultural diskriminasiyalarin cemiyyat
daxilinde fardi saviyyada yasadilmasi
va ddvlatin, publik hiqugqun bu muxtaslif-
likleri gbzardi edarak, ayri-seckiliye yol
vermadan birlik (butdvlik) prinsipleri ila
isloyacayi giman edilirdi” [4, s.57-72].
Basga so6zle, bu kimi muxtslifliklar mo-
dern yanasmanin universalliq prinsipi
baximindan tshlikali gérindiyd Ggln
publik sferaya dasinmasi nazards tutul-
murdu ve onlarin varligi privat saha ilo
mahdudlasirdi. Publik sferada bearabar
vatoendas statusuna malik ferdlerla bagh
yaranan problem isa iradslarinin “segcil-
miglerin iradasi ile mahdudlagsmasidir
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(ve) bdéhranin baslica sababi siyasatin
mutemadi kegirilan adi segkilar saviyya-
sina endirilmasidir’ [3, s.26]. Bu baxim-
dan modern konsept ve onun asas
hipotezleri siyasatin sosial bazasinin
genisloendiyi va muxtalifliklerin 6z sas-
lorini egitdirdikleri postmodern sartlorda
siyasi, texniki, epistemoloji ve diger priz-
malardan subha altina alinir. “Milli d6v-
latin Gzlasdiyi legitimlik béhrani (...) milli
dovlete xas olan, mévcudlugunu fargli
hayat tacrubelerinde tanidan kultural
mansubiyyastlere qapali ve “homogen”
vatendasliq anlayisina bagli publik sfe-
rani artiq muxtalifliklera hassas ve hor-
matle yanasan istigamatde bir acilisa
macbur edir’ [7, s.11-14]. Postmodern
dovrin yol acdigl bu natice, “ne yalniz
soxsi maraqglari arxasinca gagan ferd
dusincasi ile liberalizmin, nae de farg-
li subyektiv mdvqeleri sinif saviyyasina
endirarak izah etmaya c¢alisan marksiz-
min taesavvur eda bilaceyi tamamila yeni
bir siyasi perspektivdir’ [10, s.297-317].
Bu baximdan postmodern mudaxilaler
ham liberal demokratiyanin, ham da
marksizmin serhadlerini sorgulamaga
va aradan galdirmaga, modernizmin (va
marksizmin) bltévlesdirici anlayisini as-
maga istiqgamatlonir.

Maarif¢iliyin iUmumbasgeriliyi ve rasi-
onalhidina qargi (...) "postmodern" adi
altinda edilen bu kimi tengidler Haber-
mas va bir sira diger mitafakkirler tore-
finden modern demokratiya anlayisina
tehdid kimi gabul olunur. Sézugedan
mutafekkirlore gora, maarifciliyin de-
mokratiya ideall ile onun rasionalist va
Umumbasari perspektivi arasinda els bir
alage var ki, bu perspektivi gérmazdan
galmak demokratiya idealini tehlikaya
atmaq demakdir [18, s.245-256]. Ha-
bermasa goérs, kimlik masalesina olan
vurgunun dozasi artdiqca 6ztmuzi (...)
postmodern ideallar igerisinda tapiriq ve
belslikle, ya 6zimulza haddindan artiq
axlaqgi ve etik mazmun yuklayirik, ya da
“subyektin 6lumu’nd gabul edirik. Har iki
hal bizi demokratiklagsma ile bagh insti-

tusional mexanizmlerin ve proseslarin
ahamiyystini gézardi etmaysa aparir [4,
s.57-72]. Halbuki muxtalifliklerin 6zini
aciq sakilde blruzs verdiyi ve kollektiv
kimliklarin artiq yeterli hesab olunmadigi
postmodern sertlor daxilinds asl tahllka
kollektiv kimliya edilen vurdularla muxte-
lifliklarin publik sferadan tacrid olunmasi
va bu sferanin monotonlasdiriimasidir.
Postmodern doévrin etirazlari bu taz-
yigin burindidyl muixtelif kamuflyajlarin
aradan galdiniimasi ile baghdir. Bu ger-
civada liberal demokratiyanin vurguladi-
g1 her cur fikir ve ifade azadligi da bu-
glnku talabler baximindan yetarli hesab
olunmur. Bela ki, mixtaliflik problemini
arasdiran En Fillipsa gore, bu gun yalniz
fikir vo ifade azadldi, yani sadaca bir
“isonomia” kifayat etmir; burada nazer-
da tutulan privat sahaya mahkum siyasi,
kultural, dini, etnik muxtalifliklerin publik
sferada goériinmasi ve modvcudlugudur.
“Fikir siyasati movcudlug siyasstinden
ayrica goturuldikds irgi, etnik, dini ve
ya gender mansubiyystina gora 6zleri-
ni demokratik prosesdan kenarlasdiril-
mis hiss eden muxtalif gruplar kifayst
gader temsil etmir. Siyasi tocrid daha
¢ox siyasi movcudlugun teminati ¢argi-
vasinda dayarlondirilir” [19, s.139-151].
Laclau ve Muffa gore ise sbzugedan
muxtaliflikler G¢in “tam mdvcudlugun
sorti har bir fargli subyektin mdvqgelori-
nin 6ziinemaxsus ve avazedilmaz bir
moment kimi sabitlesdirildiyi gapali bir
makanin olmasidir’ [6, s.160].
Modernliyin mistarek reallig mists-
visinde camlasdirdiyi homogen vatan-
das kimliyina qargi postmodernlik mus-
torak realliqg mistavisinda bir araya gala
bilmayen forgli subyekt mdvqgelerinden
(subject-position) ibaratdir. Basqa s6z-
lo, modernlik 6zUnd vahidin ¢oxlugu
kimi biruze vererken, postmodernlikda
6zUunU buruze veren ortaq spesifikalarda
comlasa bilmayan ¢oxlu muixtalifliklardir.
Bu baximdan modern yanasmanin agil,
ford va universalliq vurgulari il postmo-
dern dévri tedqiq etmak va bu gargive-
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da bir publik sfera tesavvir etmak mim-
kin goérinmur. Postmodernlikde “fargli
subyekt mdvgeleri 6z muxtalifliklarinin
forqinda olaraq biri-biri ile qarsilasir. Bu,
he¢ bir banzerliklarinin olmadigi mena-
sina galmir; muxtaliflik bdsbutin basqa-
g demak deyil. Burada nazarda tutu-
lan budur: Har sub yekt mdvqgeyi forqli
modvgeda dayanan basgalarinin baxig
bucagina malik deyil, (...) baxis bucag-
lar1 biri-birindan kanar olmaqgla eyni bir
mustaviys endirila bilmazlar” [20, s.120-
136]. Buna gdre de bu tip “pluralizm
mdvecud ¢oxpartiyall liberal-demokra-
tik rejimlarde publik mekanin kultural
muxtalifliklerin ifadesine qapali olma
xUsusiyyatlerinin tenqidi Ug¢ln asas is-
tinad noqtesi statusunda ¢ixis edir’ [7,
s.11-14].

Mdaxtelifliklerin  6zinG agiq sekilda
blruze verdiyi postmodern dévrds icti-
mai-siyasi muzakirelaer takce institusio-
nal siyasi sferada deyil, ham da bunun
xaricindas institusional siyaseate alternativ
olaraq vetendas cemiyyeti mistevisinda
aparilir. identiklik siyasatinin quruldugu
mustevi kimi vetandas cemiyyati liberal
demokratiyada iqtisadi miuinasibatlarle
tezahUr eden mazmununa qars! post-
modern dbvrde msahz siyasi mazmun
dasiyir. Basga sdzle, postmodern ddv-
rde siyasstin serhadleri institusional
manada daralarkan, sivil menada ge-
niglenir. Publik sfera bu perspektivde
forgli kimliklerin Ust kimlik altinda aridil-
diyi dar bir proses sahasi olmaq yerinas,
muxtalifliklar ve fargli teleblar tzarinden
geniglanan muibarize meydanina ¢evri-
lir. Hazirki dévrda publik sfera Ggun he-
yati shamiyyatli vurgu onun fargli siyasi
movgelerin Uz-lza geldiyi bir sfera kimi
formullasdiriimasidir. Yani "publik sfera"
anlayigi miayyan bir siyasi aktorun va
ya kimliyin digarleri Uzarinde dominant
olmamasi halinda mimkundur. Lakin bu
¢oergivada ortaya ¢ixan mihim bir prob-
lem 6z igerisinda coxlulugu, muxtslifliyi
dasiyan publik sferanin nazeri asasini
formalasdiracaq yanasma axtariglandir.

Bu axtarisa kegmemisdan evval geyd
olunmali diger muhim bir magam uze-
rinda durmaliyiq.

Muxtasliflikler ve ya etnik, siyasi, dini,
kultural identiklikler hazirki dévrda xu-
susile bazi cografiyalarda haql olaraq
neqativ manalarda gabul olunur. Lakin
geyd etmak lazimdir ki, bu tadqigatda
nazarde tutulan ve “liberal kapitalist de-
mokratiyalarda yeni ictimai-siyasi hare-
kat tecrlbelerinden dogan identiklik/
muxtaliflik siyasati ilo postsovet dlkalo-
rinde, Simali Afrikada ve Orta Serqdea
formalasan irqi, etnik, dil va dini mangali
separatizm siyasatlori biri-birinden kok-
IG sakilde farglanir. Birinci ndv identiklik/
muxtaliflik siyaseti liberal demokrati-
yalarin publik sferalarinda séziigeden
muxtalifliklerin muzakireye ac¢ilmasini
ve temsilciliyini nazarde tutarkan, diger
ndv separatizm siyasatlori siyasi siste-
min butlin elementlorinin destrukturiza-
siyasini hadafleyir va siyasi baximdan
yeni suveren formasiyalar yaratmagi
hadeflayir” [13, s.3-18]. Basqa so6zls,
ikinci ndv yanagmanin neqativ naticale-
rina qarsi birinci ndv identiklik/muxteliflik
masalesi aslinde “mdvcud sosial struk-
tur daxilinde zenginliklerin 6zunu buruze
vermasi, identikliklarin digerleri il sag-
lam munasibatler qurmasi, yeni keyfiy-
yetlerin ve bacariglarin askar olunmasi
baximindan ictimai-sosial flrsat kimi
dayerlandiriimalidir” [12, s.73-93].

Hazirki dovrds sinfi, dini, gender, kul-
tural ve diger aidiyyat formalarini shate
edan va talablarini 6dayan publik makan
formulunun nazari asaslari kimi Jirgen
Habermas, Con Rolz, Cantal Muff kimi
fikir adamlarinin liberal demokratiyanin
tenqidi Uzearindan irali surdikleri yanas-
malarini mizakire etmak mumkundur.
Bu mautafekkirlarin publik sferaya dair
yanasmalari liberal demokratiyaya qarsi
identiklik, muxtasliflik telablerini midafie
edan cabhada birloagse do, 6z aralarinda
muayyen farglere sahibdir. En Fillipsin
geyd etdiyi kimi, “muxtelifliklari publik
sferaya dasiyib ictimai muzakirs yolu
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ilo gbzden kegirerkan razilagsma, kon-
sensus g¢argivasinda onlarin “halli’na
calisanlarla, sdztgedan muxtalifliklori
vaziyyata gobre dayerlondiran vo osla
bunlarin “halline” calismayanlar ara-
sindaki fundamental fikir ayriliglari giin
dzina c¢ixir’ [19, s.139-151]. Bu kon-
tekstde Habermas va Rolzun mdvageyi
aralarindaki muayyen ferglere baxma-
yaraq ictimai mizakire ve konsensus
yanasmasi kimi, Muffun moévqeyi isa
“ham modern, ham da postmodern kimi
hesab oluna biler’ [10, s.297-317] de-
diyi, muxtelifliklerin ‘halli’'ni nazarde
tutmayan publik sfera yanasmasi ise
mubahise ve ¢akisma yanasmasi kimi
gabul olunur.

Muzakirs ve ya konsensus yanasma-
sinda Habermas ve Rolz publik sferani
ictimai muzakire ve danisiglara baxma-
yaraq, natice etibarile mantiqi razilas-
ma prosesi kimi gorir. Bu yanasmalar
igtidar munasibatleri yerine agil ve ya
adalat anlayiglarini ireli strerak, publik
sferani bu gergivede konsensusa apa-
ran mustavi kimi gabul edirler. Buna gar-
si Muff 6z mubahisa/gekisma modelini
“‘igtidar munasibatlerinden siyrilmis bir
publik sferanin miimkun ola bilmayacayi
tosbitine asaslandirir” [3, s.77].

2. Publik sfera:
miizakira/lkonsensus makani kimi

Muzakira/konsensus modeli daha
avval da geyd etdiyimiz kimi, iki asas
nazari yanasmani ehtiva edir. Aralarin-
da miayyen farglers baxmayaraq, her
iki yanasma publik sferani ortaq bir anla-
yis (edalet ve agil) ¢argivesinda dizayn
edir vo konsensusu hadaflayir. Bunlarin
arasindan “Habermas 6z yanasmasi-
ni mentiqi fikir ve irade formalasmasi
prosesindaki roluna gore (...) tamamile
prosedurali xarakter dasiyan Rolzun
yanasmasindan daha Ustin hesab edir”
[8, s.96]. Eyni zamanda bu yanasma
“‘demokratiya ve vetandas istirakciligi-
na dair 6z koklerini antik yunan demok-

ratiyasinda tapir” [3, s.43]. Mizakirogi
yanasma publik sferani mizakire ve
danigiq Uzerinde qurduguna géra naze-
ri gargivesi Hanna Arendt tarefinden ¢o-
kilon Qadim Yunanistana maxsus res-
publikagi publik sfera ile musyyan ortaq
xususiyyaetler dasiyir. Muffa goérs, “ara-
larindaki aydin farglere baxmayaraq,
Arendt de Habermas kimi publik sferani
konsensus makani kimi” [9, s.30] tesov-
vur edir. Diger terefden Rolz “digqgeti
comiyyatin ‘Umumi rifah’-la bagh ictimai
raziida imkan vermayan parcalanmig
xarakterina ¢cakarak etnik, dini, sinfi, me-
dani, siyasi menalarda aradan qaldirila
bilmayacak substansional farglare sahib
ferdlerin ve gruplarin bir arada yasama-
sina imkan veran, onlari ham 6zlari kimi
dayismaz saxlayan, hem de bir arada
yasadan” [2, s.237-284] toleranthdin va
ictimai agilin olcllerini miayyanlasdir-
maya c¢alisir, bu konsensusun yaradil-
masini siyasi falsefonin asas vazifele-
rinden biri hesab edir.

Muzakiragi (diskursiv) demokratiya
nazeriyyelerinin liberal demokratiyaya
garsl asas tenqidleri temsilci siyaset
modelinin vatandaslari demokratik pro-
sedurlardan kenarlasdiraraq bir nov
béhran veziyystina yol agmasi ile bag-
lidir [3, s.23]. Bu kontekstde muzakiragi
yanasmanin teroefdarlarina gére, “mo-
dernizmin homogenlasdirici hegemo-
nik paradigmasina esaslanan temsilgi
liberal model terafinden bogulan publik
moakan dialogla yeniden canlanacaq,
her siyasi-madani kimliyin 6z sarhadle-
rini taniyaraq diger kimliklerle ¢gekisma
kontekstinde alagaye girmesina ve ne-
tico etibarile bu muxtalifliklerin birlikde
yasamasina imkan yaranacaqdir” [12,
s.73-93]. Lakin mulzakiregi publik sfera
ile bagl bir sira tedqiqatlar bu nazari ya-
nasmanin ham dasidigr midayyan meto-
dik problemlari, ham de tacridedici xa-
rakteri etibarilo postmodern sartlor Giglin
geyri-kafi oldugunu gostarir. Belo ki,
“‘postmodern siyasat falsafasina gore,
muzakira¢i demokratiya modeli har na
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gader rasional siyasi muzakiralere isti-
rak imkani yaratmaqla ferdi azadliglari
va kultural muxtsliflikleri teminat altina
alsa da, sdzligedan teminat ister rasi-
onal davranmayan foerdler, isterse do
rasional konsensusda istirak etmayon
gruplar t¢in kegarli olmayacagina gors,
forqli hayat terzlerinin diskriminasiyasi
ilo naticalenacakdir” [5, s.17-32].

Malum oldugu kimi, Habermasin
yanasmasinda publik sfera “yasam
dinyasi’ni (world life) dévlst ve igtisa-
di blokdan formalasan “sistem”in (sys-
tem) tazyiglerine qgarsi qoruyur, dovist
va camiyyat arasinda bufer zona kimi
xarakterize olunur. Bu sfera vatandasla-
rin konstitusional teminat altinda, ictimai
status ve imtiyazlarin, sexsi maraglarin
bir kenara qoyularaq, muzakire ve da-
nigiglarda searbest ve baraber gertlor
zoamininda igstirakini nazarde tutur. Mu-
zakire va danisiglar naticesinda galinen
gonastler ortag agilin naticasi kimi,
emosional ifadslerden gox rasionalligin
inandirici glclna asaslanir. Bu yanasg-
ma ictimai mizakire ve danisiq proses-
lari naticasinda agilin inandirici gucu
va Umumi prinsipler ¢arcgivesinda farqli,
oks tolableri asmagi hadaflayir. “ictima-
iyyete agiq muzakirelerin formalasma-
sini 6zUnamaxsus tarixi hadisa” [16,
s.136-143] kimi taqdim edan Habermas
bu sferanin dayiskan iqtisadi-siyasi mu-
nasibatler c¢ergivesinde meruz qaldigi
struktural transformasiyanin tarixi man-
zarasini ortaya qoyur.

Habermasa gore, “ferd yalniz (...)
basqalari ile fikir mibadilasi aparmaqg-
la imumi ve fargli cahatlerini keasf eds,
6zUnin kim oldugunu va na olmagq iste-
diyini aydin sakilde derk eda bilar” [17,
s.21-30]. Habermasin burada nezar-
da tutdugu ferd "modern 6z" (modern
self) manasinda olmaqgla yanas! asas
problemi postmodern sertlorde “6z le-
gitimliyini 6ztine uygun galmayan kim-
likleri “kenarlasdirmaqda” tapmasidir”
[4, s.57-72]. Bu menada qarslya ¢ixan
asas masalelarden biri Habermasin ya-

nasmasinin postmodern ddvrin fargli
madaniyyaetlera ve ananalera bagli, eyni
mustavide bir araya gele bilmayan ve
Umumilesgdiriimasi geyri-mimkin olan
dayiskan subyekt movqgelari baximin-
dan necs dizayn olunacagidir. Bu ger-
civada diger bir sual beladir: “Modern
kimliye indekslenmis publik sfera na qe-
der farqgli demokratik dilde daniga biler?
Forgli aidiyyatlerin taninmasini hadaf-
layan kimlik siyasetinin siyasi diskursu
istigametlendirici ndqteys yuUksaldiyi
postmodern sortlor daxilinde kommu-
nikativ rasionalligi vurgulayan "modern
0z" asasl publik sfera forqli aidiyyatloerin
birlikde yasamasini tenzimlayacoek dov-
lat-coamiyyat munasibatlerine ne gadaer
tohfe vera biler?” [4, s.57-72].

Diger teraefdan, Rolz bir gox fargli
dinyagoruslarine sahib azad ve barabar
soxslor arasinda adalatli bir konsensusa
galinacak orta néqtenin alde olunmasin-
daki ¢atinliklere baxmayaraq, ictimai
hamrayliyo imkan yaradacaq maqgbul
meyarlari muayyanlesdirmayi, daha
yuxari saviyyelarda birlik ve intellektu-
al tarazligi (Ust-Uste disen mdvgelar)
formalasdirmagi hadafleyir. Basga s6z-
la, onun toklif etdiyi “realist utopiya “ne
olduguna” mahal qoymadan yeni nor-
mativ ideallar vasitesile “ne olmalidir’a
¢atmagin yollarini axtarir’ [1, s.56-74].
Rolza gors, “cemiyyatdas forqli doktrina-
lar mévcud ola biler, lakin haqigat tok-
dirsa, biri istisna olmaqgla digarlarinin
oyranilmis yanlislar oldugu qganastins
galmak olar”’ [1, s.56-74]. Rolz cemiy-
yotde mdvcud olan maqgbul doktrinalarin
“6z iclerinden” bu siyasi adalsat anlayi-
sini destaklayan elementlori tapdigda
effektiv ictimai nizamin mimkuin olaca-
gina inanir” [1, s.56-74].

Seyla Benhabiba go6ra, muizakire/
konsensus modelinin bundvrasinde “ic-
timai rifah saviyyasine tesir edacek qe-
rarlarin axlaqgi ve siyasi cehatden bara-
bar sexsler arasinda sarbest va rasional
danigiglarin naticasi kimi alina bilacayi
prinsipi” [14, s.67-93] dayanir. Halbuki
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muzakira/konsensus modelini maxtalif-
lik/identiklik talableri ¢argivesinds dayaer-
landiren Yong onu zeif oldugu bir sira
magamlar Gzarindan tengid edir. Yonga
g6ra, bu yanasma “demokratik mizakira
anlayiglarini dar gargivali muxtalif tenqi-
di arqgumentlerle mahdudlasdiraraq,
bazi xalglari ve ya gruplari susdurmaga
va ya dayarsiz gérmaya yonalen, kultu-
ral baximdan mihakimaedici bir muza-
kirani nazerds tutur” [20, s.120-136]. Bu
yanasma, yuxarida geyd olundugu kimi,
vatendaslarin ictimai mizakirslers soxsi
status ve imtiyazlarini, ferdi maraglarini
kenara qoyaraq qosulmasini nazarde
tutur. Halbuki bu hipotez bir sira magam-
larl nezerden qagcirir: “insanlari beraber
muzakire terafleri olmagdan mahrum
edan guc sadacs igtisadi asililigdan ve
ya siyasi tazyiglerdan deyil, eyni zaman-
da insanin danismagda haqqi olub-olma-
masi kimi daxilen kegirdiyi duygulardan
vo bazi insanlarin mizakirs Uslubunun
dayersiz gorulib, bazilerinin miuzakire
madaniyyetinin ylksak hesab olun-
masindan irali galir. Mizakiragi ideal,
igtisadi ve siyasi glcln tasirini aradan
galdirdiqda, insanlarin danismaq ve an-
lamagq terzlerinin eyni olacagini ehtimal
edir, lakin bu, insanlarin kultural muxte-
lifliklarinin ve forgli ictimai mdvgelarinin
de aradan qgaldiriimasi halinda mimkin
olacaqdir” [20, s.120-136]. Belalikls,
muzakira/konsensus yanasmasinin kul-
tural muxteliflik va farqli ictimai mévgeler
baximindan baraberlik ve azadlidi temin
etmoasi mumkun gorunmdar. Digar teref-
dan, publik sferada “esasan daha yaxsi
tohsil almis, yuxari sinfo mansub insan-
lar 6zlerini mizakira etmak Uglin daha
haqgli ve hazirligli hesab etmakdas, diger
grup mansublari arqument irali sirmak
baximindan geri ¢akilmakdadir” [20,
s.120-136]. ©sasan da “gadinlar bu kimi
situasiyalarda ¢ixis etdikde, arqument
irali sirmak ve miuzakirani baglatmaq
yerina daha ¢ox mealumat veran va ya
sual sorusan teref olmaga meyilli olur-
lar” [20, s.120-136]. Bu baximdan mi-

zakiragi publik sfera ictimai status ve
avantajlari asmaqgdan ¢ox, bir sira bara-
bersizlikera yol acir.

Muzakire/konsensus modeli muza-
kiro va diskussiyanin “ideal muizakira
soraitinda”, emosiyalardan uzaq, musy-
yon norma va rasional prinsipler ¢argi-
vasinda reallagdinidigini hesab edir. Bu
yanasma agil ve emosiyalar arasinda
ziddiyyat oldugunu hesab etdiyi Ggln
agihin determinanthgini asas tutur, orta-
ya atilan “en yaxsi arqumentin” muiza-
kiranin neticasini musayyan eden asas
faktor oldugunu irali surlr. Yonga gors,
agilin glclne olan vurgu sababindan
“toreflor asasen konsensusa varmaq
yerina, mizakireni qazanan terof olma-
da can atir. “Daha yaxsi arqumentin”
glcu sebabinden razilasmaq oks arqu-
menti irali sirmamak, yani maglubiyyati
gabul etmak demakdir” [20, s.120-136].
Bu halda “har név muxalif fikir avtoma-
tik olaraq irrasionalliq ve madani-axlaqi
gerilik kimi, nahayat, geyri-maqgbul” [11,
s.99] hesab edilir. Buna goéra do mi-
zakira/konsensus modeli tekce mixte-
liflikleri tocrid etdiyine gora deyil, eyni
zamanda mudafie etdiyi konsensus me-
todlarina gore de problemlidir.

Muffa géra, “eger real segim sansi
yoxdursa va muzakirenin istirakgilari
secimlerini biri-birinden tamamile ferqgli
variantlar arasinda eda bilmirlarsa, bu
yanasmanin siyasi sferada ne meanasi
var?” [11, s.44]. Benhabib geyd olunan
suall bu clr cavablandirir: “Kanarlas-
dirilan saxs, ya da grup teqdim olunan
normalardan manfi tasirlendiyini asas-
landiriimis sakilde goéstera bildiyi mid-
datce, burada miuizakiranin glindamini
va istirakgilarin kimliyini mahdudlasdi-
ran qaydalardan sdhbst geds bilmaz”
[14, s.67-93]. Halbuki kenarlasdirilan-
larin irali suracekleri esaslandirmalar
teleb olunan normalara uygunlugu ve
rasionalligi baximindan onu dile ge-
tirenlarin pesekarliq deracesine ve me-
lumatliliq seviyyasina, ictimai statusuna,
kultural mansubiyyatina gbre dayisir. Bu
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manada muizakire/konsensus yanas-
masi kultural ferglerden, baxis bucag-
larinda muxteliflikloerden yola ¢ixsa da,
onlari ortaq mustevide ve ya Umumi
fayda carcivesinde asmagi hadaflayir.
Kerol Guldun geyd etdiyi kimi, bu ya-
nasmada publik sferanin 6zl olmaqdan
cox, “muixtaliflikler asilmasi zeruri olan
bir maneadir. Onlarla garsiligh tanishgin
maqgsadi muxtelifliyi artirmaq ve onlari
alagalendirmak deyil, raziliga galmak-
dir. Muxteliflik coxtarsfli bir muizakire
Uclin asas sert ola bilar, lakin diskur-
sun normativ prinsipi monologdur” [15,
s.171-186].

Muffa goére, ister Habermasci, istor-
so da Rolzgu manada olsun, mizakira/
konsensus yanasmalari c¢oxlulug fe-
nomenindan yola g¢ixsa da, sonra “bu
¢oxluluglarin éhdssinden galmak Ugln
metodlar — asas maqsadi bu muixtalif-
liklori shamiyyetsiz hala getirmak va
privat sahaye mahkum etmak olan dUsul-
lar — tapmaga c¢aligir” [18, s.245-256].
Bunu Habermasin muxtalifliklerle bagl
movqgeyinden de gérmak mimkundur:
“Her hansi dini, ya da kultural ve sosi-
o-etik pliralizm gertlori daxilinde siyasi
hadafler ¢ox vaxt genis menada toplu-
mun saxsiyyeti ve subyektlor arasinda
paylasilan ortaq heyat terzi Ugln heg
bir menada konstruktiv olmayan ma-
raglara ve dayerlare yonalmalari ilo se-
cGilir. Bir-biri ila ziddiyyst teskil edan va
golacakda konsensus Umidi vermayan
siyasi maraqlar ve dayarler tgin (...) ta-
razliga ehtiyac var” [17, s.21-30]. Bitoraf
oldugunu irali sliran ve Umumbasgari id-
dialarla ¢ixis eden bu model lcln uz-
lasmayan kultural gesidlilik asiimali olan
bir manea kimi goéruldiyl va bunlarin
bir kvotada eridilmasi hadaflendiyi Ggln
mizakira/konsensus yanasmasl post-
modern sartlorde publik sferanin nazari
gorgivasi rolunda ¢ixis etmak Ugln ki-
fayet etmir.

Muzakira/konsensus  yanasmasini
coxlulugu, muxtslifliyi temsil etmadiyina
gore tenqgid eden Muffa gére, bu yanas-

mani irali sdranler “pluralist olduglarini
iddia etsealor da, pluralizmlerinin legi-
timliyi yalniz privat sahada taninir ve
bu plUralizmin publik sferada heg¢ bir
konstruktiv rolu yoxdur” [9, s.74]. De-
mokratiya nazariyyacilerinin va siyasat-
gilerinin vazifasi “biteraf’ metodlara
miracist edarak butin fayda ve deyar
munagqisalerini uzlasdiracagi distnilen
qurumlar formalasdirmaq yerina, pub-
lik sferani forgli hegemonik siyasi quv-
valarle Uzlesmaya imkan veracak canli
“aqonistik” mibarizays agcmaq olmaldir.
Bu, demokratiyanin semarali faaliyyati
ugun avezolunmaz gartdir [11, s.9].

3. Publik sfera:
mubahisa/¢akisma makani kimi

Postmodern doévro kecgidla birlikda
‘normativ epistemologiyalar c¢cagdi kimi
universal diskurslar ¢agl da sona cat-
di” [6, s.10]. Modern doévrin liberal ya-
nasmasinin universallig ve biteraflik
prinsipleri, bu prinsipler c¢argivasinde
qurulan  ddvlet-cemiyyat, publik-pri-
vat sfera meahdudiyyatleri postmodern
dovrda tengid olunur. ©vval do qeyd
olundugu kimi, liberal demokratiya ya-
nasmasi cemiyyat Uzvlerinin fargli ai-
diyystlerini Umumbasgerilik, baraberlik,
azadliq prinsipleri baximindan tahlikali
hesab ederak privat saheye mahkum
edir; publik sferanin mezmununu bosal-
darag onu homogen vatendasliq ¢argi-
vasinda formullagdirir. Bu makani sinfi,
dini, gender, kultural ve diger muxtalif-
liklerden temizleyerak "siyasetsiz si-
yasat" vaziyyatine yol agir. Buradan irali
golerak, liberal demokratiya va onun
temallari Uzerinde qurulmus muzakira/
konsensus yanasmasina qargl Muff
“Kantdan ilhamlanan modelin qarsisina
nainki konsensusu ve saffafliyi hadaf-
layan, elace do coxsesli demokratik mu-
zakira tasabbulsine slibha ile yanasan
bir demokratiya anlayisi goymaliyiq” [8,
s.44] deyir. Malum oldugu kimi, Haber-
mas 06z yanasmasini ortaya qoyarken
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[1P~3

Kantin “agilin publik istifadasi” (public
use of reason) anlayisini asas istinad
ndqtesi kimi gotirtr. Bu kontekstde mi-
zakiracgi yanasmanin Kantgi modella bir
manada eyni mustaviys oturdugunu irali
stiran Muff har iki modele garsi demok-
ratiyani derinlesdirma tesebblsi kimi
radikal demokratiya ve bunun zamini
olaraq aqgonistik, yaxud mubahisa/¢akis-
ma yanasmasini mudafie edir. Radikal
demokratiya perspektivinde “liberal de-
mokratiyanin béhrani garsisinda vatan-
das aktivliyini artirmagin ve qeraralma
proseslarini demokratiklasdirmanin
baslica yolu kimi “coxsaslilik” anlayisi
atrafinda formalasdirdigi yeni bir publik
sfera anlayisini mudafie edir” [3, s.38].
Muzakira/konsensus yanasmasi pub-
lik sferada muxtaliflikleri, farqli taleblari
temsil etmadiyi ve onlari ortaq maraqglar
gorgivasinde uzlasdiraraq neytrallas-
dirmaga calisdigi Ugin hazirki dévrde
teleblari 6denmayan muxtalifliklarin teh-
IUkeli bir mévgeys gelmasina yol agir.
Muffa gdre, “radikal ve pluralist demok-
ratiya, macburi konsensusa aparmaya-
caq rasional mizakira ehtimalini radd
edir’ [8, s.43]. Bu kontekstda o, publik
sferaya dair 6z yanasmasini demokrati-
yanin asas dinamikasi kimi gorduyu plu-
ralizm va farqli talablerin garsilanmasi
asasinda formullasdirir. Bele ki, Muffa
gOre, radikal ve pluralist demokratiyanin
temin olunacagi taqdirde “privat sahaya
mahkum olunmus kimliklarin publik sfe-
rada Ozinamexsus mauxtaliflikleri ila
gOrinmaleri Ugln bazis qurula bilecek”
[12, s.73-93]. Burada nazards tutulan
muxtelifliklerin  6zlerini publik sferada
mahz gdstermasi deyil, forqli telablare
flrsat barabarliyinin yaradilmasidir.
Muffa goérs, destekladiyi aqonistik
modelde maqsad muizakiregi demokra-
tiya yanasmasinda oldugu kimi “ferqli
ambisiyalari aradan qaldirmaqg yaxud
publik sferada rasional bir konsensus
yaratmaq udcgun onlari privat sahays tah-
kim etmak deyil, bu maraglari demok-
ratik strukturlara dogru harekete kegir-

mak” [9, s.29], publik sferaya muxtalif
kommunikasiya vasitsleri esasinda im-
kan qazandirmaqdir. Muff 6z aqonistik
yanasmasinin asasini tagkil edan prob-
lemi bu cur dile gatirir: “Mana gora asas
problem he¢ kosi keanarlasdirmadan
konsensusa neca gelecayimiz olmamali
- bu, “onlar’” olmayan bir “biz” qurmaq
demak olacaqdir. (...) ©sas problem
bu olmaldir: Siyasatin qurucu elementi
olan biz/onlar dixotomiyasini eyni za-
manda plUralizmin de taninmasina im-
kan veracek sakilde nece qura bilarik?”
[9, s.27]. Basga sOzle, Muff 6z yanas-
masinda biz/onlar dixotomiyasini muay-
yon bir ictimai mizakire ve konsensus
mustavisinde asmagi deyil, 6z Kimliyimi-
zin ancaq basqasinin varligi halinda var
olacagi haqigatini nezears alaraq, bu zid-
diyyat Uzerinden publik sferani dizayn
etmayi hadaflayir.

Muffun agonistik publik sfera yanas-
masini anlamaqg Ugun avvalce onun
siyaseto vo “siyasi olan”a - antaqoniz-
maya ve agonizmaya baxis bucagini
nazarden kegirmak lazimdir. Muff biz/
onlar dixotomiyasi asasinda 6z yanas-
masini ortaya qoyarken Karl Smittin
forgli siyasi kimliklera dair dost/digsman
dixotomiyasina asaslanir. “Bu, kollektiv
kimliklarda bir “biz”in yaradilmasinin an-
caq "onlar"in yaradilmasi ile miimkdin ol-
dugu demakdir’ [9, s.65]. Kollektiv kimlik
formalari arasinda biz/onlar, yaxud dost/
dismean alagesi ¢eargivesinda c¢akilen
sorhadlar siyasi olanin ontoloji dlgisuni
formalagdiran antagonizmleri yaradir.
Yaoni “siyasi olan” (political) 6z daxilinde
muayyan antagonizmlar daslyir, bunlar
forqli tarixi-ictimai mustavilorde siyasi
sistemlar kimi institusionallasir. Burada
“siyasi olan fergli ictimai munasibat-
lorde forgli formalarda garsimiza cixa
bilen antagonizm élgusu ikan, “siyasest”
“siyasi” 6l¢cinun tasiri altinda olduguna
goOre hamise ziddiyyatli ola bilecek sert-
lorde muayyen bir nizam qurmagi ve
insanlarin birlikde yasamasini teskilat-
landirmagi hadefleyen praktika, diskurs
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va institutlar batlini manasina galir” [9,
s.23]. Muff biz/onlar ziddiyyatini Smittin
dost/dismen munasibatleri ¢argivesin-
da formallasdirsa da, “demokratik bir
siyasi cemiyyat icarisinda pllralizma
yer olmadidi barade olduqgca radikal bir
mdvge sargilayan Smittden uzaglagmal
oldugumuzu” [11, s.22] bildirir. Pluraliz-
moe asaslanan radikal demokratiya ve
publik sfera yanasmasini isa ‘antaqo-
nizm’ (dismanler arasinda mubariza)
zomininda deyil, “aqonizm” (raqibler
arasinda mubarize) mistavisinde qurur.
Burada raqibler, yaxud muxaliflar kimi
rol oynayan identikliklar “Gmumi simvo-
lik meydani boltsdukleri Gglin dost, eyni
zamanda bu Umumi meydani farqli for-
malarda dizayn etmsak istadiklari tGgln
dismen gaxsler kimi ziddiyyatli bir for-
mada izah olunur” [8, s.25]. Yani miixte-
lifliklorin  birlikde yasamasina imkan
yaradan distnma sakli agonizm, bu
mustavi Uzerinde qurulmus publik sfera
isa aqonistik adlandirilir.

Mdibahisa modeli 6zinemaxsus pub-
lik sfera diisiincasinden ve mixtalifliklare
asaslanan pluralizmdan ireli gelerak,
forgli kimliklari eynilesdiren va tok tiplag-
diran tamsilgi liberal demokratiyanin or-
taya qoydugu pliralizm anlayigini radd
edir va har név madaeni, sinfi va ideoloji
teleblarin publik sferada homogenlag-
dirilmaden temsilini nazerds tutur [12,
s.73-93]. Belos ki Muffa géra, “muzakire-
¢i demokratiyanin c¢atismazliglarindan
biri bu demokratik siyaset modelinin ig-
tidar muanasibatlerinin kanarlagdirildig
vo rasional konsensusun reallagdirildigi
bir publik sferanin mévcudlugunu hesab
edaroak, dayarler muxtalifliyinin zaruri et-
diyi antagonizm terafini ve onun aradan
galdiriimaz xarakterini gebul etmamasi-
dir’ [8, s.103]. Halbuki “demokratik ce-
miyyat ictimai minasibatlerde qusursuz
bir harmoniya arzusunu real(lasdirmaq
yerina) (...) mahdud ictimai aktorlara
0zunda butin camiyyeti temsil etmak
haqgqgini vermamakla” [18, s.245-256]
reallasa biler ve bu halda iqtidar mu-

nasibatleri kenarlasdiriimaq yerina, de-
mokratik dayarlarle uzlagsmis bir forma
gazanar. Mizakiraci yanagmanin terof-
darlari ‘siyasi olan’a xas olan antaqo-
nistik olglini muayyan bir razilasma,
yaxud konsensusa aparmayacagi ehti-
mali baximindan demokratiyaya tsahlika
kimi goérseler ds, “ferqine varmadiglari
sey aqonistik cebhalagmanin nainki de-
mokratiyani tahlikeya saldigi, oksinag,
demokratiyanin varligi tUgln asas sert
olmasidir’ [11, s.39]. Basqa s6zle, mu-
zakira/konsensus yanasmasini mida-
fio edanlar fardleri modern kontekstde
0z maraqlari ugrunda mubarize aparan
soxslar kimi gabul ederak ve maraglar
toggqusmasini mizakira/konsensus yolu
ilo tarazlagsdirmaga calisaraq eslinde
“siyasi olan”Iin @sas mahiyyatini nazar-
den gagirirlar. Bu manada aqgonistik mo-
delin Ustlnltyd diskursiv modelin hazir-
ki dovrda farqli talebleri 6demamasi ile
yanasl, siyasi olana xas antaqonizmi da
gérmoazdan galmasidir. Diskursiv mode-
lin tarefdarlar “bir mizakirani sonlandir-
magin daim digar fursatlari kanarlagdi-
ran ve Umumi gayda va ya prinsiplerin
diktasina istinad edarek masuliyyat go-
tlrmayin esla inkar edile bilmayacak bir
gararin naticasi oldugunu anlamirlar” [8,
s.109].

Muffa goéra, aqonistik publik sfera
modelini digerlarinden ayird eden asas
magam “publik makanla bagl farqgli kon-
sepsiyalarinin temalinde dayanan umu-
mi dusuncaya qars! gixmasidir. (...) Aqo-
nistik modelda publik sfera aks fikirlarin,
zidd mdvqgelerin hallina nail olmadan
toqqusdugu sahadir. Bu clr bir anlayisin
Jurgen Habermasin rasional konsensu-
su hadaflayen bir mizakirenin aparildigi
“publik sferasindan” na dearaca forgli ol-
dugu agkardir. Habermas ictimai haya-
tin mahdudiyyatlerini nezere alaraq bu
cur bir konsensusa praktikada variimasi
ehtimalinin olduqca zaif oldugunu artiq
gabul edir va “ideal miuzakire veziyyati-
ni” “tenzimlayici bir ideal” olaraq yeniden
g6zden kegirir” [9, s.112].
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Postmodernizmdas publik sferaya dair nazari bir dayarlendirma

Aqonistik modelda publik sfera “teraf-
lorin gabul etdiyi misyyan demokratik
Usullar gergivesinde gedan real mi-
naqise” [9, s.29] makani kimi gorulir.
Bu makani mumkin eden demokratik
Usullar tam aydin olmasa da, Muffun
movqeyinden ireli galerak tareflerin dila
gatirdiyi telablarin magbullugu va kimlik-
larin ekvivalentliyi prinsiplorini dagidigi
giman edilir. Muff bu barede asagida-
kilari geyd edir: “Demokratik bir comiy-
yot 6z fundamental institutlarini sor-
gu-sual edanlari magbul muxalifler kimi
gabul etmaz. Agonistik model da bitln
muxtelifliklari ehate etdiyini va istisnalari
kenarlasdirdigini iddia etmir. Lakin bu-
rada kanarlasdirmalar exlaqi deyil, siya-
si @sasda nazards tutulur. Bazi talabler
“sor/zaror” olduglarina gora deyil, de-
mokratik siyasi birliyin qurucu element-
lori olan institutlara meydan oxuduglari
Ucln kanarlasdirilirlar’ [11, s.139]. Digar
torofden, publik sferadaki miuxtaliflikler
arasinda bir ekvivalentliyin yaradilmasi,
kimliklerin eyni hormat ve muinasibatla
garsilanmasi vacibdir. Laclau ve Muffa
gora, muixtaliflik siyasi sferanin genig-
lenmasine ve mirekkablesmasina ha-
daflenarkan, “ekvivalentlik mantigi bu
sferanin besitlaesdiriimasinin mantiqidir”’
[6, s.164].

Son olaraq, Muffun terafdari oldugu
agonistik publik sfera yanasmasi “ham
soxsi hayatin demokratiklesdiriimasin-
da, ham ds ferdin dlinya ile minasibae-
tine aid bir prosesin, siyasetden kenar
sferanin da siyasilesdiriimasinda tasirli
olacaq serbastlik ve konulluliys bagh
icmalarin fealiyyatde oldugu bir publik
sferani” [3, s.39] mumkin edir. Bu ya-
nasma corgivasinde muxtaliflik va “plu-
ralizm sadaca bir fenomen, macbur
galdigimiz bir realliq deyil, bir deyar prin-
sipidir” [18, s.245-256]. Hazirki siyasaetin
vazifesi ise dayer dasiyan muxtalifliklari
gorumaqdir.

NOTICd

Modern cagdan muxtalif sferalarda
ayrilmagla, postmodern 6ziinemaxsus
bir vaziyyat kimi gabul olunur. Modern
ddvra dair siyasi-ictimai munasibatloer
postmodern c¢argiveda yetarsiz qalr,
sorgulanir va yenidan qurulur. Modern
dévre maxsus anlayiglarin postmodern
sortlor daxilinde tenazzulindan bahs et-
mayin adi bir hala ¢evrilmasina baxma-
yaraq, burada modern publik sferanin
postmodern sertlor daxilinde yeniden
qurulma imkanlarinin, nazeri asaslari-
nin bir deyarlendiriimasi aparildi. Basga
sbzle, modern publik sferanin postmo-
dern sertlor daxilindeki geyri-mumkun-
I0yd mazakire olunmagqla, yeni qurulug
imkanlari nazarden kegirildi.

Gorunduyd kimi, publik sferani mo-
dern kontekstda bir razilagsma, konsen-
sus meydani kimi gdren yanasmalar
postmodern dovrin tslablarini 6demak
baximindan zaifdir. Modern siyasatin
va publik sferanin mahdudiyyatlarini ag-
maga calisan bu yanasmalar yens do
modern prinsiplar ¢argivasinde hearakat
edirler. Publik sferani identiklik, muxte-
liflik teleblari c¢oargivesinde mubarize
moakani kimi gabul edan yanasmalar
isa publik sferanin serhadlerini genis-
landiren yeni ictimai harokatlar kon-
tekstinde 6z kecerliliyini gostarir. Lakin
bunlar da razilasma ve konsensusu ha-
dafloyan yanasmalara aks-arqumentlor
gorcivasinde quruldugu dGgin batév bir
baxisa malik olmagdan mahrumdurlar.
Publik sferani minagise-mibarize me-
kani kimi formullasdiran yanasmalar
asas problemli teraflor kimi muxtaliflik
va identiklik telablerinin sonsuzlugu ile
demokratiya arasinda nece bir balans
qurulacagini tam aydinlasdira bilmirler.
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Elnur Chiragov
Theoretical assessment of the public sphere in postmodernism

Abstract

The modern concept and its main hypotheses are deliberated from political, tech-
nical, epistemological and other perspectives in postmodern conditions in which the
social base of politics is expanding and its diversity is making its voices heard. Individual
conveys homogeneity, abstraction and impersonality, as an atomic part of society in the
common reality of the modern mind. However, postmodernism implies a situation con-
sisting of different subject positions that cannot come together on the plane of common
reality. In postmodern conditions where diversities reveal themselves, politics is condu-
cted not only at the institutional level, but also at the civil society level as an alternative
to institutional level. In other words, while the boundaries of politics become narrow in
the institutional sense in postmodern period, they expand in the civilized sense. The
opportunities of reconstruction of the public sphere, which belongs to the modern age,
within these conditions, i.e. in the perspective of diversity / identity requirements are
evaluated in the article in two main theoretical directions that are important for today. It is
discussed whether these theoretical approaches are possible in terms of the specificity,
socio-political conditions and requirements of postmodern age. The requirements of di-
versity or ethnic, political, religious, cultural identity in the article is distinguished radically
from the tendency of separatism, which are seen in some regions, and intend the new
socio-political movements emerging in developed liberal democracies.

Keywords: public sphere, politics, diversity/identity, deliberative democracy, radical
democracy, modernism, postmodernism

AnbHyp Yuparos
TeopeTnyeckasa oLueHka nyonmyHomn ccepbl B NOCTMOAEPHU3ME

Pe3tome

CoBpeMeHHas KOHLEeNUMsi U ee OCHOBHbIE MMNOTE3bl 00CYXKAAOTCS C NONUTUYECKON,
TEXHUYECKOW, AMMCTEMOITONMYECKON U OPYrUX TOYEK 3PEHMUS B YCITOBUSX NOCTMOAEPHA,
B KOTOPbIX coumanbHasa 6asa nonuMTykvM pacLuMpsieTcs, a ee pasHoobpasve aenaer ee
ronoca ycnblwaHHbIMKU. HavBMA npeacTasnaet cobon 04HOPOAHOCTb, abCTpakumio 1
0e3nMYHOCTL Kak aToOMapHyH YacTb obLuecTBa B 00LEl peanbHOCTU COBPEMEHHOTO
pasyma. OgHako NoCTMOAEPHU3M MoapasyMeBaeT CUTYaLmio, COCTOSILLYIO U3 pasnny-
HbIX CYGBEKTHBIX MO3ULMIA, KOTOPbIE HE MOMYT COWTUCH B MIIOCKOCTU OOLLEn pearb-
HocTW. B ycnosusix noctMogepHa, Korga nposiBnsaeTca pasHoobpasve, nonutrka npo-
BOOWTCS HE TOMBbKO Ha MHCTUTYLMOHANbHOM YPOBHE, HO U Ha YPOBHE MPaXXOaHCKOro
obLLecTBa Kak ansrepHaTiBa UHCTUTYLIMOHANbLHOMY YPOBHIO. [pyrummn crnoBamu, B TO
BpPEMSs KaK rpaHuLbl MOMUTUKN CYXKAKOTCA B MHCTUTYLIMOHANbHOM CMbICIE B Nepuoa
NOCTMOAEPHA, OHN PACLLMPSAIOTCA B LIMBUITM30BAHHOM CMbICIe. BO3MOXHOCTM PEKOH-
CTPYKLMKN Ny6rMyHon cdepbl, OTHOCALLENCSA K COBPEMEHHOCTU, B 3TUX YCINOBUSX, T.€.
C TOYKM 3peHns TpeboBaHu pa3Hoobpa3ns / MOEHTUYHOCTW, OLEHUBAIOTCSA B CTaTbe
B BYX OCHOBHbIX TEOPETUYECKMX HanpaBeHNsiX, akTyarnbHbIX Ha CErOAHSALUHWUA OeHb.
OG6cyxaaetcs, BO3MOXHbI 11 9TV TeopeTUdeckue Noaxoabl C TOUKWU 3peHns cneumdum-
KW, COLManbHO-MONUTUYECKMX YCIOBUIA U TpeBOBaHUIN 3N0XM NocTMoaepHa. Tpebosa-
HWUs1 pa3HOObpa3snsa NN 3THNYECKON, MONUTUYECKON, PENUIMO3HON, KYNBTYPHOW UAEH-
TUYHOCTM B CTaTbe pagukanbHO OTNMYATCA OT TeHOEHUU cenapaTnsmMa, KoTopble
HabnaalTCa B HEKOTOPbIX PErMOHaX M NpeaHasHaveHbl 4518 HOBbIX COLManbHO-Mo-
NINTUYECKMX OBWKEHWI, BO3HMKAIOLLIMX B Pa3BUTbIX NinGeparnbHbIX 4EMOKpPaTUSIX.

KnioueBble cnoBa: nybonudHasi cdepa, nonutika, pasHoobpasne/MaeHTUYHOCTb,
coBeLlaTenbHas 4eEMOKpaTUs, pagvkanbHas AeMOoKpaTus, MoAepHU3M, MOCTMOAEPHM3M
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Xiilasa. Bu glin yasadigimiz dinya he¢ bir zaman olmadidi qader texnoloji
teraqqinin hokmranh@i altindadir. Planetimiz tzarinda hayati yeniden bir formaya
salan texnoloji ovsunun tezahurlerini har bir sahade gérmak mimkuindulr. Biotex-
nologiya, nanotexnologiya, robotlasma ve informasiya cemiyyatinin inkisafi insanin
daxili diinyasinda derin transmutasiyaya sabab olub. Texnoelm epoxal kegidi real-
lagdirir. Biz informasiya asri, datalagsma va biologiyanin sebab oldugdu ikinci boyuk
mutasiyani yasayirig. Bela bir ingilab masin ve insan arasinda garsiligli interaksiya
ilo birlikde canli varliglarin stni transformasiyasini ve masinlarin insanlasdiriimasi-
ni zaruri edir. Bu glin texnologiya ve texnoloji tatbiqata tabe edilon elm 6limcdal bir
tehdid, spiritual eroziya alstine ¢evrilib. Saglam camiyyatda texnoelmin dogurdugu
mantiqi naticaler sadeca elm adamlarinin deyil, spiritual ve siyasi hakimiyyatin ne-
zaratina tabe edilmalidir. Antitexnokratik aristokratiya bu béhranin hallinde yegana
vasitedir.

Acar sozler: texnoloji muxtariyyat, obyektler sistemi, telematika, stini masin
mantiqi, konvergensiya, texnopoliya, pedaqojilesma

248



GIRIS

Hela kegan asrin birinci yarisinda
Ernst Yinger geyd edirdi ki, texno-
logiya total inqgilabin an gucld ve an
az muzakire olunan aletidir [9, s.131].
Haqigatan de, basar tarixinin son iki
yuz ilina digget etsek hidudsuz va ne-
zaratsiz texno-tarqqginin insan hayatini
necs radikal bir sakilde dayisarak total
ingilabin asas hearokatvericisina gevir-
diyini misahide eds bilarik. ©gar deter-
minizm “soyuq” ve ‘“riyazi” saslenirse,
“texnoloji determinizm” daha tehdid-
kar soslanir. Modernist cemiyyatlorde
insanlarin aksariyyati slratle teraqqi
edon texnologiyanin 6z hayatlarini
progressiv sakilde dayisdirdiyina ina-
nirlar. Modernizm madaniyystinde de-
yigikliyin halledici aktoru kimi texno-ig-
tidar anlayigi xtisusi mévgeya sahibdir.
Komplterlor basda olmaqgla, modern
texnologiyalarin meydana ¢ixmasi in-
sanin gundalik hayatinin teksturasini
fundamental gokilde dayigdirir.

Texnoloji inkisaf 6z mentiqgi ile 6z
yolunu izlayan bir fenomen olaraq go6-
rdlmalidir. Bu inkisafin sosial naticaleri
kumulyativ, qarsiligh olaraq bir-birini
gUclandiricidir ve geri cevrilmasi gey-
ri-mUmkianddr.  Kompdaterlasma  ve
komputerdan istifads ils institutlar daha
cox 6z emaliyyatlarini onun yaratdigi
imkanlar va qadagalarla uzlasdirmall
oldu. Bu prosesda bir butov olaraq ce-
miyyat getdikco bir-birile alagali texno-
loji sistemlarden asili hala galir. Texnok-
ratik sistemin funksionalligi bitdv sosial
dizenin reproduksiyasi Ug¢ln 6n sartdir.

D.Burstin “Texnologiya Respublika-
sI” adli kitabinda yazir ki, texnologiya
0z impetyusunu yaradan cevrilo bil-
mayan bir prosesdir. Biz artiq geyri-ko-
nalld teshhidler dinyasinda yasayiriq.
Bu o demakdir ki, bager dvladi texnoloji
aletler arasinda secim etmoak gliciinda
deyil ve getdikca Lok ve Hobbsun “te-
bii hal’da texayyul etdikleri yaradilisa
cevrilir: azad, amma onu mustaqil ve

suveren hiss etmasine icaze vermayan
texnologiyalarin subyekti [2, s.5].

Texnoloji tereqqgi sistemin funksio-
nalligi Ggln insanin zeruri talebatlarinin
fovqunda ehtiyaclar dogurur. Texnoloji
bdylma har yeni texnologiyani bir ehti-
yacina cavab olaraq gbran insanin a pri-
ori raziligina asaslanir. Bu kontekstda
modern insanin texnologiyani tengid ve
mihakima etmak Ucgln heg bir axlaqi,
intellektual va spiritual istinad noqtasina
sahib olmadigini musahids edirik.

Ham texnologiyanin ugurlarini madh
etmokda, ham da onun dogurdugu va
insanin essensiyasini dayisdiran prob-
lemler haqgqginda narahathgla disun-
maliyik. Bizim texnosivilizasiyamiz lap
avvelden azadlig fenomeninin yalnis
darki Gzarinds qurulub ve buna gbéra da
modern insan 6z azadliq fantaziyasinin
boyunduruguna tabe olub.

1. Determinativ ve muxtar realliq
olaraq texnologiya

Texnoloji teraqqi bizi dayisdirmakla
yanasl, insan madaniyyatinin derin ba-
zisine hiicum edarak asrlardan suzulib
golen hayat tarzlerini transformasiyaya
ugradir. Yasadigimiz asrds qarsilas-
digimiz yeni reallig ondan ibaretdir ki,
artig dinyani sabit seyler ve obyekt-
lorden formalasmis bir soakilde tasvir
eda bilmerik. BUtliin dinya sebakaler
formasinda yenidan teskilatlanir. Bu se-
bakaler makan deyil, daha ¢ox dil man-
tigine esaslanir. Sirstle modernlesan
kompduterlarin sayasinde artiq har sey
informasiya gebakasinde ehtiva olu-
nur. Har bir insani fealiyyat bir sabake
daxiline ve ya bir global sebakaya cev-
rilan sabakalarin qovsagina yerlasdirilir.
Go6zumizin qarsisinda daimi olaraq
dayisen qlvva dinyani yenidan struk-
turlasdirir.

Texnologiya 6z dinyasinda heg bir
mahdudiyystin movcudluguna icaza
vermir. Onun Ggln gadagan edile bils-
cok va ya geyri-mumkin olacaq heg
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na yoxdur. Bu, onun tasadufi bir cehati
deyil, tam sakilde temal essensiyasi-
dir. J.Simondon texnologiyanin mux-
tariyyatini “konkretlosma” adlandirdigi
fenomen ilo xarakteriza edir. “Konkret-
losme-adaptasiya” muayyan bir muhit
terafinden sertlondiriimak ovezine 6z
mahitinin dogusunu sertlendiran bir pro-
sesdir. Texnologiyanin muxtariyysti o
demakdir ki, texnologiya yalniz 6ziindan
asil olmagla 6z yolunun xeritesini hazir-
layan ikinci deyil, birinci deracali faktor
olmagla 6z muqgadderatini 6zu tayin et-
maya meyillenir [19, s.33]. Texnologiya
6zinden kanarda he¢ bir muxtariyyati
va ya muhakimani gabul etmir. Texno-
loji muxtariyyet garsisinda heg bir insani
muxtariyyet ola bilmez. Texnologiyanin
muxtariyysti modern insana mugadde-
ratinl se¢gmayi gadagan edir. O 6zunu
essensial bir zerurat olaraq teqdim edir.
insan ve tebist arasinda texnoloji mina-
sibatdan basqga heg bir munasibat mim-
kin deyil. Bu kontekstds insan ve tabiot
arasinda butun poetik, mifik, magikal va
simvolik baglar tamamile aradan galxir.
Ozilinu telgin edan ve totallagan yalniz
texnoloji mediasiyadir. Bu ham ferdler,
ham do ferdler ve qgruplar arasindaki
munasibatler Uglin de kecarlidir. Texno-
lojilesma prosesinds insani minasibat-
lor sansa ve ya tesadufiliya terk edile
bilmaz. Heg¢ bir tecriiba, anans, kultu-
ral kodeksler va ya simvolizm obyekti
yoxdur. Har sey askarlasdiriimali (qrup
dinamizmi, psixoanaliz, derinlik psixo-
logiyasi), seffaflagdiriimali ve tatbiq
edila bilan texnoloji sxemataya transfor-
masiya edilmalidir (pedaqogika, HR ve
s.). Bu, har kasin ondan goézlanilen rolu
daqiq icra edacayi sakilda reallasdiril-
maldir.

Uzerinde duslnilmali olan digsr
masala texnologiyanin neytralid ila
baghdir. Tam sakilde muxtariyyet qa-
zanmis texnoiqtidar asla neytral ola bil-
maz. Tamamile aksina, o 6z ganununa
va Ozliyundas bir “dayer’s sahib olmag-
la insanlarin istadikleri ve ya xosladigla-

ri sokilde istifade etdikleri bir alat deyil-
dir. Kegan asrde bazi marksistler iddia
edirdiler ki, texnologiya mesumdur, sa-
dace yanlis allerdadir. Onlar insanin
siyasi mubarizadan uzaqglasdiriimasina
va insani olan har seyin texnoloji olaraq
dayerlendiriimasina ¢agirirdilar.

Texnoloji sistem her geydan o6nce
butin hisseleri bir-birile olagali olan
mustaqil ve 6z nizamina tabe olan bir
batévlukdur. Bu bagliiqg o demakdir ki,
onlar yalniz bir-birinin gertleri daxilinde
movcuddur. Texnologiya bir teskilatlan-
mis institut deyil, onun UGzvleri, yaxud
bayan edilan siyasatlori do yoxdur. A.
Furia bildirir ki, texnologiyalar senaye
ingilabindan bari bir-birina bagli sekilde
tekamul edir. Texnologiyalar bir-biri Gze-
rinda faaliyyat gostarmakle qgarsiligh te-
sire malikdir. Onlar bir-birini alagalendirir
va gortlandirir [8, s.51]. Texnologiyalarin
paralel inkisafi yoxdur ve onlar &zle-
rini yad bir muhitde va ya “daginiq bir
dizen’da nizamlamirlar. Har bir texno-
loji ugurun mumkunldyU reallasmasinda
ugur qazanilmis diger texnologiyalarin
istirakini teleb edir. Oksar hallarda tex-
nologlarin naticenin na olacagini bilmak
Ucun slagasiz texnologiyalari — mexani-
ki, elektro-magnetik, bioloji va psixoloji
— bir-birile slagalandirmaya c¢alismalari
normal hesab edilir. Bele alagalondir-
malar naticasinda bitdvilikda cemiyyat
sferalari texnolojilagir.

Muxtslif texnoloji tetbigatlar arasinda
minasibat sistemi ve onlarin arasinda-
ki garsiligh implikasiyalar sosiologlarin
uzerinde dugunmali oldugu en mihim
masaladir. Clnki saysiz dereceda ¢ox
muxtalif texnologiyalar arasindaki sin-
tez sosial institutlar ve insan hayati Uzas-
rinda darin transformativ tasire malikdir.
Buna gore ds, insani ve sosial hayatin
butin aspektlori fundamental deyisik-
liklers maruz qalmaqgdadir. Texnologiya
artiq kegmisdaki kimi bir sivilizasiyanin
inkisafina takan veran sosial faktorlar-
dan biri deyil. O, nainki muayyanedici
bir faktor, 6z i¢arisinde camiyyatimizin
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inkisafini  “tacessim etdiren bir ele-
mentdir.” Hatta an qeyri-texnoloji ve
mustaqil fealiyystlor da artiq texnoloji
sortlorde muayyan edilir. Orta asrlarde
dini ehkamlar gergivesinda derk edilon
vo reallagdirilan insani fealiyyatler bu
gun tam gakilda texnologiyanin aktiv ig-
tiraki ile modifikasiya edilir.

Texnologiya sigrayislar ve ya varia-
siyalar ilo tekamdil etmir. Oz-6zini abe-
dilesdirmaya meyillonen texnoloji kurs
gabul edildiyi zaman o, genis kapital,
insani enerji, planlasdirma, tagkilatlan-
dirma qgabiliyyati teleb edir. Maddi ola-
raq bu kursu dayandirmaq, basga bir
istigamat segmak va ya geriya donmak
geyri-mumkuindidr. Onun effektleri ku-
mulyativ, istigamatleri ise imperativdir.
Texnoloji vehdatin va texnologiyalarin
bir-birini sartlandirmasinin naticelari bela
muayyan oluna biler: misbat ve negativ
texnologiyalar arasinda farglilesdirmanin
geyri-mumkunlidyd, texnoloji sistemin si-
yasi va sosial rejimlardan mustaqilliyi, bir
texnologiyanin mahdud istifadeys uy-
dunlasdiriimasinin mimkansuzlaya.

“Texnomadaeniyyat”in diger saciyye-
vi cahati universalliqdir. Texnologiya
har yerdadir ve bitin sahalare nifuz
edir. Texnoloji universalliq iki perspek-
tivden nezere alinmalidir: birincisi, in-
sani fealiyyat ve insani muhit ile bagl
universalliq, ikincisi ise cografi univer-
salliq (bitlin dinya 6lkalarina texnoloji
sistemin tecavizi). Texnoloji univer-
sallig o demakdir ki, dinya butévlikds
genis bir meqgapolisa g¢evrilir. Bu garsi-
sialinmaz tezyige hele de muiqgavimat
gOsteran tabiilik residual bir fenomen
olaraq dark edilir. A.Molenin geyd etdiyi
kimi, avtomatlasdiriimis masinlar tere-
finden yaradilmis bu sini mihit mantiqi
dayisdirile bilmaz bir gercaklik olaraq
gabul edilir [12]. Biz bu realli§i sades-
coe maddi faydaliliq ile deyil, masinlarin
estetik istehlaki vasitasile gabul edirik.
J.Bodriyarin beahs etdiyi bu “obyektlor
sistemi’ndan ibaret texno-alam ixtiyari
ve guuridir. Tabii dinyaya fiziki emakle

hékm etmae texnolojilegsmis mental hok-
mranliq ile avez olunub. Butin insani
foaliyyatlor texnologiyalarin obyektina
cevrilir. Har bir foaliyyat texnoloji oriyen-
tasiyanin refleksiyasina transformasiya
edilir. insani foealiyyatlor texnologiyadan
gaynaglanan “icra etma” terzleri ve va-
sitoleri ilo tachiz edilir. Praktiki olaraq
texnologiyadan kanarda heg¢ bir foaliy-
yot galmamaqdadir. insanin hoayat foa-
liyyatinin butin sahasleri texnologiyala-
rin obyektine ¢evrilmakdadir.

Texnoloji sistemda insanin daxili sim-
volizasiya gucu aradan qaldirihr. Diger
terofden do texnosistemin agdusunda
butlin istehlak “simvolikdir”. Texnolo-
ji sistem 6zUnd simvolik sistem olaraq
toskil edan real bir dinyadir. Tabist ila
munasibatde simvolik dinya texayyuli
bir diinya, suprainsani quvvenin reflek-
siyasi idi. O, insanin 6zinu realligdan
uzaqglasdirmaga ve simvolik mediasiya
vasitesilo fiziki realliga Ustliin gelmaya
gadir edir. Lakin texnoloji sistemda bu
anlamda simvolizasiya geyri-mumkudn-
dar. Cunki reallig heg¢ bir misteriya hiss
etmoayon insan terafinden “yaradilir’.
Simvolizasiya bir distansiasiya (uzag-
lagsdirma) prosesi oldugu halda, tex-
noloji proses insani 6zuna inteqrasiya
edan bir mexanizmdir. Son naticeda,
artiq tebisti simvolize edan insan yox-
dur, bunun avazinda 6z-6ziUnU simvoliza
eden texnologiya var [3, s.201]. Migel
A.Fernandez da qeyd edir ki, insanlar
rasionalliqg (animale rationale), yaxud
intellekt (animale sapiens) tarafinden
muayyen edilan heyvanlar deyil. Onlar
simvollar yaratmaq bacarigi ile musy-
yon edilen va deayerler tarsfinden bir-
lesdirilan varliglardir. Dolayisile insanlar
animale simbolicum-dur [6]. Simvoliza-
siya insanlara an xaotik dinamikalar ara-
sinda stabilliyi derk etmaya icaze verir.
insanlar ve tebist arasindaki duygu bag-
lihgi simvollar terafinden muayyan edilir.
Mahz bu baximdan J.ElUl bildirir ki, te-
bistden mahrum etdiyimiz migaddaslik
obyektlare transfer edilib [5, s.58].
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2. Texnoelm universal bilik
konsepti kimi

Texnomadaniyyat mahdud bir din-
yada, bir eyalet c¢arcivesinde qapall
formada qala bilmaz. Sebakslarin ma-
daniyyati sadaca global bir migyasda
mamkUndir. Har yerda ve har kas Ugln
algatan olan biliyin universalligina va
munasibatlerin  slratine asaslandigi
Ucun bu madeniyyat universal olmalidir.
Tabii olaraq, bu sebaka madaniyyatinin
oncllleri intellektual ve qeyri-praktik
madaeniyyata, “zamani kecmisg biliyin
tozlu universitet kolleksiyasina”, kultu-
ral ve intellektual elitaya nifret baslayir.

Fransiz sosioloqu Jaki Beyero “Pe-
daqoji cemiyyat” adli kitabinda geyd edir
ki, reflektiv ve tanqidi intellekt avazina
praktik intellekt madaniyyaeti talgin edan
pedaqogika (neca dyrenmayi dyranmak)
tehsilin texnolojilesmaesinin esas cehati-
dir [1, s.130]. Burada asas mdvzu qe-
dim faaliyyatleri professionallasdiran va
rasionallasdiran sosial dayisikliklordir.
is gérmek qabiliyystini dyreden tehsilin
yalniz praktiki magsadi var. Texnoloji
biliyin funksiyas! istehsalda asas ele-
ment olmaqgdan ibaratdir. Biliyin batin
sahalari produktiv olmalidir. ©n yaxsi va
an uygun pedaqogika sadace gencleri
produktiv quvvalerin ddvriyyesine daxil
olmaga hazirlagdiran bir texnologiya-
dir. Modernist camiyyatde miuisahide
edilan biliyin suretle deyarsizloasmasidir.
Nagl edilan bilik yalniz slde olunanin
bir fraksiyasidir. Beyero bildirir ki, biliyin
istehlakinda onun muabadile alati kimi
foaliyyat gdOstarmasi maqgsadile biliye
bir istifade deyari vermek ugrunda mu-
barize gedir. Muallimler texnologlar kimi
faaliyyat gdstermali va suratli bir forma-
da istifadeya verile bilon praktik biliyi
nagl etmalidirler. Bununla barabar, elm
populyarlasdiriimali ve nayin bahasina
olursa-olsun, texnoloji gergiveya daxil
edilmalidir. Populyarlasmanin naql etdiyi
ise yalniz diskursdur ve texnoloji diskurs
elmi praktika deyildir. Texnoloji transfor-

masiyaya maruz qalan va 6zunun spiri-
tual sertlarini unudan elmi bilik har hansi
bir madaniyyatin ortaya ¢ixmasina ve ya
teraqqisina sabab ola bilmaz. Ona goéra
do populyarlasma elmin sosiallasmasi,
dolayisi ile biliyin iyerarxiyasizlagsmasi
demakdir [1, 5.132].

ifrat pedaqojilesmaenin aks effektlorini
Beyero bels izah edir: bu tendensiyanin
magqgsadi usaglar Gg¢lin hayati daha da
asanlasdirmaq, onlarin psixoloji, exlaqi,
intellektual inkisafini artirmaq, daha az
cotinlikle informasiya transmissiyasina
nail olmagdan ibaretdir. Pedagogika na
gadar elmi va texnolojidirss, bir o gader
effektivdir ve sagirdler Gzarinde total ne-
zarete sahibdir. Pedaqogikanin biliyin
alds edilmesi ila heg¢ bir baghhgr yox-
dur. O, yalniz psixoloji va siyasi olaraq
tenzimlayici bir aktdir. Pedagogikanin
texnolojilesmasi onu sosial nazarstin
daha mikemmal vasitesina g¢evirir. Be-
yero gostarir ki, gabul edilen informasi-
ya na gedar ¢ox olarsa, modern insan
0 gader cox bildiyini disundr, lakin re-
alliqda verilen informasiya ile bilik ara-
sindaki ¢asqinliq onu “spiral illiziya”ya
surlkleyir. ifrat deracade ¢ox informasi-
ya unutganliq madaniyyatinin meydana
¢ixmasi ile naticelenir. informasiya kiit-
lasi heg bir kdki ve ya davamhhgr olma-
yan essensiyasiz bir hayat formalasdirir.
Universallasmis pedaqogika demokra-
tiyaya deyil, texno-igtisadiyyata xidmat
edir. Datanin daha ekstensiv nagli har
kasin eyni norma va deayarlera “baglil-
gini” guclendirir. Bir sbzle, pedaqogika
texnolojilesdikca ve institusional xarak-
ter aldigca hoékumeatlerin siyasi alatine
cevrilir. Nainki informasiya, texnologiya-
lar va yaxud elm, eleca da onlarin trans-
missiyas| neytral deyildir, mikamallesdi-
rilmis pedaqogika asla neytral deyil. O,
informasiya terafinden sosial nezareti
daha da guclendiren vasitedir. Azad et-
mali olan pedaqogika kor va qabul edil-
mis kolaliyin alatine transformasiya olub.

Texnokratiya insan elmlarinin bilik
sahesinde nehang bdhranina sabab
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olub. ©dabi bilik texnoloji bilikle avez
olunub. Bilik Gzsrinds informasiyanin,
distnce Uzerinda praktik biliyin hékm-
ranhd1 haqiqi biliyi dezinteqrasiya edib.
Modern elm sahaleri kaskin mutaxassis-
lasma ile bu pargalanmanin asas sabe-
bkaridir. EIm yalniz operasional (ama-
liyyat) biliyin agreqatini yarada biler.
Nisbilesdirici xarakteri ilo 0, basar elmlo-
rinin tamalini sarsidir, obyektivliyi inkisaf
etdirmakla subyektiv ve obyektiv arasin-
da sabit bir dualliq yaradir. Polyak filo-
sofu va tarixgisi Kristof Pomian da qeyd
edir ki, texnoloji tareqginin muxtariyyati
garsisinda heg bir neytral elm ve ya saf
elm deysa bir sey mdvcud ola bilmaz.
Texnokratiyada butliin elmi nailiyyatlor
texnoloji naticaler kontekstinde deyar-
londirilir ve dayarlendiriimalidir. Buna
gOra da musayyanedici faktor har bir elmi
arasdirmanin texnologiyada zeruri imp-
likasiyasidir. Bu ise texnoloji aspektin
epistemik aspekt Gzarinde dominanthgi
anlamina galir [15]. Texnologiya ham el-
min 6nlnde, ham da arxasindadir. Mo-
dern elm 6zunu texnologiyaya proyeksi-
ya etmakla onun tarafinden absorbsiya
edilir. Butiin elm sahaleri eksperimen-
tallasmagla fenomenlarin yalniz texno-
loji olaraq reproduksiyasina icazs veran
texnologiyadan asili hala gslir. Tabiati
nazeri modellere uygunlasdirmaga ca-
lismaq onu texnoelmi abstraktlasmaya
tabe etmak demakdir. Bir modern fizikin
soylaydiyi kimi: “Tabiat manim 6z labo-
ratoriyamda yaratdigimdir”.
Texnologiya va elm arasindaki mo-
dern ittifaq elmin deyil, texnoloji tasab-
blsler terefinden formalasdirlir. Elm
sistematik texnologiyanin meydana
cixmasi ile transformasiyaya maruz ga-
lir. Bu ittifaga bir xarakter veron mahz
texnologiyadir. Bu, texnologiyanin elm
ilo deyil, elmin texnologiya ile birlesme-
sidir. Qisacasi, texnologiya elmi 6zina
assimilyasiya etmoakda boyuk nailiyyat
gazanib. Bu gun texnokratiya elmin
haqigat ugrunda batil irrasionalliga gar-
sI Promotey mubarizesinin mugaddes
aurasini teskil etmakle yanasi, 6zini

insani rasionalligin modern refleksiya-
sI olaraqg miUayyan edas bilib. Elm tex-
nologiyani  senatkarin  atelyesinden
¢ixarmagla onu har kasin amrina verib.
Bununla da, texnoelm butovlukdse ce-
miyyatin faydasi ile bagli olan neytral
sosial temsilgiya cevrilib.

Texnoloji bilik ve igtisadi fealiyyastler
arasinda sarsilmaz olage ve oxsarliq
moévcuddur. Boyimasine ve suratle
genigslenmasine gors iqtisadi rasiona-
lizm texnoloji rasionalizma borcludur.
Texno-elmin ehtiyaclari har zaman en
yuksek iqtisadi dlzen tsleb edir. Tex-
no-elmdan asili olan iqtisadi fealiyyatlor
getdikca rasionallasir, punktuallasir ve
saatin ritmlarina tabe olaraq mexanikle-
sir. Punktuallagsmis biznes foaaliyyatlori-
nin tadrici mikammallasmasi da texno-
loji proseslarden asilidir.

Praktik bilik operasional bacariq is-
tisna olmagla basqga heg bir intellektual
gabiliyyat olmadan ferdleri konkretliliya
tabe edir. internet vo sosial sebokeler
vasitesile naqgl olunan ve antimede-
niyyetin bogluguna yuvarlanan kutlavi
informasiyanin ne yeri, ne do dayari
var. Filipp Rokeplo geyd edir ki, texno-
logiyanin ambisiyasi dinyani cabrilas-
dirmakdir. Lakin bu cebr butin dinya
dillerinin tarcima edildiyi ve basga her
hansi bir kommunikasiyanin olmadi-
g1 universal dile cevrilib [18]. insanlar
arasindaki Unsiyyastin aradan galxma-
sI bir spesifik madaniyystin de aradan
galxmasi demsakdir. Clnki 6ziinamax-
sus bir madaniyyat bir dilin spesifikli-
yine asaslanir. Texnoloji sistem 6zunu
biatin madaniyyatler va sivilizasiyalara
baglamagla universal istifade ile yana-
sl1, universal dil talqgin edir. Lakin made-
niyyat universal ola bilmaz, ¢linki insani
varliglar universal deyillar. Bizim hami-
mizin ézUnamaxsus yeri, zamanl, irqi,
kecmisi, formalasma prosesi var. Bu
kontekstde har bir madaniyyst ve ya
submadaniyyat arxaiklagdirilir. Texnoloji
universallasmanin dominanthdinda heg
bir madeniyyet 6z spesifik dayer ve ma-
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hiyyatini gorumaq guicinds deyil. Biz
gadim poemalari, eposlari, afsanaleri
vo ya miflari dyrana bilerik, amma bu,
sadoeca sevimli bir diletantizmdir.

Texnoloji amaliyyatlar saniyanin mil-
yardda birinds bas verir. He¢ bir me-
safe, refleksiya ve ya tangid mimkin
deyil. Masafani aradan qaldiran texno-
logiya bizi bir-birimize qarsi korlasdir-
magla yanasi, Jak Pivtonun geyd etdiyi
kimi, sturun reflektiv fealiyyatini passiv-
losdirir va nitqi gadagan edarak onu re-
sidual akta gevirir. Nozaratsiz texnoloji
inkisaf insan sexsiyyatinin butévllylnu
tam gokilde aradan galdirmagla onu in-
fantilizasiyaya ugradir [14, s.94].

Buna goére de Edgar Moren geyd
edir ki, ideologlar sadace camiyyati de-
yil, eleca da texnologiyani dogru dark
etmirlor. EIm adamlar sadaca insan-
g hagqinda deyil, elmin 6zU Uzerinda
distine bilmirler. Bu boyuk problemlari
neytrallasdirmaq 06zliylinde elmi ney
trallasdirmaq demokdir. Texnologiya
0z sUrati ve sebokalards tagkilatlanma-
si ile ciddi problemlarin ahamiyyatini
nisbilesdirir ve nazarden uzaglasdirir.
Modern dinyanin yasadigi kultural ve
intellektual tragediya ondan ibaratdir ki,
biz heg bir refleksiyaya icaze vermayan
texnoloji muhitdayik. Lakin insan intel-
lektual ve mental biliyi mizakire etmali,
onu bir eksperimentasiya masalesina
cevirmali, onun Uzerinde derinden di-
stinmali (refleksiya) ve hayat tacriibe-
sina inkorporasiya etmalidir. Bu hagigat
texnologiyanin “texnomadaniyyat”i yay-
magq Ugln istifads etdiyi vasitaler, infor-
masiyanin surati, realliq ve onun surati
arasindaki casqinliq, refleksiya mim-
klnlUydna istisna edan kltle madeniy-
yati terafindan aradan qaldirilir.

3. Texnomadaniyyat garsisinda
gercak madaniyyatin tanazziilu

BUtin madaniyyatler realliq va bilik
arasinda sarsilmaz bir harmoniyanin
varligini 6n sert olaraq gabul edir. Lakin

bu gln realliglar bir ne¢a texnoloji im-
perativler ve data bazalarda toplanmig
bilik terafinden muayyan olunur. Edqar
Moren bildirir ki, biliyin bu gader suratle
toplanmasina regman modernizm os-
rinda biliksizliyin (nescience) yeni névu
ile Uz-uzeyik [13]. Butiin madaniyyatlar
bir grup, bir cemiyyat madaniyyatidir. O,
grup dimensiyasini, grup Uzvleri ara-
sinda garsiligh munasibati talgin edir.
Lakin texnologiya bir terefden sosial
sobokaler, virtual texnologiyalar, virtual
tanisliglar ve minasibetleri stimullag-
dirmagla yalnizhg1 daha da kaskinleg-
dirir, sosial atomizm yaradir. Comiyyat
he¢ bir real interaksiyanin olmadigi
fordler — monadlar yiginindan ibarat
bir makan halina galir. Diger bir realliq
ondan ibaratdir ki, yeni texnologiyala-
rin &zlerini formalasdirdigl sebaka isti-
fadacilerin rolunu butév sakilds istisna
edir. Seboakaler mucarrad, gériinmaz va
foergedilmazdir. Onlar 6zlarini real haya-
ta talqin edir va onu sertlondirir.
Sabaka texnologiyanin yeni dunya-
sinin an ahamiyyatli saciyyasidir. Far-
di seboake butin sabskaleri bir-birile
alagelendiran daha micarrad ve daha
boylk sabakanin terkib hissesidir. Se-
bakadan kanarda heg¢ bir madaniyyat
ola bilmaz. Ancaq ager biz gebakale-
rin meydana c¢ixardigi simulakrumlar,
mubadileler ve informasiyanin haqiqi
madaniyyat ile bagl oldugunu disuna-
rikse, madaniyyat Uzerinde c¢ox sathi
va sadsaldvh bir baxisa sahibik. Axici
va har seyi 6zlinda ahatalayici sebaka
ideyasi insaniliyin dominant mdvqgeyini
sarsidir. Sabaka 6z daxilinds olan in-
sani varliglarin gergoak subyektivliyini ve
masteqilliyini mahdudlasdirir. Misel Mi-
rabel geyd edir ki, telematika (kompliter-
lagsmig informasiyanin uzun mesafaye
neqlini 6zlinde ehtiva edan informasiya
texnologiyasinin bir qolu — S.P.) biliyin
yeniden teskilini sistemlasdirmakla ide-
yalar va is metodlarini alt-Ust edir. Te-
lematikaya esaslanan diuglincemiz yeni
sosiokultural obyektlerin tebisti ve ma-
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hiyyatine gars! bizi korlasdirir [11]. Me-
daniyyat bir dokumentasiyaya cevrilir.
Heor sey kompdterlarin yaddaglarinda
toplanilir. Telematika dili ingilabilasdir-
makla dlsunceni da nizamsizlasdirir va
xaotiklagdirir. insan texnoloji smaliyyat
prosesine gémuldiyl zaman onunla
masin arasindaki ferq aradan qalxir.
Cunki bu emaliyyat prosesinin har iki
terafinde masin yer alir (masin/masin-
lasmis insan) ©n pis halda ise istehsal-
¢cinin masinin bir parcasina cevrildiyini
soylaya bilerik. Masginin formalasdirdigi
bir virtual realliga transformasiya olan
insan onun operativ akizi kimi igslomak-
dadir.

“Masinlar tarix yaradir?” adl esse-
sinde amerikall igtisadiyyat tarixgisi
Robert Haylbroner tarixi inkisaf daxilin-
da insanlar texnoloji taraqqiye slrik-
layan mentiqi isiglandirir. Cemiyyatlor
texnologiyalari muxtslif siretlerde ge-
bul etsa de, texnoloji taraeqqida spesifik
“yumsaq determinizm” mévcuddur [17].
Amerikali sosioloq Daniel Burstin de
1978-ci ilde igiq UzU gbren “Texnologi-
ya Respublikasi” adli aserinda bildirir
ki, texnoloji inkisaf termodinamika ve
caziba ganunu kimi 6z “ganun’unu izle-
yir [2]. Texnologiyaya bir mahiyyat ve ya
maqgsad gazandirmaq istayen filosoflar
geyri-sturi sekilde texnoloji fenomeni
“antropolojilesdirir” va “miflagdirir”.

Texnokratiyanin tesviq etdiyi suni
masin mantiqi avvelce senaye sahe-
sine éziini telgin etdi. insan azalslorini
agir iglerdan xilas edarak, ¢alisan fardi
xronometriklagsmis mahite, mexanik ve
ekspertloasmis normalara kéle etdi. Ma-
sin insanin ehtiyaclarina gore kolelos-
dirildiyi kimi, insanlar da onun mexaniki
ehtiyaclarina kdle oldular. Masin insan-
larin faaliyyatinin bir intisari (ekstensi-
ya) oldugu kimi, islayenlari de 6z intisa-
ri halina getirdi. Stni maginin mentiqi
sonaye sektorundan kanara da yayildi:
xUsusan de, burokratik taskilatlar icin-
da olacagl evvelcadan bariz gokilde
gOrunan idareetma dinyasinda. Sosial

fealiyyatin bir cox sahalerine masinlar
ve makinalar sizmaqgla yanasi, fayda-
lihg, texmin edile bilma, hesablana bil-
ma, qati professionallagsma, taleskanlik,
xronometrikleasma - glindalik hayatimizi
istila edib. Sayahatleri, istehlaki, asu-
da zamanlari, tahsili, sosial xidmatlori
nizamlayir. Urbanizasiya, atomlasma,
anonimlagma suni masin mantiqinin in-
sanlar va onlarin muinasibatleri Uzerinda
umumilesmis tetbigati ile birlikda iralile-
yir. Belacae, inkisaf anlayisi 6zinu zorla
telqin etdiyi kimi, sini masin mantiqina
boyun ayir va onu butdv planetimize
yayir. Bu o demakdir ki, texnologiyanin
olo kecirilmasi, texnologiya terefinden
olo kecirilma demakdir. Comiyyati insan
Ucun rasionallasdirdigimizi zenn edirik,
amma cemiyyatin rasionallagmasina
adaptasiya olmasi Ug¢ln insani rasio-
nallagdirirg.

Sini masin mantiginin insan haya-
tinin her sahasinda inkisafl 6zl ile bir-
likds texnokratik ve ekonokratik hala
galen parcalanmis mexanist disincani
“istehsal etdi” (E.Morin bunu “mexani-
ki voa bolinmuls dislincenin saltenati”
adlandirir). Bela bir dlisuncs artiq her
seyin tamamile kompleks bir sababa
itast etmayo basladigi bir magamda
sadace mexaniki kauzasiyanin fergina
varir. Reallid1 sadecs saylla bilan sey-
lare tabe edir. Sayila bilmaya tabelik va
hiperprofessionallasma var olmanin,
batovllyun, 6zinamaxsus va essensial
olanin da tzarinda bir miopiya yaradir.
Texnolojilesmis butln problemlar vatan-
daslardan mitexassislerin maraqglarina
dogdru surusur. Mehz bu baximdan geyd
edao bilerik ki, texnoelmi taraqqi inqilabi
bir fenomen olmagla yanasi, comiyyat-
larin darinliyine nufuz edsrak nizamla-
yicl masinlari — sini masin mentiqginin
dominanthgdini glindalik hayatimiza qe-
der yerlasgdirdi.

Amerikall kultural tanqgidgi ve media
nazeriyyagisi Neil Postman da “Texno-
poliya” adli esarinde madaniyyatin tex-
nologiyaya taslim olmasini vurgulayir.
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Postmana go6re, madaniyyat ve sosial
organizasiyanin sanaye oncasi forma-
larini texno-alatlerden he¢ de daha az
istifade etmirdiler. Lakin onlarin iglat-
dikleri alsatler daxil olduglari madeniy-
yatin ruhuna va butévllylina heg bir
zaror vermirdi. Bu alsatlor ananalera
bagliliq, Tanriya inanc, tehsil metodla-
r- va sosial orqanizasiyanin legitimliyi
prinsiplerinda he¢ bir dayisikliya sabab
olmurdu. Lakin texnokratiya tersfinden
gabul edilen alatler konstant sakilde in-
sanin yasam tarzini transformasiyaya
ugradir. Har sey bu va ya digar sokil-
da texnogizmolarin siretle takmillos-
masi va yenilonmasina ydnalmalidir.
Daxil olduglari madeniyyatin butovlu-
yluna zerar veran bu alstler dzliylinda
bir “madeniyyet’s ¢evrilir. Buna gdre do
sosial normalar, miflor, praktikalar ve
rituallar yasam — saggalma mubarize-
sina baslamali olur. Postman bildirir ki,
biz texnokratiyadan texnopoliya asrina
daxil olmusuq. Bu asrde kultural olaraq
tamamils sathilegan diinya texnologiya-
nin suverenliyi garsisinda batun kultu-
ral formalarin teslim oldugu teraqqi ide-
ologiyasina baghdir [16]. Texnopoliyada
sag qalan residual kultural praktikalar
da sosial yaddas va inanclan zaifladib
yox edan antimadeniyyst qarsisinda
shamiyyatsizlesir. insan texnopoliyanin
aktivliyinin subyektina ¢evrilmakle onun
transformativ gicl garsisinda degene-
rasiya yasayir. Diger amerikall kultural
nazariyyaci V.Berri da texnologiyanin
sahib oldugu mantigin kommunal haya-
tin praktikalari ve dayerlarinin eliminasi-
yasina koklandiyini bildirir.

Daha derin andise ise texnolo-
ji tereqqinin qaciimazhgl ve heg¢ bir
tehlika xabardarliginin bu teraqqinin
garsisini ala bilmayacayi inancindan
gaynaglanir. Texopoliyanin yaratdigi
dinyabaxigl Uzerinde Hegel va Dar-
vin narrativinin yeni formasi dikta edir.
Amerikall bioloq Li Silverin geyd etdiyi
kimi, 6z dagidicigimizi — ekzistensial
sababden qorxmali oldugumuz temal

olaraq ferqli bir madaniyysti meydana
gixaririq.

Triumfalist terzds texnoloji gagilmaz-
hgin askar ekspressiyasi F.Fukuyama-
nin “Tarixin sonu” adli kitabinda misahi-
da edils bilar. Kitab harbi texnologiyada
konstant teraqqiye ehtiyac terafinden
telab edilan elmi mantigin darin materia-
list interpretasiyasindan ibaratdir. Fuku-
yamaya goro, yalniz liberal dévlet harbi
toechizat ve taktikalarda misligérinme-
mis inkisafa yol agan agiq elmi tadqigat
muhiti yarada biler. Lakin F.Fukuyama
10 il sonra biotexnologiya ve postinsani
gelecayimiz haqqinda yazdigi kitabin-
da bildirir ki, bizi yeniden dayisdirmak
glcunda olan bir texnologiyanin liberal
demokratiya va siyasetin 6zlinun tabiati
Ucln aci naticaleri olacaq [7].

Bir terif ve ya lenat olaraq deyilme-
sinden asili olmayaraq bu qagilmazliq
narrativi texnologiyanin 6ziine boyuk
muxtariyyat qazandirmaqgla onu insan
dislncesi va magsadinden mdusteqil
bir sakilde inkisaf edan fenomena cevi-
rir. Oz daxili mantiqi ile garsisialinmaz
sokilda ireliloyen texnologiya (texnoloji
ruhun qeyri-suuri ekspansiyasi) — He-
gelin ifadesini modifikasiya etsak — ta-
rixin tamamile texnoloji konvergensiya
va kuliminasiyasina sebab olur. igtisadi
va siyasi gucun konsentrasiyasi getdik-
co artan fordi azadliq t¢ln zaruri hesab
edilir. Lakin texnologiyalar bizi tebist
va aid oldugumuz sosiumun ohdslikle-
rinden azad etse de, 6zUmuzl qeyri-
azad, glicslz ve yalniz hiss etmayimiza
sebab olur. Cunki texnoloji dinyanin
trayektoriyasi ve obyektlarina insanin
nazarat eds bilmamasi inanci getdikca
kaskinlasir.

Bizim nazarat etmadiyimiz dinamika-
dan qaynaglanan texnologiya haqqinda
sadace kicicik tesavvirimuiz olan bir
planetar sistema transformasiya olub.
on boyuk ironiya ise ondan ibaratdir ki,
texnopoliya insanin 6z-6zUnu idarset-
ma gabiliyyatinin mévcudlugunu mim-
kinsuzlasdirir.
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Texnokratiya ve onun sosial xarakteristikalari

Fransiz sosioloqu Edgar Morina
gOra, madaniyyat dialektik olarag ham
ekzistensial tecribani, ham da biliyin
formasiyasini naqgl etmeya bizi qadir
edon sistem olaraq dusunulmalidir.
Madaniyyat na superstrukturdur, ne da
infrastruktur. O, har ikisini birlesdiran
metabolik dévradir. Onun fikrinca, ma-
daniyyet hem de insan kompleksliliyini
temin edan va qoruyan informasional,
elece da organizasional sferadir. Ceo-
miyyat alda olunmus bu info-orqanizasi-
onal kapitaldan mahrum oldugda spon-
tan komplekslilik meydana ¢ixir [13].

Madaniyyat insanidir, eks halda o
mévcud ola bilmaz. insan onun marka-
zi mdévzusu ve yegana obsessiyasidir.
O, insani varliglarin ifadssidir. Hayatin
dayari ve mahiyyati, suprainsani quvve
ile vehdet, sadacs insaniliys Ustin gal-
mak va diger masalaler derindan sor-
gu-sual edilmali va Uzarinde dusunul-
malidir. Lakin texnokratiya bu masalarla
masgul ola bilmaz.

Her bir texnoloji teraqqi har seydon
avval yeni texnologiyalar yaratma-
ga xidmat edir. O, 6z-6zinun diggat
markazidir voa mexaniki sferadan kanar-
da hecg bir sorgu-suala icaza vermir. O,
6z-6zUna barast gazandirir ve 6z-6zu-
nd tetmin edir. O, insani 6z funksionalli-
gina tabe etmakden basqa heg bir hal-
da insanla masgul olmur. Madaniyyat
yalniz dayarlar, mafkuraler ve mahiyyat
masalasini galdirdii zaman mdvcud
ola biler. Texnologiya hayatin ali deys-
rine yad olmaqgla yanasi, dayerlerle
bagl bitiin minasibatleri radd edir. O,
Ozunun faaliyyatleri haqqinda pis, ya da
yaxsl heg bir dayer miuhakimasini gabul
etmir. Texnologiya ve haqiqi madeniy-
yot radikal sakilda ferqli anlayislardir
va onlarin arasinda har hansi bir kor-
pUndn olmasi geyri-miUmkindur. Onlari
alagalendirmaya galismaq haer iki anla-
yisi gergcak mahiyyatinden qoparmagq
demakdir.

NOTICd

Bu gln modern insanin butévlesdi-
yi texnoloji mihit zaruri ideoloji baxis-
lar ve davranislar perspektivindan onu
formalasdirir. O, texnoloji sistem ve
“texnologiyanin  ganunlar’nin  fargina
varmaqdan, modernizm ©6ncasi insan
kimi spiritual, fiziki va bioloji ganunlarin
derkinden uzaqdir. Texnoloji universum
daxiline yerlasdiriima va sistemi Umu-
miyyatle gavraya bilmama inteqrasiya
olunma ugun on ideal gartdir. Bu gun
texnologiya terefinden sartlandiriima
ondan total asiliiqg haddina catib. Bu
nahang passivlik ve tabelilik texnokratik
rejimin fanatiklori terafinden baseriyyatin
ali “azadligi” olaraq madh edilir. Nadan
azadliq? Bu, faktiki olaraq insanin insani
ve tabii muhit ile aktiv, qarsiligh olaraq
tetminedici munasibatini formalasdiran,
programlasdiriimamis, goézlenilmazlik-
ler, meydanoxumalar, catinlikler ve se-
gimlerle dolu sartlarden azad olmasidir.

Xlsusan kegan asrin avvallarinden
etibaren insanin texnologiya qargisinda
hansi mdévgeysa sahib olmasi Uzarinda
muxtalif fikirlor yaridilmays baslandi.
Bu refleksiyalarin bezilerine goérs, es-
sensial olan insan ve masin arasindaki
minasibatdir. Bu qrup iki yere bolundr:
(1) insan ve masinin birlagaceyini va
(2) insanin masin tarefinden absorbsiya
edilacayini geyd edenler. insan-masin
kombinasiyasi daha agilabatan kon-
sepsiyadir (insan ve masinin bir-birina
adaptasiyasi va bir-birinin gertleri daxi-
linde funksionallig). Digarleri ise bir be-
yina transformasiya olacaq insan muta-
siyasindan bahs edirler.

Bununla da optimist fikir ondan ibarat-
dir ki, batin agir fiziki emak sartlerinden
azad olan insan 6zunu yalniz “spiritual”
hazz ve aspirasiyalara hasr edecek. Pes-
simist baxisa gore ise bltlin insani foaliy-
yetlarden qoparilan insan sathilagacak va
sonda nano-bio-texnologiyanin dsyani ile
masinin intisarina gevrilocok.

Diger dominant baxig ise daha inklu-
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ziv xaraktere sahib bir texnoloji comiyyat
ideyasi ile ¢ixis edir. Onlara goéra, esas
masala artig masinlar, yaxud mexanik-
lesma deyil, texnokratik sistemdir. Bela
ki, insan ve masin arasindaki problem
anonavi tarzde dusunidle bilmaz. Bu
kontekstde 6zimize sual vermaliyik:
insanin texnologiyaya nezaret edace-
yi, yonlandiracayi ve onu seg¢a bilacayi
Umidini goruya bilarikmi?

Bu gln insanin segmak, qerar ver-
mak, yonlendirmak, dayisdirmak igtida-
rinda olmadigini sdylaya bilmarik. O se-
¢im edacek, amma onun segimlari har
zaman ikinci deraceli ashamiyyat kesb
edacek. O, secim eda biler, amma tex-

noloji prosesin yaratdigi opsiyalar sis-
temi daxilinds. Onun muihakimsleri da
har zaman texnoloji kriteriya terafinden
muayyen olunacaq. Onun yaratdigi in-
tellektual sistemlar yalniz texnologiya-
nin ekspressiyalaridir.

Beloce, duslnen ve faaliyyet
gostaren insani varliq texnoloji obyekt
ilo minasibatde mustaqil subyekt de-
yil. O, texnokratik sistem daxilindaedir va
texnoloji faktorlar terafinden modifikasi-
ya edilir. Bu gun texnologiyani istifada
edoen insani varlig ona xidmat edan in-
sani varliqdir ve ya aksine, yalniz tex-
nologiyaya xidmet edan insani varliq
onu haqigeaten istifade etmaya gadirdir.
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Subhan Padarov
Technocracy and its social characteristics

Abstract

The modern world, we live under the dominance of technological progress as
never been before. On our planet, it is possible to see the appearances of techno-
logical enchantment, which are reshaping our life in each domain. Biotechnology,
nanotechnology, robotisation and information society caused fundamental trans-
mutation in the internal world of man. Techno-science is implementing an epochal
transition. We are living in a great mutation age caused by information society,
datafication and biology. Such a kind of revolution necessitates the artificial trans-
formation of living beings and humanisation of machines alongside with the mutual
interaction between man and machine. Nowadays, technology and science, which
subordinated to technological application, became the instrument of fatal threat
and spiritual erosion. In a sane society, techno-science and its implications must
be subject to not only scientists, but also spiritual and political authority. Anti-tech-
nocratic aristocracy is the only way out of this crisis.

Keywords: technological autonomy, system of objects, telematics, logic of arti-
ficial machine, convergence, technopoly, pedagogization

Cy6xaH NapapoB
TexHOKpaTUA U ee coumanbHbie XapakTepPUCTUKMU

Pe3tome

B coBpemMeHHOM MUpe, B KOTOPOM Mbl XXMBEM, KaK HAKOrAa paHbLLe rocnoacTy-
€T TEXHONMOrM4Yeckmi nporpecc. Ha Hawen nnaHeTe MOXHO YBULETb NPOABAEHUS
TEXHONOMMYECKOro 04apoBaHusl, KOTOPbIE MEHSIOT HaLLY XXM3Hb B Kakgon cdepe.
BuoTtexHonornmn, HaHOTEXHoMormMN, poboTnzaumns u MHPOPMaLMOHHOE OBLLECTBO
Bbl3Banu pyHAaMeHTanbHble npeobpa3oBaHNa BO BHYTPEHHEM MUpPE YenoBeka.
TexHOHayka ocyLLeCTBNSAET anoxasbHbli nepexod. Mbl xMBemM B 3NoXy BEMUKOM
MyTauuK, Bbl3BaHHOW MHGOPMAaLUNOHHBIM 0bLLEeCTBOM, AaTaduKkaumen n éuonoru-
en. Takasa pesonoums TpebyeT NCKYCCTBEHHOro Npeobpa3oBaHns XUBbIX CYLLECTB
N ryMaHumsaumm MallunH, a Takke B3aMMOAENCTBUSA YernoBeka U MalunHbl. CerogHs
TEXHONMOMMN 1 HaykKa, NMOAYMHEHHbIE TEXHOIIOrMYECKOMY NMPUMEHEHWNIO, MPeBpaTu-
NNCb B MHCTPYMEHT CMEpPTENbHON yrpo3bl U AyXOBHOW 3po3un. B 3gpaBombicns-
LWMM obLLecTBe TEXHO-HAyKa 1 ee NOCNEeACTBUSA LOIMKHbI MOAYNHATLCA HE TONMbKO
YyY€eHbIM, HO TaKXe OYXOBHOMY U MOMIMTUYECKOMY aBTOPUTETY. AHTUTEXHOKpaTHYe-
CKasi apuCTOKpaTUs - €ANHCTBEHHbIN BbIXO U3 9TOrO Kpuauca.

KnioyeBble crnoBa: TexHorormyeckas aBTOHOMMS!, CUCTeMa OObEKTOB, TenemMaTtu-
Ka, Nornka VICKyCCTBeHHOIZ MalluHbI, KOHBEpPreHund, TeXxHonorna, negarorn3aumsa
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Xiilasa. Maqalada Azarbaycanin hayata kecirdiyi coxterafli diplomatiyaya nezar
salinir. ©sasi itmummilli lider Heyder Bliyev tarafindan qoyulan balanslasdiriimis
ve coxvektorlu siyasst bu giin Prezident ilham 8liyev tersfinden ugurla heayata
kegirilir. Azarbaycan 6zunu ¢oxsayl tehdidlarden xeyli deracada qorumaga, élke-
da sabitliyi saxlamaga ve dinyanin bir sira dévlatleri ile barabarhliquqlu terafdas-
llg munasibatleri qurmaga muveffaq olub. Beynalxalg minasibastler sisteminda
Azarbaycan 6zunu etibarli terafdas ve serbast oyuncu kimi tanidib. Bu gin dinya
siyasatinde ham regional, ham de global eshamiyyatli bitlin masalalerin hallinda
Azorbaycanin fikri ilo hesablasirlar. Oten iller arzinde Azsrbaycanin xarici siyase-
tinin ugurlari onun regionda ve butun dinyada movgelerini méhkamlatmisdir.
Azarbaycan regional, global tehlikssizliyin, hemginin enerji tahlikasizliyinin temin
olunmasinda etibarl va sabit terafdas kimi taninmisdir. Bunun naticesinde Rusiya,
ABS, Boylk Britaniya, Fransa, Cin kimi aparici terafdaslar Azarbaycani dévrin ¢a-
ginslarina ciddi reaksiya veran, Avropa ile Asiya arasinda kommunikasiya funksi-
yasini yerina yetiron, Canubi Qafqaz kimi mihim arealda etibarliliq zolagi yaradan
foaliyyatqabiliyyatli subyekt kimi gabul edir.

Koronavirus pandemiyasi ile mubarize mévzusuna hasr olunan Turk Surasinin
fovgelada Zirva gorusu ve Qosulmama Harakatinin Temas Qrupu formatinda Zirve
gorusl coxterafli diplomatiyanin markazi rolunda ¢ixis edan resmi Bakinin movqge-
yini shemiyyatli sekilde méhkemlendirmisdir. Prezident ilham Sliyevin tesebbiisii
iloe BMT Bas Assambleyasinin COVID-19 pandemiyasi ile mubarizeys hasr edilmig
dovlet ve hdkumat bascilar saviyyasinde xisusi sessiyasinin kegirilmasi ise Azar-
baycani dinya miqyasinda ¢oxtarofli diplomatiyani tesviq edan asas aktor kimi
nimayis etdirdi. BMT-nin insan Hiquglari Surasinin 46-ci sessiyasi gargivesinde
Qosulmama Harakatinin sadri gisminde Azarbaycanin tesabbusu ile “COVID-19
aleyhina peyvendlara barabar, magbul giymata, vaxtinda ve universal algatanligin
temin edilmasi" adli gatnamanin gabul olunmasi resmi Bakinin butlin dinyada tah-
lUkasizliyin va saglamhgdin qorunmasi istigamatinde ahamiyyatli tdhfaler vermek
niyyaetini gostarir.

Acar sozlar: coxterafli diplomatiya, multilateralizm, xarici siyasat, Turkdilli Dov-
Iatlorin ©makdasliq Surasi, Qosulmama Harakati, BMT-nin Bas Assambleyasi
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Praktikada goxvektorlu xarici siyase-
tin heyata kecirilmasi hallari tez-tez
musahide olunan bir fenomen olsa da,
xUsusan postsovet makaninda, demak
olar ki, batln 6lksler bels bir strategiya-
ya riayat edirlor. 9sasan bir sira doévlet-
lora garsi xarici tehdid olduqgda, itkile-
rin garsisini almaq Ucgln tarazlasdirma
strategiyas! secilir, egar beynalxalq ve
regional gserait daha musbatdirse, qa-
zanc olds etmak va digar sabablerdan
glcli dusergays qosulmaq haqqinda
gerar gabul edilir. Coxvektorlu siyasat
nazariyyasi kifayat qader tadqiq edilme-
misdir. Bu magalaeda Azarbaycanin yer-
losdiyi geosiyasi vaziyyste uygun ola-
raq yurutdatd coxtersfli diplomatiyanin
va multilateralizmin asas UstlUnlUklarina
nazear salmaga calisacagiq.

1. Coxvektorlu diplomatiya
fenomeni va garsida duran
asas vozifalor

Coxtarofli diplomatiya gadimda yara-
nib, lakin XX asrin ikinci yarisi va XXI
asrin avvallerinde beynalxalq munasi-
batlerin Umumduinya, global xarakter
almaga basladigi dévrda xususila genis
inkisaf etmisdir.

Beynalxalqg munasibatler, siyasat,
igtisadiyyat, rabite, nagliyyat ve me-
lumatlarin globallagsmasi yeni asrin ilk
onilliyinde, beynalxalqg munasibatlerin
bipolyar sisteminin mdvcudlugunun da-
yandirildigi ve dovlatlerin global inkisa-
finin idare edilmasi Gg¢ln yeni bir sis-
tem axtarmaga basladigi dévrde aydin
oldu. Bu axtarislar indi da gargin siyasi
va iqtisadi mulbarize seraitinde apari-
lir. Bu glna gadar dovlstler arasindaki
munasibatlerde dinya madaniyyatinin
an yuksek nailiyyati ve beynalxalg mu-
nasibatlerin idare edilmasinin an yax-
sI mexanizmi olan Birlagsmis Millatler
Taskilati (BMT) avvalki sistemdan (Yal-
ta-Potsdam) miras qalmisdir. Mduasir

coxtarofli diplomatiyanin asas va uni-
versal mexanizmini mehz BMT temsil
edir. Bununla yanasi, bir qayda olaraq,
BMT ile intensiv alagada olan diger
beynolxalq tagkilatlar fealiyyet gosterir,
coxterafli gorusler, beynalxalq regional
konfranslar ve diger kollektiv diplomatik
tadbirlar kegirilir.

Beynalxalg minasibatlarin neorealist
nazariyyasina gora, gucll dovlstler ara-
sinda olan ikinci daracali 6lkslar 6z tah-
[Ukasizliyini temin etmak Ggln ya gucli
taroflerle birlagirlor (bandvagoning), ya
da tarazlasdirma strategiyasina dstin-
IUk verirlor. Bslinds, bu iki secim ara-
sinda galdigda, miayyan addim atmagq
Ucln motivasiya daha boyuk nlanslara
vo forgliliklera sabab ola biler — “6zinu
goruyub saxlamaq ve mdévcud dayarleri
gorumagq” t¢ln balanslasdirma siyasati
yuritmak va ya istenilen dayarleri alda
etmak Uglin gucli bir disergaya qosul-
magqla “6zinl ytksaltmak” [15].

Diger terafdan, boyuk guclar kigik bir
dovlet Gglin ham imkan vae firsat, heam
da tahllka yaradir. Birincisi, onlari celb
etmak yardim, himays, prestij/nifuz va
ya digar Ustunlikler Gg¢lin manba rolu-
nu oynaya biler. ikincisi, kicik dévletle-
rin askar suroetde disproporsiyasi onlari
haddan artiq asililiga qarsi hassas hala
getirdiyi Ugun zeif terafe qargl tshdid
formasinda ¢ixig edir [14].

Coxtorafli diplomatiya bir ¢ox xU-
susiyyeatlerine gére mihim shamiyyat
kasb edir. Coxterafli diplomatiya bey-
nalxalg emakdasligin muxtslif istirakgi-
lari arasindaki ziddiyyaetlerin azaldilma-
si ehtimali ile yanasi, butin dinyada
stlhmaramli istigametde konstrukti-
vizmin baslangici kimi her bir terefdas
ugin galecekda onun birtarefli ma-
raglarinin  reallagdirilacagr  teqdirde
daha genis manevr meydaninin tamin
olunmasi ile musayist olunur. Sulhme-
ramhligin tamin edilmasinda coxtorafli
diplomatiyanin an perspektivli sahaleri
daxili minaqisalera xarici mudaxils ile
bagll gerarlarin koordinasiya edilmasi,
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mudnaqgiseden sonraki yeniden qurul-
ma formatlarinin muayyenlasdiriimasi,
muasir munagqigalerin hallinde preven-
tiv diplomatiyanin rolunun guclendiril-
masi prosesloridir.

Bu baximdan teacclibli deyil ki,
coxtarofli diplomatiya problemleri xari-
ci siyasat vo beynelxalq munasibatlor
sahasinde muxtelif dairalarde getdikca
daha ¢ox diggat markazinda olur ve mi-
zakire obyektine ¢evrilir. Burada isa si-
yasatcilardan ve diplomatlardan tutmus,
elmi ictimaiyyeatin nimayendalerinadak
(tarixgiler, politologlar, siyasi analitiklar)
istirakgi gisminde ¢ixig edirler [1]. Belo
bir seraitde beynalxalq minasibatler ta-
rixinin mixtelif marhalalerinde ¢oxteraf-
li diplomatiyanin mabhiyyatini, ohate
dairasini ve tekamulini basa dismak
ahamiyyat gazanir.

2. Muasir global tendensiyalar
va goxtarafli diplomatiya

XX va XXI ssrin gqovusugunda glo-
ballasmanin agiq prosesleri fonunda
transmilli korporasiyalarin ve qeyri-ho-
kumat teskilatlarinin beynalxalq dani-
siglar prosesinda artan rolu Uze ¢ixdi.
Bu baglhligda bir muddst gorintrdi
ki, har ikisi suveren dovlstlerle yanasi,
onlarin selahiyyatli subyektlorine ¢ev-
rilmis coxterafli diplomatiya prosesle-
rine mudaxile etmaye hazirdirlar. Lakin
yeni asrin birinci onilliyinda diplomatiya
toecrubesi godstardi ki, maliyye-senaye
dairslerinin va qeyri-hékumat tagki-
latlarinin dovlstlerin xarici siyasstine
glclu tesir gdstermasine baxmayaraq,
coxtorofli diplomatiyanin selahiyyatli
subyektlori hale da yalniz suveren dov-
latlor vo ddvlstlararasi beynalxalq teski-
latlar olaraq qalir. Transmilli korporasi-
yalara galdikds isa, onlarin beynalxalq
danisiglar prosesinde faal istiraki, bir
gayda olaraq, bu korporasiyalarin ni-
mayandalarinin  hokumat numayanda
heyatlorine daxil edilmasi, hamginin
korporasiyalarin maraglarinin hdkumat

numayenda heyatlari G¢un direktivierde
nazera alinmasi, lobbicilik ve s. vasite-
sila hayata kegirilir [12, s. 87].

Qeyd edak ki, XX asrin sonu — XXI
asrin ovvellarinde saylerini  miuxtalif
coxtarofli formatlar gergivesinda birles-
diren dovlstlerin qruplasmalar yaran-
maga ve ya mdéhkamlanmaya basladi.
Bu ham "Boyuk iyirmilik” (G20), ham
MDB, ham Avrasiya Iqtisadi Birliyi, ASE-
AN (Canub-Serqi Asiya Olkaleri Asso-
siasiyasi), APEC (Asiya-Sakit Okean
igtisadi  ®makdaghgi), SOT (Sanxay
omeakdaslq Taskilati), ATOT, BRHCC
(Braziliya, Rusiya, Hindistan, Cin ve
Conubi Afrika Respublikasi), ham de
diger regional va sahavi ittifaglardir.
Tadricen, bloklarin garsidurmasindan
coxvektorlu ve coxterafli diplomatiya-
ya kecid bas verdi. Tacriba goéstarir ki,
dinyanin aksar doévlatleri bu tendensi-
yalara musbat yanasir ve bdylk ehti-
yac duyur. Bu da artiq diplomatiyanin
da “sebaksalesdiyinin® gostarici hesab
oluna biler. “Konsensus diplomatiyasi”
ve “yeni global 6zinlidareetma” prin-
siplarine asaslanan beynalxalq minasi-
batlerin yeni ideologiyasi formalasmagqg-
dadir. Coxtarofli diplomatiya bu gin
beynalxalq qerarlarin axtarisi ve razi-
lagdiriimasi Ggln esas vasitaye cevrilib.

Coxterafli  diplomatiya institutlar
sulhmaramhihdin  takmillagdiriimasinin
fovgalada shamiyyatli mexanizmidir, la-
kin mUasir dovrde onlar getdikce daha
ciddi cagiriglarla Gzlasirler. Bu kontekst
da dinya siyasatinin butin aktorlari
garsisinda mdasir sllhyaratma sahe-
sinde bdhran meyillerine qarsi daha
six amakdasliqg qurmaq vazifasi durur.
Eyni zamanda, postbipolyar sulhyarat-
ma prosesinin inkisafinda ¢oxtarafli dip-
lomatiyanin rolu getdikce artmaqdadir.
Coxtarafli diplomatiya ikitersfli diploma-
tiyani evaz etmir, lakin o, dovlstlerara-
si ikiterefli qarsiligh fealiyyat seraitinda
oldugundan daha mdurakkab miuinasi-
batlar sahasinde amakdashgi pesokar
soviyyada tamin etmek maqgsadini avez
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edir. Bununla da diplomatik noqte-
yi-nazerdan, yoni kompromisin tapilma-
sina pesokar istayin nimayis olunmasi
tehlukasizlik sahasinda ¢agirislari idara
etmok Ucln daha genis amillera tasir
gOsterir [11, s. 69].

Hazirda beynalxalg miunasibatlarin
samerali idare edilmasi yalniz goxvek-
torlu alagaler sayesinde muimkuindur.
ABS-In beynalxalg munasibatlerin mo-
nopolyar guc strukturu yaratmaq cehd-
lori aksar 6lkalarin coxqutbll, yaxud po-
lisentrik diinya sisteminin formalagmasi
istoklari ile garsi-garsiya galb. Tabii ki,
burada BMT-nin Gzarina boylk mas uliy-
yot dustr. XX asrin 90-ci illerinde NA-
TO-nun kegmis Yuqoslaviyada ilk defa
guc nimayisi, daha sonra Qarb dovlatle-
ri arasinda parcalanma, AB$-1n 9fganis-
tan ve Iraqda bas veren siyasi ugursuz-
luglan inhisargiliq perspektivini kaskin
sokilde pislesdirdi. Bununla yanasi, XXI
asrin etibarl bir polisentrik sistemini for-
malasdirmaqg ve beynalxalq slagalarin
global migyasda va lazim galdikda regi-
onal saviyyade idare olunmasinda asas
mexanizm kimi BMT-nin markazi rolunu
tomin etmak Uglin hale ¢ox say gdstar-
mak lazimdir [13, s. 69-70].

Mdasir seraitde heg¢ bir dovlet, na
gadar glcll ve nifuzlu olsa da, hatta bir
bdlge carcivesinde veziyysti tekbasina
idare etmak igtidarinda deyil. Eyni fikir-
lori beynalxalq proseslera tasir etmoak
istayon dovlstler haqqinda da geyd eda
bilarik. Bunun tg¢ln har hansi bir 6lkenin
va ya Olkaler grupunun resursu kifayat
gadar deyil. Sabitliyi gorumaq ve mi-
nagqisaleri hall etmak Uglun beynalxalq
ictimaiyyatin kollektiv saylari lazimdir
[10, s. 65].

3. Coxtarafli diplomatiyanin
Azarbaycan modeli

Umummilli lider Heyder 8liyevin irsi
osasinda cenab Prezident ilham Sliyev
tarefinden bu gun Azerbaycanin milli
maraglarina esaslanan c¢oxistiqgamatli

va dinamik xarici siyaset ugurla davam
etdirilir, dlkemizin inkisafinin yeni maer-
halasina, dovrin cagins ve taleble-
rin@ uygun olaraq yeni strateji hadafloer
muayyan edilir ve hayata kegirilir.

Milli maraqlara sdykanan bu xari-
ci siyaset osasinda Azerbaycan regi-
onda ve onun hidudlarindan kanarda
mehriban qonsulug, qarsiligh faydal
amoakdasliq ve terafdasliq muhiti for-
malasdirmaga nail olub. Herbi-siyasi
bloklarin Gzvl olmayan Azarbaycan bu
xosmaramli siyasat vasitasils “yumsaq”
tehlukesizlik muhiti yaradib, kanar quv
velarin hesabina tehlikasizliyin “isteh-
lakgisi” kimi deyil, 6z gucli hesabina
regionda tshllkasizliyin “istehsalcis!”
va teminatgisi rolunda ¢ixis edir. Azer-
baycan layigli ve etibarli terafdag kimi
goebul olunur. Olkemizin Latin Amerika-
si, Afrika ve Canub-Sarqi Asiya o6lkalari
ilo genislonen emakdasligi va hayata
kecirilon garsiligh seferler Azarbaycan
ilo terafdasliq etmak isteyan dlkalarin
sayinin artmasinin aydin gostericisidir.

Taninmis amerikali analitik, Harvard
Universitetinin professoru Cozef Nayin
tebirince desak, Azarbaycanin yuritdu-
yu bu siyasati “smart power” ("yumsaq
guc") adlandirmaqg olar. Amma bu cur
cotin regionda ve siyasi, iqtisadi, harbi
béhranlarin tigyan etdiyi nizamsiz din-
ya duzeninda Azarbaycanin milli marag-
lara esaslanan mdustaqil xarici siyasat
hayata kegirmasini ve tahlUkasizliyini te-
min etma qabiliyyatinin mahiyyati ve lek-
sik baximdan “intelligent Power” adlan-
diriimasi, fikrimizca, daha dizgin olardi.

4. Qlobal pandemiya soraiti
va Azarbaycanin ¢oxvektoriu
diplomatiyasi (Tiirkdilli
Ddvletlarin ©makdasliq
Surasinin niimunasinda)

Azarbaycan Ceanubi Qafqazin si-
yasi va iqtisadi markezi kimi koronavi-
rus pandemiyasi saraitinde beynalxalq
hemrayliyin guclandiriimasi, dovlatlarin
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ve beynalxalq teskilatlarin saylerinin
seferbar edilmasi istiqamatinde muxtalif
tesabbusler gosterir.

2020-ci il 10 aprel tarixinde “CO-
VID-19 pandemiyasi ile mubarizede
hamraylik va emakdasliq” mévzusunda
Tarkdilli Dévletlerin ©makdasliq Sura-
sinin (TDBSS) Dovlet Bascilari Surasi-
nin videokonfrans vasitesile févgalade
Zirve gorusu kegcirilmisdir. Azerbaycan
Respublikasinin Prezidenti ilham Sliye-
vin tagabbusu va sadrliyi ile kegirilmis
Zirve gorustinda Turkiye Respublikasi-
nin Prezidenti Racab Tayyib ©rdogan,
Qazaxistan  Respublikasinin  Prezi-
denti Qasim-Comaerd Tokayev, Qirdiz
Respublikasinin Prezidenti Sooronbay
Jeenbekov, Ozbakistan Respublika-
sinin Prezidenti Savkat Mirziyoyey,
TuUrkmenistanin Prezidenti Qurbanqulu
Berdimshammadov, Macaristanin Bas
naziri Viktor Orban, TD9S$-in bas ka-
tibi Bagdad Amreyev ve Umiimdiinya
Sahiyya Tagkilatinin Bag direktoru Ted-
ros Adanom Qebreisus istirak etmisdir.
Toraflor Dovlet Bascilari Surasi tere-
finden pandemiya ile mubarizeda elmi,
yenilikgi, texnoloji va tibbi potensiallari
tam safarbar etmakle talimatlandiriimig-
dir [9]. Zirve gorusunde “Turkdilli DAv-
latlorin ©@makdasliq Surasinin fovgela-
da Zirva gorusunun Baki Beyannamasi”
gabul olunmusdur.

TDOS$-o sadrliyi dovriinde Azarbay-
can dinyada taskilatin nifuzunun daha
da artirilmasi, Uzv oOlksler arasinda
amokdasliq alagelerinin daha da moéh-
kamlandiriimasi istiqamatinda saylarini
geniglondirmisdir. XUsusile geyd etmak
lazimdir ki, Tirk Surasi dinya miqya-
sinda ilk beynalxalq teskilatdir ki, dovlat
bascilari saviyyasinde COVID-19 pan-
demiyasina hasr olunmus Zirve gori-
stnu kegirmaya nail olmusdur. Boylk
aminlikle demak olar ki, nimunavi se-
viyyade olan bu hamrayliyin asasinda
ortaqg soykok, tarix, madaniyyat ve milli
dayerler dayanir. Pandemiyanin batin
dinyani buradayd bir dévrde dinyanin

hamrayliysa, amakdasliga va qarsiliglh
semarali faaliyyste ehtiyaci vardir.

Zirve gorusunun kecirilmasinin asas
magsadi milli saviyyade atilan addim-
lara dair tecriba mubadilesinin aparil-
masi, lazim olan anda bir-birine dastak
gostarok xalglar arasinda hamrayliyin
mdhkamlendiriimasi olmusdur. Tlrk Su-
rasinin videokonfrans vasitasile fovge-
lade Zirve goriusli zamani Prezident
ilham 8liyev bildirmisdir ki, mdvcud glo-
bal pandemiya seraitinds Turk Surasi-
nin dzv doévlatleri 6zlerine gapanmayib-
lar. “Tagkilat olaraq Turk Surasi digsr
beynalxalq teskilatlarla amakdasliga
hazirdir. Azerbaycan ayri-ayri 6lkelare
de 6z destayini gostermakdadir” [7].

Qeyd etmak lazimdir ki, Turk Sura-
sina uzv Olkelerin igtisadiyyati, ticarat
minasibatleri va idxal-ixrac amaliyyat-
lari Ggun nagliyyat dagimalari muhim
ahamiyyate malikdir.

5. Qosulmama Harakati vo
rosmi Bakinin “COVID-19-a
qarsi birlikdayik” tezisi

Azarbaycan global pandemiya seorai-
tinde diinyanin muxtalif arazilerinds yer-
lesan dovlstler va xalglar arasinda kom-
munikasiya qurur, kérpl yaradir. 2020-ci
ilin mayin 4-de Qosulmama Harakatinin
sadri kimi Azarbaycan Respublikasinin
Prezidenti conab ilham Sliyevin toseb-
busu ile Qosulmama Haerakatinin Te-
mas Qrupu formatinda videokonfrans
vasitesilo  koronavirusla mibarizeya
hasr olunmus “COVID-19-a qgars! birlik-
dayik” mdévzusunda Zirve gorusu kegiril-
misdir. Azerbaycan Prezidentinin Zirve
gorusunun kegirilmasi ile bagh taseb-
busu Uzv dovlstler tarsfindan yekdillik-
lo deastaklonmisdir. Temas Qrupunda
cografi temsilgilik ve kondlll istirak asa-
sinda butln regional gruplardan olan
Olkalar temsil olunmuslar [6].

Qeyd etmak lazimdir ki, BMT-nin
Bas Assambleyasindan sonra ikinci an
bdylk beynalxalq tesisat olan va 120
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dovletin tamsil olundugu Qosulmama
Herokatina (zvlikden qisa muiddat
sonra Olkamizin sadrlik etmasi Gzv dov-
letloarin Azarbaycana olan etimadinin
ve oOlkemizin beynalxalg nifuzunun
artmasinin, eleca da Azarbaycanin glo-
bal seylarinin beynalxalqg ictimaiyyat
terafinden dasteklanmasinin parlaq nu-
munasidir.

Prezident ilham ®8liyevin tasabbii-
su ile Qosulmama Harakatinin Temas
Qrupu formatinda videokonfrans va-
sitasile koronavirusla mubarizaya hasr
olunmus Zirve goéristinda Avropa Birli-
yinin rasmisinin istiraki va ¢ixisi Qosul-
mama Harakatinin tarixinde ilk defe bas
vermis hadisadir. Qeyd olunmalidir ki,
mahz Azarbaycan daim bir-biri ilo oks
qutblarda olan Qosulmama Heroakati ile
Avropa Birliyini koronavirus tehlukasi
zamani bir araya gatirmaya muvaffaq
olmusdur.

Resmi Bakinin tasebblsu natice-
sinde Qosulmama Herakatinin fikir
mubadilasi, global hamraylik ve emak-
dasliq Ugin semarali platformaya ¢ev-
rildiyinin sahidi olduq. Azarbaycan glo-
bal hamrayliyin nimunasi kimi BMT
Nizamnamasinde nazarda tutulan Bas
Assambleyanin COVID-19 pandemiya-
sina hasr olunmus doévlat ve hékumat
bascilari saviyyesinde videokonfrans
vasitasile xususi sessiyasinin kegirilma-
si taklifini irali sGrmusdar.

Diger terafden, global amakdaslhga
glclt ehtiyac duyuldugu bir seraitde
dovletler, elece de bir sira beynalxalq
va regional teskilatlar adekvat reaksiya
gbstare, beynalxalg hemrayliyin glclen-
dirilmasi ila bagli zeruri addimlar ata bil-
mamiglar. MlUasir dévrda global liderliya
ehtiyac duyulan bir seraitde ve vaxtda
Prezident ilham 8liyev tesabbiis irsli
surerak “6zlineqapanma sindromu’nun
heg¢ kasa xeyir gatirmayacayini niimayis
etdirmis ve dinyanin ayri-ayri gitalarin-
dan muxtalif siyasi ve ideoloji qurulus-
lara malik 6lkalari bir araya gstirmays
nail olmusdur. Prezident ilham 8liyev

nimunavi addim ataraq pandemiyaya
yalniz global smakdasliq ve hamraylik
sayasinda qalib galmayin mimkunliy-
nd dinyaya nimayis etdirmisdir.

Azarbaycan 6z tasabbuslari ve prak-
tiki addimlari ile dinyada hamrayliyin
mdhkamlenmesina, indiki muirekkab
soraitde dovletler ve xalglar arasinda
temaslarin ylksalmasina, global pan-
demiya ile mubarizada bitlin saylerin
safarbar olunmasina ciddi tohfalar verir.
Zirva gorusl Azsrbaycana ve onun li-
derina dinyada olan inamin, etibarin va
etimadin gdstaricisidir. 40-a yaxin 6lka-
nin doévlet ve hokumat bascisinin, xarici
islar nazirlarinin, BMT Bas Assambleya-
s sadrinin, Umumdiinya Sshiyye Tos-
kilatinin bas direktorunun, Afrika ittifaqi
Komissiyasinin sadrinin bu tadbire ga-
tilmasi, BMT-nin Bas katibi cenab An-
tonio Quterresin va Avropa Birliyinin
ali nimayandasi ve Avropa Komissi-
yasinin vitse-prezidenti cenab Cozef
Borelin videomuraciet Unvanlamasi,
habels Zirve goérisini taskil etdiyi ve
pandemiya ile mubarizeys ciddi emali
tohfelar verdiyina gére Azarbaycan Pre-
zidentinin faaliyystinin teqdir olunmasi,
dovlet bascimiza coxsayll tasekkurlar
bildirilmasi dlkeamizin ve onun liderinin
beynalxalq arenada yuksak nifuzunun
ayani gostaricilaridir.

Xatirladaq ki, 2019-cu il oktyab-
rn 25-26-da Qosulmama Herakatinin
XVIII Zirve goériisti Prezident ilham 8li-
yevin sadrliyi ile Azarbaycanda kegirilib.
Uzv dovletlerin yekdil destayi va razihidi
ilo 2019-2022-ci iller Gzra Qosulmama
Harakatinin sadrliyini Azerbaycan Res-
publikasi 6z Uzerina goturib. Coxtarofli
diplomatiyanin tesviq edilmasi, Qo-
sulmama Herakatinin Uzv ddvlatleri
arasinda emakdagligin ve hamrayliyin
glclendiriimasi Prezident ilham 8liyev
terafinden Azerbaycanin Qosulmama
Harokatinda sadrliyinin prioritetlerindan
biri kKimi mUayyen edilib.

Qosulmama Harakatinin sadri olan
Azarbaycanin faal suretde c¢oxtorafli
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diplomatiyani ve multilateralizmi tesviq
etmasi dinya birliyi terefinden taqdir
olunur. Azarbaycan bir daha tesdiq etdi
ki, Qosulmama Harakatina sadrliyi 6z
Uzerina goturarken beynalxalq arenada
Uzv olkalerin maraglarinin madafis edil-
masi Uc¢ln amali addimlar atacagina,
hamrayliyin guclendirilmasini ve qarsi-
gl destayi rehbaer tutacagina dair ved-
lerina gatiyyetle emal edir.

Belaliklo, Azarbaycanin tasabblsu
ilo kegirilon Qosulmama Harakatinin
koronavirusa garsi Temas Qrupunun
Zirva gorusu gostarir ki, 6lkemiz koro-
navirus pandemiyasi iloe baglh formala-
san yeni realliglara, yaranmis vaziyyata
cevik vo adekvat reaksiya verir.

6. Prezident ilham ®liyevin
togsabbusii ile BMT Bas
Assambleyasinin COVID-19
pandemiyasi ile miibarizaya hasr
edilmis dovlat va hokumat
bascilari saviyyasinda xiisusi
sessiyasinin kegirilmasi

Milli ve beynalxalg seviyyade masu-
liyyet nUmayis etdiren Azarbaycanin glo-
bal tahlikays qarsi birliyi vo hamrayliyi
tosviq etmasi ardicil xarakter almisdir.
Azarbaycan Respublikasinin Prezidenti
4 may 2020-ci il tarixinda kegirilmis Qo-
sulmama Harakatina (QH) tzv dlkalerin
COVID-19 pandemiyasina garsi muba-
rize Uzre Tamas Qrupunun onlayn Zirve
Gorust zamani BMT Bas Assamble-
yasinin COVID-19-a qargl mubarizaye
hasr olunmug 31-ci xUsusi sessiyasinin
cagirilmasi tesabbusu ile ¢ixis etmis vo
tesoabbls BMT-ya Uzv Olkalarin bdyuk
oksariyyati terafinden dasteklanmigdir.
Bu, onlarin “Bandunq Prinsiplari”, Hera-
katin dayerlari, multilateralizm ve bey-
nalxalg hamrayliye sadigliyini bir daha
vurgulamis oldu. Umumilikde, BMT-nin
150-den artiq Uzv dovlsti hemin tesab-
bUsu destaklamisdir.

Dinyanin pandemiyadan aziyyat

cokdiyi bir vaxtda ve beynalxalq glinds-
min an muhim masalelarindan biri olan
COVID-19 ile mubarizaya dair xususi
sessiyanin c¢agiriimasi tasabblsina
ilk glinlardan etibaran garsi ¢ixis edan
Ermeanistan bu tagsebbisln reallagsma-
sina maneaslar yaratmaga calismis va
gatnamaye osasan acllis hissasinda
Qosulmama Herakati sadrinin ¢ixisinin
garsisini alan addimlar atmaga cahd et-
misdir. Yena de Ermaenistan beynalxalq
ictimaiyyatin gati movqeyi ile Uzlasmis
va onun bu cahdi radd edilmisdir [3].

Olkamize qarg! har zaman diisman-
c¢ilik mdvgeyinden yanasan Ermanis-
tanin BMT Bas Assambleyasinin CO-
VID-19 pandemiyasi ile mubarizaye
hasr edilmis xUsusi sessiyasinin ke-
cirilmasi tesabbisinin aleyhina ¢ixis
etmasi ils bagll Prezident ilham 8liyev
bildirmigdir: “Ermenistan son dagiqaya
gadar xususi sessiyanin kecirilmasi
Ugun hazirlhq prosesine mane olmaga
calismisdir. Ermenistanin bu tesabbisa
etiraz etmesinin yegana sababi onun
Azerbaycan terafinden irali surdlmasi
olmusdur” [5].

Bltlin dinyada saglamliq, tahlike-
sizlik va rifaha ciddi hada téredan CO-
VID-19 pandemiyasinin gdérinmamis
va coxtarafli tasirleri ile mlbarize apar-
maq maqsadile Azarbaycan Respubli-
kasi Prezidentinin tesabblisi asasin-
da BMT Bas Assambleyasinin xususi
sessiyasinin ¢agiriimasi pandemiya ile
birlik, hamraylik ve goxtarafli amakdas-
lig esasinda elagalandirilmis gakilde
global mubarizanin apariimasi baximin-
dan mustesna shamiyyate malikdir. Bu,
Azarbaycan Respublikasi Prezidentinin
hayata kecirdiyi uzaqgdran humanist
xarici siyasatin ndvbati parlaq galabasi
kimi dayerlandirilmisdir.
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7. Peyvandlarin adalatli
bolisdiiriilmasi asas
prioritet olmalidir

2021-ci ilin fevralin 1-de Azerbaycan
Respublikasinin Prezidenti ilham 8li-
yev Azarbaycan televiziyasina misahi-
basi zamani bir sira maragli megamlara
toxunmusdur. Qlobal balaya garsi mu-
barizeds yeganea vasite hesab olunan
peyvandlarin barabar va adalatli sekilda
bolusdurtilmasinin - mihim ahamiyyet
kasb etdiyi bildiriimisdir. Bu masalani
BMT Bas Assambleyasinin xUsusi ses-
siyasinda Prezident ilham 8liyev Qo-
sulmama Herekatinin sadri kimi ¢ixis
edearkan galdirmisdir.

Bu balaya gargi mibarizads butin
soylerin birlagdiriimasi, burada hansisa
birterafli addimlarin atilmamasi, zangin
Olkalerin masuliyyat dasimasi ve kasib
Olkalerin vatandaslarini da disinmasi
asas sart hesab olunur.

Misahibe zamani vaksinin qgeyri-
adalstli bélinmasi ile bagh Avropa Bir-
liyi nUmayandalerinin Boyuk Britaniyani
ittiham etmasi, ahalisi 38 milyon olma-
sina baxmayaraq, Kanadanin 154 mil-
yon ahali Ugln vaksinler sifaris etmasi
bdylk narahatliga sabab olmusdur.
“©ger inkisaf etmis 6lkaler bu vaksinle-
ri 6z aralarinda adalstli béle bilmirlerse
vo qarsiligh ittihamlar irali surlrlersae,
onda basqga olkeler na fikirlesmalidir?
Kasib o6lkaler, inkisafda olan dlkalerin
vatandaslari, bas onlara kim kdmak
gOsteracek? Bu haqda dusundlmar?
Man inkisaf etmis bir cox 6lkalerin lider-
lorinden bu guna gadar bu cagiriglari
esitmamiseam. Ona goéra biz Qosulma-
ma Herakatinin sadri olaraq ve 6z be-
yanatlarimiza sadiq qalaraq artiq diinya
arenasinda bu masalani galdiririq. Man
sadrliyi 6z Uzerime goétirerkan demis-
dim ki, Azarbaycan beynalxalq hiququ
va adaleti midafie edacak, butlin Uzv
Olkalerin maraglarini midafie edacek
va biz bunu edirik. Bu iki Zirve gorisu-
ndn va bir xsusi sessiyanin kegirilmasi

onu gostarir ki, biz 6zimuzi bu sahe-
de de masuliyyatli dlke kimi apaririq
vo bundan sonra da 6z sasimizi daim
ucaldacagiq. Clnki istisna edilmir ki,
bundan sonra vaksinler ugrunda muba-
rize daha da kaskinlasacak ve bu, cox
faciavi fasadlara gaetirib ¢ixara biler [4].

8. Rasmi Bakinin névbati uguru:
BMT-nin insan Hiiquglari
Surasinin 46-c1 sessiyasi
carcivasinda Qosulmama
Harakatinin sadri qisminda
Azarbaycanin tagabblusiu ila
“COVID-19 sleyhina peyvandlars
barabar, magbul giymata,
vaxtinda va universal algatanligin
tomin edilmasi" adli gathama
qgabul edildi

Qatnama inkisaf etmis ve inkisaf
etmoakda olan ddvletler arasinda CO-
VID-19 sleyhine peyvendlorin odalet-
siz ve (qeyri-barabar bdlusdurilmasi
masalesinin insan hiquglarindan isti-
fadeya manfi tasiri masalesina diqqeti
¢okir vo bunun pandemiyanin tama-
mile aradan galdiriimasinda, elace da
BMT-nin Dayaniqgh inkisaf Giindeliyinde
nazerde tutulan meaqgsadlare nail olun-
masinda baslica angsllarden biri oldu-
gunu vurdulayir. Pandemiyanin aradan
galdirimasinda global hamrayliyin va
coxtarofli amakdasligin shamiyyatina
xususi vurgu edan Qatnama bu xuU-
susda, Qosulmama Harekatinin sad-
ri gisminde Azerbaycan Respublikasi
Prezidentinin tesabblisl ilo 3-4 dekabr
2020-ci il tarixlerinde kegirilmis BMT
Bas Assambleyasinin COVID-19 pan-
demiyasina hasr olunan xuUsusi sessi-
yasinin shamiyyatini qeyd edir. Qat-
nama BMT Uzv doévistlerine va diger
alagadar qurumlara (beynalxalq tagki-
latlar, 6zal sektor tomsilcilori, vatondas
comiyyati Uzvleri va s.) COVID-19 sley-
hine peyvandlerin butin doévistler ara-
sinda adaleatli bélusdlirdlmasini temin
etmak istigamatinde muvafiq tadbirler
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gormaya ¢agiris edir. Eyni zamanda,
peyvandlarin adalstli bdlugsdurtlmasi-
ni deasteklomak maqgsadile yaradilmig
beynalxalq tesabblslere, o climleden
COVAX tesabbusline destak ifada edoan
Qatnama butin dovlstlari peyvendlarin
diger Olkelera ixraci ile bagli mdévcud
olan lazimsiz angelleri aradan qaldir-
maga cagirir. Qatnamaya Umumilikda
133 dovlet hemmualliflik etmisdir ki, bu
da BMT-nin insan Hiquglari Surasinda
gabul edilen gatnamaler lcln oldugca
yuksak gO0staricidir. Hemmualliflar si-
rasinda dunyanin fergli regionlarinda
yerlasan, iqtisadi gostericileri kaskin
forglenan va farqli siyasi qruplasmalara
maxsus olan dlkaler temsil olunur [2].

9. Umumdiinya Seahiyye Tagkilati
pandemiya ile miibarizada
amakdasliq ve hamraylik modeli
olan Azarbaycana tasoakkiir edir

Azarbaycan COVID-19 pandemiya-
sina qarsi global seyleri sefaerbar edan
ilk dlkelardan biri olub. Azerbaycan 6z
beynalxalqg masuliyyatina sadiq olaraq
Umumdiinya Sehiyye Teskilatina 10
milyon ABS dollari hacminda koénulla
maliyye yardimi ayirib. Qeyd edak ki,
hamginin 30-dan ¢ox Olkaya koronavi-
rusla mubarizeds birbasa humanitar ve
maliyye yardimi gdsterilmisdir. Digar
onamli magam bundan ibaretdir ki, ha-
zirda peyvandlerin barabar ve adalstli
sokilde paylaniimasi maselasi mihim
ahamiyyaet kesb edir. Bununla bels, pey-
vandlerin inkisaf etmakde olan va inki-
saf etmis Olkaler arasinda qeyri-baraber
va adaletsiz paylanmasi ciddi narahatl-
ga sebab olan amildir. Bazi dlkslar ehti-
yacl oldugundan dafaslarla ¢ox peyvand
tedarlk edir. Aydindir ki, bels soraitde
diger dlkalar peyvend qithigi ile Gzlasir-
lor. Azarbaycanin tesabblsl il pey-
vandlere barabarhiquglu, magbul qiy-
mats, vaxtinda va universal algatanligin
tomin olunmasi ile bagli BMT-nin insan

Haquglari Surasinda konsensus asa-
sinda gabul edilen gatnama peyvandle-
rin adalatli sakilde paylaniimasini tagviq
edir [8]. Azarbaycanin ¢oxtarafli diplo-
matiyanin ve multilateralizmin markazi
kimi ¢ixis etmasi va ugurla hayata ke-
girilan global tagabbisler Umumdiinya
Sehiyysa Teskilati terafinden da teqdir
olunmusdur. Taskilatin Bas direktoru
Tedros Adhanom Qebreyesusun Azar-
baycana Unvanladidi coxsayli tesakkir
maktublari da bunun gdstericisidir.

NoTico

XXI asrde beynalxalqg diplomatik foa-
liyyotde coxterafli diplomatiyanin rolu
getdikca artir. Batin ddnyani burimus
globallasma ve inteqrasiya prosesleri,
dinya siyasatinin muxtalif istirakgilari
arasinda alagalarin méhkamlandirilmasi,
dovlstlerarasi Unsiyyatin intensiviesmasi
vo ictimai munasibatlerin tenzimlayicisi
kimi dovletin funksiyalarinin genislen-
masi dovletlar arasinda ananavi ikitaraofli
munasibatlori tez-tez avezlayan ¢oxtaraf-
li diplomatiya mexanizmlerinden istifade
Ucln kifayat qadar sorait yaratmisdir.

Coxtarafli amakdasliga ehtiyac kitle-
vi qirgin silahlarinin yayilmasi ve ya otraf
mahitin girklenmasi va global istilesma
kimi qglobal problemlarin artmasindan
gaynaglanir ki, bu da butlin dinya ic-
timaiyyatinin birge seylerini va muasir
dinyanin ¢agiriglarina adekvat reaksi-
ya veran goxsaxeli diplomatiya mexa-
nizmleri vasitasile elagelendiriimasini
taleb edir. Hal-hazirda dinyada tez-tez
ahamiyyatli konfranslar kegirilir, bitin
Olkalerin yeni, global tahltkaler va ¢agi-
riglar garsisinda garsihigh asihliginin art-
mas| daha ¢ox deark edilir.

Yalniz goxterofli diplomatiya bizi
nive muharibasindan, terrorizmdan ve
olumcul xastaliklarden, suratli global is-
tilesmaden va qeyri-barabaerliyin sosial
sarsintilarindan xilas eds bilsr. Bu gin
milletgiliyin dirgeldilmasi fonunda ve po-
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pulist ideyalarin yayilmasi ile aydin qay-
dalara asaslanan beynalxalg nizamin
movcudlugu inkar edilir. Coxtoraflilik va
muxtalifvektorlu diplomatiya bageriyyet
garsisinda duran Gmumi vezifalerin halli
Ucln subut olunmus alstlardir. Bu yolla
gender barabarliyini tamin etmoak Ug¢ln
beynalxalq hiqug normalarinin islenib
hazirlanmasindan tutmus, atraf muhitin
gorunmasina, kitlevi qirgin silahlarinin
va oOlumcul xastaliklerin yayllmasinin
garsisinin alinmasina qadar bitln prob-
lemlarin kompleks halli mimkandir.
Demak olar ki, ikinci Diinya miiha-
ribasinden sonra yaranmis c¢oxterafli
mexanizmler 75 il erzinds insanlari xilas
etmaye, sosial-iqtisadi teraqgiya nail ol-
maga va insan huquglarini gorumaga,
hamg¢inin G¢lncl dinya muharibasinin
baslamasinin qarsisini almaga kémak
etmisdir. Bu gun hall olunmamis mi-
naqisalerin moévcudlugu, nazaretsiz ig-
lim dayisikliyi, berabarsizliyin artmasi va
diger problemlarle slagadar coxterafii
diplomatiyaya boyuk tmidlar baslenir.
Bu baximdan, BMT Bags Assambleya-
sinin 2018-ci il 12 dekabr tarixli gatname-
si ile 24 aprel Beynalxalq Multilateralizm
vo Diplomatiya Gunu kimi geyd olunur.
Qlobal pandemiya seraitinda Olkaler va
beynaslxalq teskilatlar arasinda ham-
roylik va amakdasliq xisusile aktualdir.
Dinya birliyinin masuliyyatli ve etibarli

dzvl kimi Azerbaycan koronovirus teh-
ltkasinin ilk gunlerinden etibaren global
hamraylik cagiriglarina destak vermisdir.
Azarbaycan koronavirusa qarsi effektiv
mubarize sahasinds numunavi 6lkadir.
Effektiv naticelera gore Azerbaycanda
koronavirusa qarsl aparilan mubarize
beynalxalq saviyyada taqdir olunur.

Coxsayli beynalxalq teskilatlarin Gzvi
olaraq, Azerbaycan Respublikasi foal
suratde ¢oxterafli diplomatiyani ve multi-
lateralizmi desteklayir. Bu, Azarbaycanin
yerlasdiyi mihim geosiyasi arealla bag-
hdir, diger terefden Azarbaycanin rasio-
nal secimidir. Koronavirus (COVID-19)
pandemiyasi doévrinda Azerbaycan
Respublikasinin Prezidenti cenab il
ham Sliyevin tagabbusu ile 2020-ci ilin
aprelinde Turk Surasinin Zirve toplan-
tis;, 2020-ci ilin mayinda Qosulmama
Harokatinin Zirve toplantisi ve 2020-ci
ilin dekabrinda BMT Bas Assambleya-
sinin dovlat ve hokumat basgilar saviy-
yosinda xususi sessiyasinin kegirilmasi
subut edir ki, Azarbaycan beynalxalq
terefdasliga ve qgarsihgh faydali emak-
dasliga boylk énam verir. Buna goéra da
fovqeldovlatlarin kritik goriuslerinin kegi-
rildiyi Bakini goxtarafli diplomatiyanin ve
multilateralizmin markazi kimi gabul eda
bilerik.
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llyas Huseynov
Baku as a center of multilateral diplomacy and multilateralism

Abstract

In this article, the author considers the multilateral diplomacy of Azerbaijan.
Azerbaijan is the only country in the South Caucasus bordering Russia, Iran, Tur-
key and Georgia, which also has access to the Caspian Sea and through it to Cent-
ral Asia. Due to its advantageous strategic position, today Azerbaijan is an impor-
tant logistics center through which traditional and new communication, transport
and energy corridors connecting West and East, South and North in the Eurasian
space pass. Moreover, no other state in the South Caucasus could pursue a mul-
ti-vector foreign policy on this scale. On the other hand, it should be noted that
thanks to a multi-vector policy, Azerbaijan was able to significantly protect itself
from numerous threats, maintain stability in the country and establish an equal
partnership with a number of countries. By implementing a multi-vector foreign
policy against this background, Azerbaijan was able to largely secure itself against
numerous challenges, maintain stability in the country and build equal partnerships
with many states of the world community. In the system of international relations,
Azerbaijan has established itself as a reliable partner and a free player. Today,
the opinion of Azerbaijan is taken into account in world politics and in resolving
all issues of regional and global importance. The success of Azerbaijan's foreign
policy over the past years has strengthened its position in the region and around
the world. Azerbaijan is recognized as a reliable and stable partner in ensuring
regional and global security as well as energy security. As a result, such leading
partners as Russia, the USA, Great Britain, France, and China perceive Azerbaijan
as a capable entity, seriously responding to the challenges of the time, performing
a communication function between Europe and Asia, creating a strip of trust in
such an important area as the South Caucasus. The position of official Baku, which
plays a central role in multilateral diplomacy, was significantly strengthened thanks
to the emergency Summit of the Turkic Council and the Summit of the Non-Aligned
Movement in the format of the Contact Group.

Key words: multilateral diplomacy, multilateralism, foreign policy, Turkic Coun-
cil, Non-Aligned Movement
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Unbsac N'ycenHos
BaKy Kak LeHTp MHOrocTOpoOHHEeW AUNIOMaTMN U MyfnbLTUNaTepanuima

Pesome

B aton ctatbe aBTOp paccmatpyMBaeT MHOFOCTOPOHHIOW Aunnomartuio Asep-
GangxaHa. AsepbarigxkaH - egUHCTBEHHasA cTpaHa Ha KOxHom KaBkase, rpaHu-
vyawasa ¢ Poccuen, UpaHom, Typuuen n pyanen, Kotopas Takke UMeEET BbIXoq K
Kacnuiickomy mopto 1 yepes Hero B LleHTpanbHyto Asuto. bnarogaps ceBoein Bbi-
rOAHOW CTpaTernyeckon no3uummn, cerogHs AsepbanmpkaH SBNAETCS BaXKHbIM 10-
rMCTUYECKUM LEHTPOM, Yepes KOTOPbIN NPOXoAAT TPaAULMOHHbIE U HOBbIE KOMMY-
HWKaLUMOHHbIE, TPAHCMNOPTHbIE U SHEPreTUYecKMe Kopuaopsbl.

Cnepnyet oTMeTUTb, YTO HYU OOHO Apyroe rocyaapcTso Ha KOxHom Kaskase He
MOXET NPOBOANTE MHOFOBEKTOPHYH BHELLHIOW MOMUTUKY Takoro macwTaba. Ce-
rOAHSA B MUPOBOW MOSIMTUKE U B PELLEHUN BCEX BOMPOCOB PETMOHANbHOIO, 1 rno-
0anbHOro 3HadeHUs1 yunTbiBaeTcs MHeHue AsepbangkaHa. Ycnex BHELUHen Mo-
nutukn AsepbangxaHa 3a nocrneaHve rodabl YKpenwn ero nosvumm B permoHe n Bo
BCeM mupe. B pesynbrate Takve Beaywime naptHepbl, kak Poccus, CLUA, Benu-
kKobpuTtanusa, ®paHumsa, Kutan, sBocnpmHumarot AsepbangkaH Kak 4eecnocobHbIn
CyObEKT, CEpbe3HO pearvpyoLnii Ha BbI30Bbl BPEMEHW, BbINMOMHAOLLNA KOMMYHU-
KaumnoHHyo dyHkumo mexay Esponon n Asmein, cosgarowmnn nonocy JoBepus B
TakoM Ba)kHOM apeare, kak KOxHbin KaBkas. Nosnuusa odpumumnansHoro baky, obina
3Ha4MTeNbHO YKpenneHa bnarogaps YpessbidanHomy CammuTy TIOPKCKOro coBeTa
n Cammuty [IBUXEHUs HenpucoeanHeHus B popmate KOHTakTHOWM rpynnbl.

KnroueBble cnoBa: MHOTOCTOPOHHAA AnniioMaTtnd, MHOroCTOPpOHHOCTb, BHELL-
Haa nonuTtuka, CoBeT CoTpyAaHn4yecCTBa THOPKOA3bIYHbIX TOCYAapCTB, ,D,BI/I)KeHI/Ie He-
npucoegnHeHnA
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MUSLLIFLOR UCUN QAYDALAR
JURNAL HAQQINDA

“Sosial tadqigatlar” jurnal (STJ) 2019-cu ilde Sosial Tedqgigatlar Markazi tore-
findan tasis edilmisdir. 06 avqust 2019-cu il tarixinde Azarbaycan Respublikasinin
Odliyye Nazirliyinde 4248 ndmrasi ile matbu nasrlerin reyestrina daxil edilmisdir.
2021-ci ilin mart ayinda markazi Fransanin Paris saharinds yerlasan Beynalxalq
Serial Nagrlorin Qeydiyyati Merkazi terefinden “Sosial tedqigatlar” jurnalina Bey-
nalxalg Standart Seriya Nomrasi (ISSN 2788-8789) verilmisdir.

Jurnalda asasan sosiologiya, psixologiya, igtisadiyyat, siyaset, hliquq ve falsefe
kimi ictimai ve humanitar elm sahalerinin Umumkonseptual masalalerini elmi-me-
todoloji cehatdan ifade edan, mualliflarin yeni ideya ve yanagmalarini aks etdiran
elmi-analitik maqalalarin, yeni nasrlera dair diskussiya mazmunlu ray va garhlarin
darcina ustunluk verilir.

Musteqil, resenziyall, elmi nasrdir. il erzinds 4 sayi cap edilir.

Jurnalin nusxaleri kitabxanalara, beynalxalq indeks tagkilatlarina, abunacilare
ve magala mualliflerine ¢gap olundugdan sonraki bir ay arzinde géndarilir.

Azarbaycan, rus va ingilis dillarinde maqalelar darc edilir.

UMUMI QAYDALAR

I. Maqalalarin mazmunu

Jurnala gondarilacak magale sosial elmler sahasina 6z téhfasini veracak ve so-
sial elmlera yenilik gatiracek saviyyada aktual ve orijinal olmali, analitik xarakter da-
simali va akademik talablare cavab vermalidir. EImi magalenin “Girig” hissaesinda
movzunun aktualligr esaslandiriimali, “Matn” hissasinde tadqiq edilon masalalar,
galdirilan problemler bélmaler Uzre atrafli serh edilmali, “Natica” hissesinde elm
sahasinin ve maqalanin xarakterina uygun olaraq musallifin galdiyi elmi genasat, isin
elmi yeniliyi, tetbigi shamiyysati, igtisadi semerasi ve s. aydin sakilda verilmali, taklif
vo tovsiyaeler irali surtlmalidir.

Il.Maqalalarin strukturu, tortib edilma qaydalari ve hacmi

Redaksiyaya taqdim edilon magalsler Ali Attestasiya Komissiyasinin dovri elmi
nasrlerin garsisinda qoydugu telablera (http://aak.gov.az) ve STJ-nin “Muslliflar
Ucln gaydalar’ina tam cavab vermalidir.

Magalalar daqiq strukturlagdiriimalidir. Har bir maqgalada ardicil olaraq:

% UOT indekslar va ya PACS tipli kodlar;

% “Magqalanin adi” (10-12 sb6zden ¢ox ola bilmaz), “Musllifin adi ve soyad!”,
“Musllifin isladiyi qurumun adi ve Gnvanr”, “Musllifin vazifasi, elmi deracesi, elektron
poct Gnvani”;

% Girig: Mazmunu muallif tarefinden miayyen edilir.

% 9sas matn (yarimbagliglara bélmak sartila): A4 formatinda (29,7x21 sm),
“MS Word” programinda, “Times New Roman” — 12 srift va 1 intervalla yazilmalidir.
Sahifs kanarlarindan 2 sm masafe buraxiimali ve sahifslar ndmralenmalidir. Matn-
da yarimbasliglar yeni satirdan, ilk harfi bdyuk olmagla galin harflarle verilmalidir.

“ Natica: Tadgiqatin asas elmi naticalari gqisa ve Umumilesdiriimis sakilde ve-
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rilmalidir.

+ Xiilasa: 100 sb6zdan az, 200 sd6zden ¢cox olmamalidir. Xllasade tedgigatin
magqgsadi, metodikasi, baglica naticelari, mahdudiyyatleri, orijinalligi, elmi yeniliyi vo
praktiki shamiyyati qisa sakilde aks etdirilmalidir. Azarbaycan, tirk va rus dillarinda
yazilan yazilarin hamin dillarle yanasi ingilis dilinda, ingilis dilinda yazilan yazilarin
ise ingilis dili ile yanasi, Azarbaycan va rus dillerinds da xulasasi olmalidir.

« Acar sozlar (Azarbaycan, ingilis va rus dillerinde): Magalenin mazmununa
uygun olmali ve onu shate etmalidir. 5-dan az, 8-dan ¢ox ola bilmaz.

% Magalanin baghgi boyuk harflerle, yarimbagliglar ise yalniz ilk harfi boyuk
olmagla, galin sriftle ve némrelandirilerak yazilmalidir. Basliq ve yarimbasliglar-
dan, cadval va sakillerdan (hemgcinin tanlikler ve dusturlardan) avval va sonra bir
satir ara boslugu buraxiimalidir. Sehifsler ardicil olaraq yuxari sag kincde ném-
relenmalidir.

% Cadval va sakillarin adi olmali va bu ad cadvaller GUg¢ln cadvalin Ustinde
sag kincdae, sekillar Gglin saklin altinda sol kiincde yerlasdirilorak, areb reqemlarila
ardicil nébmralandirilen muavafiq olaraq “cadvael” ve “sekil” séziindan sonra yazilma-
lidir. Cadval va sakillerin bashglari ilk harflari bdylk olmagla qalin siriftle yazilmali-
dir. Cadvalin sttunlarinin adi gisa olmali, dl¢u vahidlari méterizeds gostarilmalidir.

Cadval ve sakillar biri-birini takrarlamamali, gdstericiler Beynalxalq Vahidler
Sisteminde (Si) verilmalidir. 8lyazmada bir cadval ve bir sokil verildikde, miivafiq
olaraq, onlar némralanmali, “Cadval” ve ya “Sakil” s6zu de yazilmamalidir.

Sekillar elektron formatda “jpg”, “tif” fayl tipinde, CMYK-rang rejiminda, 300 dpi-
dan az olmayan 0l¢lida, grafik illistrasiyalar Word, Exsell, Adobe lllustrator, Potos-
hop, CorelDRAW va PowerPoint programlarindan birinds teqdim edilmalidir.

Dusturlar Microsoft Equation-de standart parametr ile yigiimalidir.

< Magalalarin hacmi: yuxaridaki seartlar nazars alinmaqla 8 ssahifedan az ol-
mamalidir.

< Manba va istinadlar: Magalenin mdvzusu ile bagh elmi manbalare zaruri
istinadlar olmalidir. Maqalanin sonunda veriloen adabiyyat siyahisi diller Gzra alif-
ba ardicilligi ile némralanmalidir. EImi adabiyyata matnde basqa bir yerde tekrar
istinad olunarsa, onda istinad olunan hamin adeabiyyat avvalki ndmra ila gosteril-
malidir. 8dabiyyat siyahisinda verilan har bir istinad hagqinda malumat tam, daqiq
ve orijinalin dilinde olmalidir. istinad olunan manbaenin bibliografik tesviri onun
névinden (monogqrafiya, darslik, elmi maqale va s.) aslili olaraq verilmalidir. EImi
maqalslere, simpozium, konfrans va digar nifuzlu elmi tadbirlerin materiallarina va
ya tezislarina istinad edarkan magalenin, maruzanin ve ya tezisin adi gdsterilma-
lidir. istinad olunan manbanin bibliografik tesviri verilorken Azerbaycan Respubli-
kasinin Prezidenti yaninda Ali Attestasiya Komissiyasinin “Dissertasiyalarin tortibi
gaydalari” barede qiivveds olan telimatinin “istifade edilmis adebiyyat” béimasinin
10.2-10.4.6 talablari asas goturilmalidir.

Matnda istinad olunan biitiin manbsalar, sahife némralari ilo birlikde “istifade
edilmis adabiyyat” siyahisinda asagidaki nimunalarde gdsteriloan gaydada veril-
malidir:

a) Kitablar:

Adilov M., Hesenov i.C. Qloballasma ve milli menavi deyaerler. Baki: Elm, 2012,
-476 s.

b) Jurnallar:

Sixaliyev E.i. Ermanilerin “din” strategiyasinin ssas istiqamatleri. // “Strateji tah-
liI” jurnah, Ne7(35), Baki: Elm, 2013, s. 32-45.
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